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every inducement to scttiers to open ni) farmis and1 develop the agricultural and
mirerai resources Of the COunî1rv-. Is not this policy more adapted to the growth
and advancement of the Dominion, than that of building a protective wvall around
.ler ?

ROBERT C. ADAMS.

THE TRUE IDEA 0F UNITY.

A Sermon Preached at Zion Church, Montreal, by Rev. Alfred J. Bray.

Every word and ail the work of the Apostie bore in one direction, toward
the perfecting of manhood. In Jesus Christ hie saw the ideal character-the stîmi
and centre of ail human perfections-a most incorruîptible and unfading beauty,
an all-conquering strength. 'lo be like Him îvas the goal of life;- to gain that
beauty was the everlasting crown of life. This desire after growth, thns longing
for a true Christlike manhood had become a great and consuming passion. He
wanted to be in ail manful qualities like uinto is Lord aiad Master. And hie saîv
that it was possible to man, for it ivas the purpose of God. By ordinance of
heaven the Christian life liad 1)een set to an ascending scale. When a inan wvas
born again of the Holy Spirit ; when lie was renewed in his mmnd and heart, ail
the elements of a full and perfect man were in him, great germnal forces which
if but cultured and allowed free play in miîîd and beart would make the man like
tînto the captain of his salvation. And what Pauil felt in himself, this strong
desire for a full manhood, hie sought to inspire in others. He laid before thein
aIl the grand possibilities of their renewed nature :told themn of God's plan and
pui' pose concerning them as revealed in the life and death of Jesus Christ, and
reminded them that the first and main object of ail church organizations, of ail
apostles, and prophets, and evangelists, and pastors, and teachers was the perfect-
ing of the saints, for the bringingl of mlenl into the unity of the faith, unto the
knowledge of the Son of (;od, unito a perfect man.

l'he Apostie pioints out here in what directions îve are to seek this fulness
of character, and Nvlnt ail this work of the edifying uf the body of Christ is tii
end iii, and, mainlv, it is these, a complete tînity in the mari and in the multi-
tude ; the inan no more rent with contending passions, and the people no more
d ivided 1b, opposing interests-and this, the knowledge of the Son of God. Men
possessing these things shahl be strong, shail indeed be Christlike.

1 believe that most of uis have the desire to be good and like Jesus Christ.
Whether the desire is strong enoughi to mould our lives or not, it is there, deep
and burning in our hecart. We want to grow. But wîe know that îve must grow
with the crowd. Development can only go on i uis, the work of faith can only be
done in us when we have brought abouit a state of things w'hichi shall be helpfui.
'Ne miust 1)e tîniteci ; we must be as one ; 'e mnust form a brotherhood before
we can be strong and fuîll men, l)eifect and Christlike.

That was not a new revelation-it ivas not a fact broughit forth to light and
knowledge by the Gjospel. Men always knew that in order to be good and
strong and prosperous, they must be united. But the Gospel gave it emnphasis,
gave it nien, life and new ineaning. 'lhle great prayer of Christ wvas that his dis-
ciples '4 mighit be onie." He tauglit themi to seek a community of interests, eacli
doing good to ail, and aIl caring for each. It lias been the work of the
Churchi ever since. Slie bias recognized bier mission ainong bier own members,
and in the world seeking to bind men together in concord and peace. How
far she is fromn the accomiplisliment of that purpose yoti aild 1 know onily too
well. 'l'le îvorld is as foul of jangling and strife as evcr- meni are seifish and
unbrotherly-the ('burch itself is broken tir) ilito se(ts an(l parties, and it seemns
as if apostles and prophets, andi evangelis, an(i patr andI teachers, instead of
being given for the l)erfecting of saints, for the purpose of bringing men into
unity. were gîven to create parties andi divide sentiments. And they have thus
,divided men into parties and made agreement impossible because tbat from- the
first they failed to grasp the truc idea of uniity, failed to sec w~hat arc the real and
possible grouinds of a Christian brotherhood. 'Fwo mnethods hlave been sclected
f<)r bringing men into unity. ()ne Ivas to bring about anl intellectual agreement,
and the otlir %vas to imite men i anl institution. But in both ways tbey have
failed. A\ud no wvoîaer. Fromn the metbods adopted failure ivas a foregone
Conclusion. 'l'li effort wa's made, andi is being inadç nowv, to bring ab)out anl
intellectual agreemeunt-tînt men mnay thinkl of the saine thing 'in the saine way-
lise the saine fornis of expression, and subscribe to the sainle logical dcdtictions.
But sucbi agreement always bias been, is JJ10w, and alwva3s wvîll lie impossible.
Men neyer bave and neyer wvill ble united through. the intellect. It is a w'eil
knoîvn fact thai. physical trittb, tboughi easy, thougli demionstrable to the reason,
15 ver>' tifiiCUlt of coibîinon expression. Mein discover facts Of the material
world ; they bave analyscd and svuthcsised, and reaclhed the point of actual
certainty, and yet. not mnany of them can lie got to adopt the samne formi of
words to describe or to define it. Natuîre seerms simple enough-natural tnîths
are not biard to find-and yet scientists have "o settlcd creed, and no fixed
form of expression. They bave spoken at sundry times and always in divers
manners.

If physical tnîth, though easy, is diffictilt of a common expression, what
wonder that men hlave fotînd it impossible to bring abolit an inteîîecttîal agree-
mnt concerning moral tnîth. For moral truth is opalescent ; it reflects a light
from witbin, and on the suirface shows many and varîed hues. Take an illtustra-
tiOn from the 3 4 th chapter of Exodus. God is the centre of trtîth and the
brightness of aIl glory, the founitain of grace, the Father of lights in whom is no
variableness nor shadow of a turning. Moses having received the law on the
Motînt hears the Lord proclaim Hirnself thus :-"1 'l'lie Lord, the Lord God,
merciftîi and graciotîs, long-stîffering and abundant in .goodness and truth, keep-
ing nîercy*for thousands, forgiving iniquity, transgression and sin, and that wiIl
by no means clear the guilty, visiting the iniquity of the fathers tîpon the chul-
dren, and upon the children's children unto the third and fourth generation."'
There you have truth, absolute moral trtîth, but it flashes in many colored glory.
God is merciful, patient, forgiving. God is a great and just judge, condemning
the offender according to a stemn and inflexible law. He allows the sin of the
guiity fathers to work evil on the innocent children. These are flot separate
truths ; these phrases are flot descriptive of the Divine Being in different moods,

or as fulfilling a variety of functions in the moral universe - they tell uîs of God,
of His unchanging character, of His pulan and purpose concerning mail. If yotî
look for tenderness, it is there, and also a stern, tincompromising justice. 'lheo-
logians have set themseives to harmonise these qualities ; tbey have
drawn nice distinctions ; they have talked much about the human atti-
tuîde toward the D)ivine Being ; they have formulated their creeds and buiit
tîp their systems, buît they have faiied to bring about an intellecttîal agreement,
or unite men by getting them to reason in the samne way and reach the same con-
citusions, for there it remains, a whole trtith having varied aspects. They do not
see God by looking at one aspect ; they cannot accounit for the existence of one
by looking at the existence of another. The opal showvs variotîs colors ; you
cannot separate them ; they do not create each other, or account for each other
or contradict each other. You cannot say the gemi is white, or green, or yellow
or red, it is white and' green and' yellow and red. Moral trtîth. shines like that
it is opalescent, and can hardly appear the samle to any two who look.

So that there is in the human mmnd and iii the nature of trtîth a prînciple
of variation. Yes, it is a pri .nciple, and a lîrincilîle that will make itself
respected. It assuires to every man who wiIl tise bis reason an individuality-it
gives hirn a place in the world which is his own-it gives to each a distinct

personality, and eaci lias thotîghts and eniotions and judgments, and a view of
moral truth différent from ail others. Intellectual drones-men too idle or too
indifferent to tise their reasoning 1 îowers-men who let others think for them
and reason for thema and judge for them, înay be brouglit to use a common
forîn of expression, and to concide tînt they have founid unity by intellectual
agreement; but with seriotîs, earnest, thinking mnen-men who have grasped
the cardinal doctrine of their own manhood, it neyer îvill be so.

You iih see yet more cleariy howv impossible it is to bring about tînity
by intehlectual agreement if you will consider also the atmosphere throlîgh
îvhich men have to look at theology. 'l'le Greek mmnd was of the highest class
of' human mentaiity.-it was fine, poetic, philosophic. In the Greek, htimanity,
or that part of man which links him to hlis felloiv-man, was the predominant
element. lu bis view of the universe, man îvas exalted above ail other beings.
TIhrotigh ages hie had been wvorking towards bis ideal, the perfect man. To him
inîtellect and taste wvere the stîpreme factdties. His aum ias after the beautiful
-but flot merchy the beautiful; hie desired htîmanity made beautiftl-he wanted
to see the intellect fulhy developed and working in most gracefUl form; hie deified
and worshipped inan in ai bis gods. And into the hands of the Greeks feli the
work of giving some forin of expression to the religious idea in man. The
Greeks were first to fashion the doctrines of the divine nature. 'Ihey said-
there is a dcity who governs the world with -omnipotence, and guides the
destinies of man with omniscience, bait hie is flot eternal, hie is under the
tînîversal law by which shîapehess masses are developed iîîto perfect fornis. To

thcm the gods of Ulympus were the summit and crowning point of organized and

animate life. And ail their doctrines of the divine nature were fashîoned uipon

abstract princilies. They gave no heed to emiotion, silenced every cry of the

spirit and jtîdged from puire reason.
'l'le Greeks handed the resUtîls Of their reasoning on to the Romans, and

the atmosphere was changed. l'le Romans cared but little for abstract

l)rinciles-bl)tt littie for poetic sentiment and graceftîl figuîre. 'l'lie Roman was
cssentiahhy 1 îracticai ; iii bis great victoriotîs life lie made manifest the pîower of

the buinan will, whichi by resoltîte and constant action îvill control and wield
nattîre and rmankind- 'lheology wvas made a facuîity of governing-it was
another clement of force-it helped the army- it awed the people-it gave
weiglit to authority. 'l'lie doctrines of sin and penalty, and justice and

resjîonsibility were aIl fashioned uinder the genitîs of the Roman mmnd. They

took the sternest words Of ancient revehation and enade of them a, crecd. They

fornnilated anl angry God in the lîresent, and a fiery torment in the future.
I am not goiug to say thuere îvas not înucli truth in this. There was. They

liad graspcd certain conceptions of the divine character and man's dtîty, and

mnade theni promineît. But 1 do say that the systeînatîziug of those truths-
the putting of then forth in set formi and a stereotyped phrascology made unity
impîossible. It lirotglit men 11o nearer together-it hcahed no existing hîreaches
-i[t brouight abolit îîo colniminity of sentiment and interest ; on the contrary, it

created parties-it relit meni asunter-it îvas the foster-mnother of bigotry and
initoierailce.

'lien, w hieu theology îvas bilt tîp into a system, it became a îoiitical

influence and w~as made a liolitical pbower. Thle union of chîtmrch and state

made a certain kind of lielief a p<ilitical dtîty and a ground of pubhic safety. To
quiestion a creed was to endanger the thîrone; to rebel agaîinst it ivas high

treason. Kiugs wcre kiugs by righît divine, and peoplhe had to bear .;îdtîe
impost and oppression by the ordinance of heaven. lFbe church was the pihlar
of the state;, the jîriesthîood a kind of spiritual p>olice, wielding most awftîl

powecrs, affecting the present and the fuîture, in the naine of God. Thbis, of
couîrse, led to schohastic niicety of expression. 'lhle meaning of every word îvas

careftîlly considered. Truths were stated in learned fashiion, and scripture
hangulage explained by a bewildering waste of words. Truth was buiht into
forts ; it had its strong citadels, its dccep trenches, its implements of war and its
skilled officers ; it guîarded great interests and frowned down ail who sought to

have freedom of thoughit and speech. It was îîot a founitaîn of hife, but a garrîson
where armed men kelît the pîeople in awe. It succeeded in some degree-it
htîmbled the proud; it stayed the hand of the oppressor; it gave the poor a few
of their inanftil rights ; it brouîght into existence a vast and wonderful mlachinery ;
it often lifted soine great and earnest soul into a lofty sainthood-but it nexer

gave even the fore-shining of a true tînity; it over-mastered the intellect but

neyer satisfied it and neyer conquered it. How could it ? l'le creed was
written ; the phrases were decided on according to the most profound learning

and taste of the day; wlhen Io -before the very ink was dry, before the prîests

had time to tell it from the alta -steps-society underwent a change;
the atmosphere becamne clearer or denser, and radical ideas of God, of the
divine governiment, of the rights of individuals, of the nature of right and of
wrong, changed. The creed was out of fashion, as a garment, almost before
it was worn. For as Society changes, mnen's views on ail great and vital subjects
change.. Be the step backward or forward, it means an altered state of mind.

I will not dwell now on the second method I spoke of, that of trying to

imite men by an institutional agreement-the forcing of one set of machiner>'


