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IvofTtrinR luTiwith til ihr KnKlinh rc:ulinK t>ul»lu thr prrs-

rnt work «»n Jiwi>h IhioloKy, th»- rt'^ull of many yiars of

riMarih an«l uf ytarn of activity as i'ri"«i<ktit ami tiathtr at

thcllrlirtw rniori Colhuf of Ciminnati, I lHs|Hak for it that

fairm^s of ju«lK'nuf»t to which cviry piont'tT work i-. entitinl.

It may strm rather strangr that m> such work ha- hitherto

f>c'«n writttn hy any «»f Iht UadinK' Jewish scholars of tithi-r

the ionwrvativf or the proKreHnivc m h«M»l. This can only Ik*

aiiounti-il for hy the fac t that up to m<Mlern times the Rah-
binital ami philonophic il literature of the Middle AKfssuftued
for the needs of the student, and a systematic cxjM)sition of

the Jewish faith seemeil to he unnecessary. Besides, a r;al

demand for the sjh'i ilu study of Jewish theology was scarcely

felt, inasmuch as Judaism never assigned to a creed the

prominent positioii which it holds in the Christian Church.
Thi.s very fact induced Moses Mendelssohn at the- beginning
of the new era to declare that Judaism "contained only
truths dictated by reason and no dogmatic beliefs at all."

Moreover, as he was rather a dcUt than a theist, he stated

boldly that Judaism "is not a revealed religion but a revealed

law intended solely for the Jewish people as the vanguard of

universal monotheism." By taking this legalistic view of

Judaism in common with the former opponents of the Mai-
monidean articles of faith — which, by the way. he had him-
self translated for the religious instruction of the Jewish youth— he exerted a deteriorating influence upon the normal devel-
o|)ment of the Jewish faith under the new social condilicms.

The fact is that Mendelssohn emancipated the modern Jew


