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community, as a successful tyrant does,
it would seem that there is no more to
be said. .

Science is not neglectful of the nded.
She is presenting us with elaborate de-
lineations of the origin, growth, and dis-
solution of human communities, from
the point of view and in the terms of
cvolution ; that is, of force. But these
delineations, supposing them to square
with the facts of history—which we ven-
ture to think some of the most elaborate
of them are far from doing—scarcely
iouch our moral being; much less do
they furnish a new motive power, either
impelling or restraining, for the actions
of the individual man. Being theories
of which the individual is force, they in
fact exclude morality in the common ac-
ceplation and practical sense of the term.
Being necessarian, they, according to
the existing perceptions of the human
mind, exclude responsibility and effort,
that is, the elements of moral life. Here-
after the difficulty of reconciling neces-
sarianism with responsibility and effort
may be overcome ; it has not been over-
come yet. Christianity had taught that
we were all members one of another;
political economy, that the progress of
society was marked by a division of
trades. We are now told that society is
actually and literally an organism, and
that the trades are organs. As to the
latter part of the proposition it may be
remarked that, though trades are spe-
cialized in the progress of society, men
are not, but on the contrary, become
more general in their ideas, knowledge,
relations, and functions, especially in
free states. But if society is an organ-
ism, it must be an organism in such a
sense as to admit antagonisms of volition
without limit, and mutual injury, de-
signed as well as undesigned. For all
this—we are speaking of an immediate
need—the mere theory affords no cure,
unless it can be shown that the injury
is always perfectly reciprocal, and that
an English Minister (to take the example
of the hour) who launches havoe upon
an Afghan village suffers as much as the
slanghtered peasant, which will hardly
be the case, unless they are both'to stand
before some tribunal other than that of
force. It is difficult at present even to
conceive how any mechanical or physio-
logical theory of humanity as a whole
can evolve, for the individual man, a
moral motive power.

Are there no practical symptoms of a

change ? In France from the atheism as
well as the anarchy of the Revolution
rose Napoleon. He was an Agnostic,
thoroughbred ; all the more evidently so
because he coolly restored religion for
the purposesof his policy. He constantly
avowed and formulated the Agnostic
and evolutionary creed, the ascendancy
of force,—force moral as well as mili-
tary : ¢ Let two or three towns be sacked
to produce a moral effect.” By a clear
enough process he was evolved and lift-
ed to power ; nature selected him out of
a thousand ambitious adventurers. In
the struggle for existence he survived,—
survived the Duc d’Enghien, Pichegru,
and every one who crossed his path to
empire. To create his power and his in-
stitutions millions perished ; as millions
have perished to create a bed of lime-
stone. What have Agnosticism and
evolution to oppose to the warrant of his
success? The French Agnostics had
nothing. They produced no Socrates or
Savonarola. They bowed before Napo-
leon, acted under him, and worshipped
him ; only when his force had encount-
ered a greater force they turned against
him, because he was unsuccessful, as
Talleyrand plainly enough avowed—not
because he was immoral.

The worship of success, signally ex-
emplified in the adoration of a charac-
ter such as that of Napoleon, seems to
be the morality of evolution supplanting
that of Christianity. When the second
Napoleon, after mounting his uncle’s
throne by the same unscrupulous use of
force, rode in triumph into London, a
leading English journal derided the mo-
rality which protested against paying
homage to a success achieved by treach-
ery, perjury, and massacre as a morality
of Sunday-schools. It was precisely so,
and now the Sunday-schools seem likely
to lose their authority and disappear. It
may be said that success has always been
worshipped.  Success has always com-
manded servile deference, but it has not
always been worshipped. Nothing will
be found in mediseval chroniclers, for
example, resembling the spirit which
pervades Thiers’s History of the Empire.
The vision of the monk may be, and
often is, narrowed by his asceticism, or
distorted by his fanaticism. He can see
no good in a king who is an enemy of
the Church, and hardly any evil in one
who is her friend ; but a morality which®
he believes to be divine is under his feet

1 ke adamant ; he stands erect in spirit
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