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10 take. We ought to know whether it is ! tion is necessarily attached to the incarnatioy,
true and necessary; and once convinced of

these two points, we ought, like the angels,
1o submit to the necessity of being ignorant
of some things, And why do we not submit
cheerfully to a privation which, after all, is
not one?

3. To desivee the knowledge of mysteries
is to desire what is utterly wuseless; it is to
raise, as 1 have said before, a claim the most
vain and idle.  What, in referehice to us, is
the object of the Gospel? Evidently to re-
generate and save us. But it attains this end
wholly by the things it reveals. Of what
use would it be to know those it conceals
from us? We possess the knowledge which
can enlighten our conscicnce, rectify our in-
elinations, renew our hearts; what should we
gain if we possessed other knowledge? It
infinitely concerns us to know that the Bible
is the word of God—does it equally concern
us to know in what way the holy wen that
wrote it were moyed by the loly Ghost?
It is of infinite moment to us to know that
Jesus Christ is the Son of God—need we
know precisely in what way the Divine and
buman natures are united in His adorable
person? It is of infinite importance for us
to know that unless we are born again we
cannot enter the kingdom of God, and that
the Moly Spirit is the Author of the new
birth—shall we be farther advanced if we
know the Divine process by which that won-
der is performed? Is it not enough to know
the truths that save? Of what use, then,
would it he to know those which have not
the slightest bearing on our salvation?
#Though I know all mysteriss,” says St.
>aul, # and have not charity, I am nothing.”
St. Paul was content not to know, provided
he had charity ; shall not we following his
example, be content also without knowledge,
provided that, like him, we have charity, that
1s to say, life ?

But some will say, “If the knowledge of
mysteries is really without influence on our
salvation why have they been indicated to us
at all? What if it should be to teach us
not to be too prodigal of our whercfores?
If it should be to serve as an exercise of our
faith, a test of our submission? But we will
not stop with such a reply.

Observe, I pray you, in what manner the
mysteries of which you complain have taken
their part in religion. You readily pergeive
they are not by themselves, but assaciated
with truths which have a direct bearing on
vour salvation. ‘They contain them, they
serve to envelop them; but they are not
themselveg the truths that save. It is with
these mysteries as it is with the vessel that
contains o medicinal draught—it is not the
vessel that cures, hut the draught; yet the
draught could not be presented without the
vessel. Thus each truth that savesis con-
tained in a mystery which, in itself, has-no
power to save, So the great work of expia-
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- of the Son of Gad, which is 2 mystery; se
| the sanctifving graces of the new covenant
:arc necessarily connected with the efliuence
{of the 1loly Spivit, which is u mystery: so,

1 too, the divinity of religion finds a seal and.
I attestution in the miracles, which are myster-.

ies. Evervwhere the light is born from
These two orders of truth are so uiited, so

one without the uther, and each of the mys-
teries you attempe to tear from religion would
carry with it one of the truths which bear
directly on your regeneration and salvation.
Accept the mysteries, then, not as truths
which can save you, but as the necessary
conditions of the merciful work of the Lord
in vour behalf,

'The true point at issue in reference to reli-
gion is this: Does the religion which is pro-
posed to us, change the heart, unite to God,
prepave for heaven? If Christianity pro-
duces these effects, we will leave the ene-
mies of the aross free to revolt against its
mysteries, and to tax them with absyrdity.
The Gospel, we will say to them, if then an
absurdity ; you have discovered it. But be-
hold what a new species of absurdity that
certainly is, which attaches man to all his
duties, regulates human life better than all
the doctrines of sages, plants in his bogom
harmouy, order, and peace, causes him joy-
fully to 1ulfil all the offices of civil life, ren-
ders him batter fitted to live, better fitted to
die, and which, were it generally received,
would he the support and safeguard of soci-
ety! Cite to us, among all human absurdi-
ties, a single one which produces such effects.
If that * foolishness* we preach produces ef-
fects like these, is it not natural to' conclude
that it is trutl. itself? And if these things
have not entered the heart of man, it is not
hecause they are alisurd, but because they are
Divine.

Make, my readers, but a single reflection,
You are obliged to canfess that none of the
religions which man may invent can satisfy
his wants or save his soul. ‘Thereupon you
have & choice to inake. You will either reject
them all as insufficient and false, and seek
for nothing better, since man carnot invent
better, and then vou will abandon to chance,
to caprice of temperament or of opinion, your
moral life aud future destiny; or you will
adopt that other religion which some treat as
folly, and it will render you holy and pure,
blameless in the midst of 4 parverse genera-
tion, united to God by love, and to your
brethren by charity, indefatigable in doing
good, happy in-life, happy in death. Sup-
pose, after all this, you shall be told that this
religion is false; but, meanwhile, it has re-
stored in you the image of God, re-established
vour primitive connections with that great
Deing, and put you in a condition to enjoy

life and the happiness of heaven, By means

darkness, and darkness accompanies the light.

linked together, that you cannot remove the -



