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POPE LEO XIII.
VvENERADLE BRETIHREN,
Health and Apostolic Benedaction,

Liberty, the highest gift of natare, which
balonga only to iutellectual or rational bax:‘ngu,
confers on mun this dlgmt’slr, that he is “in
the hsnl ot his couasel” and hes power
over his actiony. Bas thp manner in which
this digoity is boroe is of the pgreataat
momsn’, joasmuzh n3 on the usd L2t ia
maio of liberty tho highest gond tm_l the
grestess evil aliZe depend. Man inleed
is free to obsy hi: reason, to geck mocal
goud, n2d to =trive af-er hig last end, Yot
S, 13 frea sla> to turn aside to all other
thinge, to foilow after falae dreama of happi-
pess, to disvusb eu:xbhsheq order,‘and to fall
hes ilong into the destcuction which he has
voluotarily chosen, —The Redeemer of man-
kind, Jesus Cazist, having rastorel und
exalted t18 orizionl digeity of nature, vouch-
wfed epacial assistance to the will of man;
snd by the gifes of Hia grace, and the pro-
mise ol barrniy blize, He raised it to a
aobler stws2, la lika mauner this grass gifc of
mature ha: ever baen, and always will be, con-
stantly cherished by tho Catholic Caurch ; for
ta her alone bas boru committed the charge of
nanding down to all ages the henefita pur-
chused for us vy Jeeus Carist. .
miny who imsgize shat the Church is hostile
to humaa libarey.
notloa a3 to what libarty ie, either they per-
vert the very idza oi libarby, or they extend it
at tizeir plazsurs to m:uy tatogain which maa
cannot rightly be tegarded ne free.

We have on other occasions, and espe:ially
in Qur Knayelicai Lettzr Immortele Dei, in
treating of the so-callad modern liberties, di;-
tingunished betwe:n their good snd evil ele-
ments ; and We have shown that whatiover
ia goad therein is as apcient a3 trath iwsel’,
snd that the Chuceh has always most willing-
ly approved and practiced it ; but whaico-
ever hos been ndded is of & vitisted kind, she
fruis of the dizordsrs of the age and of n2 -
satlste [onging nfter noveltier.—Szeing, how-
ever, that many cling so obatinately to
their own opinion in this matter as to
magine thean modera Hbertias, visiated as
they are, to bo the greatest glory of our nge,
and tha very baels of civil life, without which
o perfect government could be concelved.
Wo sherafers feel i5 now Oar duty, for the
ska of the common gond, to traat suparately
of Shis subjaot,

i i3 with moral literty, whether in ia-
dislduals or in commucities, that Wo prc-
ceed 10 deal.  Bud, firat of alf, it wi! be
well £ speak briely of netwral liberby :
for, though the two kinda are dislizct and
separate, the natural [a the fountain head
of libercy cf whatsoever kind. The unani-
mous cons¢at aad judgment of mon, which is
cartainly the voice of nature, recogniz:a this
natural liberly in thoes only who are en-
dowed with ingelligence or reazon; mad it
ia by this foct that mar i3 rightly regarded
B0 reeponsibls for his astioun. For, while
other acimaro ereatures follow their wenses,
teeking guod or avoiding evil enly by instinct,
man has rzas0a to guide him tn all the ucts of
his life. Renson sees the contingency of all
the geod things Swhich sro npon earth; and
thns, ssefng that nono of them are of neces-
sity for ug, it leaves the will free to choose
what it plesses,—But man can judge of thils
contingency, only becanse he hos a Eoul that
issimple, spiritual, and intedlectusl ; & soul,
therefore, which is not produced by  matter,
and does uot depend on master for its exist-
enca ; but which is ereated immediately by
Gad, and, far aurpassing the condition of ma-
terial things, hasa lifoand action of it: own—
% thai, knowing tha unchangeable and ne-
Ooseary ressons of what is true and good, it
can jadge of she contingency of saytbing in
particalar. Whea, therefore, it is established
that man’a soul is immortal and rationsl, the
foundstion of natural liberty ia at once most
firmly 1aid,

Ag the Catholic Church declares in the
Btrongent terms the eimplicity, spiritnality,
azd tmmortality of the soul, zo with up-
equitled conatancy ehe assertagalso ita free.
doin. Theno truths she has nlways taaght
80 hiak sustained ther a5 o dogma of faith ;
81d whenever horetics or innovatora have
a:tscked the liberty of man, the Church has
defended it and protected it from assault,

vtory bears witness to the energy with
wileh rhe met the fury of the Msnicheans
wad ths lke ; and the carnnntnees with whieh
laister years she defended human liberty in
the Unanell of Trent, and agalngt the follow-
ot of Junseniug, is & well hnown Tast. ‘Naver,
aad in o place, has she made truce with such
falalism.

Lin:rey thon, as we have said, belongs only
to thuse who have the gift of reason or in-
telligence. Qonsidered as to its nature, it 1a
the faculty of choosing means ftted for the
end propotod ; for he -only ia manster of his
8otions who can obocse one .thing ont of
many,—Now, since everything chossn a3 o

”

means is viewed as good or useful, nnd since
good a8 such, ia fthe proper objeos of our de-
sire, it follows taat freedom of choice is o
property of the will, or rather is identical
with tie will in so far ag it hes in its action
the faculty of choice. But the will
eannot proceed to ach until it ie enmlightoned
by the knowlzdge possessed by the intellect.
1u osther worde, the good wished by the will
i1 necessnrily good in eo far as i is known by
the in%telloct ; and the more so, because in all
veluptary accs choico is subscguent to o judg-
meot upon the truth ef the good precented,
drcinring o which preferencs should be given.
No seneible man can doubd that judgment is
an act of reuson, not of the will. The end or
oljzet, both of the rational will and of its iib-
oriy, is the goed which is In conformity with
resson. S.nce,however,bithethesefucaltiesars
imperfect, it 18 possible,us Is often seen,thatthe
reseon should prapose to the will a good that is
nnt true, but spparent, and thut tho will
should choose acoordingly. Just as the pos-
sioility of error, aud actual error, are de-
fects of the mind acd attest its imperfeo-
tion; so the pursuit of an upparent good,
though a proof of our freedom, just as
a disense is a proof of our vitality, im-
pliea defect in human liberty. The will also,
simply because of its depondence on the
reasoa, no sconer desires anything contrary
thereto, than it abuses its fruedom of
choice and corrupts its very essence. Thus
it is thav the infinitely perfect Geod, al-
though, because of the supremacy of His
intellect and of His ezsential goodnezs, He is
supremely frze, nevertheless cannot choose
evil ; neither can the angels and sainte, who
enjoy the B:atific Vislon. St Augustive and
otners urged most acdmirably againet the
Pelagiaue, that, if the possibility of deflsction
from good helonged to the essence or per-
fection of livertv, then God, Our Loard Jesus
(hrist, and the angels and eaints, who have
not thig power, wcald havoe na liberty atsll,
or woull have I3ss liberty than man has in
his eyste of pilgrimage and lmperfeotior,
Tnii subjsit s 0Hen discuesed by the angelic
doctor, in his demonstration that the
possivility of slonoiog is not freedom, but
slasery. It will sufice o quots his sabtle
commentary on the words of Our Lord:
“Whnosoever committeth sin is the elave of
gin” (St. Johm, vili., 34). ° Everything,” he
paye, ‘‘ie that which beloaga to it natwmally.
When, therofore, it acts through a power
outside itislf, it does not act of itself, but
through anotuer, that ie, as aelave. Bat mun
is by naturg rational. W hen, therefors, he
acts according to reaton, he acts of himeelf
and acoordisg to his free will; and this

Yot there are ! )
¥ Ny ! and =o Is bound by another’s chsin.

Having a false and absurd :

{s libsrty., WWaoereas, when he sing, be scts in
opposition to reason, and is moved by another,
There-
fore : ‘ Whaosoever committeth sin is the
alave of gin.’"—Even the heathen phileso-
phars clearly recoznised this truth, especislly
those who held that the wite man alone ir
free ; and by the term *‘ wise man” they
meant, u8 is weil knowp, the man trained to
live in accordance with nis nature, that iz, in
justice and virtue,

Such then being the condition or human
liberty, it necensarily stands in need of light
nnd etrength to direct ite actions to good
and to restrain them from evil. Wizhout
thic, tha freedon of our will would be our
ruin.—First of all there must be law,
that ir, & fixad rels of tasching what ie
te be uone, and what is to be left unp-
done. Tuis ruls cannot affect animals in any
true pense, since they act of necessity,
following their natural instinct, and cannot of
themselven act in any other way. On the
other hanl, as was 3aid above, he who is free
ean ¢ithsr ot or noY act, ean do this or do
thas, as ha pleagee, bacauso his jadgment pre-
cadee kis choice. And his judgment not only
decides oz good or evil in the abatract; but
aleo on whai i3 practically good and therefore
o be chozen, and what is practically ovil and
therefore to be avoided, eo that he may attain
hia last end to which all his sctiozs must be
directed as meana. This ordination of reasos
is callod law.—In man's fres-will, moreover,
or iu the moral necessity of our voluntary
acts being in ncordance with reason, lies the
"very root of the neccessity of law. Nothing
mora foolish can be uttered or conceived
than ths notion that, because man is
free by natuve, hoaie, therefore, exempt from
law. Were tnis tho cage, it would follow
that, to become free, we must becoms irra-
tional. ‘\Whereas the trnth is, that wo must
pubmit to law precisely because we are na-
tarally free. Law is the guide of man’s ac-
tions ; it turns him towards good Dby itsre.
wards, snd deters him from evif by ita poa
ishmopts. Foremost in this cffice comes the
natural law, which is written rod engraved
in the mind of every man ; and this is nothing
but our remson, commanding us to do good
and fordidding evil. Neverthelsse, these
preecriptions of human reasou have the
force of law, only bocause they are the
voice and the interpreters of some higher
power on which our resson and liberty
neceatarily depznd. For, since the forco of law
congiats in the imposing of obligationsand the
granting of rights, authority is its one and
oaly foundation ; the powor, that ie, of impoe-
ing the former and protecting the latter, and
of assigning to both the necessary sanctions of
reward and chastisement, But all thie, oloar-
ly, counot be found in man If, as his own
supreme leglalator, he is to determino his own
actions. It follows, thorefore, that the law of
nature is identical with the eternal law, im-
planted in ratlonal creatures, and icolining
them to their right scticn and end ; and it is
idontical also with the eternal reazon of God,
the Creator, and Ruler of the world, To
this rule of aotion and restralnt of evil,
God hoe voucheafed to give spcoial aids
for strengthening and ordering the human
will. The firsst and ™ozt excellent of
these is His Divioe grace, whereby the mind
ie enlightened and the will wholesomely in-
vigorate and set in oonotent pursuit of moral
good, so that the use of liberty becomes at
onoe less difficult and less dongerons. Not
that the Divine asslstance hindera in any way
tho freedom of our will ; for grace ia intrinsic
in man and in harmony with his nataral in-
olinations, singe it flows from the very
Creator of his mind and will, by Whom

all things are ordered In conformity with
their natare, As the Awngelio Doctor points

out, it is because Divine grace comea from the
Avthor of nuture, that it is so admirably
adapted to be the safeguard of every nature,
and to malntain the character, effisiency, and
operations of each.

What haa been said of tho liberty of
individuale, is no less applizable to them
when considered as constituting civil society.
For what rearon and the natural law do for
individuals, that kuman law, promulgated for
their good, does for society.—Of the laws en-
acted by mep, some are concerned with what
is good ur bad by its very nature ; and the one
they command men to follow but the other to
avoid, adding at the same time a sunitable
sanctiorr, But such laws by no meanas derive
their origin from ecivil so:iety ; because, just
a8 civil society did not crente human nature,
80 neither can it be said to bs author of the
good which befits humaa nature or of
the evil which is contrary to it; rather
they come betore &lil human asociety, and
are the ontcome of the natural, and conse-
quently of the eternal law, The precspte,
tnerefore, of the natural law, incorporated in
the lawa of men, have not merely the force of
human law, but they poseess that higher
and more august sanction which be'onge to
the law of nature and the eternal law,
And withio the sphere of this kind of laws,
the daty of the clvil legislator ia mainly
this: to make the community obedient,
by the adoption of a common discipline,
and by putting restraint upon the re-
fractory and visiously incllned, so that, de-
terred from evil, they may turn to what
is good, or at noy rate may avoid causing
troubls and disturbance to the State. But
there arc other enactments of the ecivil
authority, which follow indirectly from the
nataral law, and decide cases of which the
law of nature troats oaly in a general way.
Far irstance, though nature commands all to
contribute to the public peaze and prosperity,
the manner, apd circumstancse, and condi-
ticns under which such servise 1 to ba res.
dered are det2rmined by tha wisdom of man,
itlsin the constitution of these particular
rules of life, euggested by reaion aad pru-
dence, and put forth by competent authority,
that human lsw properly so cailed consists,
binding all citizene to work together for the
nttainment of the common end proposed to
the community, aad forbidding them to de-
part from it ; wod, in so far a8 it is in con-
formity with the dictstes of nabure, lead-
ing to wka' is rood and deterring from evil.
From this {3 apveurs that the eternal law nf
God is alons vne standard and rule of human
liberty, and that not only of individuale, bas
aleo of the community and civil gocisty which
tacy constitute, Therefora the truo liberty of
human sociaty doea nct consist in every mas’s
doing what he pleases, for thia would eimply
end i turmoil and confusion and the over-
throw of the State ; baut rather in thir, that
through the diractions of the civil law hu may
more vasily contorm to the directions c¢fere
eternal law, Likewiee the liborty of thea:
who are io nuthority does mot consist in the
power to l.y unreasonable aad capricious
commands upon their subjects, which would
moreover ba crimizsl and would lead to the
ruic  of tha commonwealth ; but the
binding force of human lawsie iu thie, thet
they ure to be regarded as applications
of the etcraal lnw, and incapable of sanction.
ing aayibing which is not contained in thal
law, as fn the principla of all law., Thus, St.
Asgusting most wisely says: ¢ I think thag
you can Bes at the samu time that there i:
nothiay juet und lawful in taat temporal law,
unless what men have gathered from this
cternal law.” If, then, by any power, there
be sanctioned anything out of contormity with
the principles cf rizht renson, and which is
conacquently hurtful to the comcisnwealth,
tuzh w1 ena-tment can have no authority, as
not being even o law of juttice, but likely to
lead men rway from that good which is the
only end of civil 8aciety,

Thersfore, the nature of human libsrty,
howeverit be considered, whether in in.
dividusls, or in eociety, whother inthose who
command orin those vho obey, supposes the
neceroity of obzdienca tv some suprems and
esernal law, which is no other than the
autbority of God, commsanding geod aad fer-
bidding evil. Aud, 8o far from this most
eqaitable anthority of God, over men dimin-
fahing or destroying their liberty, it protects
it and porfects it ; for the prosecution and
stsaioment of their respective ends are the
raal perfection of all creatures: and the
supreme end to whicii human liberty can es-
pira 1s God.

These precepins of the truest and highest
tenching known to us by the very light of
resson, the Church, instructed by the ax-
ample and doctrine of her Divine Author,
hus ever propsgsted and asserted: for ehe
has ever made them the measure of her
offize, and of her teaching to the Christian
nations. As to morals, the laws ot the
oupel not only far surpass tho wisdom of
the heathen, but are an ianvitation and an
introduction to & state of holiress unknown
to the ancieats ; and, bringing mau nzarer to
God, they make him av once the possessor of
a mors porfect liherty.—Thus the powerfu'
influence of the Church has ever been mari-
fosted in the custody snd protection of the
civil and political liberty of the people.
—YLhe cnumeration of its merits in
this respect does not belong to eur pur-
pove, 15 is sufficient to rocall the fnob
that slavery, that old reproach of the
heathen natione, wag mainly abolished by
the beneficial efforts of the Church. The im-
partiality of law and the true brotherhood of
man were fivat assortod by Jesus Christ ; and
Hia Aportlaen re-echoed Hie voice, when they
daclared that there was neither Jow, nor
Gentile. nor barbarian, nor Scythian, but ail
wore krothers in Christ. So powerfnl, so
oonsploucus in this reapect, ia the iaflucnce
of the Church, that experience abundaatly
testifies that savage customs are no longer
possible in any land where she ba3 onre set
her foot; but that gentleness speedily takes
the place of eruclty, and the light ot truth

quickly dispels the derkness of barkarism.

Nor has the Charch beon lesz lavizh in
the benefits she bas conlerred on civil-
ized nations in every nge, either by re-

sisting the tyranny of the wicked, or

by proteating the .lonocent and help-

leas from ipjury; or fioally by using her

influonce in the support of any form of gov-
ernment which commended itielf to tho
citizene st home because of its jastice, or wan
feared by enemies withoat becauso of izs
power.

Moreover, the highest daty is to raspect
authority, and obedicntly to submit to just
law; and by this the members of a com-
munity are effectuslly protected from the
wrong-doing of evil men. Lawinl power is
from God, **and whoever resisteth authority
resisteth the ordinance of God :" wherefore,
obedience 1 greatly ennobled, when auhjected
tu =n authority which is moat just mnd
supreme,—But whore the power to commnad
is wanting, or where a law i8 enacted con-
trary to reatou, or to the eternal law or the
ordinance of God, obedience is unlawful, lest,
while obeying man, we fail In obedience to
God. Thue, hy an effectval barrier being op-
posed to tyranny, tho authority in the State
will not have all its own way; bat the
interests and rights of all will be safs-guard-
ed,—the rights of individuals, of domestic
society, and f all the members of the com-
monwealth ; so that all may be free to live
according to law and right reason, in which,
as Ve have shown, truo liberty really con-
sista,

If men dlsocuss the question of liberty, they
only grasped ite true meaniog, such az We
haye drawn it ont, they wounld never venture
to aflix such a calumny on the Church as to
pev-rg t2at she is the foe to Individual and
r - nic liberty,  But thers are many who fol-
1. + o the footateps of Lucifer, and adopt as
tu..c own hls rebellious cry, ‘** I will nos
serve ;" and consequently substitute for true
liberty what is sheer license. Sucb, for in-
atance, are the men belonging to that widely-
spread and powerful organization whe,
usurping the name of liberty, style themselves
Liberals,

\What Rationalists alm at in philosophy,
that the enpporters of Liherc’ism are ai-
fampting {a the domain of wmisrality and
pulit’ez. Tae chief doctrine of rationalism ia
the eupremacy of the human reason, which
refusing due submission to the Divine and
eteronl reason, proclaims its owxn indepen-
denca, and copstitutes itaelf tne supreme
principle, and source, and judme of truth,
So theso followers of Liberalism dony the
existence of any Divine authority t» which
obediense is due, and proclaim that every
man mazen hig own law ; whence arizm that
ethicai nystam which they style independent
morality, and which, under the guises of
liberty, exozerates man from any nbedience
to the commands of God, and suhstituton o
boundless lizence,.—Tho c¢nd of all this
it iz nos diffi:ale to foresse, For once
grinted that men I8 firmly persuaded of
4is own supromacy, it follows that the ffi-
cient cause of the uaity of clvil socicty ls to
ha gought, not in any minciple exterlor or
superior to man, but simply in the free will
vf individuals ; that the power of the State is
fromn the peopls ooly ; and that just as every
mun’s individunl reason s hiz only rals of
life, 80 the collective reasen of the commuriry
should be the eapreme guide in the mwanage-
ment of all public affuirs. Heeer the doc-
trine of the supremuacy of ths msjority, and
that the majnrity is the source of 1l luw and
suthority, —But, from wiat hes baen sald, it
is clesr that all thia is in contradiction to
reason. To dissolve the bond cf union be-
tween man and civil societw, on the one
hapd, and God, the Crealor, and coise-
quently the suprome Legislator, on the
other, is plainly repugnant to the nuture,
ros only of man, bul of all created thinga ;
for, of necepsity, a'l cffects musy in tome
way be conrected with their cause ; and it
belangy to the perfection cf every pature to,
contain itself withiu that sphere which the
rational order har assigned to {t; naidly;
that tho interior should bz sutj:et snd eb:-
dicnt to the suporio;,—But, beaides taie, a
doctrine of this character is most huritulboth
to individuals and to the Siito, For, once
ascribe to human reason the only nuthority o
declde what I8 trus and what ie good, and
the real distinction between goad and evil is
destroycd ; honour aad dishooour become a
matter of private opivion ; plousure is the
measure of what 13 lawful ; and, given o code
of morelity which can have tistle or ue power
to reetrain the unruly propensities of mun, a
way is then upun-;s to universil corrnptien.
To turn %o pubiic oflsirs : authority is
severed from the trne und natural principle
whenoe itderives sllita eflicscy for thecommeon
good ; und the law detormining right and
wrong is at the morsy of a mejority,—which
is simply & downward path to tyranny., The
empira of Gol over mau and civil socicty re-
pudiated, it followe thas religion, as a public
institution, ceases to exiat, and with it every-
thing that beloogs toreligion. Likewise with
ambitious derigne on sovereigonty, tumult and
gedition will be common amongst the
peoplo ; and when duty and consclence cense
to appeal to them, there will bs nothing to
hold them back but force, which Is an ineffi-
clent restraing upon thewr covetousnees, Of
thi= we have slmost dally evidenca In the con-
flict with Socinliets and other seditions socie-
tier, whoze one object Is revolution. It is for
thoue, then, who are capabla of forming a juet
estimate of things, to decide whether such
doctrines promote thattrue liberty whichnlone
is worthy of man, or rather pervert and des-
troy it. .

There nre, Indeed, some adherenta of
liberalism who do not sobeoribe to these
opinlons, which we have seen to be so fonrfal
in thoir enormity, and tending to produce the
mos$ torrible evila. Indeed many, compolled
by the force of truth, do not hesitate to admit
that such o liberty is visicus and simple
licence, when 16 i3 intomperate in its claims,
to tho negloct of ¢ruth amd justice ; and
thareforo they would have liberty ruled and
dirccted by right ressop, and consequently
gatjocs to the patural law and to the Diviae
etercal law,  And here they think they may
step, nod hold that no man Is bound by any
law of God, exoept sach as can be known by
nataral reason,—1n thia they are plainly in-
consistent ; for if, as they must admit, and as
no one can rightly deny, the will of tho
Divine Legislator is8 to bes oboyed,
because every man is conder the power
of God and tends towarde Him as
his end, 1t follows that no ons

oan assign limits to Hin legislative authority

due, Indeed, if the buman mind be so pre-
and ity own duties, its reverence for the
Divina law will be apparent rather than real,
snd its own judgment will prevail over the
authority and providence of God.—Man muat
therefore take his rule of life from the eternal
law ; and from every ons of those laws which
(iod, in Hia infinite wisdom and power, has
been pleased to enact, and to make known to
ue in & manner so sure as to loave no ruom
for doubt, And tho more 50, becanse laws of
this kind have thoeame origin and aathor as
the eternal law, and uro absolutely in accord-
voce with right, reason, and perfect the
natural Iaw ; and they constitute the govern-
ment of Ged, Who graclously guides and
directs beth the intellect and the will of man
lest they fall into exror. Lst then a holy and
inviolable union prevail where disuanion is
neither seemly nor poesible; and in all
thingr, aceording to the dictates of right
reaton, let God be dntifully and obediently
servod,

There nre others, somewhat more mnde-
rate, though not more coseistent, who atfirm
that the morality of individnals {a to be
guided by the Divine law, but not the moral-
ity ot the State, so that in public affairg the
commands of Gnd may be passed over, and
may be disregarded in the Iframing of laws.
Hence follows that fatal theory ot the separa-
tion of Caurch and State.—Bat the absur lity
of guch a position ie manifest. Nature her-
solf proclaime the necessity of providing in
the State the means and opportunities where-
by the community may be ¢nabled to live, aa
it should, acoarding to the laws of Gol; for
He is the source of all goodness and justice,
sand it is ubsolutely repugnant to maiatain
that such lawa caa ba totally disregarded, or
rendered abortive by contrary enactments. —
Besides, those who are'in authority owa it to
the gammonivoalth not only to provide for
txternal well-Geing pand administration of
the S ate, but atill more to comault
for the welfare of men’s sounle by the
wisdom of their legislation, But, for the
increase of such benefits, nothing more auit-
abls can be comcelved than the laws which
have God for their author ; and, therefore,
they who in their government take no account
of these lawa abuse pulitical power by caus-
inz 1t to daviste from its proper end and
from what osature prescribes, And, what is
of more impertaace, anmd what we have more
than cace poiated out, although the clvil
authority has not the samo approximate end
as the epiritusl, nor proceeds on tho same
linre, neverthelera in the ex:rcise of their
separate powera they must occasivnally meet.
For their subjects wre the same; and not un-
frequently they deal with the eame objects,
though iun diffarent eriyr.  \Whenever this oc-
uiirs, sinee a staty of cooflist is absurd wnd
munifastly repugnant to the meet wise ordi-
nance of God,there must necegsarilyexistrome
order or medn of procedure to remove the oc-
casions of diffsrence and cuntention, and to
secure harmony in all thioga, This harmony
has been no: inaptly compared to that which
exiats between the body and the eonl, for the
well-belag of both 3 ths separation of which
triogs harm chic{ly to the bady, eince it ¢x-
tingzuishea ils very lifo.

To muke this more evident, the growth of
liberty ascribed to our age must be considered
io its vativus dotails, And, first, lot us ex-
amine that liberty in individuals which is o
opposed to the virtue of religion, namely,
the libirty of worship, as it is ealled, which
resta on this principle, that every man is
fres lo profess as he choores any religion
or nono. Bat, assuredly, of all the dutics
which man has to fulfil, that-without doubt
is tha chief and holicst whercby ho s
bid ta worghtp Gol with devotion and picty;
whivh frllows of necuasi'y from the truth,
that We ara cverin the power of God, rad
nro ever guided by Hia wili and providecey,
and. having coms forsh from Him, muat re-
tura to Him  Add to this, tha% no tra» vir-
tue can exist without relizglon ; fer mosal
virtus is concerncd with those things which
lead to God sh min's Bupreme and ultimste
good ; and therefore religior, which (as St
‘Thomas says) “‘performs tnose actions whick
ure directly and immediately ordered to the
Divina honor,” rulee and governs all virine~,
Aund, if it be wsked, whish ot the mary o fhict

withont failing in the obedience which ia

tumptuous as to defino what are God’a rights

various religicnr, as thay call them, n} k.| 1A
tobestowuponthem promiscunonsiyego ‘v Lt:

and priviiegee.—Since, then, the pre! .o cf
ouve religion Je necesspry in the N <hat
one muet be professed which alox iree,
and which oan bo rocow izmed . .thouk
diffizulty, especially in Catho... Statce, be.

cauee the marks of truth are, as it wers, on-
graven upon it. This religion, . 1erefore, the
rulers of the State muat preserve ind protect,
it they wonld provide, a3 they should do,
with prudence and usefulness for the good of
the community. For the publiv i ower exlists
for the wolfure of those whom it ¢ verns ; and
although ite proximate cnd is to ::ad men to
the prosperity which is found ia tl.is life, yet,
in so dolng, it oaght not to d ninish, but
rather to increase, 1an's capakiliy of attain-
iog to the supreme good in which bis ever-
lastlog happloess consists, whicir never can
be atiained excopt throuxh relgion.
But this We bave explsincd moiv fuliy else-
whore, We now only wish to oliserve that
liberty of such o kind ia greatly hu: tful to tho
true liberty both of rulers und of their sub.
jeete. Rosliglon, moreaver, is of wonderful
advantuge. [or deriving the first origin of
power directly from God Himeslf, with gravo
suthority it commands rulers to be micdful of
thelr duty, to govern without injustice or se-
verity, and to rule their people kindly and
with an almost pateroalcharity ; it admonish-
es sutjecta to be obediest to lawful authority,
ne to the minleters of God ; and it
binds them to their rulers, not merely by
obedienco, but by reverence nud affection,
forbidding nil seditions ond attempts that
would disturb public erder and traoquility,
snd cause greator restrictions to ho pus upon
the liberty of the people. Wo peed pot men-
tion how greatly religion conduces to pure
morale, and pure morals to iiberty ; for reason
shows, and nistory confirms tho fact, that the
batter the morality c¢f stater, the groater
likerty, ond woalth, and power do they
enjoy.
We must now consider a littlo the
liberty of spcech, and the liberty of the
prese. It ls hardly necessary to may that
there can be no such right as this,
if it is not ured In maderation, aad if it
posses beyond the bounds anl end of all true
liberty. Forrightis a moral power which,
as We have said, and munst sgain repeat, it is
absurd to suppn:e that nature has given indif-
forently to truth ond falsshood, to justice
aud tu irjustice, Men huve s right freely
and pradently to propagate throughout the
state whatever things uro true nod hounraule,
so that as many s pnasiblo may posuess
them ; but {alse doctrince, than which no
mental plague is greator, und vices which
carrupt the heart, should be diligently
rapreesod by public authority lest they
Ineldionsly work the ruin  of the
State. The excesees of an wanbridled
intellect, which really end In the oppreesion
of the igaorant multitude, are not less rightly
restrained by the anthority of the law than
are the injurios irflicted by force mpon the
weak ; and even more so, biuause by far the
greater purt of the community either absa-
lutsly cannot, or can only with great difli-
cully, aveld their iliuslons snd subtleties,
especlally auch as fisttee their own passions,
If unbridfed licensoe of wpoeoh and of
writing Ly pgrapted to ally nothing  will
remoln eacred wnd inviolate: even the
hijzhost and truest judgmonts of natare, the
commoa nud noblest herltngn of the human
race, will not be spared. Thus, truth baing
ohscured by darkness, pernicloud and mani-
fold error, ny often huppens, will easily pro-
vaii ; and liconca will gain what libarty togsea;
for liberty will bs more frce aud mecure, In
proporticn g liience is moro rostrained. In
regard however to such mattsrs of opluion
a3 God leaver to maa’a free disce elon, fall
hibrriy of thought and ef epwe’t is ontur-
ally within tho right of (viiy ane; for
this liberty never leads mei to ruppress the
truth, but lende often to ite disc .very nnd
manifestation.
(To b continued.)

THE CATHOLIC YOUNG MAY.
Y The Catholic Young Mau” s o 1des widen
varies t0 tho conception of dilferent minds.
Many of us are inclined w think thy hais
characteriz-d by gondy go dyness rachor than

iug religions it is necessary toembrace, reason
and the natural luw unhesitetingly answer,
that one which f30d commands and whi:h
men can without diffioulty recegniza for
themselves hy certsin exterior slgns wherehy
Divine Providence has ordered that it ehould
ba distinguished, because, in & matter of such
moment, the most terribls Toas would be the
coneeguence of sny error. Wherefore, with
a freedom such as we have described, tv man
ia given the power to porvert or nbundon with
impunity the most secred of dutliee, und to
exchange the unchangeablo zood for evil;
which, as we have said, is no liberty, but the
degradation of liverty, and the atject subjue-
tion of the soul to sin.

The szme liberty, if it be considered in rela-
tion to vhe State, clearly implies that there
is no raason why the State siould offer any
homage to God, cr should desire any public
recugnition of Hum ; that no form of worship
is to be preferred to another, but that all
stand on an equal footing; no acoount being
taken of the religlon of the people, even if
they profess the Catholle faith, But to jus-
tify tbie, it muat needs bs true that the State
has no duties towards God, or tha: such
duties, if they exist, may be abandcncd with
impunity ; both of which nssertiors sra mani.
fest!y false. For it cannot he doubted that,
by tha will of God, men are united in
civil society ; whether its elements be con-
sidered; or its form, which is authority;
or the objaet of its existenco; or the
abundance of the services which ib rendera to
man, God it ie Who has made man for
society, and has placed him in the company of
otirers like himeelf, so that what was weating
t to hie naturs, and beyond hiz attainment, it
left to hie own resources, he might obtain by
sssociation with others, WWherefore civil
aoclety must acknowledge God as ita Founder
and Parent, and must believe und worship
His power and authority, Justice therefore
forbida, and reason forblde, the State to be
godless ; or to adopt a line of action which
would end in godlinese—namely, to treat the

by wanliness. Il there ne types which seem
to bear out this notion woe muy sscribe then to
the tains of Phariseism, which comes of to) cen-
scions STurt av appeaning good.

We want to perceive i the Catholie young
man the rugged virtues of honesty, paticuce,
couragze, sooriety and vpubhic epirit;  these
virtues for every day use—and not those rarver
virtues which tnrm up the whistes of thieir eyes
when we mneet them.

Our coatact with the Catholic young man
must Jeave the impression ** Here is u aan,”
rather thau the impression " Here is a
Casholic.” Although, of course, we like to see
the man show his relhigio s colers,

We want the good, whole souled making i of a
man in our Catholic youths ; tho genmue, demo-
cratic  kowo—nstural, independent,  truthliul,
broad. Wedo not wans the dellitant ats thro-
logy or the dudu in moruls, —Mihoawkic Cutiolic
Cutizen,

The text of the Commercinl Tax Bili is pub
lished with the following wxemptions :—*In.
corporated Company ¥ dues not include com
panies publishing mnewpapers or periodicals,
societies or establishments in  this Dro-
vince;, for the manufacture of Dutter
or cheese or both  combined estab-
blished under the act 45 Victoria, chantes 63,
the Dairy Asscciation of the Provinie of (Jne-
bee, established und:r tha ast 45 Vietonn,
chapter 66, for the mutnal insuriuce suzeti
racognized by ar estaplished under the
Victoria, chapler 1, or thosn under the:
43 Vietoria, chapter 39 and its Luzents,
companies established for the construc.ion nnd
maintenance of toll bridges or amsocticus or
companies established for draiaage, agricalural
or colonization purpoger.

AN

A PRINCE AND PHYSICT AX.
Beruiy, July 23.—Princo Louis Ferdinand
of Bavaria has completed his swidies aud has
received a diploma qualifying him to practice
as a physician,

BUULANGER NOWHERE IN THE RACE.

Panis, July 23.—In the election in Ardeche
for member of the Chamber of Deputiea,
Beaussier (Opporitionist), received 36,53+ votes
and Boulanger 19,882, L )




