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B CHURCH GUARDEAN.
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a8 a help to the Bible, s0 shall we always find
the greatest assistance in the Holy Soripture,
if we as it were take the Prayer-book with us,
When we come to doctrines of any difficulty,
we should first ask What is the teaching of the
Church on this-subject ? This question will be
answered by a caretul reference to the Prayer-
book. Then we should examine whether the
Soriptare confirms wbat the Church thus
teaches. By so oomparing the Bible and
Prayer-book, we shall acquire & stronger and
more reasonable grasp of that which they both
teach, each in its own proper way; bat if we
stady the latter and written form of God's
rovelation, to man, without the aid of that vast
anwritten body of Divine Trath, which was in
the first instsnce given to the Church, and
whioch the Prayer-book so faithfully reprodnces,
then it wiil be no wonder if, like the many
Nonconformists who accept the Church’s teach-
ing as to the Canon of Scriptare, but reject it
as to its presen‘mept of primitive Christianity,
we acquire only a stunted and inadequate con-
ception of that great Truth, to the knowledge
of which God willeth that al! men should come.
—A. M, W., in Church Belis.

«.4 THOUGHT AND A PRAYER FOR
EVERY DAY IN LENT.”

[E. P. Durron & Co., NY.]
Sgoonp WEDNEsDAY.—Oaur religion must be
s reality—we must not dwell in dreamland—

we must have root in ourselves, and a reason
for our hope. We must now and then pat our
religion to more than a usual test. Are we
conquering sin——becoming more strictly obe-
dient—masking true headway—really growing
Christlike in character and life, in thought,
word, and deed ?—O0 God, make me real and
true, genuine in devotion. and thorough in work.

Srconp Taurspay —How often do we seek
to be alone—if only for a brief space—with an
all.sympsthizing God ! * Enter into thy closet,”
gaith our Divine Master. There is something
in the constitution of our nature which seems
{o render it necessary that weshould sometimes
get away from others to be quiet, full of thought
and prayer.—In this as in other things, incline
me, Lord Jesus, to follow thy example.

8rconp Fripay.—Think of God, and work as
in His sight—a life of devotion, and of gniet
aclivity and industry cannot go unblest. Upon
the devout worker will come God's gift of peace.
The Christian’s life ought to be, like the life of
Christ, full of inward peace—the Christian’s
prayers ought to be, like the prayers of Christ,
full of calm and repose.—Grant me, Lord, to
live as in Thy presence—a life of prayer and
aclive service.

Seoonp SaTurpAaY.—How difficult constantly
to realize God's presence! Clouds obscure the
light—our sins separate us from God—yes, our
little faulta hide His face from us—* the pure
in heart shall gee God”—alas, how much we
may interpose between ourselves and the San
of Righteousness! We onght to walk as child-
ren of light and of the day (not afraid of the
light)—we ought, as Christians, to be light-
besarers in the world.—Lord, that I may walk
in the light of Thy truth/

SmooND Sunpay.—Are we seeking God's
blessing—sre we preparing our hearts to re
ceive it? The bicssing is ready—are we ready
and eager for it? We must empty our hearts
of all that is sinful and worldly, remove all ob-
staoles, and make room for what God is desi-
rous to give us for His dear Son’s sake. It is
our own fault if we remain unblest, or.receive
not fullness of blessing.— Make me anzious,
Lord, toreceive ** the things of the Spirit.”

Szoexp Monpay.—We find it difficult to

ecarry religion into everyday life—to serve God

in little things. The very absence in them of
the look of importance throws us off cur guard
~we attempt them in our own strength, and
fail. In greater and less common matters,
seemingly of more importance, we seek divine
help. Very subtle is the temptation to forget
our need of God's aid in little things.—G'rant,
Lord, that I may seck to please Thee in every
thing.

SrooND TuEspaAY.—We may do somewhat of
our duty at all times, bat there are times when
we may do more direot work for Christ. Each
one of us may do some special work. Ask God
in prayer what it shall be, and obey His cali,
which may come in the way of suggestion,
perhaps, or almost unconscious desire: then
give yourself to the work.— Futher, feach me
weat to do for Thee.

PROF KNIGHT, (PRESBYTERIAN) -

oN THE IMPORTANOE OF EXTERNAL DECOBATION,
G1viang THE BEaT T0 GuD,

Preaching at Forfar Established Church on a
Sunday morning,- lately, in connection with
the placing of two memorial windows in that
building. Professor Knight, of St. Andrew's,
is reported to have said that the Christian
Church was at first wholly invisible (1), without
any of the accessories aad accomparniments of
the future Christian worship. From that it
might be inferred that churches raised with
splendour and adorned with magnificence were
not essential to the worship of God. It had to
be remembered, on the other hand, that one of

the aims of the Christian religion was to turn
everything to its natural and appropriate use.
to unite things that had long been artficially
divided, and to end the discord which it found
existing between the ceremonial and spiritpal,
One of these lesser aims undoubtedly was to
unite the beauntifal with the true and good, to
elevate the art of the world, and to consecrate
it. Within a generation or two after the
introdunction of Christianity, the Roman world

was fi led with churches reared for worship,
finer far in design and structure than were the
temples of the pre-Christisn religions, or the
shrines of Eastern lands. The very stones of
the mountains, their finest marble, had been
cut in cunning masonry in honour of One who

was a mendicant in the days of His flesh. The
mines of the earth had yielded up their trea-
sures to decorate buildings in which prayer
was made to Him, The stones, the wood, had
been carved, and glass coloured, to ornament
the churches in which His worship was carried
on. Choicest words had been written, and the
very finest music of the world composed in His
honour. This could not be explained on any
theory that disregarded the Divineness of its
origin. The principle that anderlay these
facts was, first, the very close relationship that
existed between the internal and external in
worship. To pretend to be able to dispenae
with the latter becanse the former was s0 much
more important, was really to disparage the
latter itself. The second idea underlying the
dedication of art to religion was, that the ex-

ternal was symbolic of the internal, and there-
fore it shonld be arranged so as to shadow it
forth, For example, some of the ideas con
nected with the Christian religion were stability
permanence, loftiness, calmness, unworldly
repose, & central peace subsisting amid the
agitation of the outer world. How could these
ideas be most fittingly represented and banded
down to posterity? Was it by means of the
living veice, er orsl tradition; or by perishable
books; or by the great visiblestructures which
represented and embodied them? Sarely the
builders of the great cathedrals, the monasteries,
the abbeys, and the smaller churches of

~

Christendom, were directed by the instinot of
true religion in giving to the world these
germons in stones. They were visible monu-
mens of & religion that survives the fluotua-
tions of opinion, the fashion of the world, and
the revolations of society. Another idea was
conveyed in the history of those baildings, and
in the way in which they were reared. Some
of them, begun in the Middle Agos, were not
finished yet, The builders were content to do
just a little, their own part, and leave it to their
snocessors to continue it, and they know that
others wounld finish what they had began,
becanse they were only part of the great whole.
They believed in the uniiy of the Cnurch and
in the brotherhood of the bailders of it. Their
apprehensionss of the truth were deepened
when realized by them in connection with the
peanuful, and were further deepened when
they proceeded to realize them in good condact
or right action.—From KEarl Netson's, Home
Reunwon Notes.

BODY AND 30UL 2LIKK A NECESSITY
OF CATHOLLIC LLFA.

Weo know well that spiritasl life may be real
without Apostolic form. Only we seem to see
that, even in its most beauufal and manifold
manifestations, it csnnot without that form

propagate itself indefinitely. Time after time
spiritual varities surrvnder their separate lLife
and merge into the completer existence.

On the other hand, we know well that there
may be Apostolic form without spiritual life,
and that, like any other form that lacks life,
its end is 10 break up the supply pabulum for
lower forms of life.

Qur own humble, hopeful confidlence lies in
the possession of Apostolic torm with fervent
apiritual charity and hviog faith, Thne form is
secared. Our every-duy vigiiance mast be tor
the spiritual animation, thespiritaal ** inorease
of every part in that which every joint smp-

lieth,"
d An unworldly Church, an unworldly clergy,
meaas not a poor Church or poverty-stricken
clergy. A poor, unprovided, dependent olergy
18 searcely able to be an unworldly one, and
certainly cannot betoken an unworldly laity.
A laity which breaks the bread of its ministers
into smaller and smaller fragments, and has
none of the divine will to multiply, works no
miracles and has no honoar.
Unworldliness is not emptiness of garners,
but the right and noble use of garners filled by
God. An unworldly clergy is not & olergy
without & world, but one which knows the
world, uses and teaches man how to use the
world for God, until it brings at Iast the whole
world kome to God.
Never more necessary than now to use the
world as not abusing it. To abnse it gracefal-
ly is the temptation of the age,—and to gild
the abuse with philanthropy of the Gospel
without its philotheism is popular. Bat jts
philanthropy will never live without its philo-
theism any more than the form of a Churoh
will live without the spirit.
To say * Christianity is not & theology” is in
one sense true, because Christianity is a life,
Bat it would be just as true to eay Christianity
18 not a history, or Christianity is not & wor-
ship. But you cannot have the life withont
ke worship, withoat the history, or without
the theology. The spirituul life is the life of
God. As matericl life has its science of biology,
vo has spiritual life its science of theology.
Withdat theology Christian life will have no
intollectual, no spiritual expression, as with-
out worship it will have no emotional expres-
sion, withont history no continuous develop-
ment. Intellectual expression is necessary to
the propagation and 80 0 the permanence of the
faith. To koow it 18 the profession of the
clergyman, and the most living interest of &

cultured layman.



