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2 whose tie was fully occipied in wm:lcing for his
oty pread 1 What were these to do in order to
il Ii:rion'i ot could they be saved withoul religion?

- fud rc{ ther, fresh dificulties started up before me ; I

As? T]g h’ut what could I teach them? Could I,

ad s|?nd’no certainty of truth, presume to force my

Wh?j speculations, as God’s truth, upon my children?

crulj Ipﬂ;us run the risk of leading them into error?

o I ad no certainty of possessing the. truth my-

forrasI had no guarantee that what I might teach

s;:,;, might not be a lie, instead _oi: .truth_. No. I
) u]d,not incur the fearful responsibility ; I could not
@ the visk of being, perhaps, accessory te the dam-
o n of my own children ; and thus it came to pass,
n’twl- rolessine to be a minister of the Gospel, did
l[mttd'\’rg to teacﬁ my own children, whom Iloved,any
nﬂlin_'on at all, lest whilst giving I.he.m my own.opinions
r tuth, T might, perchance, be poisoning their tender
v :15 with a lie. I,a Protestant minister, dared not
m&zmle my 0% R children in veligion! Oh} I said, if
;md but the teuth 3 if T had but an infallible assur-
aace—then would I not neglect my duly ;‘o my ofi-
pring | But where, but how, was 1, as a Protestant,
t ohatain this certainty, this _mmlhble assurnnce'.!

Tn conclading his lecture, Dr. Brownson mqnhone_d
(ot an anenymous fetter had bee[: t{n:ust into 'Ins
pands, tipon enteriug the room, accusing Lim of having
chaoged his religion seven tines. Ile bad but one
fec!i;g, for the anonymous _cowz‘lrd who dared thus to
malien him ; but as the subject had been often alluded
o be woulll explain, what, and how many, were the
changes with which he was taxed.  Unll he was 21

years of age e liad been a Presbytefu}n ; he then

became a Universalist, and was a minister of that
genemination for soine fe)\' years: he changed from

s Universalist to a Unitartan, not that there was any

ifference etwixt them, but because the latter was

the more gentlemanly sect: these were all the changes

e had undergone, and about which 50 much had been

ail. Whilst a Protestant, he had often ch:mgm} }ns

arguments, but not his doctrines ; driven from position
to position, he sought to sa\'e.lnmself by _ca]lmg new
aguments to his aid; and still was destined to sce
arzument after argumept fail him, till at Icngtl:. he
amost despaired of being able to prove anything.

This change he admitted, but this change qf arguments

ws the consequence of his fidelity to his doctrines.

The learned gentleman announced his second lecture
for L'uesday evening.

On Tuesday evening, Dr. Brownson resumed the

~ qustion—* Why am T not a Protestant 1 The
sttendnnce was fully as numerous as on the [irst
erening of locture, :

The learned gentlemin cotnmenced bis discourse,
by remarking that some- péople were very hard to
plase, and had complained that, in his first lecture,

- floagh professing to explain why he zas 720t a Pro-

testant, he bal assigned no reason why he tous a
Catholic, e had professed to give some only oul
of many, of the reasons why he reas not a Protestant,
bit not alf the reasons : the objection thercfore was
mioanded, for liad he given @/f the reasons why le
was not o Protestant, he would, in that case, have
given the reason why he was a Catholic, for every
mn must be either the one or the other.

“0n Thursday,” the lecturer continued, T laid
before you some of the reasons why I was not a
Protestant. Tirstly—Because I could never find,
awongst any of the Protestant sects, the assurance
that, if I followed Protestantism, and fulfilled all its
requirements, Ishould be saved. Secondly—DBecause
Inever could find out what Protestantism was in its
psitive aspect, ar of - what doctrine it could be pre-
dicated that it was a Protestant doctrine, peculiar to
Protestantista—distinct from.Catholic doctrine on the
ou¢ hand, and from Deistical or Infidel doctrine on
the ather, T assumed that if Protestantism professcd
to be the (rue religion, it must be able to give me the
aswranee I sought, and that my soul required; but
35 lrotestautism could not give me that assurance, it
teened to me evident that Protestantism. was not the
true religion. My second: reason sas—that never
eould [ ascertain what Protestantism positive was.
From all the various sects I received-an answer, but
iram none a definite answer ; the evangelical sects all
differed amangst themselves, and amongst the likeral
wels the case was as bad: I remember when I was
2 Unilarian minister, that it was commonly said, that
there were but two.amongst the Unitarjan ministers of
Boston who agreed svith one another, and that they dif-
fereld essentially. How, then, could I discover with in-
fallible certainty to which sect ta attach myself, or what
docirines T was. obliged, under peril of damnation, to
aceept?  Not only Protestantism could-not give me
wy satisfactory answer, but Protestantism had uot,
tamnot have, any authoritative. organ, through which
o reply, for it has no teaching faculty. ‘Though to
Protestants this may secin a trilting objection, to the
man who is in enrnest in his rescarches after the
truth, who is deeply convinced of his responsibility as
nimmortal being, it is, to say the least, very perplex-
ing. What I wanled was something clear, and-definite ;
tomething Lesides bare words.  Of these latter T got
Mlenty; “oh! plenty of words, and fine. sounding
thrases. < Believe or the Lord Jesus Christ,”" cried
fie Evangelical. But what is believing or. the
Lorg..Tesus Christ? I rejoined : Tf I am to believe
on im, T am to.believe something on Wis authority ;
vhat then is this something that Tam to believe?
What Christ taught, you say. But what did Christ
ach? Now to this question I never could get a
del'}mte answer,  Presbyterians, Methodists, Uni-
farians, Universalists, Swedenborgians, Mormonites,

ible must it not be to the poor |

all good Proteslants, in that they protest against the
Catholic Church, all answered this question differently ;
all agreed as to the negative, all differed as to the
posilive, aspect of Drotestantista. But it was Dro-
testantism in its positive aspect that I sought.

Some said—Justification by Faith alone, is the
great Protestant doctrine. 'his doctrive, indeed,
was taught by Luther, and Calvin, and may perbaps
be held by some Protestauts to-day ; but even this
doctrine contains a positive and a negative eclement:
in that it is positive, it is a Catholic doctrine; it
is & Protestant doctrine only in virtue of the negative
element that it contains, What it affirms—Justification
by Faith—it aflirms in common with Catholicity, for
Justifieation by Faith is a Catholic doctrine: what it
f.le11ies, is the necessity of good works, and it is only
in virtae of this denial, in virtue of this little ward,
alone—which Protestantisin has attached to the old
Catholic doctrine of Justification dy Faith—that it
can be called a Protestant doctrine.  Again, not only
is the doctrine of Justification by Faith, alone, a
Protestant doctrine only in virtue of the negation
that it contains, but it is not, even in this negative
form, a doctring common to all Protestant sects:
therefore, it is not the Profestant doctrine. The
Unitarians deny it; they argue that God is the God
of justice, and of truth, and that, therefore, Ile cannot
call & man just, unless the man be just. Jf God
were Lo repute the unjust wan, just, God svould repute
a lie; but God is truth.  U'he Unitarians and liberal
Protestants, therefore, repudiate the doctrine, and in
so doing, secemed to me, when 1 was a Protestant,and
seem to me, now that I am a Catholic, to be better
reasoners, and sounder logicians than their self-dubbed
orthodox brethren.

Next, T am told, that the- Protestant doctrine is—
Salvation by the merits of Chuist, in opposition to—
Salvation by works. In this doctrine there is no-
thing peculiarly Protestant, for the Catholic Church
teaches, and always taught, the doctrine of—Salva-
tion by the merits of Christ, and that it is through
His ineritorious Cross and Passion, alone, tlat the
possibility of salvation has been obiained for maukind.
What there is of positive in this doctring, is Catholic;
all that is Protestant in it, is, the implied denial, of the
necessity of leading a holy life, and of the merit of
good works done in a state of grace, The Catholic
doctrine is, that it is by the merits of Christ, alone,
that we are enabled to do good works, that the power
to do them is the free gift of God, but that to abtain
salvation, we must merit salvation, must apply Christ’s
merits to our souls, and bring forth good fruits:
hence, Heaven and eternal life are propounded to us
as a reward ; the power to merit that reward, by
good works, is the free gift of God. And here [
cannot but allude to the singular confusion that exists
in the Protestant mind, with regard to works. DPro-
testants confound the works of the Jewish law, works
of local, and temporary obligation, with the works of
the moral law, works of universal and perpetual.
obligation ; then they confound the works of the movali
law, which man, in his natural state, is able to perform;:
with the works in the stipernatural order, which man
is enabled to perforn by God’s grace alone. Thus,
then, neither in the doctrine of—Justification by Faith
alone, nor in that of—Salvation by the merits of
Clirist, could I find any peculine positive Protestant
doctrine : in that they esserted anything, they asserted
it in common with the Catholic doctrines, they differed
from the Catholic doctrines only in that they denied
something—the necessity of good works, ‘I'bis nega-
tion was at least convenient, because, on the Dotestant
principle, if a man could once bring himself to belicve
that his sins had been forgiven, it wasan unavoidable
logical sequence, that all bis sins, not ouly past and
present, but to come, were, and would be florgiveu.
This Lutheran doctrine was the logical conseguence
of the doctrines of ¢ imputed rightcousness,’ and the
worthlessness of good works. ILisrelated in Luther’s
Table Talk, how the great reformer replied to a well
meaning young man, who wrote to him, complaining
of the violence of the temptations to which he was
subjected, by the following pithy exhortation: ¢ Drink;
Drink, get Drunk and defy the Devil; tell the Exil
One that you cling to Christ, in spite of him.> 1 do
not mean, continued the lecturer, to tax my Protestant
brethiven of the present day, with holding similar
sentiments.

But passing over the difficulty of discovering what the
Protestant. doctrine was, ancther difficulty, no. less
great, awaited mej; for, even supposing that it were
possible to find out what the Protestant doctrine was yes-
terday, it is impossible to say what it is lo-day, or what
it will be 10-morrow. Protestantism boasts of being pro-
aressive ; bot progress implies change : Protestantism
is always underening reform, and hardly has one re-
formation Deen effected, but the reformed reformation
must be itsell reformed ; hence you never know when
you have Protestant doctrine.  Indeed, it is no exag-
ceration o say, that thers is not a single Protestant
secl—nny, that there is not a Protestaut individual,
whp believes the doctrines of the early reformers, or
whose doctrines are, in all respects, identical withthe
doctrines of Luther, Zuinglius, Calvin, Martin Bucer,
or Queen Elizabeil’s Parlinmentary Primate, Dr.
Parker.. Calvinism still exists in New England; bnt
the Calvifism that is tanght there to-day is not the
Calvinism'that was taught in my younger days. If
from New England, the home of the Furitans, we turn
1o Germany, the bisth-place of Prolestantism, to Wit-
tenberg, where Luther posted his theses, and denounced
the Pope in High Dutch, and bad Latin, we find that
Protestanlism has undergone still greater changes; ot
the sects ealled after the name of Luther, there is not
one that would- dare to-day to proclaim the. doctrines
of Luther. In Geneva, from the pulpit. of Farel and
of Calvin, doctrines are now preached, not only, less
Christian than.those. for the profession of which Calvin
burnt Servetus, but, doctrines ton meagre even fof J.
J. Rousseau, too unsatisfactory even for a Voltaire.
And, so throughont Europe; old forms of words are
stil! refained ; orthodoxy is still a name; but the doc-
trines, once considered orthodox, have been long
abandoned for a transcendental rationalism, or mystic

Pantheism.

But-I protest against-the modern use of this word
orthodoz ; 1 do not aclmit that Protestantism is limited
1o the so-called orthodox sects.  Oune sect has no more
nglu to call itsell Protestant, par excellence, than any
other sect ; the Unilarian has just as much right, and
Just as mueh good reason to eall his opinions, orthodoz
Protestant doctrines, as has the howling Methaodist,
or the more sedate Congregationalist. No man can
decide what is orthodoxy ; therefore no man has the
right to call his opinions orthadox docirines. Every
man, in his ewn opinion, is orthodox, and esteems his
oppenent heterodox ; but as all Protestants deny au-
thority, and as without infallible authority, it is impos-
sible infallibly to decide what is orthodox, and what
heterodox, it is, 10 eay the least, gross impertinence on
the pait of any Protestant sect, to arrogale to itself the
title of arthodox.  Orthodozy amongst Protestants was
well defined by a Quaker, as that dozy which was
nppermost, If Unitarianism were in the ascendaney,
Unitarian doxy would be orthodozy; if the Sweden-
borgians orthe Mormons, had the upper hand, Sweden-
borgian or Mormon dozy would be orthodoxy ; in fact,
with Protestants, orthodoxy means my dozy, heterodoxy
another man’s doxy. Prolestants, when they have the
power, sometimes call in the aid of the State to settle
the question of orthodoxy; but I cannol acecept the
decision of the State, whether pronounced by a Sove-
reign, by a Privy Council, or by a majority of the
people, s a test of orthodoxy, for God has given tothe
Stale no power to decide in matterg of faith—no
authority in the spiritual order whatever.  Inthings
spiritoal, the State, as well asthe individnal, is bouwnd
to receive and not to give laws ;5 for the Siate as well
as the individual is subject to God—io Him who is the
Lord of Lords, and the Rnlerof Princes.

Sometimes our Protestant Reformers appeal to nni-
versal sufltaze, as the test of orthodoxy ; thuas recog-
nising the justice of the Quaker’s remark, that
orthodory meant the uppermost dozy. Here, for
instance, I hold in my hand a report of a specch lately
delivered in London, by that great reformer J. Mazzint,
Ile proposes to regenerate Italy by the abolition of the
Papacy, and the establishment of a new and reformed
relicion upon its rnins.  But to discover the true reli-
aion, how does Mazzini propese to praceced ? The
Pope is n0 more—the anthority of the Church is no
more—Religion cannot be brought dowa from Gad, it
must therefore be dragged up from the people. Maz-
zini’s, plan is, simply, to ascertain the trath by univer-
sal sufltage. Here are his words as reported ina
London Journal :—

“The Pope being gone, it would become the necessity for

us, and for the whole of Jtaly, to do whit I shall cull, focl the
pulsc of humanity as to our religious question.  As we should
do in political, sa should we do in religions mullers—ascertain
the general opinion by o general assembly.  We should sum-
mon;, so far as the resolution goes, the clerey s not ouly the
clergy, but all others, laymen, wwho have stutied the religions
gitestion 5 and we shoild know from them the state of fecling
and opinion, as to rclig'mslle‘r. We should have the aciunl
rransfurmations cffteled in the Catholic belief by time. We
would have a conncil by the side of the constitutional asscm-
bly. We should have universal suffrage, and we should know,
not what is the individual religious beliel, but, what is the
collective beliel of the majority.?? . :

Thus Protestantism proposes to settle questions in
the religious, or supernatural order, precisely as it
setiles questions in the civil or natural order—¢¢ ascer-
tain the general opinion by a general assembly*’—and
then-prouounce the general opinion s0 ascertained to
pe-orthodox, forgetting that relizgion is from God, as
fromthe Lex Suprema, and maost be known by revela-
rioagand revelation alone, -
v But'some Protestants may refer me to the Bible, as
a proof that their dozy is, afler alk the orthodozy.
« Biit,” - ['ask, ¢have not the other Protestant sevts,
whom, you braud as heteradox, have not they got the
Bible aiso? Are they not, in point of intelligence, of
sincerity, and diligent researchafter truth, your equals,
to say the least? Why, then, should you assume, that
the Bible is to be understoud as you understand it, or
that the opinions which you thence profess to deduce,
alone aro orthodox 2 Who gave you a right to call your
brother, the Unitarian minister, as good, as 1ntellig(_:m
a man as yourself, peshaps a far better, a far more in-
tellizent man than yourself, beterolox, because bis
opinion of the meaning of the Bible difters from your
opinien 2 These are questions hard for the orthadox
Protestant to answer, often as they have been asked ;
but they cannot be ansvered, for in Protestantisin there
is no authority to decide what is, and what is not,
orthodox ; vet, in spite of this, we daily see impudent,
thick-headed, aml generally very ignorant upstarts,
denouncing better men than themselves, as hereties
and infidels. )

Sometimes, with marvellous inconsisiency, your
orthadox Protestant will appeal, in support ol his views,
to the uiiversal belief of the Christian world—to tra-
dition-in fact.  But if to learn what orthodoxy is, I
must go back to the traditions of the olden time, |
must go back to that Chureh thut ruled the world ere
Protestantisim was begotten—tothe ol Roman, _th?-
lic Chureh. If Protestants appeal to antiquity, in
support of their dozy, the Catholic appeals to a fur
higher antignity, in support of his doxy, and history
condemns, in unmistakeable language, not the liberal,
or heterodox Protestant sects aloue, but all scparatists
from the one Church, and the oue fold. When the
orthodox Protestant refers me to the universal belief of
the Chureh, he refers me to tradition, and attempts to
support Protestantism upon Catholic principles, which
are as fatal to kis Protestantism as to the more advanced
and more consistent Protestantism of the Unitarian.
But it is ns absurd as it is impudent, wWtalk ol orthodox
Profestantism.  Orthodoxy isadozy that has long been
dead ; in vain do its ministers try to galvanise the
corpse into n ghastly action, resembling life—it is
dewl—it ean no more influence the world 5 it has no
okl over men’s souls, no anthority over their hearts or
consciences ; its power is gone, and_the real strength
of the Protestant world is with the liberals.  The old
forms have lost their charm—no longer is the Protest-
ant. bond of naion—Justification by Faith ulore—or
Salvation by the merits of Christ—the true bond of
union is the assertion of the right of private judgment,
a right which Protestants assert, but which they will.
not allow others to exercise.  Free inquiry.is all very
well with them, provided only, that free inquiry be
pot allowed to bring forih its legitimate fruits—free
thsnking.. ¢ It is amusing,” continved Dr. Brownson,
alluding to tha illiberal strictures of some of the evar-
celical journals, upon the celebrated zentleman who
is now lecturing in Montreal, “to see in one column
of these papers, the right of free inquiry asserted, and
in ancther, 10 seé the result of free inquiry—i. e.—free
thinking, condemned.”

he lcctover then alluded to the difficulty that the
Catholic cuntroversialist had, in dealing with the
Protestant. Like smoke, Protestantism alwags ma-

—

changing—no longer to-day, what it was yesterday ;
the wgument that was good against a Protestant doe-
trine yesterday, is worthless to-morrow. Ifthe Caiholic
sets himself to repute Luther or Calvin, his Protestant
antagonist tells him that he don’t hold with Luther, or
with Calvin ; that his Protestantism is impregnable to
arguments which he will admit are fatal against the
Protestantism of Luther and Calvin, The same with
the Anglicans. Oue dou’t hold with Pusey—another
don’t holdjwith Dr. Snmner—a third abaudons Dr.
Phillpotis, and in fact, no Protestant ever scems to hold
with any one but himself, and even then, he eannot
hold with himself long. Thus, the Catholic contro~
versialist lnows not where to direct his batteries : his
antagonist is a very Proteus, aud thus, by ever cliang-
ing, manages to escape his death-blow,

‘T'he lecturer sammed up.

All that Protestantisin can call its own is negative—
that its faith is merely the denial of some portions of
Catholic Tuith. Protestantism commenced by protesting
against the self-denial, the fasting, the asesticism of
the Catholie Church, beecause fasting is painful to the
body, aud Protestantism likes to take care of the bedy,
amd to cherish and eomfort the belly : then Protestant-
ism protested against the Confessional, as involving a
very painful and very humilialing process, and Pro-
testantism don’t like anything that is painfal or humi-
linting,  Then Protestantisny’ protested against somu
other Catholie doctrines and practices.  Asthe contro-
versy went on, Protestantism protested against some
mere Catholie doctrines, and Jopped off” a fiitlo here,
and o little there; thus, day by day appronching
nearer and nearer to Ultra-Protestantism, or universal
denial, until it resulted in the Hewgelian philosaphy,
which denies all things, and maintaios the identity of
Being and Nou-Being.  Protestantism, or the force of
nonsense, conhd no further g it would have protested
against, and denied itzelf, iU it could, but wa ane caun
deny his existence, Jor, in the very act of that denial,
e aflirms wlat he denies.

But there camne to me moments when I must have
something pozitive, when the sonl assevied her reality,
and I felvthat I was a rational, and vesponsible being,
and had a duty which I was bound to pesform.  No
matter whal we may think or say in the thoughtless
gaiety of youth, and the hey-day of lile, there come
such moments to us all, when we are foreed 10 retire
within ourselves, and refleet on what we are, what we
have done, and what is onr moral condition.

[ knew there is a God, that he had created me, and
that, thevefore, I belonged 1o him—all that I am, and
all that I was. T was bound o obey him, to live ac-
cording to his law, his will and pleasure.  But T had
not obeyed him; I knew from my own conscience
that [ was a sinner.  The cousciousness of sin is uni~
versal ; all creation groiwns under the curse of sin.
Universal tradition asserts it.  All experience the
poetry of all nations, in its low, melodious wiil, tes-.
tifies to the sad truth, that man has (allen and lics
under the condemnation of sin.  Here L am, a sinner
[ cannat deny it 3 couscicnee allirms it, and my heart
is tortured with remorse. But 1 wish nut to be a gin~
ner; I resvlve not to siu—1 resolve to break ofl from
sin, and regaininy integrity ; but I fail. I re-resolve,
but break my resolution as seon as furmed; I am
forced to acknowledge that it i3 not in man that
walketh to direet his steps. I am forced, in the break-
ing up of my whole moral betng, in the convulsive
agony of my soul, to cry out—WWhat shail-T do to be
saved ?

Inmy distress, T go to my Protestant brethren, and
call upon them'to tell me—7Tell me, O tell me ! what
shall I do to quench these flames of hell, already
kindled in my heart, to wipe out my guilt, and to finl
peace and salvation? Do not mock me with mere
words, but answer me plaiuly, distinetly, and direetly.
¢ Believe on the Lord Jesus Christ,* said they, ¢ and
thou shalt be saved.”? With all my heart, but 1o be-
lieve on the Lord Jesus Christ is to believe something
on His authority, that s, the truths He has revealed, or
taught. What are these? ¢ Come to Christ,” they
replied again, “and you shall be saved.”” Dut to
come to Christ is fo como into moral harmony with
Him, to be one with 1lim, to be made alive in Him,
But my principal difliculty ig, that 1 am not thus in
barmany with Him, that Fam not alive in Him. lam
dead in trespasses and sing, and yor do bul say 1o me
—<¢¢Live, and then you will be made alive !> My
difficulty is, that I am dead, and eannot live 3 that [
cannot restore myself to life. Tell me how 1 am 1o
be made alive ; 12]! me where, and what.is the power
lo speak to those dry bones, to ¢lothe them with flesh,
and cause them to live ?

Alas! Profestantisn had no intelligible answer to
give ; rhe mocked me with words, high sounding
words indeed, bat words without meaning. She might
bid me fold my hands, and wait till the Holy Ghost
should be pleased, by His irresistible influence, to
regenerafe iny heart; but sho had no sacraments, she
had no fixdd, regular, and determinate media, by whioh
the sinner could attain to the fountain of life, no chan-
neis through which grace could reach him in his Jost
condition, and elevato him to the kingdom of heaven.

Here, alter all, was the chief reason why I could
not continue a Protestant, [Protestantism could not
meet my neecessities asa sinuer ; it could not bring me
pardon for sin committed, or infuse into my heart the
power to live the life required of me by my Maker.

These are some of the reasons why [ am not a Py~
testant; several other. reasons i bad intended to
assign, but [ pass them over, and in my uext lecture
will proccad directly to the question—Why am L2
Catholic 7.

Dr. BROWNSON'S
THIRD LECTURE
WILL. TAKE PLACE
THIS EVENING, (FRIDAY,)
AT THE ODD FFLLOWS HALL.

The Doctor i3 stopping at. the resiuence of Mr.
Sadlier, 16, St. Antoine Street.

Suieeiva  INTELLIGRNCE.~The following vessels.
have arrived at Quebec :--The Turonto; Albion, Qltawa,
the America and the St. Lawrence. )

Acknowledgments in onr next.

Married.
In this city, on the 20th instant, at the Parish Church,
by the Rev. J. J. Connolly, Mr. Pairick Coyle, son of
Edward Coyle, Esq., to Miss Joanna Jones, davghter,

naged to elude its pursuer’s grasp ; cver moving, aver

of the late Thomas Jones, Bsq., all of thigeity. -



