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CThe Churvel.

(From the New ¥ork Churchman.)

“To me the visit to Auburn’ was fraught with feelings that can ,
It was in that church that my beloved friend and |

hever die.
piritual father, Biswop Hopart, for the last time, preached the
Gospel of salvation, and broke the bread of life ; and from an * upper
chamber’ in that sweet and rural parsonage, his fervent spirit passed
earth to heaven. * * * Years had not weakened in my
the bond of love, now sanctified by sorrow, such as Christians
may indulge for these who go before them to their rest. And I now
where his death be.l stood, and sat where he had met, and in
the strength of the Gospel for which he lived and died, had overcome
he king of terrors. It was a sacred scene, a holy hour, and if some
Matural tears were shed, they were not the tokens of a sorrow with-
9ut hope.”— Bp. Doane. .
Our house, whereon dark clouds have lowered,
Is ouce more desolate,
And hushed the solemn chamber where
The good man met his fate.
Pass lightly up the echoing stairs,
And look in silence round,
And take thy shoes from off thy feet,
For this is holy ground!

Here stood, erewhile, his dying couch
Against this erimsoned wall,

Where, quivering through the locust leaves,
‘T'he setting sunbeams fall.

Here last he saw yon glorious orb,
Like his, descending low,

And through the casement pour, as now,
That rich, autumnal glow.

Well might he hail, with trembling joy,
T'he type of bliss divine,

With which the Sun of Righteousness
On his redeemed shall shine;

For never day made clearer set
Nor left a track more bright

Than his, whose radiant memory still
Fills all our courts with light.

Cheered by that light, behold, “fast by—
The oracle of God,”

And mark the well-worn churchyard path,
The last his footsteps trod!

Pass through its antique porch and view
The chancel’s hallowed trust,

‘Where “all but speaks,” in life-like grace,
His monumental bust.

The pilgrim at Toxa’s shrine
Forgets his journey’s toil,
As faith rekindles in his breast
On that inspiring soil :
And those who track in HEBER'S steps,
Carnatic wood and wuve,
A portion of his spirit seek
By his frequented grave.

And here, O Christian, kneel, where he,
The Lorp’s anointed fell,

The noblest champion of the host,
The Chief in IsrarL!

Here seck like him to fill the breach,
Like him the plague to stay,

And in his own impassioned words,
And with bis fervour pray !

That every favoured babitant
Who in these halls shall dwell,

May live and die like him, and love
Their sacred precincts well :
bat reverend men their walk with God
May ever here maintain,
or vulgar use the precivus place
Where Hoganr died profane!

Thus, Ausony, shall thy hallowed haunts
Be souglit from age to age;

And hither sons of Holy Church,
Muke pious pilgrimage ;

And thus, sweet village, shall no thought
Of all the pust bring pain,
ut keep thee ever as thou art,
“The loveliest of the plain!”

8. p eler's Parsonage, September, 1844.

ALCUIN.
(F Tom « s
The Early English Church,” by the Rev. Edward
Churton, A.M.) .

the‘.iyl:"iﬂ appears to have been born at York about
28 we ar of Bede's death, A.p. 735 : he was educated,
2 ave seen, at the school founded by archbishop
wg ', under the able instruction of Albert; and
s he Succeeded to the charge of the see, Alcuin
ke :ﬁpolmed to pres.ide _over this s.chf)ol. At this
Wwag fare Btate.of learning in Great Britain and Ireland
hsllpenor to that of any other part of Europe.
Since g ad‘ been no tea‘cher of any eminence in Italy
iy ¢ time of pope Gregory the Great; and though
eirin:lessors were.commouly men of some leurmng,.
b ed“ell.ce had lllll(.: effect in advaqcmg the state of
Sex o 8¢ in Italy or in France. King Ina of Wes-
hag ﬁ')“Oﬂg other \‘Norl.cs of piety and public bencﬁ.l,
Seems l‘_’l‘:dt‘d an English schuol. at Ro.me, whcr'e it
Wilbm.].de,y thut‘ many of .the mlssmr!arles'who. aided
Cation and Winfrid received a p?rn(.)n of their edu-
'tudie;i fBut though some of the.hughsh Churchmen
iy 0?‘ a longer or shorter time the.re, the most
5 Were those who were entirely trained at Can-
'Y or York, and other schools in their native land.

the state of England was at this time much more
[:‘::ble to learning .and civilisation than that of
bt w,‘or Italy, or Spam.. Thougl.\ there were often
. midlrs between the different kings of thfa north,
inueq ma"d‘ and the west, yet the: bounfifmcs con-
o) lolmh the sawe. From the time of Theodore’s
8 . the great x_nvasion of the Danes, A.n. 668—
Xt)'v y:"e Was a period of more than oue hundred and
At iy :rs, during which the country was for the most
it s(l'ttlefl state. But in Italy and Fr‘ance all
mb"dt 1e kingdoms were constantly changing ; the
Ilay . :and Gre.eks fought many bloody battles in
ere, ri" ; the Visigoths, Franks, and Burgundians,
pain anngm.g troluble and disorder intq Franl:-e. And
Onfigion kl)ldrt of France were thrown into still greater
S of Py ¥ the Sa{'acgns: I.t was not till the victo-

( ‘l'lema‘pm and his dlstmguxsl‘)ed son and successor
lnroads ofgne, t!mt these countries were free from the

i bew invaders.

Corg, Safter the death of Albert, when Alcuin, ac-
PerjgaS L0 the custom of the English Church at that
h“"our Was sent to Rome to obtain a renewal of the
fame .. the pall for his successor Eanbald. His
]“'nin by this time spread far among places of
Papy,, > O the continent; when on his return, at
Who o the north of Italy, he met with Charlemagne,
ra::]cge t h'im out to invite him to establish himself
in didx; I'he oﬂ.‘er was a tempting one; but Al-
f the Kir Ot accept it till he had obtained the consent
theg en]g and archbishop of his native province. He
ang m: to present himself at the emperor's court ;
Bave e ;magne, who knew his value, immediatc}y
t instrul- ¢ preferment of three abbeys, made him
Unge} Ctor of his children, and his own confidential

lor and fri
3 end, A.p. 783.
A] . I.. 0 this ti

"0 as the p,

favo

me for several years we may regard
Breae, inister of public instruction over the
m“&ne ::t” of Christendom; for the empire of Charle-
“Wtery 4 ended from the river Ebro in Spain to the
cl“ded Toutiers of Germany, and southward it in-
Iy thig :a th_c Itz.ﬂian provinces as far as to Rome.
ueefulplac“)’ his care divided itself into a number
®hap), ¥ abo‘"‘S, which the authority of his patron
of r'e';} '0 pursue with great advantage to the

Wag Biven ¢ 'glon and learning. First, his attention
ho) eri t" the restoration of correct copies of the
usgd‘".esn and books of prayer and other holy
war ang df“ (-‘hurt.‘hes; for, during the many years
“Omg o 1sorder in France, these had not only be-
ften eey Searce, but such copies as there were bad
Yo meansn taken by persons whose knowledge was by
Well oy, cdYal to the task. When these had been
"l'iting :""ed, a number of scribes were employed in
of the g correct copies, and one was sent to each
the mor‘:_.rllnmpal abbeys or cathedral churches, where
::'l hag o Tmed and zealous of the bishops and ab-

g numt . . o
t.:!’pylhg s ver still further increased. The art
lou au

Qlﬁces
of

anuscripts thus became a means of repu-
Profit to the ingenious; and the Roman

.

| ters, the common form of writing adopted by all scho-
! Jars. Next to the holy Scriptures, he employed him-
! self in making extracts, as Bede had done, from the
Christian fathers, the best interpreters of the Scrip-
tures. ‘These were sometimes put into the form of
sermons, or were themselves the sermons or homilies
written by the fathers on different portions of Scrip-
ture; and were recommended to be read on festivals
or the Sundays throughout the year; on the same
principle as the English Church, at the time of the
Reformation, adopted in putting out the Books of
Homilies. But, knowing that human learning, pro-
perly employed, is the faithful handmaid of divine
learning, he did not neglect to promote the procuring
and copying of manuscripts of such classical anthors,
grammarians, orators, and poets, as he had himself
studied and taught at York. “I want,"” he said to
Charlemagne, “such books as will serve to educate a
good scholar, such as I had in my native country
through the industry and devoted zeal of my good
master archbishop Egbert; let your excellency give
me permission, and I will send over some of my pupils
here, who shall copy out and bring over into France
the flowers of the libraries in Britain; that there may
be not only an enclosed garden at York, but plants of
paradise at Tours also. In the morning of my life, I
sowed the seeds of learning in my native land; now,
in the evening, though my blood is not so quick as it
was, L spare not to do my best to sow the same seeds
in France; and I trust that, with God’s grace, they
will prosper well in both countries.”

That this good man, however, did not run any risk
of forgetting the study of that volume which is above
all human learning, may be judged from the letter he
wrote to Charlemagune from the abbey of Tours, A.p.
801, with a copy of the whole Bible carefully corrected
by himself throughout.

“I have for a long time been studying,' he says,
“what present I could offer you, not unworthy of the
glory of your imperial power, and one which might add
something to the richness of your royal treasures. 1
was unwilling, that while others brought you all kinds
of rich gifts, my poor wit should remain dull and idle,
and that the messenger even of so humble a person as
myself should appear before you with empty hands.
I have at last found out, under the guidauce of the
Holy Spirit, a present which it befits my character to
offer, and which it will not be unworthy of your wis-
dom’to receive. Nothing can I offer more worthy of
your great name than the book which I now send, the
divine Scriptures, all bound up in one volume, care-
fully corrected by my own hand. It is the best gift
which the devotion of my heart to your service, and
my zeal for the increase of your glory, has enabled me
to find.”

When Alcuin wrote this letter, he was residing, in
the retirement of his age, at his monastery of Tours,
to which Charlemagne had unwillingly permitted him
to withdraw from the court a few years eatlier. llis
patron, too, was then past the meridian of life, and he
appears to have been struck with admiration of such
holy diligence; for it is recorded of him, that the year
before he died, he employed much of his leisure, with
the help of some Greek and Syrian Christians,in cor-
recting a copy of the four Gospels in Greek.

There were in those days many persons who read
books, but had not much skill in writing. Such pro-
bably was Wihtred, king of Kent, one of the earliest
English lawgivers, before mentioned, who yet at the
end of one of his charters says that he puts the sign
of the cross, not knowing how to form a letter. Such
also was Charlemagne, who not having learned to write
when he was young, at an advanced age attempted to
teach himself, and is said to have carried about his
tablets and writing materials, and to have laid them
under his pillow when he slept, that he might practise
at any leisure moment in private. But he never made
good progress in the art. Hence it was the more
usual practice for almost all but the clergy and monks
to employ a secretary or clerk to write for them; and
it became a separate profession. It is said of Charle-
mague, that having once a skilful seribe with him, who
was accused of holding a correspondence with the
enemy, he was about to order bim to lose bis right
hand, but he Checked himself with the words, “ If T
cut off his hand, where shall I find so good a writer P
We must not, however, suppose, that all who could
not write were also unable to read; for it is certain
that Charlemagne was well acquainted with Greek and
Latin authors, and his skill in speaking was so great,
that he might have been a master in the art of elo-
quence. He was therefore well able to see the great
want of learning and of schools in the empire, and was
anxious to remedy it. He had received addresses
from the heads of monasteries, full of good and pious
sentiments, and assuring him that the writers remem-
bered him in their prayers; but the words were often
misapplied, and the spelling false. How should such
men be fit to explain the Scriptures, in which there
are many things hard to understand, figures of speech,
and sentences requiring spiritual explanation?  He
saw, therefore, that it was necessary to provide teach-
ers, With Alcuin’s advice, he founded schools in all
the cities where a bishop resided, and at all the great
monasteries; and to these he invited the most learued
men that were to be found in other countries. nd
the greater part of these places of education were filled
with teachers who were pupils of Alcuin.

As long as Alcuin resided at the court, he was him-
self the head master of what was called the School of
the Palace. Here his pupils were Charles, Pepin,
and Louis, the-three sons of Charlemagne, with other
young noblemen; and the interest which was thrown
into his instructions by the skill of the teacher attracted
several of the older persons of the court, princes, coun-
cillors, and bishops, and sometimes the ladies also, to
listen to his lectures. He encouraged the pupils to
ask questions, and made it a part of his plan to give
such striking short answers as would impress the me-
mory. Thus we have a dialogue between Pepin and
Alcuin:

“ Pepin. What is speech P

Alcuin. The interpreter of the soul.

Pep. What gives birth to the speech ?

Ale. The tongue,

Pep. How does the tongue give birth to the speech?

Ale. By striking the air.

Pep. What is the air?

Ale. The preserver of life.

Pep. What is life ?

Ale. An enjoyment for the happy, a grief for the
wretched, a waiting-time for death.

Pep. What is death ?

Ale. An inevitable event, an uncertain voyage, a
subject of tears for the living, the time that confirms
wills, the thief that makes its prey of man.

Pep. What is sleep ?

Ale. 'The image of death.

Pep. What is liberty for man?

Ale. Innocence.

Pep. What is that waking sleep, of which I have
heard you speak ?

Ale. Hope, a waking dream, cheering our toil,
though it lead to nothing.

Pep. What is friendship ?

Ale. The likeness of souls.

Pep. What is faith?

Ale. The certainty of maryellous things and things
unknown.” :

Sometimes he would try the wits of his young pupil
with riddles or puzzling questions in turn.

“Alc. I have seen a dead man walking,—one that
never was alive,

Pep. Why could not I guess it, having myself so
often seen the like ?

Ale. Well, you have a good wit; I will tell you
some more extraordinary things. One whom I never
knew talked with me, without tongue or voice; he
had no life before, nor will he live hereafter; and I
neither knew him, nor understood what he said.

Pep. Master, you must have been troubled with a
dream.

Ale. Right, my child: hear another. I bave seen
the dead beget the living, and the dead have been then
consumed by the breath of the living.

Pep. You speak of a fire kindled by rubbing dry
sticks together, and consuming the sticks afterwards.”

Such ways of exercising the first efforts of an in-
quiring mind are not quite out of date with gentle
teachers in our time. The kind-hearted ingenuity of
Alcuin displayed in them may not be unworthy of the
imitation of a more refined age. But this was only
the lighter play of a mind which was full of notle de-
signs, and watchful to extend the reign of truth and
mercy in the world.

In A.p. 796, Charlemagne having gained some vic-
tories over the Huns, Alcuin wrote to congratulate him
on his success, and to advise him how to proceed with
the conversion of these people. *“Send to them gen-
tle missionaries,”’ he said, *“and do not immediately |

require them to pay for their support; it were better |

to lose the tithes than to lose the means of extending
the faith.”” For the order used in their instruction he
recommended the plan laid down by St. Augustine in
one of his treatises :—* First, teach them the immor-
tality of the soul, the certainty of a life to come, the
eternal reward of the righteous, and the judgment of
the wicked, and what deeds they are by which man
shapes his course to heaven orto hell.  Then let them
with great care be taught the faith in the holy Trinity,
and the coming of the Son of God into the world for
the salvation of mankind.' He wrote to this great
monarch more than once, to pray him in the midst of
his conquests to be merciful to his prisoners, and to
spare the vanquished; and did vot lose the occasion,
when the death of the empress had opened a way to
milder thoughts, to address him in words of spiritual
consolation.

When Charlemagne went on his famous visit to
Rome, a.n. 800, on which occasion pope Leo IlL
placed on his head the imperial crown, he was very
anxious to take Alcuin with him. * For shame,” said
he, “that you should like better to stay undet the
smoky roofs of Tours, than to be entertained in the
gilded palaces of Rome.”” But Alcuin was now sen=
sible of the infirmities of advancing age, and begged
that he might be permitted to end his pilgrimage in
his retirement.  The great abbeys which he had held,
with their large estates, had given him a princely in-
come; and he had on the lands which belonged to
them as many as twenty thousand tenants or labourers.
But he now, with Charlemagne's consent, divided
these monasteries among his principal pupils; and
though he continued to write to his patron, as when
he sent him his corrected Bible, he was now engaged
till his death, May 19, A.p. 804, in little else but the
care of his soul.

He used to say of compunetion, or conviction of sin,
“It is a treasure in the heart better than a hoard of
gold. Three things make up this sweet compunction:
remembrance of sins past, consideration of our fleeting
pilgrimage through this life of misery, and gesire of
our heavenly country. And when through ‘prayer it
finds utterance, sorrow flies away, and the Holy Ghost
keeps watch in the heart.”

Of the use of the holy Scriptures he said, * As the-
body is fed with meat, so is the soul fed with the words
of God, as the psalmist speaks: Sweeter are thy words
to my mouth-cheek than honey or bees’ bread. He
that would be much with God, let him often pray, and
let him often read the holy Scripture. For when we
pray, we speak to God; and when we read holy writ,
then speaketh God to us.”  This was also a common
saying of Aldhelm's, and appears to have been iamiliar
with the Saxon Church.

Charlemagne and others of his court seein some-

as a witness to the truth, and cohsequently upon the
evidence of Christianity itself.. The scene is laid in
the East, on the banks of the river Ganges; and the
whole production, we need scarcely remark, evinces
the learning, discretion; and gravity which distinguish
the Principal of 8t. Columba College, both as an
elegant scholar and a faithful Minister of Christ.—
Ep. Cauvren.]

Brahkmin.—What means would you employ to bring
us to your faith and religion ?
Clergyman.—1 should wish that you all had the

you, if you were willing to listen; that you could see
everywhere before your eyes Christian miuisters and
Christiah men, doing all which their God has coms
manded, and serving him not only with their lips but
in their lives, that you may learn, better than you can
either by books or words, what the religion of Christ
really is. 1 would pray that you might have books
written in your own language, to set before you the doc»
trines of our faith; and especially our own holy books,
which are inspired by God himself, and which all Chris-
tians are bound to study and abide by, And I would
then desire that we all in our several eapacities should
strive to do you goodj should abstain from injuring
you in any way: should impart to you all the good
knowledge that we possess; should endeavour to lead
you away from all wickedness, and euable you to live
in peace and happiness one with the other. 1 know
1o other way but this which is sanctioned by Almighty
God, and which we as Christian ministérs may employ
to bring you to the knowledge of Christ;—no war, no
bloodshed, no violence, no robbery, no insult, no re-
proach, no persecation. 2 nd if all these means should
fail, agd you should still harden your hearts, and turn
away your ears, and contintie to walk on in darkoess,
we should know that it was God's will; that, for some
inscrutable reason, his providence had not thought fit
to give you his Holy Spirit, and bring you to his mars
vellous light.  And we should be obliged, though in
sadness and sorrow, to continue our work as we might,
and pray that the time, though delayed, might even
yet come, when the veil would be tuken from your
heart, and we all might be brought together into one
fold under one shepherd, Jesus Christ our Lord.

Sir, said the Brahmin, after a pause, I cannot say
that in these wishes there is anything to hurt or offend
any one. And you would desire, of course, and think

| if they like, may hear and receive it,  T'hat all will
- not listen we well know, and that there will be dissen-
| sions and divisions among Christiaus as well as among
heathens; but this is vot to prevent us fiom, endea-
vouring to unite them all together.  When we have
done this, our~ask is finished; and God; who governs
all things, and . * alone can order the unruly wills and
affections of sinful men,”’ will provide for the rest.
B.—Aud yet bave hot these attempts to bring the
world into one faith generally led to wats, and perse-
cations, and hutredj whereas it is otir duty to promote

opportunity of heating the word of God preached to | Peace and good:will among all ten?  Should we not

be more uhited and more ftiendly, if every one was
allowed quietly to sérve God accofding to his con-
science; and no one presumed to interfere with him?

C.—This L know is the language which you. fres
quently hear in these days; and it is easy to collect
instanees where religion has been made the pretest for
war and critelty ; and to recomtnend the promotion of
mutual eharity by obliterating distinctions of ereeds,
But we have no permission from our Lord and Master;
who is God bimselfy to have recourse to any such
means of promoting what is called peace. He has
commanded us to set the truth, avd the whole truth,
before all men, and to endeavour to bring them into
his holy Church. . And 1 have said aguin and again;
and cannot repeat too often, this command is sufficient
for us, whatever effect it may seemt to us ignorant
beings to produce.  We cannot judge God. . Aud yet,
again, is not this talk of peace a mere delusion ?~—
Considet fof a moment. What do you mean by
religion ?

B.—It is the knowledge, and love; and fear of God,
and a hearty desire to be united with hiu.

Ci—It is so. = Aud it is a powerful feeling; thuking
men active in discharge of their duties to God, zealous
for his honour; constantly attentive to his laws, medi-
tating aud spetking on his perfections; and allowing
nothing to interfere with this, as their first and chief
work upon earth.

B.—1 cannot deny it.

C.~If then a man be religious—=truly and heartily
religous—he must wish that the name of God should
be honoured everywhere, that other men should serve
God as well and in the same maniet as himself; for
we are mot content with loving by ourselyes those
whom we love, but we wish and endeavour that otliers
should love them likewise. And he eaniot exclude

it right, that as you would act to us, we, who believe ;
our own religion to be true, should act to you? ‘

C.—Undoubtedly. And however earuestly each
of us might wish to bring the other over to our own |
faith, if we steadily acted up to these principles, I
think there would be nothing to promote ill<will; or to |
cduse enmity and malice,

B.—Nothing,

C.—And this spitit of earnest desite for each other's
conversion wotild be far better than if we professed
ourselves indifferent as to the state of eath othef's
souls, and the nature of out religion. For Alinighty
God is one and the same, unchanged and unchangeable,
yesterday, to-day, and to-morrow! and therefore there
can be but one true faith, which describes Him as Ile
isy and all others must be lies, and as'lics must be |
hateful to bim; and those that preach lies he cannot !
love, and therefore will not bless; and without his
blessing man caunot be. happy; and therefore even |
love to men would make us earnest in bringing them 1
to the truth.  If' we care neither for God's glory nor
for man's happiness, then indeed we may be indifferent
what they believe and what they teach; but Christian
ministers cannot be so, nor, I hope, would good Brah-
mins think differently from them.

B.—And yet may it not be that God will have
mercy upon all men who serve him after the faith in
which they conscientiously believe? Why must all
mankind be of one creed and one religion, such as you
would wish to see them ?

C.—My friend, if I have God's command to en-
deavour to bring men all of them into one religion, it
is enough for me, and for all his faithfal mivisters.—
But as before I showed you reasons, when the law

times to have asked him questions on Seripture diffi-
culties. Some questions of this kind may be found |
among his writings. It is said, No man hath seen |
God at any time; and the apostle calls him the King

immortal and iovisible. Yet our Lord says, Blessed

are the pure in heart, for they shall see' God. Answ. |
God may be seen according to the gift of his grace; |
that is, He may be understood in this either by angels, |
or by the souls of the saints. = But the full nature of

his Godhead neither any angel nor saint can perfectly

understand ; therefore he is called invisible."”

There was one Felix, bishop of Urgel in Spain, who
wrote at this time against the Godhead of our blessed
Saviour, calling hin only the adopted Son of God.
Against him Alcuin wrote more than one treatise;
and it is to be hoped that he sincerely retracted his
error, for which a council of the Church degraded him
from his bishopric.

remarkable end; for Felix after his deposition lived |

on terms of friendship with Alcuin, and passed much
of his time with him at his monastery of Tours.

A more remarkable dispute arose in Alcuin's time
about the worship of images in churches. In A.p.792,
Charlemagne sent over into England a book which had
been forwarded to him for that purpose from the East,
containing the decrees of a council of the Greek Church
in favour of the religious adoration of images. It seems
that Alcuin was at this time on a visit to England; and
the bishops of the English Church being of one mind
in condemning this new doctrine,—a doctrine which,
they declared, “ the Church of God holds accursed,”
—engaged him to write to Charlemagne against it.
He did so; and writing in the name and with the au-
thority of the English Church, and using the soundest
scriptural arguments, notwithstanding that Adrian, the
pope of that time, had approved of the idolatrous prac-
tice, he effectually engaged Charlemagne to use his
influence to check it. In A.p. 794, that monarch
called together a council at Frankfort-on-the-Maine,
in which three hundred bishops solemnly condemned
the doctrine of the Greek council and the pope; and
this step prevented for a long time afterwards the
progress of the error in Great Britain.

Such were some of the services of this remarkable
man, both to his own country, and that which had
adopted him, and to the Church of Christ. ~His wri-
tings were highly valued in England, and often made
a portion of instruction from the pulpit ; and to France
he was a benefactor, whose good works left a blessing
behind them more durable than the victories of Charle-
magne.

INDIFFERENCE NOT CHARITY.
(From * Evidences of Christianity,” by the Rev. W. Sewsell.)

[The admirable publication from which the follow-
ing extract has been selected was composed with the
design of presenting to general readers the Evidences
of our faith under a simple and popular guise. ~ For
this purpose the treatise has been arranged by the
author in the colloquial form, which, as he conceived,
was best suited to promote the object of the work;
and the parties supposed to be engaged in the conver-
sation are the writer himself, in the character of a
Clergyman of the Church of England; an intelligent
B"‘fhmin, or Hindoo Priest; and a Missionary, of
amiable temper and moderate principles, attached to
a Dissenting body, who unites in the discussion at'a
stage subsequent to the selection we have made, and
affords an opportunity to the Anglican Presbyter of

At least the controversy had a |

itself was sufficient to point out our daty, so I will do
now.

B.—1I would willingly hear them, for no wise man
acts without reason.

C.—No wise man indeed acts without reasonj but
he may employ his reason better in ascertaining
whether a law comes from God than whether it be
good in itself. One is easier to filnd out than the
other; and when it is found out, nothing more ¢an be
necessary, But I will proceed. We confessed, then,
before that Alinighty God is one and unchangeable?

B.—Yes.

C.—And therefore there can be but one true ac-
count of his pature, or one true creed ?

B.—Certainly.

C.—And all others must dishenour and be un-
worthy of him, and offensive to him; for as God is all-
perfect, they cannot describe him better than he is,
and must therefore describe him worse, either adding
| something to his nature, or omitting something, and
therefore being false and imperfect,

B.—1It must be so.

C.—And such creeds must be offensive to God ?

B.—Yes.

C.—And the persons who profess them?

B.—I cannot deny it. And yet God may have
compassion upon them and forgive them, if their error
is not wilful and obstinate ?

C.—Assuredly, God, we have reason to believe,
- will in his mercy judge all men according to their
| deeds, and to the opportunities which they have en-
joyed. And we may hope that nations who have
 never heard of the name of Christ, and of the true re-

ligion, will be pardoned by him, and that his blessing
| may not be wholly withdrawn from them, for Christ's
! sake. But when men have been warned of their
 errors, and have heard the voice of Christ's ministers
:declaring to them the faith, and have the means of
1' learni.ng the true nature of God, and of partaking in the
| especial mercies which he has promised to his faithful
people—then, if they refuse to listen, and will continue
 in their errors, they can no longer have a right to rely
on the mercy of God; and the less so if they profess
| to be wise.  There are nations of miserable savages,
| who have no books, no learning, no teachers, and who
E can scarcely judge between good aund evil. But you
profess to be wise, and to teach the way of knowledge
_to others.  How shall you escape, if you refuse the
| way of salvation? “If ye were blind,” said Jesus
Christ to men like unto you, “ye should have no sin;
| but now ye say, We see; therefore your sin remaineth.”
- (John'ix. 41).
: B.—And yet how difficult it is to bring men to
agree in one religion !
C.—It is difficult, perhaps impossible; certainly
’ impossible for man.  Aud yet there are many things
| difficult, and even impossible, which nevertheless we
| are bound toattempt.  We cannot make all men good;
{and yet we ought not to be coutent with any effort
short of this object. We cannot make all men wise ;
and fet we try to give them all the knowledge in our
power.  We cannot make them happy; yet the best
meu of every age and every faith have spent their lives
in endeavouring to promote the happiness of their
fellow-creatures. We cannot make ourselves perfect ;
and yet your own religion teaches you to aim at per-
fection; and so does that of Christ, who bids us, “Be
ye perfect, even as your Father which is in heaven is
perfect."—(Matthew v. 48). Yethow can man make

|

religion from any of his acts or ovcupations; for it
ought to fill his whele heart and mind==to be present

i with him at every time and evefy spot, as God himself

fills all eternity and all place. IHe cannot prevent
himself from speaking of it at evety fit opportunity.—
And when the sins of others make this unfit, and he is
obliged to “keep silence even from good words,” then,
as our sacred books say, it will be *““pain and grief to
him?"'—(Psalm xxxix. 8).

Bi—It is s0.

C.—And unless # man is religious in this way; and
to this extent, it is very little ?

B.—Very little.

C'—And withoat a true; hearty religion man can=
not be perfeet nor happy ?

Bi—=Cettainly not. ]

C—Will you then recommend that we shonld be
content with a fulse and imperfect religion, which is
scatéely religion at all, a religion of mere words and
forws, without any affection of the heart? This would
be to full back into the fullies of that popular belief
which your wise men so often coudemn?

B.—1 would not,

C.—We must then be truly religious?

B.—Assuredly.

C.~And all men who profess religion, of whatever
creed, ought to profess it zealously and fervently?

B.—1 allow it.

C.—They must then be desirous of converting those
who differ from themj they must speak warmly and
earnestly, as those who firmly believe, and aet up to
their belief.  Aud when they meet togethet (such is
the infirmity of human nature) their zeal at times may
degenerate into anger; and yet even this may be better
than to have no zeal at all, and o religion—which is
the only other alternative. Among, Eutopeans to re=
sent a blow or an insult often leads to quarrels, somes
timee to murder; and yet a man who does not resent
it they consider as disgraced.  They wish mien to
guard: their own honour, though at the espense of
blood. . But ify in #n attempt to guard the honour of
their God,. they use even a hasty word which gives
offence, they are stigmatized as bigots. = Is not this
strange ?

B.—1t is somewhat inconsistent.

C.—And if a soldier heard the name of his king
insulted, or any injurious thing said of him, or any
refusal to serve him, he wonld be bound to take notice
of it, and to consider it as an insult to himself, and
avenge it, according to what are called the laws of
honour, by a battle.  But if we, who are soliiers of
Christ, owning him as our Lord and Master, and bound
by a solemn vow to promote his glory—if we even re-
buke those who deny his existence, or blasphenie his
name, we are eondemned as arrogant and uncharitable,
Is it not so0 ?

B.—1It is.

C.—And, again, if the plague were raging round us,
and I was able, or thought I was able, to rescue any of
the victims, or to warn others agaiust the infection,
though Lmight be compelled in doing this to use harsh
language, or to employ some paiuful remedy, or to
cause much ill-will at the time, no one would reproach
me, but say that I was doing my duty; and ultimately
would be grateful.  And if, rather than give offence
or risk unpopularity, I abstained from saving them,
who would not condemn me as foolish and hard-
hearted? And yet we may not endeavour to save our
fellow-creatures, whom we are bound to love and serve,
from the worst and most fatal of all plagues, ignorauce
of the true God, and therefore exposure to his wrath,
without being held up to scorn and reprobation, Is
it not so?

B.—1It is.

C.—Let us therefore, my friend, not be afraid of
these idle and wicked words, which nove will utter but
those who know not what religion is, or care not for
their God. = Let us indeed pray and sirive earnestly
that, with all our zeal for God's glory, we may not for-
get what he has expressly enjoined on us—love and
good-will to man. But it is no love to man to forget
God’s glory, or to indulge human weaknesses instead
of protesting boldly against their errors. And let us
all strive earnestly and heartily, each of us in the faith
which we profess, to bring all others to the knowledge
of ity as we pray in our own holy worship, that *all
may be led into the way of truth, and hold the faith in
unity of spirit, in the bond of peace, and in righteous-
ness of life."—~(Common Prayer). = And let us vot be
deterred from this duty by stories of wars and dissen-
sions, which men have falsely called religious.  "They
have proceeded, pot from religion, but from meu's
vices, their ambition, their love of money, their malice,
or their ignorance of trae religion. - You conscientiously
and honestly believe in your creed and your sacred
books, and I believe in mine.  One of us must be in
error, and for that error we shall each be responsible ;
but so long as we cach believe that we are in the truth,
let us each endeavour to bring others to it likewise.—
And instead of hating each other for thix zeal, we shall
honour and love each other more, and be bound
together far more closely, and be able to act together
far better (where it is allowable) in the ordivary duties
of life, as men who are assured of each other's integrity

himself equal to God? No, my friend; man has only

e

and honesty, and that we speak openly what we believe,
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ﬁjogtrg | letters, in which all books are now printed, became Pep. How can that be? explain. shewing the important bearing which the constitution | to do what God conimands; and God lias commanded | and act on what w¢ speak, and really desire each

SRR iy it i el Shinen oo 'from this time, instead of the Saxon or other charac- Ale. It was my own reflection in the water. and discipline of the Church have upon her credibility | us to set his truth before all mankind, that all mankind, | other's good, and“fv'uﬂy wish to sympathize and agree

in all things; and especially in the greatést of all things;
and that we tfitly are living with the fear of God before
our eyes; and bis law in otit hearts; ant atknowledge
Him as otir ritler ahd oiir judge; and are seeking for
ttuthy and wishing to abide by it; and are preferring
truth; and God's glofy, aid the feal govd and happis
ness of man, to uiere human opinioti, of our own ease
and eomfort; or even populdrity with the world, which
is tarely to be attained or preserved without a saerifice
of duty. DBe assured this is a fur better ground for
mutual love and chatity, and for the pedice and unioi
of sotiety; than any hollow profession of what is called
toleration or indifference. As if any man had a right
to be indifferetit to the evil of others, or to sit by in<
active and in silence; while his deeds or his words
might save them from theit tinhappy €ohdition:

B.—And yet [ do not see clearly the necessity and
use of our #ll professing one #nd the same systen of
religious opinions: -

C=My friend; let e fetnind you again; that if &
law tomes from God, this is enough for us to knowe
It little becomes man to s€rutinize, and examine ity
and suspend his obedience itntil he understands its uses
Is it not fuithlessness aud impiety; and a doubt if
Alwmighty God be all-wise also?

RB~=Aud yetit Iam tiot sute that the comand
tomes froin God; I may suspend my belief' tntil 1 see
its value.

Ci==If the command be eontrary to one thit you
know before to have proceeded from God; you may
indeed suspend your belief, and even reject the coms
maitd at oneej for God caunot toinmind toutradics
tions.  Bat if it be merely something which you did’
not see before; some additional law, explanatory of
confirmatory of those which you had already feeeived,
may it ot be that even without demoustration that it
comes from God—even on the mere possibility that it
may come from him—you would be botind at onte to
obey it? Fot tliose whom we really love and honou¥
we try to anticipate in their wishes—to gtiess at what
they like.  We catch at e¥eti hints and intimations:
We do not sit by, inactive and reluctant; antil the
wish or command be so clearly expressed tht o on&
can mistake it.  He who loves truly can read thoughts
in looks; and snatehes at the exression of a desire
from a single word; ffomn 4 tohe of voive, from an negis
dental gestute, atid delights to eollect and discover
every little sign which may point out to him the pathy
in which his master or his kitig would hsve him walky
without waiting for demonstrative ptosf. =~ Even so we
should act in obeying the commands of which we may
only know that they may have come from God; beeause
it is so declared by others, and that they contain
nothing contrary to laws which We kbow to be frow

THE GOOD PRIEST.

( Translated for * The Church” from a Sermon by
Massillon. )

Thotigh the Minister of Christ should discharge
fio public commission; thovgh he should voluntarity
exclude himself from the more eminent departments
of the sacied calling, by reason either of & diffident
estimation of his own abilities, or, it may be, of acs,
tual deficiency in talent,—let us remeniber, howeve#,
that piety in the elerieal character, even whete it is
not associated with any swiperior attainments, is in
itself an invaluable talent, aud embiaces, we imight
say, all that is costly and delighitful, since it has beest
well written, “All good things came togethet {6 tiig
with her, and inuumerable riches in her hands "’ ——unls
though he should consecrate his whole time to works
of practical kinduess and benevolence, and do nought
else but sympathise with his afflicted brethreng get it
would seareely be possible to. estimate the influence
exerted by a Priest of this character in cherishing the
fruits of salvation amongst his fellow-men. He te=
conciles hearts which have been embittered and aliens
ated; he penetrates the eloud whieh shame casts over
the sufferings of honest poverty, and, whilst he re~
lieves the distressed, spares thew the humiliation of
relief § useful and beneficent institutions derive from
his pradenee and his %eal tesources of strength and
additional stability: how many publie disordefs are
thereby repelled! how many opportunities of grace
improved!  He gives counsel to those who enjoy
this world's .goods, and, at his advice; they devote &
portion of their substance to the temporal conifort
and religious elevation of their less prosperous brethe
ren.  He presides: over every pious enterprise; atid
sheds a lustre of godliness over his village or bis pars
ish.  Many who have watidered from the truth, but
desire to return, regard bim with ardent hope as the
instrument which God may be pleased to employ for
their conversion. . He animates all; for every evil he
discovers a remedy; there is no irregularity  that es=
capes his notice; no public. interest to. which he wilk
not sacrifice his own: no undertaking discourages
him; no offender is without the sphece of his cows=
passionate labours,

We are informed that a corpse which had accidens
tally touched the dead body of Elisha, was. immedi=
ately teanimated; the eyes, closed in death, were
reopened ; the tongue was loosened from its bonds j
and from the habitation of death the deceased came
forth to life and light. = So does it often happen in
the case of spiritual death : corpses the most deeply
infected with spiritual decay; souls in which anima<
mation hath long been extinct, and the ¢orruption of
sin held undisputed reign, can seldom approach the
devout priest, the conscientious ambassador of God,
without feeling, as it were, an immediate emanation
of virtue, the emotions of a living principle which be=
gius to quicken them, to inspire them with holy affec=
tious, to dispel their lethargy, and to stir ap within
them the earnest of grace and salvation.  Of his vety
presence it may be said,—** Nothing is hid from the
heat thereof.”

Aud even though all the good accomplished by the
pious priest were limited to the example of a vegular
and edifying life; though he should merely display to
his flock, in the tenor of his habits and pursuits,
picture of devotion, disinterestedness, bumility, meek-
ness, inoffensiveness, and ministerial gravity, it would
still be true that he has been raised up for the salva=
of many. Example is persuasion and argumeut
abridged.  Men live mostly by imitation; they seek
for models, which are frequently as serviceable in the
nurture of virtue, as they may be rendered instrmens
tal to the encouragement of vice. What a blessing,
then, is bestowed upon a community when God is
pleased to place amongst them a pious priest, whose
peculiar sanctity serves—if we may be allowed the
the expression—for a spectacle to angels and to men!
He is a living Gospel in their midst, against which
they are unable to devise ingenious pretexts and eva-
sions. If his example does not allure the wayward
to the paths of ‘peace, it possesses them at least with
a respect for godliness; it compels them to confess
that there are some upen the earth whose hearts are
fixed on things above; it repairs the wrong done
by wordly-minded ministers to their holy professiom,
and retiieves the sanctity it has lost through their
misconduet ; it disarms the censures and revilings
which free-thinkers usually transfer from unfaithful
ministers to the ministry itself; it exalts the priest-
hood te henour.

Ina word the good priest is the richest gift that
God can confer. What advantages did he proffer to
the Israclites by bis prophet, if they would turn to
him and renounce their backslidings? Were they,
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