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racter whatever was pure, whatever was refined, whatever was spiritn-
alising. A little work on duty, which Ciccro has left behind, betrays, by
its numerows short-comings, how incomplete was the cthics ofeven the
wisest and best of the ancients. Bt the life of Civern itself, or that of
Cato, both ** model” men of their day, reveals how far the modern standarnd
of right was the standard of Paganism, When the purest men, of their
time advise suicide, and practisc other flagrant criuses, what must be the
eondition of the mass?

It was from this state of moral degradation that Christisnity raied
mankind. But when we epeak of Christianity nx doing this, we nean
the faith taught in the Bible, and not the creeds, the ceremonies and the
trivialities which error or bigatry hiave added to it.  Iisin the b= of us
great founder, in the precepteincu'eated by Him, amd in the beantifil nar.
ratives with which the gospels especinlly nee erowded, that we must look
for the living influenco, that like a porifying stream has washed away
whatever was foul in the past, and inade the moderns, as compared with
the ancients, what & May meadow is to a stagaant marsh, The whole
motal tone of saciety has been regenerated by the cxample of Him, who
* went about doing good,” and of the eecret teachings of that eermon on
the Mount, where Ile ‘“spake na never man spake.” No oue scct s
done this, nor any combination of sccte, perhaps 3 but the life-giving prin-
ciples of Christianity alone, as tanght in the Bible.

In & word, ancient Paganism brutalized man, while Christianity spirit-
ualizes him. The one fostered th= animal part of our nature, the other
cultivates alt our better qualities. Tlie ono lowers the human mce to the
level of ¢ the beasts that perish,” the ather fita it for high aspirations and
teaches it to believe in an immiortal lifie.—=Bunner of the Cotenant.

THE CHAIN OF TRUTIL; OR, AN UNBELIEVER SHUT U
TO THE' FAITH. frve

BY THE REV. DR. SMITH OF BIGGAR.

It is 8 very common thing for unbelievers to justify their nnbeli
the ground of the unreasonableness of faith. 'I‘hlcy beylicvo not, 33;;{(2!';
ua, bocause their reason will not allow them to embrace a system incon
sistent with itsclf, and at variance with the nature of things. We refer
hero, not meroly 10 tho cxtreme class of unbelievers ealled infidels, but
to all whg {rom unbelicf stop short of receiving Chrisy as Saviour, and
their _Snvnou!'. All agree, thougit they may not express it in tho same
form, in placing the ground of their rejection of tho truth, whether evan-
gelieal or mmply revealed, in its opposition 1o reason.  But they do this
wrongly. Faith and rcason are not contrary and hostilo principles.—
They aro to be distinguished, indced, but they are not opposed. ‘They agy
in the nost _belutiful harmony—aro—mutually dependant, mutually sup-
porting. We may say, in fact, of them, what the Apostle says of the
man lpd the woman, * neither is faith without reason, nor reacon without
faith inthe Lord.” It is not the peraon whe believes the Goapel, bt
the person who rejects it, who acts tho unreasonable part.  Nothing is
more reasonable than fuith, nothing more unreasonable than unbelief. The
faith of the Gospel, indecd, is the nobleat exercise of buman reagon.

‘The Apostle in his Epistle to tho Gualatians, speaks of * person—na
person 'undcr the Jaw, being shut up to the faith of tho Gospel,  The
phraso is very significant and expreasive. The ideais a military one,
and seems borrowed from the operation of a besicging army. ‘I'he ori-
mnal' word, rendered “ shut up,” is that employed by the Septuagint, to
deseribo tho stato of Jericho, when heleagured by the army of Tataclites
ynder-.!oshun. ‘T'he Apostle represents persons under the law as hemmed
In against escape, like tho inhabitants of a beseiged town, driven from
position 1o position, till they are shut up and compelled to surronder.—
His meaning is, that if men under the law would follow out the princi-
ples of the law itself, would just g0 whera it leads, they would e con-
dueted, as by a achoolmaster's hand, to Christ, and forced, 80 to speak
to embraco the Gospel, . ' '

Tho Apostle’sprinciple here applied to a panicalar ease may be gen-
cralizod—cxtended to the case of all persons whatever, enjoying the light
of nature. Truth in general, and cspecially religions truth, ia one—n
united whole—a single chrin thongh composed of different links, the
lowest link fastencd to eartls, but the hishest and topmost one connecting
with the Father, and with his Son, Josus Christ.  Fot a2 wman take hold
ofopo link, ?nd if ho does not do violenco to the system—break the
chain—he will bo carried forward from link to link,—one link natorally
and necessarily leading to another,—iill he is brought to the last link—
shut up in the faith—tho faiil of Christ asa Saviour, and his Savione.—
Sumpg. then, with the simplo admission that the external world exisis,
wo wish to ghow that if inen would be fhithful to themseclves, think aud
act out consistently their own admitted principles, they wonld bo in sue-
cession shut up, not only to the faith of roligious trath in goneral, but to
the faith of Christ as a Saviour, and their Saviour jn particular. Natural
religion and revealed, the warks of creation and the dactrines of the
Got:pcl, aro all harmoniously connected, farming together a kind of Ja-
cob's ladder, by which we ascend from naturo not only to nature’s Ciod
but to man's Saviour. ’

Obscrve, then, in the first place, how by admittine the existenco of the
external world, a man is shut up to the faith of @ God. ‘The latter fol-
lows a8 a necessary deduction from the former. The argnment is simply
!hu. that an effect inust slways have a causo. Grait that something ox-
ims, and unless this someihing can bhe proved uncreated, which nothing
we sce can be, it must follow that there is a God. In this way, even a
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stono of thoe field, or a cloud of the valley may deniongtrate tho existencd
of DPiety. Dut when we think what it is that exists—a world, a uni«
verso teplete with marks of detigns, proofs of imelligence, which blind-
ness alona ean ovetlonk, or fail to approhend—the argument is jrrovisti-
blo. *“‘I'hero is not indecd another truth, ns one exprosses it, within tho
whole compass of morals, which acconling to the justest laws of reasons
ing admits of such str:et and rigorous demonatration.” What absurditics,
—monatrositics, we might say, must they emhraee, who can bring them.
solves (o believe that a world so fair, so rieli, .0 admirably formed, and
exanisitely Iaid out, iz the praduct of chance, tho wotk of aceident. T'he
Apoatlo utters not only inspired Seriptore, but 2oumd plulosophy, when
Lo 2ays, ¢ "The invigible things of ham from the ereation of the world ase
clearly wen, hoing understond by she things whieli are made, even his
cternal power and godhead, &0 that they are without eacuse ™

1n tho second place, by admitting the being of a God, a man is shut
up to the faith of a dicine revelution. 'Thero are just two steps hero
betwoen the promiss and conclusion, ot they azo inthmazely, necessarily
cotmeeted stopz. The first ie, that God having brought into being, intel.
ligent and rational creatures, niost have willed them to gabeerve certain
purpases, ** No man, when he hath lighted a eandle, putteth it vnder a
buahel, but on a candiestick, that it way give Yight to all that sre in the
honse.”” ‘I'hic secand is, that (d having willed these thingsin reference
1o his ereatures, must, in anmne way agreeable tn their vatnre, have com-
mnnicated to them his will.  ‘The servant inwst know lns master’s will
inorderto doit.  ‘The only question, therefure ie, in what way lias
Cod made known his will to the children of men?  Now, thore are
three conceivable wavs in which he may have dune this. jle may havo
done it hy writing it upon their hearts, interweaving it with the vety con-
stitution of their nature, as by means of instinet he has done in the caso
of the bruto animala.  Or he may have done it by endowing thetm with
a faculty in the exerciss of which by comparing, inferring, judging,
they may discaver this will for themaelves.  Or he may have done it by
divine revelation. Wao cannot conceive of n fourth mode. But
he has not adopted the first of these ways. Ie hasindeed, endowed
men with ingtinets, natural and moral, which are as a light shin.
img inadark placo: but it is very observable that instinet in man
docs not act with tho smme force, nor operate with the same certainty,
as in the bratal tribes ; and especially, that the higher our instinein yise,
they become the toehler,—our moral instinets being much weaker than
aur natural ones. It is ovident, therefore, that Gad has nat intended to
cotmunicate his will to men in the first of the ways meationed, at lenst
to sueh an oxtent as would be suflicient for their guidance.  But has lio
not dono it in the seeond way T Has he not bestowed upon men a faculty
in the exercize of which, by comparing, inferring, judging, they may dis.
cover his will for themeelves?  \Wo answer no, o lins, indeed, be-
stowed upon the faculty of reason—a faculty as high above instinet as
#pirit is above matter, and which has enabled men to fathom some of the
profoundest depths of philosophy, agcend the height of the stars, and
take even the measure of the vast globe itsell.  Rut when the question
is proposed, what we are ta helieve coneerming Gad, and what duty does
God require of man—especially—how are we to be delivered (rom that
state of sin and miscry in which we feel onrself plunged, or can we bo
dalivered at all—reawon is cather altagether silent, or 33 completely non-
plossed.  Its deduetions in relerence to religious truth wang the fulness
and clearncse, and eertaanty and authority winch are necessary w an in.
fallinble guide. We arc thus shut up to conclude ather that God has
made a revelation of his will to mex, or 1eft them altogether, or alimost
altogether, destitute of information as thege matters which it most con.
cerng them to know: that is, has launched tho bark of man upon the
tide of time, but has left 1t to float without chart or compass, or even a
rudder.  ‘I'his last alternative wo cannot entertain for a tmoment.

But, in the thind place, by admitting the reality of a divine revelation,
a person i< shnt wp to the faith of the fishie.  'That there is a divine re-
velation, and that that revelation is the Bible, aro very nearly 1dentienl
propositions,  “T'here are, indeed, other wntings that elaim to be divine
revelations. Such are the Koran of Mahomined, the Shastera of the Hin-
doos, and the Zendovesta of the Persians.  But theeo are not to to com.
pared for a maoment with the Bible, in regard to the evidenco by wianeh
their regpeetive claims aro supported.  Wiile the Bible carries along
vith its owan evidenee, and 13 seen, Jike thoe sun, by its own light, these
athier pretended revelations earey along with them their owa conlutrtion
We have only to open them in order to pereeive that they are not in-
spired.  Infidels themselves, at loast al) those of thems who make the
the least pretension to impartiality, witl acknowledee that if thero ho a
divinic revelation in the world, the Bibic is that revelation.  The contro-
versy, aceording to themeelves, 15 not between the Bible and another
writing claiming to be of divine origin, but between the Bible and no
revelation

Again, by admitting the inspiration of tho Bible a person is shut vp to
the faith of Christianity. Thoe Old and the Now ‘Testaments are a0 in-
dissolubly bound together, that with tho single exception of the Jews,
no one ever thinks of separating them. ‘T'ho reception of the one is held
to involve a reeeprion of the other. 7Tho case of the Jews is jndeed a
peculiar ease. It is just that, however, of a person who, posscasing pant
of an instroment, refuses to receive as its proper complement, the cor-
responding portion, though answering to it in every respect, and admi-
rablv fitting in 10 it. Who can compare the Old Testament and tho
New and not observe, not mercly the harmony, but the unity of spirit
and principle and character which pervades them ;' or compare the stato-
ments of the one with the doctrines of the other, and the types and pre-



