THE CANADA TEMPERANCE ADVOCATE.

< hristians, mean, “for his own sake,” and ¢ for
‘hat of his neighbours”? If not, language has no
wmeaning,

’L'o see the sophistry here concealed (he con-
unues) it will be nesessary to take the clause to
picees, and first, what is the © what” that is incon-
sistent? It is signing the temperance pledge ; but
0 say that signing the temperance pledge is incon-
.astenty &c., is begging the question, and taking for
proved the very thing for which proof' is required.”
‘The “what” I must take leave to say, is what 1
. ave 52id it is—=the signing the temperance pledge

tith the view of keeping himself" temperate”—and it
-5 the “what” that A. has bimself conceded, when
¢ adinitted that “a Christian should not join the
“Cewmperance Society, with a view to be kept tempe-
- ae  Ifit be begging the question to assume as
- rove ] what my adversary concedes as true, then I
. e begged the question.

\. next proceeds to prove a negative—and a ne-
s-tive too, which contradicts his own previous ad-
wission,  His adimission isthat “a christian should
* st join a temperance society with a view to be kept
1 :mperate,” because * he is pledged to God to re-
‘nain temperate”—and yet he undertakes to prove,
~ that it is not inconsistent with Christian profes-
+ou’tosign the temperance pledge. Thatis, it
.+ not incousistent in a Christian to do that which,
as a Chustian, he should not do!  His first argu-
-nert in support of this negative, goes, not to prove
1.3% it is ot inconsistent with Christian profession”
rosign the temperance pledge for his own sake;
sutthat it ds inconsistent to sign ¢ on his own ac.
sant,” because “he feels the necessity laid upon
2w of duing God’s will, as contained in his word,
viich prohibits all excess, he is pledged to God.”
1.1, next argument goes to prove, not thatit is not in-
ssistent in him to join for the good of profissing
hristians (as he was bound to do) but for the
suke of those « who are not pledged to God.”—1thus,
.t the first case, conbatting his own proposition ;
and, in the latter case, combatting what is not as-
werted in the proposition which he is endeavouring
o refute.  Dut as some of his reasoning, in sup-
artof his auegative proposition, may be supposed
o bear upon my second proposition, that the Chris-
tizn cannot cousistently join the Temperance So-
iety “ with the view of keeping temperate those
intidels or heathens who are likely to become in-
temgperate,” it may be proper to give some
<omsideration.  Infidels and heathens may be con-
sidered on the same footing with those ¢ who are
st pledged to God.”  And for the sake of those,
e are told theChristian may do what it isimproper
:ar kim to do for his own sake, because “ the mo-
aave is different.” A little further on it is acknow-
ledged that “there 1s no motive to inducea Chris-
saun to join for himse!t.”  Now, if there be no mo-
1.vein the onccase, and a motive in the other, I
afess I cannot perceive how the motives in the
~wo cases can be different.  But A is plain in tell-
ang us that the motive in the case of the man who
15 not pledged to God is “ the preserving him from
a vice to which his want of Christian princi-
pie cxposed him.” That is, the Christian is
mat to teach < Christian principles” to those
who have it not, as the only efficacious pre-
servative from temptation for them, but he is to
reach them to pledge themselves to man, for that
purpose. For, says A, *““exhibiting the truths of
the Gospel” to such men *is like throwing pearls
to swine ; their hearts are not sble to receiv them,
and therefore humanly speaking, you preach in
vain.”  So then, we are not to preach the Gospel
tyany but true Christians; and we are to offer the
strongest and best motives for abstaining from vice
to thetrye Christian only; but we are to offer the
weakest and least efficacious to those whe negd the

stronger. In short, let the true Christian follow
the Christian motivc, but let the nominal Christian
and the unbeliever follow any other motive that
may be manufactured for them, it is good enough
for them, 1 believe I nced go no further on this
part of the subject.

I shall not attempt to follow A through his
remarks on what may be the possille conse-
quences * following a Christian’s signing a tempe-
race pledge”, but proceed to state some of the actu-
al consequences that have followed, as detailed in
the reports of temperance societies. First, a new
symbo! of a Christian ordinance has been authoriz-
ed by temperance socicties, by excluding the use of
wine from the sacrament of the Lord’s supper, thus
abjuring, in the celebration of the most solemn or-
dinance of the Christian religion, not only as use-
less, but as pernicious what Christ himself ordained.
Sccondly, a new standard of church membership
has been effected by temperance societics, by refus-
ing to admit any who make cven the most mode-
rate use of ardent spirits.  Thirdly, a new system
of morals has been taught by temperance societies,
by pronouncing the moderate use of ardent spirits,
to be a soul destroying immorality. From the mul-
titude of proofs I shall make only one quotation,
from a report of the eighth ward temperance socie-
ty of New York, “ Four or five churches (in
that one ward, it is boasted) have been induced to
come up to the Gospel standard, of admitting no
member guilty of the soul destroying immorulity of
using or vending alcoholic poison.”

I shall close with the two following syllogisms:

First, of the Anti-Christian nature of temperance
societies.  Itisan essential doctrine of Christianity,
that we are to scek the assistance of the holy spirit
as the only means of preserving usfrom temptation.
It is an essential article of temperance societies,
that we adopt, fur the same object, the temperance
pledge—a pledge to man. This article is therefore
essentially different from that doctriue.

Secondly, of the Anti-Christian legislation of
temperance societies—God is the only legislator
from whom moral daws can be derived.

God does not condemn, as an émmorality, the
moderate use of any article of meat or drink.

Temperance societies do condemn, as an immora-
lity, the moderate use of ardent spirits,

‘Therefore temperance societies legislate in oppo-
sition to God.

Q. E. D.
Montreal 16th Sept. 1833,

REPLY TO Q. E. D.

When I wrote my first article in this
discussion, it was without the least idea
of its being published. My chief intent
was to establish, satisfactorily to my own
mind, that I, and consequently any other
Christian, in joining the Temperance So-
ciety, acted in accordance with the pre-
cepts and spirit of the Gospel, or, at least,
to make out a good reason, why a Chris-
tian should not suffer himself to be argued
out of his good opinion of temperance ef-
forts, by the plausible- arguments: of those
who assert, that to sige the temperance
pledge is to act in opposition to what
christianity teaches. ‘

As the comments on my rejoinder ap-
pear to me'to-have little bearing on the
scope of my remarks, I shall not attenipt

to refute them, or to establish the justness

of own conclusions. The force of these
comments may be judged of by the fol-
lowing: I am said to endeavour to prove
a negative, which contradicts my own ad-
mission. Because 1st—I admitted that
a christian should not join a Temperance
Society with a view to be kept temperate
himself; 2dly~—I undertook to prove that
it is not Inconsistent with christian profes-
sion to sign the temperance pledge for the
sake of one’s neighbour. How these two
propositions contradict each other, Q.E.D.
must point out.

I shall confine my reply to a notice of
the two syllogisms ; which, I presume, arc
put forward as conclusive of the argument.
I shall place ihe syllogisms and my an-
swers in collocation,

REFUTATION,

I ‘Fhis sentence contra-
ldicts itself, for the idea
{of assistance includes the
exertions of him who. i
jassisted. How then can
the assistance be the only
?  To bring it 10
accord with the doctrines
of the Gospel, it should
be expressed somew hat itz
the following manner :

L. Xtis an essentialdoc-; 1. It is an esential 7oc-
trine of christianity thattrine of christianity, that,
we are to seek the assist-{while in the proper use
ance of the Holy Spirit,of the necessary means,
as the only means of pre- we should rest upon, and
serving us from (in thetherefore should seek for,
time of)) temptation. ithe assistance of the Ho-

:ly Spirit, to preserve us
\from falling in the time
2. It is an essential ar-|of temptation.

ASSERTION.

ticle of Temperance So-
cieties that we adopt, for
the same object, the tem-

2, Now, Temperance

|Socjetics are an cfficient

means of promoting tem-

perance pledge—a pledge!perance ; therefore Tem-
to man. This article isjperance Societies are in
therefore, essentially dif-iaccordance with the Gos-

ferent from that doctrine.|pel.
Again :
God does not condemn,] God does eondemn, by

as an immorality, the mo-ihis apostle, the moderate
derate use of any articleuse of meat or wine ; and
of meet or drink. consequently, any thing,
however innoeent in it-
self, which may cause
our brother to offend.

_ Temperance Societies

do condéeman the mode-
rate use of ardent spirits,
as countenancing those
iwho make an immoderate
use of them.
_Therefore, Tem pe-
Societies legislate
in conformity with God's
word.

There appears to me great mistiness
upon the subject of the pledge; which,
indeed; seems at'the bottor of all the ob-
jections against it. What is the' pledge
more than a promise: a promise, indeed,
which will be considered by ‘most péople

Femperance Societies|
do condemn, as an inmo
rality, the moderate use
of ardent spirits.

Therefore, Tempe-
rance Societies legjslat
in opposition to' God.

more binding thah a common verbal pro-



