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. ( Continued. ) : .
Q. ‘But doesnot the Scripture say—*‘The sacrifice of the

. wicked is'an abomination to the Lord ?”

" A. Yes; and everything else he does. Even *the
ploughing* of the wicked ”'is sin. But no one  would say,
he ought not :to plough, or to read the Scriptures. Again
the wicked should not eat or drink, any niore than pray, for

they are required—(1 Cor. x. 31)—to do these to the glory .

of God ; but this they cannot do.

Q. ?Wha.t, then, is the meaning of the Brethren’s state-
ment

A, They say a sinner should not pray for salvation, but
take it without praying, as if the things were inconsistent.
What is the difference between ¢ praying for” and ‘‘tak-
ing” salvation? Is it possible to take salvation without ex-

ressing a desire for it? And is not prayer oftentimes the

rst utterance of faith? Our Lord, in talking with the
Samaritan woman, says—*“If thou knewest the gift of God,
and who it is that saith to thee, give me to drink, thou
wouldst have asked of him, and he would have given thee
living water.” (John iv. 10.) And did not Peter tell the
unregenerate Simon Magus to “‘repent of his wickedness

“and pray God, if, perhaps, the thought of his heart mightbe

forgiven him.” (Acts viii. 22.) Were not the dying thief
and the publican under a Jaw-work when they prayed ? Was
it not after the prayer that they were justified ? See also,

_Isaiah lv. 6, 7—*‘ Call ye upon him while he is near.” If

“'d'man is not to pray till he has faith how is he to know

““when to begin to pray | Is a man’s faith always so strong

¢ and so tangible that he can be conscious of it defore he has
used it, and thus sure that he will not be committing sin if
he prays? But if a sinner take salvation before he prays,
and does so because he has not faith to pray, then %e¢ #s saved
before he has faith, and is of coursenot justified by faith, The
Brethren counsel the sinner against praying, because prayer

. implies faith, and yet exhort him to take salvation, which is

" jmpossible without faith. According to Plymonth princi-

‘ples, a sinner can never either believe or pray. The mat-

. -ter simply stands thus :—1Is the sinner, gr7or to the exercise
-of a saving faith, in a regenerate or unregenerate state ? If

. regenerated, then faith cannot have been the instrument of
hissalvation. 1f unregenerate, how is it that the fai?% of an
unregenerate man can be acceptable to God when nothing
else can be?

Q. But you put prayer in the place of believing? For
nothing can ever come before believing ?

" 'A. The word.of God puts itself before believing, and
represents itself as a means of conversion: - ** Being  born
again, not of corruptible seed, but of incorruptible, by the

. Word of God.” (1 Peter, i. 23.) Yet it does not follow

‘“that'a man is to believe before he reads the Scriptures,

 ‘though he is said to be ‘‘begotten by the Word.” The
Scriptures do not exclude the intervention of means in re-

. generation,

: REPENTANCE.

o 2. What is their doctrine concerning repentance ?

o .“It'has no place whatever in their preaching, except
.when they warn sinners in this way: ‘‘You need not re-

. pent—~it is not necessary—only come to Christ—repentance

. ﬁinders the sinner from coming to Christ.” One calls it

" ‘trash,’ legalism, and salvation by works. This is surely un-
like the apostles’ style: ¢ Repent and believe the Gospel.”

' Peter ought not to have told the sorcerer to repent of his

. wickedness. . . ‘

) 2 Are these statements not opposed to Scripture ?

*7 ‘AL They are. Repentance in Scripture, so far from bein
‘g hindrance to coming, is the actual way of a sinner :oming

* #o Christ; whether it be that the sinner *‘come trembling ¥

. .““‘come weeping,” or ‘‘wept bitterly,” or .‘‘came to him-

- self.”—Christ never said, ‘‘Come to me, you that don’t

. care about your sins,” or ‘‘ Don’t repent till you come ; but
he does say, ‘‘ Except ye repent ye shall perish.” Wenever

.. read in Scripture of an impenitent believer or a penitent un-

liever. ) !

Q. What, then, is the relation of faith to repentance?

.~ A, They cannot be separated. Repentance is the tear-
-drop in the eye of faith. (Joelii. 12,) In the order of na:
ture, faith must be first ; but in the order of time they spring
up together. f

<+ Q. But you bring a saved heart to Christ ?

A. No, indeed. The jailor, the dying thief, the pradi-
gal, the publican, Mary Magdalene, did not bring a saved,
but penitent, heart to Christ. Their repentance was the
way of their coming, and was therefore no barrier in the

-+ way. Not one of them all, nor of the three thousand prick-

= ed to the heart, eversaid, ‘‘I'll not leave off my sins till |
know I am pardoned.”

" Q. What, then, do the Brethren make of repentance ?

A. Itis with them a mere change of mind in regard to
God and the Gospel. “You once thought,” they say;

.+ #that God is angry with you : that is a mistake ; he loves

.. you just as you are, sins and all. Believe this, and it wil
change your mind towards God,” This is repentance. Ye

it ig certainly something moré than this. The Brethren

«-make repentance and faith virtually one and the same thing,

1y for sarely faith, too, is a change of mind. The dsut Psalm

~ indicates something more ; and Paul had no idea of a re.

- 'pentance without sorrow when he wrote (2 Cor. vii. 9. 10
concerning a-godly sorrow and repentance not to be repent:

-.ed of. There is no repentance for séz in the Brethren’
.theology ; there is a change of mind in regard to God, an

" nothing more. Some m:ﬁ:e repentance to be regeneration.

Q. But do the Brethren reaﬁ; hold that believers oughi
not to confess their sins or pray for pardon? -

Y % The% do, on the ground that tﬁey have no sins to con-

. fess, for these have been put away eighteen hundred years

"ago! Consequently, they will not repeat the Lord’s Prayer,

'y

which has come to a poor pass; for, according to the
Brethren, no unconvertag:an can say it, as he cannot call
God his Father ; and no converted man, as he has no tres-
pass to be'forgiven! Who, then, are to use it? But if we
are not to meourn for sin committed, because,it is pardoned,
why should We be adverse to committing sin, since it is par-
doned before it is committed? Haw, too, is it that Paul, a
converted map, calls himself the *‘chief of sinners?” What
does “Jobn meen when he says—*‘ 1f a man"see his brother
sin a sin which is not unto déath, he shall ask for him.” (1
John v. 16.) Why should it be right to ask for a sinning
brother, and not for our sinning selves?

Q. Do the Scriptures countenance this view ?

A. No; John says—*‘If we confess our sins”— peaking
of believers—* he is faithful and just to forgive us our sins.

“(1 John v, 16,) Was David not a converted man when he

penned the 51st Psalm! Vet it is full of confession.
JUSTIEICATION,

Q. What. is the Brethren’s doctrine om, this subject ?

A. They hold that believers are justified from eternity, or
from the time of Christ’s death, and that faith has nothing
more to do with our justification than merely to bring the fact
of it to our knowledge. They deny the imputed righteous-
ness of Christ, which is the ground of our justification ; and
though they hold that Christ suffered in our stead, they deny
that he obeyed the law in our stead.

Q. What do you say upon this subject ?

A, With regard to the imputation of Christ’s righteous-
ness, it is clearly taught in Rom. v. 17, 18; iii. 22; Phil.

- iii. 8, 9; 1 Cor. i. 30; 2 Cor. v. 21; Jer. xxiii. 6. And if

Christ did not fulfil the law for us, what does Paul mean by
saying—*‘ For as by one man’s disobedience many were
made sinners, so by the obedience of one (Christ) shall many
be made righteous.” (Rom. v. 19.) This was not obedi-
ence to suffering, but to law, for it stands in opposition to
the ““disobedience of Adam,” which had relation only to
law. What, again, does Paul mean by °¢ the righteousness
of one” (v.. 18.)? It cannot be obedience to suffering.
Christ himself explained it when he said he must ¢ fulfill all
righteousness.” (Matt. iii. '15.) Paul says the object of
Christ’s coming was that ‘‘the righteousness of the law
might be fulfilled in us”—(Rom, viii. 4)—#.e., which the
law required of us—the duties of obedience. Christ, too,
was ‘‘made under the law” for us—i.e., as Paul explains
—(Gal. iv. 21)—not under its curse, but its obligation to
obedience. Why, indeed, should a sinless man be put un-
der the law at all, unless he stood for us? If he did not
obey the law in our stead, he might have come directly from
heaven to the cross of Calvary, and not lived so many years
upon earth.

Q. What do you say concerning sinners being justified
from eternity or from the time of Christ’s death?

A. The Brethren speak of our sins as being ‘ put away,”
“¢laid upon Jesus,” ¢‘borne away,” ‘‘atoned for,” asif the
sins of all believers—past, present, and future—were actual-
ly forgiven when Christdied. They will not use the Lord’s

rayer, because they have no ‘* trespasses to be forgiven :”
they were forgiven eighteen hundred years ago on the cross.
1. They err by confounding atonement with pardon, for
atonement is not pardon, but supplies the ground or reason
of forgiveness. 2 If the sins of a believer were actually
pardoned before he was born, in what sense can such an in-
dividual ever have been guilty? 3. DBesides if ke was
actually forgiven d¢fore he believed, how is faith at all ne-
cessary to his salvation? 4. But let us ask, Whose sins
were actually pardoned when Christ died? Those of be-
lievers, or those of all mankind? Ifthose of all mankind,
then all are actually saved. 5. According to this doctrine, a
murderer whom God pardons has not broken the sixth com-
mandment. Peter committed no sin in denying his Lord,
and Paul in persecuting the saints. Those who hold that
the believer is justified from eternity must hold that God
was not displeased with Abraham’s idolatry before his con-
version, or with Manasseh’s bloody doings, for their sins
were pardoned before they were born ; neither was David

uilty of murder and adultery, nor was Nathan justified in re-
-Igbuking the King. 6. A man is not justified till he believes,
tor Paul says—(Acts xiii. 39)—*‘By him all that believe are
justified from all things.” 7. 'We cannot be justified before
we believe, for we are damned before we believe—*¢¢ He that
believeth not is condemned already.” (John iii. 18.) Paul
says of certain Corinthians,—*‘ Such were some of you ; but
ye are washed, but ye are sanctified, but ye are justified.”
(x Cor. vi. 9.) This implies that at one time they were
not justified.” 8. Paul says—*‘ Those whom he called, them
he also justified.” The calling always precedes the justifi-
cation. = 9. This doctrine involves the absurdity that a man
can be born again before he is born at all. 10. It involves,
too, the following. conclusion—that, as all sin is put away
by Chuist there can be nothing at any time against any sin-
ner in the Book of God.

SANCTIFICATION.

Q. What is imputed sanctification?

A. Tt is the doctrine of the Brethren that we are sanctified
as well as justified in Christ ; that all believers are sanctified
in him in a sense that excludes all personal and progressive
sanctification ; that they are perfectly holy the moment they
believe, and they never become more holy.

Q. What do you think of the doctrine?

A. 1t is sheer absurdity to talk of #mputed santification.
You cannot s%e.ak even of imputed justification. You can
of imputed righteousness. Justification is not imputed—it is
conferred., - i ]

Q. But Paul says—‘‘Christ is made of God unto us wis-
dom, righteousness, sanctification, and redemption?” (1
Cor. i, 20.3

A. He does not say that sanctification is by imputation.
You could as readily prove imputed wisdom and imputed
redemption. According to this logic, our redemption, which
includes our glorification, is as complete now as our justi-
fication.

Q. Baut does not Paul say—*‘ By one offering he hath per-
fected forever them that are sanctified ?”’ (Heb. x. 14.)

A. Tanswer—1. He does not say that Christ perfected
their sanctification, He makes a clear distinction between

the ““perfecting” and the ‘‘sanctification.” 2. He is not
here speaking of perfecting them in.holiness at all. -He
says the Jewish sacrifices offerpd year-by: year %-could not
make the comers thereunto perfect ”—in . :

the sense of taking away their sins, and theg Ja
conscience for sin. Therefore, the “one o(enng
made them perfect in this'sense,and in this sense aloge. 3.
The word *‘sanctified” always .means in -HelireW not
‘‘made holy” but *dedicated pr.consecrated to God” by
Christ’s offering of himself. (Heb. xx. 13; x. 10, 14, 29;
xiii, 12.) Therefore, there is no ground jn this passage for
your idea of imputed sanctification. ‘

Q. How do they fall into this error?

A. They use:the word sanctification in j{s Old Testament
sense of consecration, and declare that kaef. g perfectly
sanctified when they believe, meaning that.¢ ‘are i-eéard-
ed as perfectly holy for Christ’s sake. is more like
justification :than sanctificatiod. ‘We admit -that, in one
sense, sanctification is ah act—a thing done at once—like

justification—that the moment a man believes he becomes.

‘“ clean ”—(John xv. 3)—that there is a complete consecra-

" tion (like that of the Jewish priest) through Christ’s blood.

It is thus we understand 1 Cor. i. 2—*‘ Sanctified in Jesus
Christ.” If this be their meaning, they are playing with
words, but if they mean by it a perfect freedom from sin,
and that the sins of believers are not sins at all, they are the
enemies of godliness and the inciters of crime. We are con-
secrated by the blood that we may be purified inwardly by
the Holy Spirit. The vessels of the sanctuary were at once
separated to God’s service, but that did not imply that they
did not need a daily ablution. That sanctification is proper-
ly a gradual process the Scripture uniformly affirms. (2 Peter
ili. 18 ; Hosea xiv. §; 1 Thes. v. 23; 2 Cor. iv. 16.)

Q.? What is their doctrine on *‘the 0ld man and the new
man

A. That the Holy Ghost creates a newindividual, perfect-
ly holy, inserts him into us, leaving the whole of our cld be-
ing untouched and unchanged to wage war with the new
individual dropped into us.

Q. What is their usual way of putting the doctrine?

A. They say that the design of the Spirit is not to im-
prove or sanctify the flesh or the old man—that the. flesh in
a believer is no better than in an unbeliever, and no better
at the end of a saint’s life than at the beginning—that the
flesh, being crucified, dead and buried with Christ, is not to
be exhumed—and that the-error of the churches has always
been to try the mending of the old Adam nature; which is
not to he mended but crucified. They thus deny all person-
al and progressive sanctification. :

Q. How do you meet their views? :

A. Let us ask, what does the Spirit sanctify? Not the
old man, for he is unchangeable ; not the new man, for he
is perfect and sinless. Zhey, therefore, deny the Spirit's
sanctifying work, 2. Their views are»émmoral, for they free
the saint from all responsibilfty for sin’ committed. The new
man cannot sin ; and the old man, dead and buried with
Christ, is not to be changed. Ifthe old man is accountable
for sin, who receives the pardon? Not the new man, for he
cannot sin. Therefore it must be the old man, who con-
fesses his sins and is washed in the blood. 3. There is no
room in this doctrine for ‘“the inward man to be renewed
day by day”—(2 Cor. iv. 16)~#ot it is as perfect as it can
be at conversion. 4. If, as we are told, “the old man was
crucified with Christ ’—not in Paul’s, but the Brethren’s
sense—then, as the same person that went down into the
grave with Christ also rose with him, it follows that the old
man now sits with him in heavenly places. '

Q. But does not Paul speak of “ the old man being cruci-
ciﬁcg with Christ”—(Rom. iv. 6)—and also of the new
man S
A. He does. But Paul tells us.that ke &imself was cruci-
fied with Christ—(Gal. ii. 20)—not two Pauls, but one—
that e was buried jand rose with him. There were two
conflicting elements within him, but still only one responsi-
ble self. Law and self were nailed to the cross—not to be
annihilated, but to come forth in a new form. He was be-
§otten again—not by a new man being dropped into him—

ut by his becoming a mew cregture. The Brethren ey by
too strict literality. How could th ~§x{)wn\,z‘cor. Y. §y—
“Old things are passed away, behold all things are become
new? How can the old man pass away? Is he not un-
changeable, and is he not with us till death? No doubt, in
a Jegal sense he is unchangeable—i.c., the members of the
old man—** seeing ye have put off the old man with his
deeds,” showing in one sense, he is put off at conversion ; in
another, heis put off gradually—by mortification. -

Q. But does not Paul say—**1t is ‘a6 more I that do it,
but sin that dwelleth in me?” ‘ S

A. Your conclusion, then, is, that sin in a believer is not

“sin at all. But Paul does not deny his responsibility or

personality. This is his way of speaking—(Gal. ii. 20.)—
““T live, yet not T, but Christ liveth in me.” (1 Cor. yii.
10 ; xv. 10; Matt, xx, 20,) i ’ -

Q. But does not John say—‘ Whosever is born of God
sinneth not ?” . ]

A. 1. John never said the believer could not commit sin
He says{he reverse. (1 Johni. 6, 7.) 2. But that xlteing'
born of God is the only way of deliverance fromsin, 3. See
similar statements. (Rom. xiv. 7; xiii, 4; John vii, 7; viii,
43; ix. 4 12, 39')

.FAITH AND ASSURANCR,

Q. What is the Brethren’s doctrine of faith ?
A, They hold that it is just beieving what' God has
said about Jesus.” But this is 2 mere historical Beliéf--the
mere credence of testimony. Tens of thousands believe all
the facts of the Gospel just as théy believé the facts of Ro-
man history, and yet are still unconverted, - This is' dead
faith—the faith of devils—‘‘who believe and tremble.”
(James ii. 17, 19.) If this be true faith, then I can believe
without the help of the Holy Spirit. The.faith of the
Brethren is believing ¢‘that Christ died for me.” A be-
lievce(; is mot one who is saved because he believes he is
saved, . :
‘ . (70 be comtinued.)
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