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THE LAW OF CHRIST AS APPLIED TO
THE ORDINARY BUSINESS OF LIFK,

The following address, the first half of which appeard
in the present issue of THR PRESBYTERIAN, was
delivered at Lelcester, by the Rev, John M. Gibson,
of St. John's Woad, London. The clear and forcible
presentation of timely truths, characteristic of its
author, will be read with much interest :

The law of Christ is more than mere monlity. A
law of righteousness it is ; and so far it is coincident
with the universally accepted code of morals. But
over and above the law of righteousness thers rises
another law, which is distinctively the law of Christ,
This is the law of love in two great branches : * Thou
shalt love the Lord thy God with all thy heart, and
with all thy soul, and with all thy mind,” and * Thou
shalt love thy nelghbour as thyself* No one doubts
that common morality should rule the Christian and
everybody else in the ordinary business of life ; and
therefore we need not spead any time in insisting on
the claims of the law of Christ so far as it coinsides
with tho othtr; it is of the higher law of love that we
must speak. It will bz at once seen, then, that our
gubject is not what is generally uaderstood as “com.
mercial morality.”” 1 firmly belicve that we shall
never have the right kind of commercial morality till
men take the higher standard suggested by the sub.
ject beforo us, and insist not only on that righteous.

-ness which no one disputes, but also on that love
which very few acknowledge as binding in the ordin.
ary business of life. It istrue, indeed, that while men
in general are sound enough in theory as to commer-
clal morality, they are very far from belag as univer.
sally souad in practice ; and therefore there is sbun.
dant scope for the most strenuous enforcement of
common honesty and integrity ; occasion enough, and
quite too much, for urging and urging again the duty
of fair and square dealing as between man and man;
and such apperls can be properly enough made, and
ought to be made, in the name of Christ and of Chris.
tlanity ; but the question comes, whether, while not
neglecting this, thers may not be something batter for
us todn. You will have observed how little, compar-
atively, Christ has to say about common honesty. It
may be said, indeed, that trade and commerce did not
bulk at all so laigely in Palestine life as they do in
ours ; and yet they did constitute so large a part of it
that it would have been uapardonable to omit them or
pass them lightly by. Besides, Christ was legislatng,
not for Palestine alone, but for the world ; and not for
that century alone, but for all the coming centuries ;
and therefore we must seek some other explanation
of what to some might appear a strange omission or
neglect.

\Ve cannot do better, probably, than examirce with
this view the Sarmon on the Mount. That sermon
may be falrly considered a summary of the law of
Christ, It has been aptly called by Dr. Dykes, * the
Manifesto of the King ; * and while it is by no means
a legislative code in the proper sense of the term, it is
a summary of principles of wide enough range to
cover all the common relations of life. Now, if we
were to ask what place commercial morality has ip
that code, what would be the answer? Those who
take low ground on the subject would probably say .
“ No place at all” The main substance of 1t 15 an
exposition of the righteousness of the kingdom ; and
yet the one commandineat which directly covers the
ground of commercial morality is deliberately passed
by. Theeighth commandment is not even mantioned,
Tke Graat Lawgiver of the aew covenant deals with
aL the rest of the second table of the law, but omus
all reference to the one commandmeat waich soms
people now-a days stem to consider “the be all and
end-all? of morality. What 1s the reason? A careful
reading of what follows will suggest that it Is becaanse
He has something better to say. He has some.
thing more efficient in reserve. He sees that the
tonth commandment gives a far stronger lever-
age than the eighib, and so He urges and presses
it, not only in its owa light, but in the hght of “ the
first and great commandment,” warning us against
“laying up treasurcs on the earth;"” warning us
against attempting to “ serve God and mammon;”
warning us against too much anxiety as to the supply
of our bodtly wants, and closing a long and sustained
appeal by the positive rule, * Scek ye first the king-

dom of God and His righteousness, and all these
things shall be added unto you” It Is In this large
and wise way that he deals with the ordinary life, lift-
ing it out of the region of mere morality and satting i»
in the full light of * the first and great commandment ”
of the law of lova ; and then, further on, He urges a
similarly high standard ia the light of * the secend,
which i« like unto it,” when he lays down the golden
rule, * Therefore, whatsover ye would that men should
do to you, do ye even so to them ; for this i3 the law
and the prophets.® Thus we see that he does not
omit or neglect the ordinary business of life, but gets
at it in a wayof his own, This method is consistantly
kept up throughout all his teaching, Instead of treat-
Ing of business relations on the lower ground of square
dealing, he always tries to lit men up to the higher
ground. When a certain man comes to him with the
appeal, * Master, speak to my brother, that he divide
the inheritance with me,” he not only will not interfere,
but He uses the opportunity not, as might have been
expected, for the caforcement of square dealing, but
for an ecarnest warning against covetousness, ‘“‘He
said unto them, Take heed, and beware of covetous-
ness ; for a2 man's life consisteth not i the abundance
ofthe things which he possesseth.” Soitisall the way
through, He by no means uadervalues honesty, but
he lays far greater stress on having a heart sat on
higher things than money or any earthly possession,
Helays the axe at theroot of theupastree. He plants
his danger-signal notat thespot where the ice ends and
the water begias, but at the place whers the ice begins
to get thin, He treats not the mere symptoms, but
the deep-seated disease within. And his example is
faithfully followed by His apostles. Their warnings
against covetousness are far more frequent than
against dishonesty. And even when honesty is urged,
it is larger and loftier honesty than is involved in mere
fair dealing. It has in it the idea of nobility and
honour, as well as of mere jastice. They did not make
it a matter of eaxvkange of money, or of that which
money represents, as our modera moralists are so apt
to de, but of “the Zove of mnney.” It was the root
they were aiming at.  And even when they do look at
the matter from the lower point of view, how naturally
they riss to the higher; as when the apostle, writing
to the Roman Christians, says, * Owe no man any-
thing, bat love one another ; for he that loveth another
hath fulfiled the law. Love worketh
no ill to his neighbour ; therefore love is the fulfilling
of the law.”

We find, then, that the method of Christ and His
apostles was one which, while assuming and reqairing
the broad basis of righteousness in all things, specially
urged the law of love in both its branches as the true
leverage by which even the commonest morality in
in the business of Lfe could be most effectively
secured, Is the method a sound one? Is it still
applicable and likely to be effective in all tke com-
plexity of the business life of the ninetezath century ?
This is our main qaestion ; and a very important one
itis. There are chose who emphatically say “ No ;"
.and we must listen to what thay have to urge. There
is, first, what may be called the objection of the aver-
age business man. It may be thus expressed :
“ Bustness 1s busines3, and must be conducted on
strictly business prninciples, according to the law of
demand and supply, and the common-sense rule of
buytng 1o the cheapest and seling ta the dearest
market. This talk about the law of love is all very well
for *pulpit eloquence,’ or pulpit twaddle, as the case
may bs; on 'Change it must be * Every man for hum-
selt, and—"" well, tastead of finishing the adage n
the rather rough way which shows what .s the fate of
 the hindmost,” we shall give the modern equivalent,
and call 1t - the survival of the fittest.” And- the use
of this scientific phrase reminds us that, besides the
objection of the average business map, there is that of
the sociolcgist, which, however, is just the old popular
objection put into scientific form.  Itis fully and ably
set forth by Mr. Herbert Spencer, especially in bis
“ Data cf Ethics,” where according to himself, he
shows to a demonstration that the Christian law is not
only inapplicable to the ordinary business of life, but
would be positively ruinous to society if it were actu-
ally carried out. It may be well to quota some of his
own words, premising that by “egoism ¥ he means
the doctrine “ Every man for himself,” and by **altru-
ism ® the doctrine, “ Every man for his neighbour,”
which, according to him is the Christlan doctrine,
He says : ** ltdo2s not scem to be suspected that pure

altruism is actually wrong. Brought upaseachisin

the nomlinat acceptance of a creed which wholly sub-
ordinates egolsm to altrulsm and gives sundry pre-
cepts that are absolutely altrulstic, each citizen, while
ignoring these ia his business and taclily denying
them in various opinions he utters, daily gives them
to lip-homage, and supposes that acceptance of them
is required of him though he finds it impossible,
Feeling that he cannot call them in question without
calling in question his religion as a whole, he pretends
to others and to himself that he belleves them—be.
lieves things which in his innermost consciousness he
knows he does not believe. He prolrsses to think
that entire sclf-sacrifice must bo right, though dimly
consclous that it would be fatal” (*Study of Soci.
ology,* International Series, p. 184)

The enormous mistake on which this criticism Is
based is due to a confusion of ideas between what is
required of & Christian as toward God and what is
required as toward his fellow man, It is trus that we
are asked to surrender ourselves implicitly and entirely
to God. ' Thou shalt love the Lord thy God with all
thy heart, and with all thy soul, and with all thy mind."”
If this is ** pure altrulsm,” it is an altruism which can
never do any harm in the most complex state of
society, but will always and in all circums*ances secure
the highest possible welfare bo't o! il individuai ana
of society. Letaman impli< 5, nnd fully surrender
himsalf to God—1ic obey il: commaundments, to do
His wil), to live for his glory—aad it will be the best
for the man himself, the best for his family, the best
for his friends, the bast for his enemies, the best
for the society in which he lives, the best for the
world at large. Would that all mankind were only
altruistic after this fashion, and the great problem
of sociology and of Christianity would bs finally
and fully solved. There would be a heaven upon
earth ! But the scientific critic of the law of Christ
seams to know nothing of this kind of altruism, The
altruism he is thinking of is the surrender of every.
body to his aeighbour : and no intelligeat Christian
needs to be told that there is no such surrender asked
of us by the law cf Christ. “ Thou shalt love thy
neighbour® How? With the whole heart? No.
“ Thou shalt love thy nelghbour as #Ayself.” This, as
we are told, is the st of the sccond table of the
law, which has to do with our duty to our neighbour.
And what a grievous misrepresentation of it are the
words above quoted. And still more so, when our
critic goes on to say that it calls us to the “continual
giving up of pleasures and continual submission to
pains,” “ so that its final outcoms is debility, disease,
and abridgment of life” There are, indeed, some
exhortations here and there in the New Testament
which seem open to this kind of criticism, if literally
pressed ; but the difficulty entirely disappears if we
look at the evident spirit of them ; and this is what
both Christ and his apostles remind us we must do.
For instance: “Look not every man on his own
things; but every man also on the things of others.”
Hers the first part seems to forbid attention to our
own interests, while the second summons us to attend
to the interests of others. But does not the word
“also® show clearly that a proper attention to out
own interests is taken for granted as a thing of course
(as may be very safely done)? * Look not every man
on his own things ; bat avery man also on the things
of others.”

It is abundantly clear that the spirit of it is to caution
us against secking after our own interests to the dis
regard of the interests of our neighbours, Aad surely
this is good enough social doctrine, It is not at all at
variance with the strictest social science. Aand thes,
lest any should be disposed to run into the altrustic
extreme, of which the critic is afraid, have we not such
remunders as this . * If any provide not for his ows,
and especially for those of his own house, he hath
denied the faith, andis worse thanan infidel”? Thus
we find that the scientific objection to the Christian
law of love does not deal fairly with the secend com-
mandmeat of the law, and, what is still worse, leaves
out of sight the first commandment, which takes pre-
cedence of the sacond, and therefore, of course, modi-
fies its application. Such objections are valid agaiast
cectan systems of modern humanitarianism, but they
have no force whatever against the Christian law of
love. So much for the scientific objection. But a
little more may be satd on the practical difficultles of
the average business man. There are, undoubtedly,
quite conscientious and excelleat business men who
do not ses how ths law of love can ba.carried into
ordinary business, Let us, then, investigate a little




