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"Cestament {o which we appé:ﬂ in Support:ol‘ our pro-

positions—that Christ did appoint a body.of men as

teachers, until the consummation of all things; and
that ‘He appointed no other means for transmitting or
perpetuating, a knowledge of His doctrines to all

enerations ; this answer is, we hope, explicit enongh.
gn'arguing with Non-Catholies or Protestants, we do
ot recognise the inspiration or the superhuman du-
thority of the New Testament: if our opponents
can prove that inspiration, and that superhuman aatho-
r.ty—good—we will accept it,and not till then —begg-
ing them 1o rémember that historical credibility is one
thing, and inspiration avothicr ; one a fact in the na-
tural, the other a lact in the supernatural, order, anil
that it is impossib le to conclude fromn the first to the
second.,

Neither would it follow, as a logical consequence,
that if the inspiration of the whole of the New
'Pestament were established, there would be no need
of auy other infallible authority, any more than it
would follow that, if the inspiration of any ouebook,
out of the many which compose the New "I'estament,
could be established, there would be no need of any
other inspired, or infallible authority. 1t is one thing
ta adbnit that the New Testament is composed of
inspired writings, and another thing to assert that in
it are contained «ff the inspired writings—the hole
of God’s revelation to man. We cannot jump at
conclusions quite so rapidly.  For all we know, in-
spired books of the New I'estament wmay have been
lost, as bave been many, and for aught we know the
most important, of the inspired books of the Old: if
the Church be faliible, she way, for aught we know,
huve erred in deciding upon the Canon of scripture,
and bave-excluded therelvom real inspived scriptures,
wher it excluded the Gospel of St. Barnabas, and
ather ancient scriptures, whose canonicity was a mat-
ter of controversy in Lhe carly ages of the Church.
Our opponent, ere hie can conelude from the inspira-
tion of the New "I'estament to the necdlessness of any
ather infallible authority, must prove that—the New
Testament coutains afl the inspired seriptures, and
the whole of God’s revelation to man.

T'o our cotemporary’s second objection, based up-
on the uacertainly of all knowledge derived from
uninspired history, we have a word or two 1o say.
First, we would ask him—¢ Does e, or does he not,
admit the * historical eredibility’ of the biographical
temoirs of Christ, vulgarly attributed to St. Matthew
and the other Hvangelists > This is a point that
must be settled, for of course even a Protestant must
percceive that it would be the height of absurdity for
him to assuine the inspiration of scriptures whose
listorical eredibifity he lesitated to admit.  We
trust that we may receive to our question an answer
x5 candid and explicit as that which we have given to
the question of the Adontreal Titness—'* Whetlier
we admitted the inspivativa of the seriptures of the
New Testament 172

But according to our Protestant opponent—¢ I1is-
tory is the most uncertain, and easily disputed of all
uncertain sourees”—from which certainty can never
be evolved —Alas that it should be so! Sad indeed!
for man has no other means of obtaining knewledge
af past events, or indeed of any thing beyond the
immediate range of his senses.  A4// our knowledge,
of what has been, of what is, is derived from history,
and is based upon the assumed possibility of evolving
certainty in the natural order rom wninspired history 5
but i 1his be, as our Protestant cotemperary asserls,
impossible, then must oll kaowledge, o/l Taith, be
likewise tmpossible.  Christianity is based upon his-
tory : Christ appealed 1o Tlis micacles in proof of His
divine wmission, and it is in history zlote that we have
any proof of the performance of thase miracles.—
Ioven Protestants when contending for the inspiration
af seripture. first assume ils bistorical eredibility : they
argue from the historical eredibility of the Gospel
narratives, and the Gospel mirracles, to the inspira-
tion of the recarding medium, and of the recorder:
= rather illogical process, for it no more follows that
the recorder of a mivaculous event mnst be miracul-
ously inspired, than it does that the driver of fat bul-
locks aust himsell be fat.  But now our friends seem
about to change their tactics, and heaping absurdity
upon absurdity, seem about to argne—first from the
inspiration to the credibility, and then from the credi-
bility to the inspivation.  Did the Montreal Witness
ever hear of ‘a vicious circle? and yet to this circle
be must have resourse; for as certainty catnot be
erolved from such an uncertain source as uninspired
history, he must needs assume the inspivation of the
New Testament scriptures before be can argue to the
historical credibiiity ol the Gospel narratives,

All knowledge, we repeat, is based upon the possi-
bility of evolving certainty {rom nninspired history —a
certainty, itis true, linited to the natural order. Deny
this, and all knowledyge, all Faith, areimpossible. Faith
requires first—the certain knowledge that God has
wade avevelation to man 5 but that Te has done so we
have no proaf save {from histery ; andil from history
we ean never evolve certainty,never shall we be able
to arrive at the cerlain assurance that God has made
a revelation Lo man at all.  The language of our
apponent is only another proof, if proof were needed,
that, with Protestants, Faith is impossible. Does
uar eotemporary object to this language as harsh?
“‘L'ell us then” would we say to him—= from what
source do you derive your knowledge that God has
ever revealed Himself to Ifis creaturesat all 7—and
1l you possess that certain knowledge you cannot
have Faith, Is it not from bistory that you pretend
10 derive that knowledge? From history, of which
You cannot logically predicate inspiration, for that
would suppose some ather source whence you obtain-
ed your knowledge of inspiration 2—from history, from
which you assert that certainiy never can be evolved !
You can bave therelore 20 certainty that God lins ever
revealed Himself] either 10 Moses on Mount Sinai—
qr through "Christ .in the New Testament ; you cau
therefore have no Faith. For if you pretend to

Faith, from whence comesit? on what knowledge
or certainty is. it based? -You reject the testimony
of history as the most unceriain of all sources of
knowledge—how know you then that there ever was
such a person on earth as Jesus Christ—that He
healed the sick, cleansed lepers, raised the dead, was
crucified, rose again from the grave, and ascended
iutd FHeaven? You cannot be sure that.these things
ever occurred, you can iberefore have no Faith.—
Again, you reject history as a sure basis of knowledge 5
how know you, that ‘there ever wis such a city as
Jerusalem, or another called Rome, and another call-
ed Babylon? how know you that there ever was
such a man as Julius Cazsar, or as Pontius Pilate 1—
or such a man as Napoleon Banaparte —or that
there is such a man as an Emperor of the French?
"gr that the Duke of Wellington died last year—and
was buried in St. Paul’s?  You Anotw none of these
things—all knowledge, and all Faith are, to you, who
deny the possitility of evolving certainty from his-
tory, equally impossible. For all you know, the stary
of I’Empereur Napoleon may be a myth, and the
narrative of Jesus Christ and Ilis twelve disciples a
monkish legend, merely a medieval coruption of
sone more ancient allegory of the Sunaud the twelve
signs of the Zodiac.

Upon one ather portion only of our cotemporary's
rejoinder would we make a few remarks. e says—

« All that is Scriptural in these propositions® (what
in the name of wouder does he mean by seriptural ?
all our propositions were written, and therefore, serip-
tural) ¢ may most easily and naturally, be nnderstood
of the Scriptures penned by, Chirist’s inspired Apos-
tles, which fogeiher with his own teaching, recerded
by inspired Iivangetists, and the Old Testameut, also
the fruit of inspiration, constitute an infallible and un-
changeable budy of Divine truth, the faithful reading
or preaching of which s to be attended through all
ages with the presence wid power of Clirist throagh His
Holy Spirit.  Theie is, lierefore, no shadow of” proo!
in the texts advanced of any iufallibility in the
Chureh.” :

Now the question is not whether they muy, but
wheiher they sizaesi, be se # understond.” Our {riend
cannat conclude frem smay be to 7s; he must show
that the commission of Christ to His Apostles meust
he wnderstond in his sense and in no other. ‘Uhis
willbe a difiicult task for him ; and Lo ! we throw upon
his shoullers a still heavier burden.  We defy lim to
prove that he has in his possession the writings of any
one of the Apostles to whom Christ gave commis-
sion to teach.” As to his boast that when he does
“ produce a positive and cantrary thesis” (it will be a
long time first we fear, but when be does we will re-
praduce it) ¢ he wili altempt at least to sustain it out
of the Bible—an attempt which it appears to him
we can scaicely be said to have made;” we have
ouly to remark, Ist—that until he shall have praved the
inspiration of the Bible, and its superhumun authority,
his texts therefrom will have no mare weight with us,
than quotations taken from ‘Tacitus or Ammianus
Marcellinus 5 2nd—that we learat, long age, from
Tertullian, never lo chap Seripture with heretics,

And now with ene word of exhortation, and appli-
cation, would we, in the most approved orthodox
style, cenclude. We exhort our cotemporary, to
retract as soon as may be, his Protest against history,
and to recognise that from uninspired history, cer-
tainty of facts, in the natural order—mark, we say nol,
in the swpernatural,—may be obtained. Failing in
this, he will be driven fromn one absurdity to another.
tTe will Le forced to deny the possibility of all ¢ gb-
jective certainty,” and to ignore all “objective exist-
ence.” Tar him there will be no more « things,” but
only “ thinks.”” Xor him Being will no longer Be,and
existence will cease 1o exist. God and man, earth
and heaven, time and eternity, will melt away, and
the Montreal Witness itself, with all its types “ shall
dissolve,

“ And like an insubstantial pageant foded,
Leave not & rack behind.®

No God, no devil, no man, no nothing—merely

Ultra-Protestantism, and the denial of cverything.

- A writer in the Montreal Witness challenged us,
a few sweeks ago, to make good from the writings
“of any Protestant author,” our assertien, that the
tendency of Protestzutism was to ignore the super-
natural in religion. "We replied by quoting, Irom
the authoritative writings of the Anglican sect, and
from the printed sermons of the father of Method-
istn, passages which fully substantiated all that we
had advanced respecting the tendencies of Trotest-
antism; to this testimony we can add that of one of
the most celebrated Protestant divines, and perhaps
the most eloquent and influential Protestant divine,
in the United States—the Reverend Theodore
Parker. ‘I'ie Reverend gentleman has published
two sermons lately defivered by him at Boston ; from
these sermons we copy the following passages ;—

# 1 do not believe 1hat there ever was a mivacle, or
ever will be; everywhere I find Jaw, the constant
mode of operation of the infinite God. 1 do not be-
lieve in the miraculous inspirvation of, the Old Testa-
ment, or the New Testament,

1 do not believe the miraculous arigin ef the He-
brew Chureh, or of the Buhdist Charch, or of the
Christian Churelr; nor the miraculous character ot
Jesus. 1ieel not at all bound to believe what the
Church says is true—the Rev. gentleman is beyond
all question a sound Pratestant—* uor what any writer
in the Oid or New Testarent declares true ; aud [am
ready 1o believe that Jesus tauglt, as I think, eternal
torment, the existence of a devil, and that he lLim-
self would ere fong coms back in the clowds of heg-
ven; I donot accept these things on his authority 5 I
try adl things by the human facnltjes.” 3

Here then is the testimony of a Drotestant minis-

who asserts his right to % prove all things” in the

* He cannot prave it trom liistory, for that is ¢ the most un-

certain and easily dispufed of all uncerlain sources.*—Jonss
real 1Vituess,

ter—of one who Protests against all anthority, and.

most orthodox Non-Catholic style—a Protestant in-
deed of Protestants—who makes the most sensible
Protestant, or Non-Catholic, Confession of Faith we
ever met with.” « T do not believe,”—* Non Credo”
—*in miracles, or miraculous origin,” or in any-
thing supernotural. We have been called upon to
produce “qny Protestant author”: we have pro-
duced the Anglican Homities, Mr. Wesley, and the
Reverend T'heodore Parker, the minister of a large
and highly intellectual Protestant Church in Boston ;
surely here is enough of Non-Catholic testimony to
the trath of our assertion, that the tendency of Pro-
testantism, or Non-Catholicity, is to eliminate the
supernatural.  'We hope that after reading the above,
our cotemporary will retract his charge against us of

laving said what is % simply untrue.”

“BROWNSON’'S QUARTERLY REVIEW.”
We have before us the January number of this va-

luable periodical 5 it contains articles upon the fol-

lowing subjeets :— '

I. The Worship of Mary.

I1. The Two Orders, Spiritunl and Temporal.

TTL Father Gury's Moral Theology,

TV, Protestantism nol. @ Religion.

V. Cathelics of England and Ireland.
V1. Literary Notices and Criticisms.

To the pious Catholic who cherishes in his heart a
warm and tender devation to the Immaculate Virgin
Mother of Godl, the first article of this number will
prove especially interesting, The object of the Re-
zicwer is “to consider the worship of Mary in its
foundation, the principles, or reasons, on which it
rests, and to defend the strong expressions used by
Catholic writers, when speaking of ber in connection
with our salvation.” Not for the special benefit of
Protestants does hie write—* for they are not ina
proper state of mind or heart to appreciate® what he
has to offer—but * solely for the sake of those Ca-
tholics who are liable to be more or less affected by

‘the abjections, cavils, and sneers of the hereticaland

unbelieving world in the midst of which they are
abliged tolive.”

The Reviewer distinguishes between the honor
which we offer to Mary, in common with all the other
saints, and the honor which we offer to ber, as Mao-
ther of God, and en account of her peculiar relation |
to the great Dlystery of the Incarpation. Ile dis- |
tinguishes ulso in the “ cwltus sonctorum,” or wor-
ship paid to the saints, two things—the honor or
“cultus” proper that we pay to them, and their in-
tercession which we invoke, .

Catholics honor, or worship, the saints as God’s
greatest and noblest works, for God wmust be honored
in all His works. In the clouds, and in the moun-
tains, in the dark forests, and the wide spreading
prairies, in the giant o2k, and in the humblest flower
of the field, we should recognise, and honor the works
of God. DBut far transcending the works of nature
are the works of grace. "T'he Saint is the work of
God’s grace; itis to God, and to God alone, that
the Saint owes all that he has—all that he is. In
honaring the Saints therfore, we honor God's highest
and’ noblest works, the works of Ilis grace; we
therefore honor God 7» Iis highest and noblest works.
In withholding that houor, or worship, from the
Saints, we refuse to honor God’s works, and thereby
do inost foul dishonor to JTim whose works they are.
Crod will be lionored.in His Saiuts—yea, He Himsell
honors them by crowning them with a crown of never
fading slory. So far therefore {rom the worship
that Catholics pay to the Saints being an idolatrous
warship, or having the slightest tendeney to approxi-
male 1o an idelatrous form of worship, it is, in the
language of the Reviewer, « one of the most eflec-
tual preservatives against idolatry, because even in
the creature it keeps the mind and heart fixed on the
Creator.”

Why does the worship, or honor, that Catholics
pay to the Saints appear to Protestants idolatrous?
It is because they have no clear idea of what consti-
tutes idolatry ; it is, because Protestants pay to God
too little, and not because Catholics pay to the Saints
too much. Idolatry is to give 1o creature what is
due only to Creator; but to the Creator we could
not give the worship, or honor, we give to the Saints.
In the worship we give to the latter we worship God,
i Iis works—in the worship we give to Creator
we worship God 7 Himself.  These two worships
differ (rom ane another, not in degree, but in kind:
one is nota muitiple of the other, and therefore—raise
the worship that Catholics pay to Saints to its high-
est power, exaggerate the warmth of their expres-
sions, and the fervor of their devotional ardor, as you
will—never can it even approximate to that entirely
different kind of worship that Catholics pay to the
Creator ; never therefore can it approximate to an
idelutrous warship.-

But in Mary we worship or honor, something more
than we honor in any of the other Saints. In her
we honor the DMother of God: in the worship we
pay to Mary we express our IFaith in the mystery of
the Incarnation.” This mystery Protestants do not
believe in their hearts, though they may profess it
with their lips. " o them the Tuncarnation is a mere
abstraction : it is not to them, as it is to Catholics, a
living, and ever-present reality.  In the opinion that
Proiestants hold of Mary, we see the truth of what
has often béen asserted —that the tendency of all
Protestantism is to ignore, or to eliminate, the super-
natural. They refluse to look upon the Blessed Vir'—
‘@in as an eztrq-ordinary woman; to them she is
quite an ordinary person—of less account. in the great
work of Man’s Redemption than the veriest driveller
of a fanatic who, in virtue of a black caat, a white
choker, and a large stock of impertinence, sticks him«
sell up as a minister af the gospel. In Mary, Pro-

1testants do not resognise the Mather of God—they

therefore cannat recognise God in he}' Son, for we
cannct thipk lightly of Mary without lightly esteeni-

ing the Son of Mary; nor, on the other hand, can
we honor Him—who, when He took upon Him to
deliver man, did net abhor the Virgin’s womb-—-with-
out at the same time, and by the same act honoring
Him, who is God above all, blessed for ever and
ever, o , L

In Mary we honor one who—strange as it may,
sound to Profestant ears—co-operated with God in
the work of Redemption. In her womb the Word
became flesh, but not without her free consent—that
consent which Mary was free to give, and free to
withhold, was necessary ere God: could become In-.
carnate in her wowb ; for a moment thien, the Salva-.
tion of the world, the Tledemption of mankind,
depended upon the will of Mary : not until she had
given that consent—anot until she had uttered those
words, which at morn, and noon, and again at still
eventide, the solemn peal of the Angelus bell recalls
to the heart of the Catholic— Ercce ancille Do-
mini, fiat miki secundum verbum tuum”—not
until Mary had pronounced her ever-memorable, ever-
blessed  fiat,” could the mystery of the Inearnation
be accomplished, and the great work of man’s Re-
demption be commenced.' Yes, for a moment the sal-
vation of the world depended upon tke free will of a
Jewish maiden ; and shall it be said that in that
maiden, at whose “ I'iat,” GGod became Incarnate, we
are to behold only an ordinary woman?
But Mary is also our Mother:—

¢ She is our mother, and, to say the feast as truly our mo-
ther av was Lve herself.  Eutychianism js ) lerésy. The
human nature, hypostatieally united 10 the Divine, remains for
ever distinet frotn the Divine nature, and therefore our Lord
remains for ever Gad and man in one Divire person. By as-
smning our nature, the Son of God has made himself our bro-
ther. “We become, throngh the nnture so assiumed, of the simo
nature with God.  Hence he is not ashamed 1o call us brethe
ren. Now of this laiman nature in Christ, by which we be-
cnme untted to God Ly huture, Mary ix the mother, and as the
humen as well as the Divine nnlure is one, she is traly onr
mother, in so far w8 we throngh that nature become united to
him.  She is not our natural mothet in the sease of mother of
our personality, but of our nature in God, and in sofar as we
were raised to brotherbood with Christ her Sun, and are made.
through him one with Gad. '

“ &he s our spiritieal mother, for it s only throngh her flesh
assumed by the Son of God that we were redeemed and be-
gotten to the new spivitual fife.  We cannet too ofien Tepeat,
that it is the Word made flesh, or God in the flesh, that re~
decins and suves or beatifies s, 1t is always theough the in-.
carnate Son that we have access Lo the Father, or that even
the sainty in heaven become one with God, and behold him in
the beatitie vision as he iz, The life we as Christians live here
is the life thal procesds From God in his humanity, and the
life we hope 1o live hereafler proceeds from bim in the same
sense. Ty suppose the saint here or hereafier separated from
the flesh which God assumed in the wumb of the Viegin,
would be to suppose his annihilation ax a saint, as much as o
suppose onr separation from God as Creator would be to sup-
pose the annihilation of vur watural existence, Here s the
wystery of gudliness which was manifest in the flesh. Then,
unless we can make it tue that Mary is not the mother of our
Lord in his hnman nauwe, we cannot make it untrue that she
is our spiritnal mother.  Solong as spiriteal life is dependent on.
God in his human natare, so long is Mary truly the mother of
spiritual life, and so long us she'is the nother of Wt life, so
long is she gur spirituad mother, and to be honored as such,
and honored even nore than vur natural mother, for the spi-
ritual life is infinitely mote than the patural life.  Mary is also
our spiritual mother, inusinuch as - has been through her in-
tereession that we bave been regenerated, aud hope w obtain
the gift of perseverunce” ’

Shall we not then love our Mother? Shall, we
not, confiding iz a mwother’s Jove, call upon her—
« Mater purissima—ora pro nobis 7 _

We have not room this week to natice particularly
the other articles enumerated in the title page before
us,  We will endeavor 1o Jay Defore our readers
‘some extyacts in our ensving uumbers, ‘

“ Paul Peppergrass,” the author of Shandy Me-
Guire, has completed his pleasant tale of the Spe-
wife, or the Queen’s Scerets, being a romance founded
upon the cruelties perpetrated npon the Catholies of
England during the reign of Queen Elizabeth. We
Lave already noliced the previous numbers of this
work as they appeared, and have only to add that the
interest excited in the first parts is not allowed 1o
flag in the last.  'The “Spawife” is for sale at Mr.
Sadlier’s, Notre Dame street, Montreal.

The Lives of the IFathers of the Bastern Deserts.
By the Rev. Dr. Chaloner. D. & J. Sadiiers,
Boston and Montreal. .

In as much as this bopk sings the praises of ab-
stinence, chastity, purity of heart, and Christian as-
ceticisim, it is likely to prove a book of offence, and 2
scandal, to the Protestant world, whose God—the
belly—and wlose cardipal virtues—the lusts of the
flesh—it treats with marked disrespect. But to the
Catholic, wha believes that g Christian life is a life
of sell-denial, and mortification, a continual struggle
with the world, the flesh, and the devil, it will prove
a useful and instructive monitor—useful, in that it ex-
horts to the practice of the same virtues, as tliose
by which the # Fathers ol the Desert”—the holy
eremites of old—gained their crowns ; instructive, in
that it show show these virtues are to be imitated—
by patience in suffering, great humility, and the fear
of the Liard. '

‘

We have 1o retura thanks to the publisher. for tlje
Maple Leaf, for January, 1853—a work which we
beartily commend for the good taste which presides
over its selections, and the elegance of its appear-
ance. Forsale by R. W, Lay, Great St. James
street, Montreal, ' .

A charitable Soiree inaid of the fundaof the So-
ciely of St. Vincent de Paul, took place in Toronto on
-the 29th olt,, in the St. Lawrence Hall j and unever,,
we believe, did that magnificent saloon contain a more.
respectzble assemblage, amang ‘whom. we noticed
many of our Protestant {ellow cjtizens of ‘the highest
standing in society, and whose courteous demeanor
marked their good sense and polished manners. -+ The
decorations of the Hall were grand and: tasteful; the
speeches elognent and appropniate, and the refresh-
menis—furnished by the Catholic ladies of ‘the city<~
luxutiant and gbundaut. The chair was ocenpied by
W. J. MacDonnell, Esq., Presidsus of. ithe Society.—.
Abridged from the Murror.




