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Dgeemugr 28th, 1887,)

RELIGIOUS INSTRUCTION IN PYURTIC
SCHOOLS.

MR. EDtiok, -1 do not know anytiing about the
editos of the Chrastian at 11-vr4 personally, but yet it
does not at all astomsh me that he, as an otherwise
able and orghodox writer, should have somathing to
say against religious snstruction i pubnc schools.
Ve do not need to look far from our own doors to
see thau there are very, very few men, hiowever able
and orthodux, who are not led to hold and advocate
views peculiar and various, on other questions than
those of pure theology , and any student of human
nature may be often able to account for these 1dio-
syncraves 1 the influeaces of early teaming or of
the school of thought with which the individual was
wdentited. At least, I think that such things as these
account for a good deal of opposiion ta Ihble -
struction 1u the public schvols, where that oppost-
tion 15 made by thoughtful men.

Atailevents I am glad you have reproduced
yuur issue of the 23rd 1ast. some of the leading points
used by the Christian at 1«1k . because, as you say,
itlets us sec what can be said on the other side. |
value the quotations you give ve ause they also let us
see how hittle can be saud by an able and orthodox
wiites agamst Bible instiuction i the schiouts of the
United States, and how much ess can be said, there-
fore, in the schools of Ontario. It1s because of its
practical bearing on this jaster aspect of the Lause,
that I ask pernussiun to sefer o the points menuoned
in yout editonial.

I assume that every urthodox person should be
wiling and indeed anxious that the cltidren of the
public schools should recewve Bible instruction, if 1t
can be done consistently with our circumstances.  if
the cditor 1s opposed to public school rehgious -
struction on pnnciple, then he should pursue the dis-
ussiun on that hine.  Suil, he may favour the prin-
ciple and uppose the practice because of difficulties
in the way. I think that where the principle 1s once
earnestly accepted many of these supposed difficul-
ties will become considerably diminished, or alto-
gether disappear.

His first difficulty 15 the non-qualification of the
public school teacher to give religious instruction ;
and bis meaning 1s explammed by a reference to the
qualifications of the Sabbath schoo! teazher. This
objection has been made to do duty w Cunada as
well  Does it not arise from a failure on the part of
the objector to distinguish between religion and re
ligiour knowledge between spintual .nstruction and
instruction in the word. The aim of the Sabbath
school teacher is avowedly to bring his pupil 0 a
spiritual apprehension of the truth as it 1s 1n Jesus;
to aim at his conversion ; to prepare him for the
communion tahle His sphere s pre-enunently a
spiritual rn¢c T am not aware that any advocate of
publie school Rible instruction has anything Like this
in view  We believe, however, that 1o snstruct 1o the
letter of the divine word, to acquamt himself and tus
pupils with the leading facts of the sacred aarrauve,
and with the precepts pertaining 1o the moral as.
pects of a Christian life is perfectly within the quah-
tications of any ordinary public schoo! teacher. He
1 not required to be a preacher in even the mod:-
fied sense that the Sabbath school teacher 1s, and
consequently it is quite irrelevant to compare the
qualifications of the two in this discussion.

The next abjection is the one we hear the changes
rung on here from tiine to time, name!,, that * many
of the teachers are agnostics pure and simple,” So
far as Canada is concerned, I balieve the abjection is
not one that spontaneously presents itself to the mind
of a man who is otherwise desirous of seeing the
Bible read and taught in the schools. It is an objec-
tion that has the appearance of having been sought
after by one who wished to make out a case. How
many Christian men are there to-day honestly
anxious to have Bible instruction, but who are held
back {rom countenancing it on the sole ground of
fear of the agnostic? My answer to the objection is
this. (1) It is not desirable that an infidel should
stand #22 Joco parentis and especially of a Chr;stian
parent, during six or seven hours of the day for
five days of the week — religtous instruction or no re-
ligious instruction being the rue. Therefore I am in
duty bound to use my influence against the hiring of
an agnostic for public school work, and tothe remov-
ing of such a cue when he 1s hired as soon as pos-
sible. (2) The free use of the Bible will have the

THE CANADA PRESBYTERIAN.

tendency to diminish Infidelity in the profession, and
to disrover the agnostic where he already may be.
Rut 73} avery man who may have cherished a doubt
is not neresearily a sceplic to the extent of treating
the Rible with Jisrespect. ‘This difficulty is absurdly
overestimatad.

His next objection * that religion is not a cates hism

but a matter of lifc and love,” I think I have
sufliciently answered above in referring to the distinc.
tion between the aims of Sabbath school and the
day school tearher I repeat that religion is not ex-
clusively  thing of the heart It is alsu of the head.
Rut he eays * Teach the Bible as you teach anthme
tic, and the result would rather be hatred than love of
tne Bible.” Again I say that is not the objection of a
man who is otherwisc honestly anxious for public
srhool religious instruction if it can be had, It is
the objection of a man who is anxious to make out a
case  If by the expression —** as you teach anthme-
tir ™ he means as you teach any other school sub-
jeet, T would prefer to take history rather than arith
metic as thé*parallel  However, let .- test his hypo
thecis and couelusion  Scotland has for generations
Leen pre-eminent among the nations for religious in-
struction in her schools teaching the Bible as she
taught arithmetic therefore the Scottish people have
heen and are the most Bible hating people on the
globe which is absurd.

1 shall not take up your space with any reference
to the lact dificulty, namely, that from the Roman
Catholir aim to obtain separate schonls, (1} because
I hold with Dr Hodge that the Protestant «haracter
of the American nation should give the privilege of
religious nstruction in her public schools without
laying her under obligation to support Roman Catho-
lie schools ; but /2 because the objection hasno bear-
ing upon the case in Ontario except in that 1t points
out that Roman Catholic schools receiving public
funds for the purpose of teaching Romish catechisms
and legends, much wmore should the Bible a non-
sectarian book—be read and taught in the public
schools.

Your own remark about the instruction at home I
heartily endorse  But then 1t is no more to be argued
that because home 15 the place to receive religious
instruction primarily, therefore it would be wrong to
give it in <chool, than it should be urged that when
young men are exhorted to “learn piety at home”
therefore they shouldn’t go to church

A1 EXANDER HENDERSON.

Hyde Pork, Nov. 20, 1887

THE NEIV BOOK ON “THE CONSTITU.
TION AND PROCEDURE OF THE
PRESBYTERIAN CHURCH."

MR, LD:1UR,—As our new Book of Forms 1s now
before the Church for consideration, it 1s desirable
that no effort be spared to make 1t as free from defect
as possible. itis gratfying to find that even at its
present stage it 1s marked by so many features of
excellence. I propose to call attention to a few points
in respect of which the book might probably be im-
piroved and in illustration [ cite :

I. The definition given of the permanent officers of
the Church as “elders, teaching and ruling, and
deacons.”

1. This definition s to my mind defective and con-
fused, for this reason, that theteaching elder or mini-
ster is also a ruling elder. Hebothrules and teaches,
and he presides 1 all courts of the Church as an
accepted interpreter of the Scriptures, because the
ruling is to be done according to Scripture. This
double function of the mimister of the Word places
him in both classes of elders ; and hence “ teaching
and ruling elders ™ is a defective definition.

2. The definition 1s faulty also on Scripture grounds,
because “teaching elder”is not a Scriptural defini-
tion of the minister of the Word.  True, he is an elder,
because the greater office includes the less. But his
office should be defined, aot from the inferior and in-
cidental function of rale, but from that which is the
very essence of his office as a minister of the Word.
The elders of the Jewish Church never were the spirn-
tual teachers of the people. The function of teaching
belonged to the prophets, priests and Levites. The
elders bore rule simplv,

3- This definition further raises the whole question
as to whether there is in the Christian Church a two-
fold order of office, ministers, elders and deacons. I

am inclined to take the latter view in opposition to

5

P ——

thatof two classesin theone order of ciders. A three-
fold order of office 1s more in hine with certain analo.
gies runming through the Schptures, lhere s a
tonity of persons in the covenant Gud of the Church,
a trinity of office in Chrnist, prophet, priest and king,
and a trinity of body, soul and spirit 1n each of the
church’s members, and by a tamity of oftice in the
Church she conforins to these analogies.

Dt. Cunmungham, in his * Histonial Theology,”
vol. 1, page 24v, says. “ We too have a threefold
order . . " the gencral class of presbyiers 1s
divided by good scnptural warrant into two ranks or
orders, commonly called teaching and ruling presby-
ters thus making a threefold order awmong eccle-
siasucal officer-hearers.”

4. It 1s also a matter of history that the Westmin-
ster Assembly, after lengthened debate, adopted the
words * pastors " and * other Church governors,” and
m the * Form of Church Government” appcnded to
the Confession of Faith a separate chapier 1s devoted
to cach office, s it 1o be wondered at that good pious
men shrink frum accepuing the office of the eldership
i out Church, when that office s so confused with
that of the mimistry as to be made to appear identical
with it, except in respect of a mere circumstance, the
possession of teaching gift¢  And do not the elders
discern inconsistency agamn in our practice when we
ordain them without “the laying on of hands” and
exclude them from taking part in the laying on of
hands in the ordination of ministers ¢ Nay, the theory
and practice are more inconsistent still 1n this addi-
tional particular that they find themselves not eligible
to preside at a meeting of Session, Presbytery, Synod
or Assembly. In practice, we act as if there were
two orders of office in our Church courts ; and if
there are not what becomes of *the lay clement 7 in
Presbytennamism?  If the elders, as these are known
amongst us, are presbyters, then there 1s no “ lay ele-
ment’ left. The presbyters of the New Testament
are solemnly warned against taking the oversight of
the flock “for filthy lucre.” We can casily see how
this applies to ministers ; but what temptation is any
man under amongst us to accept the office of® the
eldership for filthy lucre? He gets no salary, and in
many cases has to pay his own expensesto the Church
Court.. Let us, in framing definitions, bring our
theory and our practice into closer harmony with each
other. By doing so, we shall place ourselves in more
obvious accord with Scripture also, for obviously God
has set pastors and teachers in the Church for the
work of the ministry, as He has also set “govern-
ments” or “elders of the people ® whose distinctive
function is that of bearing rule.

For these and other reasons, [ am in favour of such
a definition of the permanent officers of the Church
as shall give to the ministry of the Word its appro-
priate and scriptura! prominence, similar to what is
set forth in the Confession of Faith by the West-
minster Assembly. There are some other points to
which | may refer in another letter.

Wheodstock, December, 1S8:. \W. T. McMULLEN.
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YOUNG CONVERTS.

MR, EDITOR,~-In THE CANADA PRESBYTERIAN
of December 7, I find a letter signed * William
Shearer ” which he introduces with *“ A word for the
young,” in which he says: “1 fail to see why a
young convert should not have the same liberty to
tell out what the Lord hath done for his soul as an
old convert.” Now, I fail to know tbat this privi-
lege is denied the young convert, Whereis there
a minister, Church official, or guardian of the young
in the Presbyterian Church, as well as in other
Churches, who would not be only too glad to hear the
youngest convert tell what the Lord had done for
his soul? Again, he says: “And is it not another
fact that many young converts enjoy an experience
that is too ofien forgotten when they grow older??
“Train up a child in the way he should go, and when
he 1s old he will not depart from it.” “ The path of
the just is as the shining light which shines more
and more unto the perfect day.” Of caurse, if a young
convert could tell whet the Lord has done for his soul
he must assuredly be able to tell it all the better when
he has been in the school of Christ several years.

FIFTY YEARS IN CHRIST'S SCHOOL.

I¥ one be a believer the very best thing he can do
is to put his hand to something practical, and do it
with his might.




