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LETTERS OF RECOMMENDATION.
stolie Delegation.
i Obtaws, June 13th, 1905,

Mr. Thomas Cofley : o
Dear Sir,—Since coming to Canada I have
hxz a reader of your paper. 1 have noted
with satlstaction that it sdirected with lntelll
nee and abllity, and, above all, that ft 18 tm
ned with a stroog Catholic spiriv, Ivstrenu
ously (defends Catholle principles and righvs,
and stands firmly by the teachings and author
fuy of the Church, at the same time l!fmnmlnu
the best interes's of the country. Following
these lines It has done & great deal of good for
the welfare of religlon and country, and it
wiil do more and more, &8 {18 wholegome
influence reaches more Catholie homes. I
therefore, earncatly recommend 1 10 Catho
e families, With my Blessing on your work,

and best wishes for Ii8 continued success,

Youre very sincerely in Christ,
DoNATUS, Archbishop of Kphesis,
Apostolic Delegate.

UNIVERSITY, OF OTTAWA.
Ottawa, Canada, March 7th, 1900,
Mr. Thomas Coffey :

Dear 8ir: For some time past 1 have read
your estimable paper, THE CATHOLIC RECORD,
sod congratulate you upon the manner in
which it is published. 1ts matter and form
are both good ; and 8 truly Catholic 8| irit
pervades the whole. Therefore, with pleas
ure, 1 can recommend it Lo the falthful.
Bleseing you and wishing you success belleve
me to remain,

Yours falthfully in Jesus Christ
t D FALCON10, Arch. of Liarissa,
Apost. Delek.

LoNDON, SATURDAY, JULY 20, 1907,

PROGRESS OF THOUGHT.

We like the term. It indicates our
actlvity and flatters our vanity.
Fleeting may be its progress and evan-
escent its durability, but the idea that
thought has advanced and enlarged the
scope of its vision is a gratification to
human nature, encoursging to its
efforts, though dangerous to its best in-
terests. Thought as a term is varied
in its meaning according to the school
of philosophy by which it is employed.
The Cartesian school extended its sig
nification far beyond its wonted limite.
With the French sceptic and his dis-
oiples it is not merely an act of reason
or even of the will : it is every act of
the soul. Thounght is the soul itsell—
the antithesis cf the body. The two —
thought and body—stand in direct con
tradiction with each other. Union is
impossible. Dualism is the result.
What progress, therefore, can thought
show with this extended meaning in
view ? Again, thought has been made
co relative with knowledge, and know-
ledge exclusive of religious belief.
Persons and things which are objects
of belief cease to be objects of thought.
Belief is not knowledge, nor are be
lievers thinkers. According to both
these theories rsligion is relevated to
the lumber-room. Scepticism turns
away from religion as too insistent in
its demands of certitude, and too ex:
acting in its principles. The other
school, claiming the relativity of
knowledge as its first principle, leaves
religion to the simple and ignorant :
God alone is absolute, and the absol
ute cannot be a quauntity in the equa-
tion of knowledge. If we turn our at-
tention less to the method than to the
term of thought, we find that the limit
is bounded by the range of the telescope
on the one hand and the microscope on
the other. Thought stretches out with
every advancing ray of light to world
which lately lay hid in darkness. It
magnifies the minims of ereation until
they assume proportions unwarranted
by their nature and threatening to
higher forms. Is this progress ? One
other school is still left— Kantian in
its methods—but no more satisfactory
in its achievements. Amorgst the
Jegacies which Kant left was the court-
house of reason— where thought was
judge, jury and accused. For a long
time this court lay idle, especially so
far as Catholic thinkers are concerned"
An evil day came—and first one and
then another held session there — upon
which till then had

subjects been

looks no higher than the earth, or has
no range for its purpose, no other
strength to offer the soul than earthly
food, is to our mind vanity and vexa
tion, The plane in which it oper-
ates is too low, tho gait it assumes too
sluggish, and the goal to which it tends
not high enough for an immortal soul
or sure enough. Thought, to make true
progress, cannot labor in a school of
scepticism or grovel in materialism—
nor any more struggle in the self suffi.
ciency of Kantian critisism. Thought,
to make real progress, and still more
to lead mankind along higher paths,
must turn backward for a new start.
Investigations must be made upon other
subjects, with stronger methods and a
higher purpose of truth and love. Pro-
gress along the valleys of earth is not
the progress which humanity's Judge
will demand of thought. He tavght it
higher things, and he will on his re-
turn demand that it shall bave traded
with its talent and not buried it. To
progress in thought is to cling closer
to Christ's truth, to be more faithfunl to
ilis iaw, to turn by zealous sacrifice
and good example His light upon the
darkness of earth and the shadows of
sin, and not only heal suffering human-
ity, but raise it to a new life.

——————

THE OHURCH AND OARE OF
MUTES.

We publish elsewhere a letter from
¢ Inquirer '’ calling our attention to
an extract from the last Report on
Edueation. This quotation we give
again as it concerns both St. Augus-
tine and our Province of Ontario. The
Report says:

“Ag & dummy therefore our deaf man
was treated . . . and banned by
the great apostle of Catholicism, Augus-
tine, on the ground that as faith comes
by hearing, it was impossible for the
deat man, not hearing the word of Ged,
to have faith, and therefore, accord-
ing to the Pauline Theory, he must be
eternally damned.”

The premise may be St. Augustine's,
but the conclusion is not. The con-
olusion is gratuitous impertinence of
the superiatendent of the Deaf and
Dumb Institute, Belleville. It origin
ated in a brain of a peculiar turn,
more versed in distortion of Catholic
questions than in theology and St.
Augustine's writings. We fail to see
what relevancy the holy Doctor’s
hypothetical case has to do with the
deaf and dumb of Ontario. If it was
given as history it is ouly a partial
statement, doing injustice ~ to St
Augustine, whom it pretends to quote,
and to the Catholic Church, against
which its poisoned shaft is directed.
St. Augustine discusses a text of St.
Panl : ** Faith cometh by hearing,”’
and he maintained that a deaf man counld
not have faith. This is the ordinary
mode of receiving faith—but the deeper
question of a deaf man’s salvation
could not enter into the case. Neither
St. Paul nor St. Augustine was dis-
cussing salvation in the text. The
great Bishop of Hippo knew well
enough the power of God, and the
efficacy of Christ's grace, to have con-
fidence that the deaf man would have &
chance of salvation offered to him.
We ecall for the full extract from
St. Augustine's writings. Certainly

either the superintendent in Bolleville
ought to give this extract, or his mas-
ter, the Hon. Dr. Pyne, who is undoubt-
edly skilled in medical lore and versed
in patristic learning. We regard the
inputation as a slight on the Cath-
olic Church. No doubt in St
Augustine's time the medical view
of mutes was wrong. No one should
insinuate, as this superintendent,
that the Church therefore excludes,
or ever did exclude this class from
paptism and salvation. It is & ques-
tion of giving them instruction. Here
is again where the superintendent shows
his bigotry. Had he gone on with the
history he would have seen how Catho-
lic monks started instruction to poor
mutes, and how Catholic countries are
to-day far ahead in their care of these

anfortunates, As early as the time of

thought too sacred for investigation, | Venerable Bede we read that St. John

too well established for criticism. It

was no use, Thought
must gO on. An

life may be poison

idea will live.

to all around, and

of Beverly taught a dumb man to speak

is thonght, and | by making the sign of the cross upon
Its | him,

St. Bede also describes a manual
alphabet, The first attempt at systema-

destrnctive of higher thought and | tic instruction is that of a Spanish
unponmtum‘. vitality. It matters not. l Benedictine monk, Pedre Ponce de
The old hero expected to reach the | Laom, in 1580, He taught them to

sun, but fell to earth with the melting
of tha wax. So does Kantlan thought,
flying to the sun, fall hack to materi-
alism, unable to explain a problem or
heal the wounds caused by its own fall,
We see no great progross. It is only
when we limit thought and koep it
within proper bounds that we find pro-
gross, Progress has marched with
vigor and triumph along the path of
material and utilitarian comfort. It
has been medicival to mankind, not spir-
jtual. It has ministered to the body, not
the soul. TIts efcacy is more apparent
with the wealthier classes, for the im:
pedi menta, the baggage, with which it
marches is heavy and ill suited to the
poor. Whilst admitting the progress
cf thought we are doubtful about the
extent of its progress. Thought which

gpeak and read from the motion of the
lips : and he taught them Latin and
Greek as well as their own language.
The famous Abbe de 1'Epee opened the
first school for mutes in Paris in 1778,
Such was the veneration in which he
was held that the revolution spared
him. To him is attributed the inven-
tion of the present method of the sign
language. These are points of history
to which the superintendent makes no
reference. He goes back to the fourth
century and rakes up a hypothetical
case from which he draws, an un-
warranted conclusion. He skips all
the rest. This officer requires special
attontion. Catholios are not safe in his
hands.

After what we have sald we need
touch upon only one or two of Inquir-

er's questions, All reports of the vari-
ous departments of government are pub-
lished by order of the Legislature, and
are distributed throughout the country
for information and criticism. It is the
only way the public bave of knowing
how the various intsitutions are man-
sged. Concerning St. Augustine we
do not place him as the only great
apostle of Catholicism. He was no
doubt possessed of both these attri-
butes. He was great and he was an
apostle—light of the Western Church
and conqueror of Pelagianism. Few of
the Fathers were more learned or pos-
gessed of keener intellect. But there
were many both amongst the Greeks
and Latins who merit the double title
of greatness and apostleship.

CATHOLIC FAITH.
It does not do to live in a fool's para-
dise, Notwithstanding the charm of
present surroundings a far-off voice is
heard with such distinctness that it
cannot be mistaken, and with such
seriousness that it cannot be despised.
Hero, we have been talkirg about
thought and its progress, which may
be found elsewhere—and now we are
mey with Faith—that infallible guide
of thought and corrective of conduet.
Thought may progress, but {whither
does it tend ? What pilot guides it,
what seas does it traverse, what burden
does it carry, what harbor does it seek?
These and many more are the vexing
questions spoiling our vacation and
harrowing our weary soul as we reflect
upon medern philosophy and sketch the
efforts of material science. Fishing
is no respite, for the fish will
not bite ; and the last novel is no
comfort, for it has neither plot to
develop nor thought to expound.
Let us growl as we may in the heat of
the summer and search for pleasure where
in our heart of hearts we know it can-
not be found ; as the eye is not satisfied
with seeing 8o neither is the soul fed
with sensible pleasure or filled with
earthly thought. Our thought is not
on the express train of progress. Away
beyond the stars whose indefinite orbits
the telescope seeks with unerring ac-
curacy, lies a world so bright that eye
hath not seen its beauty or ear heard
the music of its spheres. Thought's
inward gaze, more limited, is no less
misleading. Its vision, narrowed by
assumed principles, reaches not to that
fnner temple of spirit and of truth
which alone was erected within for the
worship of God. There are limits to
actuality, but none to the faculty and
power of man. Shall the mind picture
what it can never realize? Or the
heart yearn for that which it can never
attain? Far beyond thought marches
faith, torch in hand, a light delicate, cer-
tain and searching. Where thought en-
genders scepticism, faith bestows certi
tude. Wherethought limits its gaze to
earth and things material, faith raises
our vision to heaven and the world be-
yond the grave. Where thought holds
court over its own deeds and all the
world beside, faith bows to author-
ity and submits to the guidance of
supreme Truth. Is there real antagon-
ism between thought and faith? Are
they at war with each other? Or is
the competitior more apparent and
wordy than otherwise ? Surely, as all
the great thinkers of the Church put
it, there can be no opposition between

the two. God is the author of both
and the fnisher. It is only when
thought strays away without its

heavenly guide, or seeks to constitute
itself judge of everything, that objec-
tion may be taken to its zeal or the
fleld of its action. Thought—rational
thought—*‘is the second not the first.’’
Impetuous, flery, misguided, she rushes
into the sanctuary to tear the
robe frum religion and secularize

the highest function of man's
soul. With no test for her de-
clsions she sits in the judgment

geat, where she does not even hesitate
to ask the Christ Himself, ¢ What is
truth 2" Faith is reason’s erown and
the diadem of thought. It is a new
energy added to thought, reaching out
with power and mighty sweep to Him
whose truth, whose love, whose mercy
encompass all who seek not in self-will
and intellectual pride to transgress the
circling bounds of God's higher action
upon our soul. Faith is the light by
which the world’s history and our own
life's problem may be read with intelli-
gence and to advantage. It is a tele-
scope further reaching than scientist
over devised—a microscope more
searching, which, turned in upon our-
selves, shows us God 8o near,our soul 0
wonderful, eternity so great and time
go limited. It is God's giit—better
than gold and precious stone—of
greater value to the scholar than his
learning, better to the rich than their
wealth or to the sovereign than his
erown—consolation to the poor, refuge
to the tempted and merey to
all. How it is to be wvalued, or
how its principles are to shape life and
conduct, must be of serious con-
sequence to each and everyone. Like
all God's gifts, it is not given without a
sacrifice from us or a responsibility.

But the gravest responsibility would
be to reject its offer or fail in corres-
ponding to its demands. Bright is
thought within us, but brighter far
with the light of faith upon our soul
and the hope it inspires within our
heart.

THE DOCTRINE OF SEPARATION
OF CHURCH AND STATE]
HERETICAL.

REV, P, J, HENDRICK,

The religious crisis in France has,
as might have been expected, brought
out a great amount of politico-theolo-
gical literature in that country, and
even the theologians and journalists in
the United States and Canada have
considered it a policy if not a duty to
contribute their mite in the matter.
However, we bave not seen where any
of them dwelt on the dogmatical fm-
port of the Pontifical condemnation of
the doetrine of separation of Church and
State. Oae would imagine that when the
Roman Pontiff condemns any doctrine as
erroneous, that it should be hard, if not
impossible, to find one calling himeelf a
Catholie, who would question the cor-
rectness of the Pope’s judgment. Yet
some such people are to be found, and
while they profess an unfaltering at-
tachment to the Pope and the Holy
See, nevertheless, if a doctrine which
happens to be in harmony with their
notions of modern life and thought,
and with their national but un-Catholic
spirit, sbould be condemned, they im-
mediately rise up in arms, and hug
more closely their pet idea like a
baby would its doll, and proclaim its
superiority to the rest of humanity
while the crowd stands around and
laughs.

Surely if there is one who ought to
know what the Church should believe
and practice, he is the Roman Pontiff,
and it there are people in the world
who should listen to him and cbey his
mandates, they ought to be the clergy.
Nevertheless, there are some among
them who, when he censured the doc-
trine of separation of Church and State,
afirmed and maintained that the
separation of Church and State
was the ideal dootrine for America, and
that in separation Church and State,
here found peace and advancement.
As we shall see later on, this teaching
is anti-Catholic and strikes a blow at
the very foundation of all religious
authority, and is subversive of the su,
pernatural order.

Pius X. inone of his encyclicals to the
Catholics of France, says that ‘* The
Roman Pontiffs never neglected to con
demn the doctrine of separation when-
ever circumstances and the times de-
mand it. This is especially true, he
say#, ol Leo XIIL, who maintained that
the same union which exists between
body and soul should exist between State
and Church, and that those naticns
which live apart from the Church and
treat her as unworthy their considera-
tion are altogether criminal,’’ This is
the doctrine which has been uniformly
inculcated by the predecessors ol Leo,
and taught in Catholic schools.

Speaking of the separation of Church
and State in his encylical to the French
Church, Feb, 11th, 1906, Pius X, says
that * the doctrine of separation of
Church and State is a thesis which is
absolutely false, a most pernicious
error, irjurious to God, for it subverts
the order which he so wisely estab
lished in the world, besides being the
manifest denial of the supernatural
order, and the cause ¢f many woes to
civil society itself.”

Now, it is well known that it is an
article of Catholic faith that the Pope
is infallible when, as pastor and doctor,
he defines a doctrine regarding faith
and morals to be held by the Universal
Church. Cardinal Manning, in his
Vatican Council, gives us a good idea of
the extensiveness of the object of in-
fallibility when he affirms that it may
be expressed in the following and vari-
ous formulas: 1. Concerning faith.
2. In things of faith and morals. EN
Things which pertain to faith. 4.
Things necessary to salvation. 5. Pre-
cepts of morals binding the whole
Church. 6. Things pertaining to
piety. 7. Things of religion. 8. Things
of faith speculative and practical. 9.
Things pertaining to doctrine, 10,
Oontroversies of religion. 11. Things
pertaining to the natural and divine
law. 12. Things pertaining to the
spiritual health of souls, 13. And to
the salvation of the faithful. 1. To
the good estate of the Church. 15. The
deciding of controversies and the ex
termination of errors. 16, Things
which regard piety and the whole
Church, 17. Matters of religion.

As is evident, these may be greatly
increased, and they go to show how ex-
tensive in its application is the simple
formula of faith and morals by which
the object of infallibility is generally
expressed.

All these formulas mean one and the
same thing, and that is that the Pope is
infallible when he treats of faith, morals,
piety, and the general welfare of the
Church. By them we can see that the
Church’s infallibility is not confined to

matters of revelation, but that it ex-
tends to positive truths which are not
revealed, whenever these are necessary
to the del: and tody cf the
Depositum, In other words, since the
divine mission of the Church is to pro-
tect and make known God's revelation,
she has a divine right to all the means
necessary to do so : and her judgment
of the necessity and utility of such
means is infallible, otherwise Salnt
Paul would not have been able to call
her ‘ the pillar and the ground of
truth,”, How any one can limit these
words of the apostle to revealed truths
alone we cannot understand, for they
certainly contain nothing that can jus-
tify such limitation.

Since the great end of the Church
then is to teach all truth necessary to
salvation and to guard whole and entire
the sacred deposit, it follows that when
ghe approves any doctrine as being
conformable to it, or condemns any
dootrine that detracts from it, she is in”
fallible, for this is a part of her doctri-
nal authority. The same is true of pro.
positions that contradict theological
certainty, that is, & trath which fcllows
from two premises of which one is re-
vealed and the other evident by the
light of reason. To deny either of
these would be heretical.

The infallibility of the Church in
censures less than for heresy is main
tained by all scund Catholic theolog-
ians. They differ in this, that some
hold this to be of faith and the denial
of it to be heresy ; others maintain
that it is of faith as regards the con-
demnation of heretical propositions,
but in all others to be of theological
certainty so that the denial of it would
not be heresy but error. Bat if the
Church has an infallible discernment
oi truths which are theologically cer-
tain we fail to see why the denial of
her infallibility in censures less than
beresy should not be heretical. For 'n
every censure the Church proposes to
us some truth concerning faith and
morals; and whether the matter of such
truths be revealed or not, it neverthe
less 8o pertains to faith that the deposit
could not be guarded if the Church in
such judgments were liable to error.
When the Church condemns & propo-
sition as rash, scandalous or erroneous,
ete., it is not credible that it should
not be so, otherwise she would not be
“‘the pillar and ground of truth,’” as
St. Paul calls her. To deny the infal-
libility of the Church in censures less
than for heresy is held to be heretical
by De Panormo, Malderus, Coninck,
Diana, Oviedo, Amica, Mattenci, Viva,
Nannetti. Murray calls it objective
heresy. De Lugo inone place says that
it is erroneous and in another heresy.

Pins IX. in a letter to the Arch-
bishops of Munich and Friburg, con-
firms what we have hitherto said. He
affirms :

 For the Church by its divine insti
tution is bound with all diligence to
guard whole and inviolate the deposit
of divine faith,and constantly to watch
with supreme zeal over the salvation ol
souls, driving away therefore, and
elivinating with all exactness, all
things which are eithsr contrary to
faith or can in any way bringinto peril
the salvation of souls, Wherefore the
Church, by the power committed to it
by its Divine Author, has not onmly
the right but above all the duty, of not
tolerating but of proscribing and of
condemning all errors, if the integrity
of the faith and the salvation of souls
should so require. . . . The opinion
which teaches contrary to this we pro
nounce and declare altogether errone
ous, and in the highest degree injurious
to the faith of the Church, and to its
authority.”

Here we see that Pius IX, affirms
that the Roman Pontiffs can condemn
all errors, whether they be of the
natural or supernatural order, when the
integrity of faith or the good of souls
demand it. Hence we may logically
conclude that when the Roman Pontift
condemns any proposition he does so
because it is injurious to the salvation
of souls or to the deposit of faith. This
procedare falls within the limits of his
infallibility.

Now if we apply the foregoing teach-
ing of theologians and of the Roman
Pontiffs to the doctrine of separation of
Church and State, the heretical nature
of the latter may be seen at a glance.
Hence it is that Pius X. was perfectly
justified in branding it as pernicious, er-
roneous, injurious to God and subversive
of the supernatural order. The Roman
Pontiffs have condemned the doctrine
of separation not as prvivate theolo-
gians but as Doctors and Pastors teach-
ing and feeding the lambs and sheep
committed to them. In fulfilling this
duty they are endowed with that in-
fallibility which Christ bestowed on
Saint Peter, and he who would main-
tain that it is lawful for Americans to
believe that Church and State need
not, or should not be united, would be
guilty of heresy.

The Pontifical condemnation of the
dootrine of separation is universal, and
it could not be otherwise, for, as Pius
X. says, it subverts the whole super-
patural order. To say, as the editor
of the Rome says, ** that the doctrine
of separation is not absolutely con-
demned in Americs,” is to say that

the Pope allows a doctrine to 1,
preached in the Awerican Chyre)
which is destructive of all religi ,:‘
This is simply absurd. Such adm;-” e
cannot even be tolerated, Tha: »t.“.
Church and State here cannot be uniteq
because of political and other reasong
which render the Church authorities
powerless, is one thing, but to teach
and maintain that they need not or
should not be united, is quite another,
But it may be asked, how is the doc.
trine of separation of Church gpg
State subversive of the supernaturs]

order ? To this question we give the
following brief and we hope convireing
answer, Submission I8 abu ‘-«;19

necessary if we would have union. 1§
we wish to be united with God
submit to His
to be united to the Chur
must obey her laws, and
is true of any sociely we w
members of. If we desire a
teacher to instruct us, we must :
to his rules and method, otherw i .
cannot teach us. Now if we ve
that that teacher has a divine rigit b
teach us, and that he is infalli:

his teacning, we are bound in cop.
science to accept his teaching as true
—and accepting it as such, and submit
ting ourselves to it, we become uni:
to him. Now the Church is just such a
teacher; she has a divine mission ¢
to her by Christ to teach the nat
for when He said to the Apost
“Go, teach all nations, teaching them
to observe all things whatsoever | Lave
commanded,’” He gave the Church the
great Charter of her life work. And
when He said to the Apostles : ' He
that heareth you, heareth me, and he
that despiseth you despiseth me, and
he that despiseth me despiseth hLim
that tent me,”” He made it known that
the Church has a divine right to onr
submission in all that she teaches,
But she teaches in the mame and by
the authority of Christ that the union
of Church and Stateis necessary. And
if we deny this we deny the authority
ot Christ ; denying His authority we
deny His Divinity, and denying His
Divinity we deny the Supernatural
Order. Hence it is that the American-
ism which holds that Church and State
need not or should not be united is
Athelstie,

t

laws, if we desire

AN UNLOVELY ANNUAL.

It passes all understanding why our
friends of the Orange Order still per
gist in carrying on the farfaronad
the 12th of July. That it is senseles:
goes without saylng. At least fucl
will be the verdict of all who, with a
intelligent mind, wish well to our ¢
try. Indeed we may go farther and
claim that, even among the class wh
may not be called intelligent, I
would be a rare thing to find =&
grown-up man who, in his heart
of hearts, believes that the Catholic
Church and the Catholic people have
any designs upon his liberties, either
civil or religious. Perhaps the most
extraordinary feature of the celebra-
tion Is to find clergymen, claimiog to
be meek and lowly followers of the
God of Peace, entering into the spirit
of this unseemly social disturbance.
To us it seems that were a minister of
our non-Catholic sects to do his whole
duty he would advise the Orange
brethren to put away the drums and
the fifes and the flags in some ‘* Old
Curiosity Shop *’* as relics of a barbar-
ous, social warfare carried on centuries
ago in a green little isle across the
ocean. What a power has prejudice !
What a power has superstition born
of prejudice ! The Orangeman is en-
dowed, in all its falness and unloveli-
pess, with this superstition. The Rev.
Canon Dixon preached lately to the
Orangemen of Toronto, and the presé
informs us that he is County Chaplain
of the Loyal Orange Association.

¢ The principles of Orangelsm,’’ he
said, ‘‘ were the same to-day as when
laid down in 1795, To maintain the
open bible and to put down anything
and everything that is contrary to the
word of God."

Just here we may say to the reverend
gentleman that the Bible teaches us 10
love our neighbors, and we ask him does
the average Orangeman, particularly or
the 12th of July, bear a friendly feel-
ing towards his Catholic fellow-citizen.
¢ The aim of the Association,” he con-
tinued, * was not to put down or destroy
those who are opposed to them, but t©
bring the world to Ohrist.”” It will
be hard to convince those who wateh
the proceedings of a large number of
Orangemen on the evening of July 12thy
that the object of the association with
which these men “are connected i¢
bring the world to Christ. * We de-
sire,’’ continued Rev. Mr. Dixon, “to
live at peace with all men. We do not
wish to be at war with our Roman
Catholic brethren.” Then why, in the
name of common sense, are Rev. Mre
Dixon and his brethren at war with
their Roman Catholic brethren ? What
have they done to justify the rude and
insulting procedure connectéd with the
resurrection of the memories of the
Battle of the Boyne ? Mr. Dixon
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