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spiritual sympathies of man are undoubtedly the highiest part of human nature
and our metliod condemrns as loudly as any system physical explanations of spi-
ritual life. We claim the righit to use the terms ' soul,' ' spiritual,' and the like,
in their natural meaning. In the samne way, we think that there are theories
which are justly called ' Materialist,' that there are physical conceptions of human
nature which are truly dangerous to morahity, to gooduess, and religion. Lt is
sometimes thought to be a sufficient proof of the reailty of this heterogeneous
entity of the soul, that otherwise we must assume the most spiritual emotions of
man to be a secretion of cerebral matter, and that, what-
ever the difficulties of conceiving the union of Soul and Body, it is something
less difficult than the conceiving that the nerves think, or the tissues love. We
repudiate such Ian guage as much as any one can, but there is another alterna-
tive. Lt is possible to invest with the highest dignity the spiritual life of man-
kind by treating it as an ultimate fact, without trying to find an explanation for
it either in a perfectly unthinkable hypothesis or in an irrational and debasing
physicism.

We certainly do reject, as earnestly as any school can, that wvhich is most
fairly called Materialism, and we will seconîd every word of those who cry out
that civilization is in danger if the workings of the human spirit are to become
questions of physiology, and if death is the end of a man, as it is the end of a
sparrow. We not only assent to such protests, but we sec very pressing need for
nmakiing theni. It is a corrupting doctrine to open a brain, and to tell us that
devotion is a definite molecular change in this and that convolution of grey l)ulp,
and thlat if man is the first of living animais, lie passes away after a short
space like the bcasts that l)erish. And aIl dloctrines, more or less, do tend to
this, which offer physical theories as explaining moral phenomena, which deny
man a spiritnal in addition to a moral nature, which liimit his moral life to the
span of his bodiîy organism, and which have no place for ' religion' in thc profler
sense of the word.

Lt is truc that in this age, or rather in this country, we seldom hear the
stupid and brutal materialism which pretends that the subtîcties of' thoughit and
emotion are simpîy this or that agitation in soine grey matter, to be ultirnately
expounded by the professors of grey mlatter. But this is hardly tbfe danger whichi
besets otîr time. 'lhle true materialism to fear is the prevailing tendency of ana-
tomnical habits of mind or specialist habits of mmnd to intrude into thc regionis of
religion and philosophy. A nian whose whole thoughts are abrorbed in cutting
up dead mnonkeys and live frogs lias no more business to dogmnatise about reli-
gion, than a inere chemist to improvise a Loology. Biological reasonling about

spiritual things is as prcsumptuous as the theories of an electrician about the
organic facts of nervous life. We byve ainiodst a constant and growinig usurpation
of science in the province of philosophy; of biology iii the province of sociology )
of physics in that of religion. Nothing is more common than tUic use of the terni
science, when what is nîcant is merely physical and physiological science, flot
social and moral science. 'l'he arrogant attcmipt to dispose of the deepcst
moral truths of huinan nature on a bare physical or phiysiological basis is ahlost
enough to justify the insurrection o>f soine impatient theologians against science
itscelt. It is imposrîble not to sympathise with nien who at least are defcndiîig
the paramnoit dlaim of the moral laws and the rcligious sentiment. 'l'le solu-
tion of the dispute is of course tîmat physicists and theologians have caci 1101( ol
a partial truth. As the latter insist, the grand î>rol)lems of man's life must be
ever refcrred to moral and social argument ; but then, as tlîe physicists insist,
this moral and social argument can only be built up on a physical and physiolo
gical foujîdation. 'l'le lîhysical part of science is indcd mierely the vestibunle to
social, and thence to moral science ; and of science in ail its forms the philoso
phy of religion alone lîolds tic kcy. 'lle truc Materialisii lies in the habit o
scientific sî>ecialists to neglect ail philosophical and religious synthesis. It 1
marked b)y the ignoring of religion, the passing by on the other side, and shuttmnlî
the eyes to the spiritual history of niankind. 'l'le spiritual traditions of niankind
a supreme philosophy of life and thought, religion in the proî>er sense of tht
Word, ail these have to play a larger and ever larger part in hunian knowledge
not as we ire often told, and s(> coninonly is assumed, a waning and vanishii
part. And it is in this field, the field whichi lias so long been abandoned tC
theology, that Positivism is prcpared to meet the theologians. We at any rati
do not ask them to submit religion to Uic test of the scalpel or the clectric bat
tcry. Lt is true that we base our thcory of society and our theory of morais, ai
hence our religion itsclf, on a curriculum of physical, and especially of biologica.
science. Lt is truc tlîat our moral and social science is but a prolongation o
these other sciences. But tiien we iîîsist that it is not science in the narrav
sense which can order our heliefs, but Lhilosophy; not science which can solv
ouir problems of life, but Religion. Aîîd religion dcmands for its undcrstandini
the religious mind and the spiritual experience.

Docs it seein to anyone a paradox to hold sncb language, and yet to hav
nothing to say about the immaterial entity which many assume to be the caus
behind this spiritual life ? 'l'lie answer is that we occupy ourselves with thi
spiritual life as an ultimate fact, and consistently with the whoîe of our philosopy
we decline to assign a cause at ail. We argue, with the theologians, that it i
ridiculous to go to the scalpel for an adequate account of a mother's love ; bu
we do not think it is explained (any more than it is by the scalpel) by a hypo
thesis for which not only is there no shadow4 of evidence, but which cannot eve
be stated in philosophie language. We flnd the same absurdity in the notio
that maternaI love is a branch of the anatomy of the rnamnke, and in the notio
that the phenomena of lactation are produced by an immaterial cntity. Bot
are forms of the saine fallacy, that of trying to reach ultimate causes, instead
studying laws. We certainly do find that maternaI love and lactation have clos
correspondences, and that botb arc phenomefla of certain femnale organism
And we say that to talk of maternaI love being exhibited by an entity which no
only is not a femnale organism, but is not an organism at aIl, is to use languag
which to us, at least, is unintelligible.

The philosophy which treats mnan as man simply affirms that man love

thinks, acts, not that the ganglia, or the sinuses, or any organ of man, love
and thinks and acts. The thoughts, aspirations, and impulses are not secretion
and the science which teaches us about sectetions will not teach us mnucb abom
them ; our thoughts, aspirations, and impulses are faculties of a man. Now,
a man implies a body, so we say these also imply a body. And to talk to i.

"Im

about a bodyîess being thinl-ing and loving is simply to talk about the thougbts
and feelings of Nothing.

This fundamental position each one determines according to the wholebias.
of his intellectual and moral nature. But on the positive, as on the theological,
method there is ample scope for the spiritual life, for moral responsibility, for,
the world beyond the grave, its hopes and its duties; which remain to us rer-
fectly real witbout the unintelligible hypothesis. However much men dling to,
the hypothesis from old association, if they reflect, they will find that they do not
use it to give them any actual knowîedge about man's spiritual life ; that aI,
their methodical reasoning about the moral world is exclusively based on the
phenomena of this world, and not on the phenomena of any other world. And
thus the absence of the hypothesis altogether does not mnake the serious differ-
ence which theologians suppose.

To follow out this into particulars: Analysis of human nature shows us
man with a great variety of faculties ; his moral powers are just as distinguish-
able as his intellectual powers ; and botb are mentally separable fiom bis.
physical powers. Moral and mental laws are reduced to something like system
by moral and mental science, with or without the thcologi-al hypothesis. 'lllhe
Most extreme form of materialism does not dispute that moral and mental
science is for logical purposes something more tl.a pyiascee.so, the
most extreme form of spiritualism gets its mental and mou aI science by observa-
tion and argument tromn phenomena ; it does not, or it does flot any longer,
build such science by abstract deduction from any proposition as to an
inimaterial entity. There have been, in ages past, attempts to do this. Plato,
for instance, attemptcd to found, flot only his mental and moral philosoph iy,-
but his general philosophy of the universe, b), deduction from a mere hypotL.es s.
He imagined immaterial entities,.the ideas, of things inorganic, as mucb as-
organic. But tlien Plato wvas consistent and had the courage of his opinions.
If hie imagincdl an idea, or soul, of a man, lie imagined one also for a dog, f'or a
tree, for a statue, for a chair. He thought that a statue or a chair were what
tlîcy are, by virtue of an immaterial entity which gave them form. 'lhle
liypothesis did not add much to the art of statuary or to that of the carpenter ;
nor, to do him justice, did Plato look for much practical result in these spheies.
Omie forni of the doctrine alone survives,-that man is what hie is by virtue of
an immaterial entity temporarily indwelling in his body. But, though the
hypothesis survives, it is in no sense any longer the basis of the science of human
nature with any sclîool. No school is now content ta sit in its study and evolve
its kmîowlcdge of the moral qualities of man out of abstract dedmctions from the
conception of an iniatermal entity. AIl without exception profess to get their
knowledge of the moral (lualities hy observing the qualities which men actually
dIo exliibit or have exlîibited. And those who are persuadcd that man hias,
over anid above his man's nature, an immnaterial entity, find themselves
discumssing the laws of thought and of character on a common ground with those
who regard man as man-i. e. ivho regard man's nature as capable of being
referred to a homogeneous system of Iaw. Spirim.ualists and materialists,

*however mutch they may differ in their explanai ions of moral phenomena,
describe their relations in the samne langriage, the language of law, not Of'

*illuminisn.
as fesThose hrfo ho dipense, with a transcendental explanottion are just

as reeas hoe wo minainittahandle the spiritual and i eligious phenomena
of human nature, treating theni simply as phenomena. No one hias ever
suggested that tie former phiîosophy is flot quite as well entitled to analyse th ý
intellectual faculties of mnan as the stoutest believer in the immaterial entity. Lt
womîd raise a smile now-a-days to hear it said that sumcb an one must be
m ncompetent to treat of the canons of indumctive reasoning, because hie was:
unorthodox as to the immortaîity of the Somil. And if, notwitbstanding thissunorthodoxy. hie is thought competent to imîvestigate the Iaws of thought, why
flot the moral Iaws, the sentiments and the emotions ? As a fact, every moral
faculty of man is recognised by him jtmst as much as by any transcendentalist.

cHe (lacs flot limit himscîf, any more than the theologian does, to mere morality.
He is fuîîy alive ta the spiritu'al emotions in ail their depth, putrity, and beautY.
lie recognises mn man the yearning for the power otmtside his individuàl self0wlîich hie may venierate, a love for the author of his chief good, the Ineed for
sympathy wmtil sometîmng greater than himself. Al these are positive facts

dwliich rest omi observation,' qtmite apart from any explanation of the hypothetical
.1 cause of tliese tendencies mn man. There, at any rate, the scientific observer

ffi nds them ; and hie is at liberty to give them qtmite as high a place in
V is sclieme of hunian nature as the most complete theologian. He may
epos.sibly.give thcm a far îîigher place, and bind tbemn far more trumly into the

entire tissues of his whole view of lite, because they are btmilt up for bim on
9 precisely the saine ground of experience as the rest of his knowiedgc, and have

no clement at aIl heterogeneotis from the rest of bis life. Witb the langriage of
e spiritual emotion hie is Pcrfectîy in hnison. The spirit of devotion, of spiritual
e communion with an ever-present power, of sympathy and fcllowship witb the
s living world, of awe and submission towards the material world, the sense of

,adoration, love, resignation ilnystery, are at least as potent wîtb the one system
s as with the other. lie cany share the religious emotio'n of every agee,and can
Lt enter into the language of every truly religious heart. For myself, I believe
)- that this is only done on a complete as well as a real basis of the religion of'
n Humanity, but wc need flot confine the present argument ta that grotind. 1
n venture to believe that this spir-it is truly shared by ail, whatever their hypothesis
"i abiout the bumman soul, who treat these highest emotions of man's nature as fa.
bl of primary value, and Who bave any intelligible tbeory whereby these emotionS,
if can be aroused.
e AIl positive methods of treating man of a comnprehensive kind adopt to
s. tlîe full ail that bias ever been said about tbe dignity of man's moral and
>t spiritual life, and treat these phenomena as distinct from the intellectual and the
~e physical life. These methods also recognise the unity of consciousness, the facts

of conscience, the sense of identity, and the longing for perpetuation of that
s, dentity. They decline to explain these phenomemia by tbe popular hypotbeses ;
~s but tbey neitber deny tbeir existence, nor lessen their importance. Man, tbey
s, argue, bas a complex existence, made up of the phenomena of bis physical
ut organs, of bis intellectual powers, of his moral faculties, crowned and harmonised
is uîtimately by bis religious sympatbies,-love, gratitude, veneration, submission
is towards tbe dominant force by wbich hie finds himself surrounded. I user


