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THE RESTORATION OF THE
MASS.

Church of England, of such men as
Guest, Bancroft, Laud, Andrewes,

Cosiu, Sancrott, Kenn, and later of
Keble (in his earlier days) who con-
cisely aud perfectly expressed the doc

trine of the school in his famous
lines : —

“ there pretent in the heart,

 Not in the hands, the eternal Priest

**Doth His true Self impart,

The Zwinglian doctrine on the other
hand became that of the Low Church
party, it is that the bread sud wine are
mere symbols and no more, and that
those who recelve them worthily and
with faith derive the same benefits as if
they had actually recelved the Body
and Blood of Christ. According to this
doctrine, the Eucharlst Is, as a clergy

man of the Church of England not
long ago expressed his bellef that it
was, the ** bare memorial of an absent
Lord.” The philosopbically minded
person will see that these two doctrines
amount to much the same in the end ;
even the Church Times has dis

covered and declared in a leading
article, that there is practically little
difference between its own idea of the
Eucharist and that of the well-knowe
Evangelical, Mr. Webb Peploe : both
doctrines have beea tersely deszribed
by Catholics as the ‘‘ Rsal Absence.”
The 25th Article and the Church
Catechism teach the Calvinist rather
than the Zxinglian view.

The first Prayer- Book of Edward
VI. was in use for only three years, it
never satisfied the Reformers, who
were elther Calvinist or Z#inglian in
their views on the Euchariet, and it
wag regarded by them mereiy as &
stepping stone ; it was supplanted in
1552 by the Second Prayer.Book of
Edward VI, the Communion Sarvice
in which was identical, except in two
or three unimportant detrils, with the
Communion Service in the Book of
Common Prayer now in use, which is
that issued in 1662 The objact of the
revision in 15562 was to remove any
trace of the docirine of the Real Pres

ence, the idea of Sacrifice having been
already got rid of, and the main in-
fluence in the revision was that of
Martin Bucer, who had become the
mentor of Cranmer, and held Calvinis

tic views on the Eucharist. The
Commnunion Service compiled under Bu-
cer’s influence was to be patient either
of a Calvinigtic or Zwingilan interpre-
tation, while rigidly excluding any
Catholic or even Lutheran interpreta

tion, and everything that Gardiner
had fixed on the Book of 1549 as pa-
tient of Catholic doctrine, was swept
away or altered. The Calvinistic tend-
ency had been already apparent in
the first Prayer Book, thus for instance
the phrase in the Missal in reference
to the bread and wine '‘that it may
be made for us the Body and Blood of
Thy most Blessed Son, Oar Lord Jesus
Christ” had been sigaificantly altered
into ‘* that it may be to us,” a very
different request, as Cranmer was
careful to point out. In 1552 such
phrases were discarded altogether, and
the Calvinistic ( or Zwinglian) idsa is
plainly sxpressed in the consecration
prayer when it is asked ‘' that we re-
celving these Thy creatures of bread
and wine may be partakers of His
Most Blessed Body and Blood.” The
first Communion service did resemble
the Liturgy of the Mass in many re-
gpects, through the main idea of the
Mass had been removed from it, it fol-
lowed the same order for instance, but
the present Anglican Communion Ser-
vice bears no resemblance to the
liturgy of the Mass, its order and ar-
rangement are totally different, and
indeed quite unlike any liturgy prev-
fously used in any part of the world ;
the Creed, the * Gloria in Excelsis,”
part of the ‘‘Sanctus” and Preface, and
a few expressions here and there, may
ha traced to the Mags via. Luther and
Bucer, but otherwise it was a bran
new service, radically different in
every way from anything that had
gone before, though strongly resem
bling the Communion services of the
Helvetian Protestants. The signifi-
cance of the change is well
brought out by & change that
was made in the rubrical directions.
The belief in Transubstantiation, of
course, necessitates the utmost care
with regard to the consecrated species,
and, in the Mass careful provision is
made for the ‘‘ ablutions,” 1. e., the
reverent consumption of what remains
of the consecrated species, and the
ceremonial cleansing of the vessels
which have been used. The first
Prayer Book made no provision for
the ablutions, and there has never been
any provision made subsequently in the
Communion Service, but the First
Prayer Book did contain a rubric
ordering the officiating minister only
to consecrate as much bread and wine,
as he thought would be suffizient for
the number of communicants and no
more. Thisrubric was omitted in the
Second Prayer Book, at Bacer's instig-
ation, and another inserted at the end
of the service which ordered that the
curate, (i. e., incumbent), should have
to his own use all that was left of the
bread and wine after the service.

WHETHER CONSECRATED OR NOT,
There 18 reason to believe that this
was done intentionally with the object
of denying Transubstantiation and in-
sisting that no change took place and
it was the custom forat least a century
for the majority in the clergy to con-
secrate a large amount and take home
for personal consumption a8 ordinary
food what was left. An attempt was
made in 1662 to stop this by a
rubric ordering the officient to call up
some of the Communicants to consume
what was left of tha consecrated
bread and wine (a direction also in-
compatible with a belief in the Objec-
tive Presence); but, in spite of that
rabric, the old pracilce encouraged
by the compilers of the Second Prayer
B)ok continued down to our own time,

m—

In the Church of England.

From the, Monitor and New Era, August 10
One of the greatest and most funda-
mental religious changes that was
made at the Rsformation in Euogland
was the substitution of the Communion
Service for the Mags, to use the phrase
which was g0 often on the lips of the
leading Reformers, and anyono that
chooses to compare the service of the
Mass in the Roman Missal, which s
pow used in the Catholic Church in
England (and which is ideutical, save
in a tew unimportant detalls, with
those used in Eoglaud before the Ra-
formation) with the Communion Sarvice
or **Order for the Administration of
the Lord's Supper,” a8 its title runs,
in the Book of Common Prayer, will
gee at once how wide and far reaching
is the difference between the two ; it is
a difference, not in detalls, but in
root principle. The Mass is, of course,
a Communion Service, but it is that
and a great deal more ; it is also a
gervice of sacrifice, and the idea of
sacrifice 18 quite as prominent in it a8
the idea of Communion ; whereas from
the ** Administration of the Lord’s
Supper " the idea of sacrifice 18 wholly
absent, or, if it may be said that there
are in the service two allusions to sac-
rifice, the sacrifize alluded to is some-
thing quite different from the sacrifice
of the Mass, it is in one case merely
the alms of the congregation, and per-
haps the unconsecrated bread and
wine, of which God’s acceptance 18
asked, and in ‘the other case the sac-
rifice is ** prayer and thanksgiving "
or * ourselves, our souls and bodies.”
This is only what would be expected
by anyone acquainted with the views
of those who were responsible for the
compilation of the Book of Common
Prayer ; they were prepared, or some
of them were, to admit the idea of &
gacrifice or oblation of the fruits of the
earth (though in fact they made no
mention of any ‘‘oblations” in the
earlier editions, and the word was not
put into the Communion Service till
1662), and even Luther, violently
opposed as he was to the whole idea of
the Sacrifice of the Mass, made fre
quent use of the phrase ‘‘Sacrifice of
praise and thanksgiving,” and its use
in the Book of Common Prayer can be
traced to his influence. But the Eua
charigvic Sacrifice, or Sacrifice of the
Mass, the idea of which runs all
through the Catholic service, is some
thing quite different, it is nothing else
than the Sacrifice of the Body and
Blood of Oar Lord, which were and
are believed to be objectively present
on the altar after the consecration, by
which the bread and wine were and
are believed to be miraculously
changed, though the change is not
visible to the senses, It was agalpst
this idea, agalnst that is to eay, the
doctrines of the Real Presence, or
Transubstantiation, and of the Sacri.
fice of the Mass, that the most vehe
ment attacks of all the Reformers were
directed ; all the discussions turned
mainly off this point, and the Mass
was denounced as idolatrous and blas-
phemous in the strongest language
that has ever been used in religious
controversy. To get rid of it, and
put in its place a Communion Service
and nothing more, which should con-
tain no idea of Transubstantiation or
of the Eucharistic Sacrifice, was the
chief aim of the Reformers, headed by
such men as Cramner, Ridley, Lati-
mer, and Hooper, and in this aim they
entirely succeeded. In the Reforma-
tion controversies, by the way, no dis-
tinction was ever made by either side
between the ‘‘Real Presence” and
« Transubstantiation.” Catholics and
Protestants alike recoguised the terms
as synonymous, and both also re-
cognised the undoubted fact that Tran:
substantiation, in exactly the same
sense as it is taught now in the Cath-
olic Church, had been, in England as
elsewhere, part of the official teaching
of the Church, since its definition by
the Fourth Lateran Council in 1215.
The first English Communion 8sr-
vice was published in 1549 in the first
edition of the Book of Common Prayer,
generally known as the First Prayer
Book of Edward VI.; it was founded
almost entirely on Luther’s Com-
munion Service, or ‘‘Mass,” as he
called it, with the exception of the long
Consecration Prayer which was an or-
iginal composition, and the word
« Mass” was retained as a sub-title ; it
was described a8 ‘‘ The Order for the
administration of the Holy Communion
commonly called the Mass.” Baing
practically Luther's service it was
of course Lutheran in tendency, that
is to say, while every trace of the
Eucharistic Sacrifice was carefully
eliminated from it, even to such prim-
itive and almost universal practices as
the fraction of the Host and the com-
mixtare (because Luther denied the
Eucharistic Sacrifice), and in that im-
portant respect it differed entirely
trom the old Mase, it was, neverthe
less, perhaps barely patient of an in-
terpretation in accordance with the
teaching of the Catholic Church on the
Real Presence (as Gardiner attempted
to prove,) because Luther did not pro
fess to deny the Real Presence, what
he did was to define it in a way of his
own ; his theory on this point which
he called ‘' Consubstantiation,” was
soon discarded in England, and the
main theories about the Eucharist
apart from the Catholic doctrine of
Transubstantiation, became the Cal-
vinist, or Receptionist, and the Zwing-
lian ; the Calvinist theory maintains
that the Body and Blood of Christ are
present only in the hearts of the
worthy and faithfal recipients of the
consecrated bread and wine, which re:
maln after consecration just what they
were before ; this became the doctrine

over, Cesin though be was respon

sible for the present ruvric jusufied
the prastice of allowing the curate to
have the remnant of the consecrated
elements for domestic consumption, on
the ground that ‘‘the Sacrament of
the Body and Blood of Christ do not re-
main longer than the holy action {tself
remains, for which the bread and wine
was hallowed; and which, being ended
return to their former use agaiu,”—a
statement incompatible with any be

lief in an Objector Presence

S> much has been gald to make clear
tha diffsrence batween the Mass and
the Communion Service, and the great
change that was involved in the sub

stitution of the latter for the former.
Daring the last fifty years opinion in
the Church of Eogland has greatly
changed ; & large majority (slc) of the
Anglican clergy now hold apd teach
the doctrines of Transubstantiation
and the Sacrifice of the Mass, and such
clergymen are naturally not satisfied
with the Anglican Communion Service.
At first they were contented with in-
troducing into the Church of England
the vestments, ceremonies, and out-
ward accompaniments of the Mass, all
of which were discarded with the Mass

itgelf at the Reformation. But they
have goae much further. In hundreds
perhaps  thousands, of Anglican

churches the Mass has been restored,
the actual liturgy ftself, that is to say,
either wholly or in part, and the
prayers expregsing the Eucharistic
Sacrifice and the Real Presence, which
the Reformers abhorred, are sald
privately by the cfficiating clergyman
in those long pauses, which always
oceur in the Communion Service in a
ritualistic church, and which wor-
shippers often fiod eo inexplicable.
At a chora! service this is less notice
able, because the prayers from the
Mass are sald while the choir is singing
but anyone who attends a ‘‘low cele-
bration ” at a ritualistic church will
notice the frequent paucses, during
which the officiating minister inter
polates some portion of the Mass into
the Communiocn Service. This growing
practice has naturally led to a de-
mand for Missals or Mass books, and
this demand has been liberally sup-
plied. The Anglican Missals are
gomatimes, but not always, called by
that name, but, by whatever name they
are called, they all alike contain a com-
positive service consisting of the Cath-
olic Mass and the Anglican Commun-
fon Service dovetailed together ; first
a bit of the Mass, then a bit of the Com-
munion Service, then another bit of
the Mass, and then another bit of the
Communion Service and so on, the
Mass, of course, to be said privately
and the Communion Service publicly.
In some cases the whole of the Mass is
interpolated, in others only parts;
when only part is given the favorite
parts are the preparation prayers from
the beginning of the service, the pray-
ers at the Offertory (entirely omitted
even from the first prayer-bock) and
the greater part of the Canon of the
Mass, which, of course, contains fre-
quent allusions to the sacrifice, and
also a prayer fcr thedead, another par-
ticularly obnoxious feature in the eyes
of the Reformers, who struck out of the
Book of Common I'rayer in 1552 every
trace of prayer for the dead.
Oane of the earliest books of this kind
is called ‘‘The priest to the altar,”
another called ‘ The Ritual of the
Altar,” was edited by Mr. Olby Shiply,
who afterwards became a Catholic, and
yet another by the Rev. A. Stapylton
Barnes, now also a Catholic priest.
But perhaps the most complete of all
is a ‘*Missal,” published by Messrs
Rivingtons and Percival for a commites
of clergymen connected with the now
defunct ‘‘Society of St. Osmund,”
which, although it costs twc guineas
in unbeund rsheets, has had a large
sale. This book contains the whole of
the Mass according to the Use of Sar-
fum, i. e., as used in the Dlocese of
Salisbury before the Reformation,
which is almost exactly the same as
that used in the Catholic Church now,
and was the liturgy of the Mass best
known to the Roforme:s; every
word of the Catholic Iliturgy is
printed and dovetailed with the
Anglican Communion Service as
we have described. And, in ad-
dition, all the special Catholic services
for the week before Easter, swept away
at the Raformation, are given ; these
include the service for the blessing
and procession of palms on Palm Sun-
day, for the placing of the reserved
gacrament in the ‘‘sepulchre” and
ceremonial washing of the altar on
Maundy Thursday, the *‘Mass of the
Pre-sanctified " (I. e., Mass with the
reserved sacrament)on GoodFriday, and
the blessing of fire,of the paschal candle,
of the font, holy water,etc., on Hely Sat-
urday, or Esster Eva. These services
are used in many Anglican churches.
The book also contains all the introits,
graduals, secret prayers, communions,
and post communions for the various
days of the yesr, i. c., certain variable
parts of the Mass which have no coun-
terpart in the Communion Service,
and, in addition, a large number of
collects, epistles and gospels from the
Missal for days for which no service is
provided in the Book of Common
Prayer. These days include the
¢« Black letter " saints’ days in the
Prayer-book Kalendar (which was in
serted in 1602 because they served as
dates at that time, when they were
more often used than the days of the
month), and also feasts done away
with at the Reformation, and not men-
tioned in the Prayer -Book at all, such
as the feasts of St. Thomas a Backet,
Corpus Christi (the festival constituted
in the 13:h century in honor of the
doctrine of Transubstantiation) and
the Assumption of Our Lady. Full
provision is also made for Masses for
the D2ad and all the Votive Masses.
Certain parts of the Missal were un-

of the old High Church party in the | and is probably not yet extinct, More-

collect, epistle and gospel must, for in-
stance, be +ald aloud, & proper preface
from the Missal was often used aloud,
and at choral services the choir sang
the Introit, Gradual, etc., from the
Missal, and sometimes the Kyrie. It
was & common practice to omit the
Commandments, and even the Creed
and **Glorlia in Excelsus "' are often
omiited when they are ordered in the
Missal not to be used, though the
Prayer-Book does not contemplate or
allow thelr omisslon at any time ; If
this {8 done, and the Collect, Epistle
and Goepel are taken from the Missal
&:d not from the Prayer Biok, the re-
sult {s a composite service which is not
the Mass and not the Communion Sor

vica, No wonder that the Church
Times once described the service in a
prominent London church as & ** poly
glot Mass,” that & visitor to another
church was told by his neighbor, who
gaw him searching his Prayer Book in
vain, ** You will not find that book of

much use here, sir; allow me to lend
you this little manual.” This open
disregard of the Dk of Common

Prayer has been, however, for the most
part, discontinued at the request of the
Anglican Bishops.

Whatever may be thought as to the
desirability or otherwise of these volu

minous additions to the Anglican Com-
munion service, there can be no ques

tion as to its being desirable that their
full signifizance should be understood.
As to whether they can bs defended or
not I am not at present concerned to
enquire ; but it is fair to say that the
detenceusually put forward by extreme
High Churchmen is the plausible one
that a clergyman has a right to use in

church what private prayers he pleases,
That may be o in the Church of Eng-
land, but such an admission will carry
us a long way ; certainly in the Cath-
olic Church no guch contention would
be admitted for a moment, and if a
priest were discovered to be in the
habit of privately interpolating the
Anglican Communion servics into the
Mass he would be severely dealt with ;
the contingency is not likely to arise,
Moreover, it may be remarked that the
most important parts of the Mass are
always sald ‘‘ privately " in the Cath-
olic Church. The significance of this
growing practice in the Church of
England (and it is steadily growing)
lies in the fact that the only object ot
using prayers and ceremonies from the
Missal is to supply the admitted defic-
fences of the Anglican Communion
Service with regard to the doctrines of
Transubstantiation and the sacrifice of
the Mass, and to emphasise those doc-
trines. To an ordinary person it is
difficult to reconcile this practice with
the loud and oft-repeated protestations
that the Anglican communion service
is the Mass under another name, and
contains all the essentials of the Cath

olic Maes. In any case, the signific-
ance of the restoration by individual
clergyman of prayers and oeremonies
that the Church of Eagland has delib

erately rejected can hardly be exag

gerated. The preparatory prayers of
the Mass include the XLII. Psalm con-
taining the words, ** I will go unto the
altar of God,” a form of confession in
which the Blessed Virgin Mary and the
saints are confessed to,and two prayers
including appeals to the merits of the
saints. All these were naturally re-
jected by the compilers of the book of
common prayer. All these prayers are
used habitually, as has been sald, by a
large number of Anglican clergymen.
The prayers at the ‘‘ Offertory " in the
Catholle Mass are all of a dis

tinctly sacrificlal character ; they
were, therefore, all rejected by the Re
formers,and the ‘* Offertory " itself was
entirely'done away with,the clergyman
being instructed to place the bread and
wineon the table without any cere-
mony or prayer. All thase prayers
are now restored in an unauthorized
manner, and the old prayers, ‘‘So let
our Sacrifice be in Thy sight that it
may be pleasing to Thee,” and the in-
vocation of the Holy Spirit, ‘* Bless this
Sacrifice prepared for Thy holy name,”
are said. The ‘‘ Lavabo,” or ceremon-
ial washing of the hands, and the use
of incense were also omitted on account
of their sacrificial significance ; they
have been restored in the books we
have mentioned. The same importance
attaches to the commemoration of the
Saints and request for their prayers,
the prayer that the elements may ‘‘ be
made the Body and Blood " of Oar
Lord, the prayer ‘‘we offer to Thy
glorious Majesty . . . . & pure
Host, & holy Host, an unspotted Host,"
the prayer for the dead, the frequent
reference to the consecrated elements
as ‘‘ the Body and Blood of Christ "
simply : all these were swept away at
the Raformation on account of the doc-
trines they involved, all have been re-
stored by the ‘‘advanced " clergy.
Aund so it is with regard to the cere-
monies and gestures, the solemn lift-
ing up of the paten and chalice at the
Offertory, the frequent signing of the
Cross, the kissing of the altar, the
elevation of the consecrated wafer and
chalice, the genuflecting or kneeling
of the celebrant immediately after the
words of consecration, the very attitude
of * sacrificing " priest in which he is
ordered to stand, the solemn breaking
of the Host, and the dipping of it in
the chalice, all these usages plainly
set forth the doctrine of Transubstantia-
tion and the sacrificial aspect of the
whole action,; and, therefore, were
they deliberately rejected at the Re-
formation. That they should be re-
stored by individual clergymen under
the guise of ‘‘ private prayers,” is, to
gay the least, & strong measure. In
gome cases the rubrics of the Missal
(which are given in full in the book
published by Messrs. Rivington), act-
ually conflict with the rubrice of the
Anglican Communion Service ; in such
cases the editors prefer the rubrlcs of
the Missal. Thus, at the consecra-

til recently even publicly used ; the

Common Prayer are ret sslde al-
together, and those of tne Migsal take
their place, and whereas the Book of
Common Prayer orders the cffiziating

minister to break the bread before the E
words of consecration are said, the im. |
itation Migssal, like its genuine proto- )
type, orders the ‘* fraction of the Hoet |
and the ** Commixture,” after the con-

gecration, through, #s has been sald, |
those ceremonies were om!itted even in |
the Communion Service of 1510 Sach |
liberties can hardly be covered by the |
excuse of ** private prayer.”
To Catholics it cannot but be & mat- |
tar for saticfaction that the Cathoil

gained such a hold on members of the

Church of Fogland, as these facts de-

mou s rate, But, at the same time, !
they cannot but feel that the making

of such far-reaching changes by indiv

duals on their own respousibility s
contrary to that principle of authoyity

which 1 & fundamental principle of

Catholicity .

MISTOOK THE COURTESY.

A very pretty girl who lives in
Frankford went to Wilmington the
other day with her uncle, says the Ra

porter's Nogegay.

In the evening she stood on & corner,
{n front of huge church, waiting for a
car. Many laboring men, with empty
dinner pails on their arms, were pass

ing on the way home from work, and
it touched and pleased the young girl
to see how respectfully these honest,
brawny fellows bowed and raised their
hats to her. ‘ They are but lately
come from the mother country,” she
thought, as she acknowledged with &
gracious smile each salutation ; ‘*and
they think from my appearance that |
am some distinguished person—ths
daughter of senator or governor—and
they suppose it 18 the custom here, &8s
it i at their home, to make obeisance
humbly to euch as . It s very pleas
ant and nice of them,” she said to her-
gelf, ** but [ must have acknowledged
fifty or sixty bows by this time, and
my neck and face are getting tired
with 8o much smiling and nodding.”
Oa that account, however, she would
not be go rude as to ignore the low'y
workmen’s bows, and she was work

ing away like Mr, McKiuley review

ing a parade when her uncle, who
had stepped into a drug store, rejoined
her.

“ What in the world are you dolng,
Marie ?" he asked. The young girl
explained. ‘* Why, you silly girl,"”
said the uncle, ‘* don’t you see it's a
Catholic church you're standing in
front of? These men are Catholics
and it's to their church they are lift-
ing their hats, not to you.”

BAD TEMPER.

Hawthorne remarks anent ‘‘Oid

Maid " Pyncheon's grotesque pride in

her want of success as a shop keeper—

she was a gentlewoman of long des-

cent—that it is queer, but neverthe-

less true, that people are generally
quite as vain of their deficienclies as of

their available gifts. Is it not equally

queer and equally true, that people are
often as vain of their defects as of their
virtues ? We have in mind our friend
with the bad temper. He confesses it8
possession in a way which is rather a
bid for admiration than a manifesta

tion of compunction. Like a spolled
child, he sometimes flatters himself
that it gives him an alr of distinction to
cultivate what George Ellot call a *‘dl-
urnal incalculableness "—and he ex-
pects his friends to endure his sudden
lapses into ugliness without prejudice
to his standing as a good -hearted fel-
low in the main, One day he treats
you with affectionate effusivenece.
When next you meet him he impresses
you with & ertishing senso of your ows
insignificance. One moment he is all
sunshiue, the next his brow 18 clouded.
He will do you a good turn to day, but
to-morrow he repels you with rude
words and harsh looks. A man of this
kind may be the possessor of many high
qualities, but his bad temper obscures
them all. It is like the dead fly which,
as Scripture says, spoils the sweetnees
of the ointment. The habit of giving
offence ** withont meaning it " will, if
persisted in, leave a man friendless.
The good-heartedness that indulges
itself in wanton oubreaks of temper
may be interesting to students of
human nature, but it is not calculated
to inspire lasting attachment, — Provi=
dence Visitor.

Bating and Sleeping.

Food supplies the substance for repairing
the wastes of the body, and gives strength.
Sleep affords the opportunity for these re

airs to be made. Both are necessary to
lealth, If you can’i eat and sleep, take
Hood's Sarsaparilla. It creates a good ap-
petite and tones the digestive organs, and it
gives the sweet, restful sleep of childhood.
Bae sure to get 1lood’s.

Biliousness is cured by Hood's Pills.  20¢,

ONE NICHT CURE ““@

Roak the hands thoroughly, on retiring, in &
yor lather of CuTicuRrA BoAr. Dry,and it
freely with Curicuna OINTMENT, the great
gkin cure and purest of emollients. Wear old
gloves during the night, For sore hands, itch-
ing, burning palms, snd painful finger ends,
this one night cure is wonderful,

For sale by all Colonial Chemists. POTTER Druo &
Cnsu. Coxp., Sole Props., Boston, U.B. A,

tion the instructions of the Book of

doctrine of the Eucharist should hr\(-\ pr

“ Put Money l
In Thy Purse.”

Nobody suffering from brain-fag, lack

of energy, or ““that tired feeling” ewer
puts money in his purse. Lassitude and
listlessness come from impure, gish
blood that simply oozes h the weins.
Hood's Sarsaparilla make blood pure

and give t life, wigor and wim,
Pimples—* My face was covered
aith pimples and black s but after
taking Hood's Sarsaparilla a short time, 1
was ¢ /, and kin qwas
iy May Ryan, North
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Young msn and women who wigh to be
successful ghouid call or write for par
ticulars and be ready to start on Opening
Day.

C. A. FLEMING, Principal,

OWEN SOUND.

ASSUMPTION + COLLEGE,

SANDWICH, ONT.
HE STUDIES EMBRACE THE OLABS-
ICAL and Commercial Courses. Terma
including all ordinary expenses, #8150 per ak-
num. For fu)) particulars apply to
REV.

Address: Be

ON1

D. CusiING, C.B.B

ST. JEROME'S COLLEGR
BERLIN, ONT.

Oomplete Olassical, Philosophioal and
Uommerciai Courses, Shorthand
and Typewriting.

For further particulars apply to—
REV. THEO. SPETZ. Prosident

———————
Our earefnlly-arranged courses of study keep
you out of the old ruts, We give you up-to

date instruction in business and shorthand,
Catalogues fre

Forest Uityml'h]s. & Shorthand College

J. W. Westervelt, Principal. London, Ont.

NOW OPEN

FALL TERM IN THE

g y
1 facilities for

assisting graduates to positions. Write for
calendar.
W. H. Saaw, Principal.
Yonge and Gerrard sts.
Established 1859

The LONDON MUTUAL

Fire Insurance Co. of Canada.
Head Office, LONDON, ONT.

JonyN DRYDEN, D. C. MACDONALD,
Presidents Manager.
CAMERON MACDONALD, JAMES GRANT,
AssT. Manager. Treasurer,
H. WADDINGTON,
Managing Director and Secretary.

500,000 patd in losses LOwest

ptly settled.
OCITY AGENT

A, W. BURWELL, - 476 Richmond Streets

PLUMBING WORK IN OPERATION

Onn be Seen at our Warerooms
DUNDAS STREKT.

SMITH BROTHERS

Sanitary Plumbers and Healing
Engineers,
LONDON, - ONTARIO,
Bole Ageuts for Pearless Waler Healers,
Yalaphona ik

Chureh Bells, Chimes and Peals of Bost
r“jg Quality. Address,
> " 014 Established
£ BUCKEYE BELL FOUNDRY
- THE E. W. VANDUZEN CO., Cincinnati,0

FAVORRBLY KNOWN SINCE {89 6

HAVE FURNISNED 25000 p

IHURGH, SCHOOL & OTHE|
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ﬁl'/ CHIMES. Erc.CATALOGUE &PRICES Fﬂié

Largest Foundry on barti mnking

CHURCH BELLS {":¥i¢

& PEALS

Purest copper and tin only. Terms, ete., free.
MoSHANE BELL FOUNDRY, Baltimore.Md.

THE NEW TESTAMENT—25c.

For Sale at the Oatholic Record Office,
\VE HAVE JUST PURCHASED A LARGHR

/]
PUREST, BES
B ENUI. £‘~

supply of The New [lestame neatly
bound with cloth limp cover—price senta
each. Translated from the Latin Vul , dil-
ently compared with the original Greek and
rat, published by the Knglish College ab
Rheims, A. D., 1582, With aunotations, refers

ences, and an historical and chronological in-
dex. Bearing the imprimatur of Cardinal
Vaughan.

Printed on good paper, with olear type.

Thos. Coffey, London, Ont




