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the econornical must turn front the threshold ;for tbern is w'ritten Il Abandon
ail hope (of bonnets) ail yc îvbo enter here."

It îvould be tedious to lead the reader tlbrough ail the shops and efablisse-

nients visited by us during this amnusing day. Hon', ini a fit of virtuous cconorny,

our bujer thinks she must penetrate to sortie less extravagant exporter's, there

to cater for hier humbler ctistomcers ;there to find that, having cultivatcd our

tastc by admii-ing ail that Paris cati show of înost recherché in millinery art for

hours, we cannot dcscend to second-best, aud wvc ail tail out, rather asharned of

ourselves for baving boughit nothing ; wbcereupon our buyer says she must have

a day Io hierseif in these unattractive purlieus, unbiassed by people of such

excessively good taste as ourselves.

Thbis is cerinly a lelasalit and well-earncd hioliday for the hard-working

and cvcr- compilaisanit Il licad of a departinent," and the good of such a holiday

reflects upon the whlole Icin/de of the eînploycrs. 'Thus a womanl with good

taste, and the adaptive facuilty to niake use of wbat she procuires, iswneul deserv-

ing of suchi an oin<l, and ivili ecure to ber department an ample return for

the large outlay niccessar-y for the procuring of first-class Paris Ilodes.-.Tlie

Quee/l.____________________

RELIGIQUS THOUGHT IN SCOTLAND.

1V-li (un ( nOF SCOITAN!) "SCOTCH SERMOoNS, 188o."'
So lair the raticonalistic mnovenient in the Scotch clhurches lias appeared as

incl)ient only -as an attack uipon sonie one partîcular doctrine. 'ihe case is

altogether dîflèrent îvitb tbe Establisbied Cburch. 1-ere the liberal movement

has been miost nîiarkecd ; appeariug niot as an attack uipon any particular doc-

trine of the creed, but as the growth of a iiew systemi of ideas witliin tbe old.

Beneath tic surface Ilbere lias been long observable within the Cburcbi of Scot-

land a broad, deep> intellectutal current. Graditally absorbed, the nen' thouglit

bas been si!ently at work ltceing the old. It bas at last cornte to the surface,

and found fouinai and ath-oita(tive'expressioni within the cbiurcli itself. The

publication of' a i ecent volume of Scotch sermions must be regarded iii the

light of a public manifesto by the Broad Cburch party, îvhicb bas found a borne

in the Establishied (iîurcb. Thle v'olume itself is a fair criterion of the state of

religious tiionglit and feelinîg cxisting in tlîat chutrch, and deimands attention as

one of the ie- rcmiarkaýble productions ever emanating frorn a cburch in

Scotlanç,
Originating, according to the préface by the editor, iProfesser Knight, of

St. Andrew's UTniversity, in " the wisli to gatber together a few speciînens of

a style of teaclîing wlîich increasingly prevails amongst the clergy of the

Scottisli Clîurch, 'ScL)cli Sermnons, iSo'inay serve to indicate a growing

tendency, and to shîow the direction in which tbouglit is inoving." ?tnd by

tic purely scientifie mctlîod and unrestrained freedom, tue severe logic and

tinflincbing boldîiess with wvbicli its discussions are carried ou aîîd its conclu-

sions stated, the volume aiply redeerns its promise.

Starting witii the imîîplied assumrption that truth destined to become univer-

sal is at first n'ral)ped up in and identified ivith purely local and temporary

forms, tbe n'riters' attitude toivarcls Church Creeds and Confessions is lîistorical

and philosophical. 'L'ey recognise the existence of the letteî' as well as of the

spirit of truth, and claini tbat Il Creeds are but the reflection of the thougbt of

the ages ivhiclî gave them birtlî." They mutst follon', tlîcy maintain, the stern,

beautifuil lan' nhich raises tbe n'orld, and by wvhicb the faith of to-day becornes

the superstition of to-morrowv.
With sucb a standpoint, a conciliatory rather than hostile attitude is

assurned towards physical science and the conclusions it bias reached. A readi-

ness is shoîvn to accept wlhatcver trutbs it may bave to teacb, and to reconstruet

old théories in harmony n'ith thern. Hitherto physical science bas been

regarded as hostile to religion, because it bias beeni directly hostile to Uic super-

natural, wvhiclî it n'ould elinîinate from it. Miracles, in the ordinary sense of

the tcrmi, it regards as so improbable as to bc praetically impossible, or at least

it dlaims that îio evidence cani be produced to prove that they arc historical.

While, by the application of its lîighest tbought category of t'volution to the

phenomena of lîistory, aIl the varions forms in wbich religion lias appeared

amnong mcin are regarded as an evolution from the mind itself. This attempt to

explain an'ay the supernatural. origin of religion, by tracing its dcvelopment and

detecting its presence even in the most rudimentary ideas and practices of the

world, is, hon'ever, regarded without alarm by the authors of"I Scotch Sermons."

On the couitrary, P'rofesser Knight maintains tbat the validity of any belief is

independent of the process by which it rnay bave arisen. If, hie argues, the

buman mind lias grown at ail, its religious ideas must bave grown along with

it, becoiiing ever more rational and spiritual. And religion cati uwever die, be

holds, because it is thîe outeome of a permanent tendency and the satisfaction

of an ineradicable want of hurnan nature. It may, seem to disappear in the

individual or tribe :it survives for ever in the general beart of the race. The

various forms, idolatrous, intellectual, or ecclesiastical-in which, it may be

clothed for a time, must change ; but the intuition n'bicb underlies and gives

life to them, lives on as an essential constituent of human nuature itself. No

claim to a speeially supernatural origin on thé part of one religion more than

another is admissible on sucb a tlîcory. Prof. Knight, therefore, argues that the

history of religion, front its earliest anîd rudest, to its higbest manifestations, is

that of a progressive development and continually unfolding life, Cliristianity

itself being only the continuationi of that revelation Iliiclî primîitiv'e îvorship-

pers eîîjoyed iii hiimbler mnîner and ini lower formi." Takiiig a broacl anîd

comprehensive vien', suficient to satisfy the nîost exacting scientist, of religionus

phenomena, as they hiave appearcd in history, Professor Kniglit tlierelore coni-

cludes that Il the bunian race lias lived iii the light of a îiever ceasing apocalypse,

growving cleare r tlîroughi the ages, but neyer absent front thc xvorld silice the

first age began ;" the feticli norshipper being thus as real, althougli îot so arti-

culate a propliet of religions ideas as the founder of înaturcr faiths.

Corresponding, lionever, to this subjective tendency of hiunan niature, "a

real elcenit ini human consciousness," front w-hich aIl religionîs phienoniena have

sj)rung, there is, Professor Kniglit maîntains, au objective side cqually signi-

ficant. Religion itîvolves Il the intellectual recognition and moral discerîîmtent

of an object," the clouds and darkncss surrouinding îvbicli religions tbotuglt is

ever eîîdeavouriuîg to penectrate. (Oie conception after auiotlier as to the nature

of the Divine may require to be tiodifieci or given nip altogether, as uitterly

inadequate ; eveuî preseuit miodes of thouiglît must sooîî be superseded as the

light keeps breaking. But, Professor Kniglît concludes, Il no illusion of tradi-

tion n'ill ever disencbant the mmnd of the belief tlîat the Juiunite is for ever

revealing I-limself, that ' God's great conîpleteness flows arouid our itîcomplete-

ness, round our restlessuîess, lus rest ',; tlîat God is n'ithiuî us as iveli as ivithout,

the soul of our souls, the life of our lives, the substaiitial Self tlîat underlies the

surface evaiîescent self." Tbis ceuntral (logina of religionî, uow ever, lie frankly

coîîcedes, is surrounded witli obscurity, aîîd eveni aut ultiiate nuysteî y. Dtîe

iii part to a defect iii the beliolder's eye, partly to tue shiadon' projccted by the

moral and social state of mi, lie traces it. also to tue very nature of the case.

The fîiite organ can neyer coinprehieud tue infinite iii xvicli it lives aiid moves

aîîd lias its beiuîg. Professor Knigbt also inis-,s iliat If it were ail liglît, if

religions tî utlis wvere as obviotus as tue trtutlis of scienice, mioral life xvould be

reduced to a process of unere nîeclîauical clevelopîneuit. 'l'le discipline pro-

duced by tue mnîgliîîg of liglît auîd sliade îvould bc impossible. Kinonledge of

every kiîîd, of course, recedes at last iîîto the Il unkiîowable," andi tue Il tleistic '

explanation of tue facts of life and of the tiniverse, as Professor Kîîight himself

confesses, is no exception to the rtule. He contends hoîvever, tlîat it gives a

key wbich partially tunlocks the mystery, and provides a îvorking tlîeory of life.

The sainîe conciliatory attitude ton'ards physical science is seeuî in tlîe

discussion of Il Law' and Miracles," altliough the attitude is tundecided. The

doctrine of 'Miracles, xve are told, lias nion fallen into the background aîîd lost

its apologetie value. (Shristiaîiity being a revelation of spuiritual trutb, seeks to

quickeîi spiritual pierc-eptions ; aiîd to argue " tluat the possession of pow'er ovcr
nature is tlîe constant inîdex of spiritual truth aiid n'isdoni is to take for granted

an assumption denîanded by no neeessity of tîotught, auîd contradicted by

every-day expérience of men's actions." The reigni of Ian' is admitted. Any

interruption of nature's uniforîîî course, any breacli of continuity, it is held,

n'ould bc a blemish iun tue picture, a positive paini to tîotught ; auîd, instead of

disposing the mid to revereuice, n'ould fill it n'itli doubt auîd confusioni. Yet

the writer does nret argtue that miracles are impossible, or eveni uîîhistorical.

Altliough tiot basing our faiti in Christ on miracles, n'e niay, lic lolds, base

acceptance of the miracles uipoxi our faitiî iii Christ ; a seeiîîig contradiction
of lus owui priuîciple. For if power over the material n'orld be no guarantee

of the possession of spirittual truth, tue coniverse is also truc :possession of

spirituial trutli is nîo guarantee of power to work a miracle. The author is

tolerant, however, even at the expense of lus logic. For lue adds tlîat ut cauînot

be said belief iii tbe revelation necessitates belief iii miracles. And, tlierefore,
be concludes that Il to insist tlîat no one whlo rejeets the miracles of tue New'

'restamient may claini to be a Chîristiani, is itîtoleratîce whvlîi ought to be
resistcd."

Tbe wvlole tone of the volume is piîilosoplîical rather titan critical. Yet the

results of thîe Il Higher Criticism " are not iguîored. Tlîcy are tacitly accepted,

or tbey are arrived at by a différent metbod, as e. g., iii the disctussion of tue

question of autliority. The fallacy underlying the Protestant doctrine on the

subjet-the objective infallible authority of the Bible as a final standard of

belief, is fearlessiy exposed in a sermon on Au/hori/y, the expressed purpose
of wbiclî is to vindicate the dlaims of the individual reason to supreme authority

over individual luelief. It is rmaintairied thiat there is a hzuian as n'ell as a

divine element in the Bible, and that to simple, pions souls wvlo love it iii their

hearts, their favourite books or portionus of books alune are divine revelatiouîs.

Enlighteuîed Christiajîs, it is lîeld, dlaim tlîe right to judge eachi utterancc of

the Seriptures Il in the light of tlîeir on'n Christian consciousîîess, and to deuîy
Divine authority to any of them n'hicb faîl beneath the ethical standards xvbiclî,
as men illuminated by the spirit of Christ, they have set up for their on

guidance. Tbey deny all Divine authority to thoýe portions of Seripture xvhicl

treat of matters wbich belong more properly to science and history than to

religion." Tbe ouîly authority, therefore, this n'riter logically maintains, which

cani be attributed to any îîtterance of Seripture is that of its "linherent reason-

ableness "; and hie concludes that the Seriptures are flot truc because authorita-


