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we conclude, that God justly requires some satisfac-
tion on our part. It 1s evident that God forgave
Adam and Eve the guilt of their disobedience, but
they smarted under the punishment of that disobedi-
ence ; all the evils which we «ndure, or which will
afllict their guilty descendants to the end of time,
are strong and irrefragable demonstrations, that al-
though the guilt of their apostacy was pardoned, its
punishment was not remitted. So, too, it happen-
ed with Moses and Aaron. God had forgiven those
just souls the faults which they had committed at
the waters of contrudiction ; but he afterwards
pumshed them for it, for he declared, that they
should never enter the land of promise, but ouly
view it at an envying distance. (vide Dent. ch.
xxiil.) The same punishment he nflicted on the
more guilty of the Israelites, although he told Mo-
ses, that he had forgiven then, according to his re-
quest. (vide Numb. ch. xiv{( Such also was the
case with David ; for when the royal penitent ac-
knowledged his crime to the prophet, ¢ The Lord
has taken away thy sin,’ replied the inspired seer,
‘but because thou hast caused the enemies of the
Lord to blaspheme on account of this word, the
son, who is born to thee, shall die.’ (2 Kings,
ch. xii.)

It'ought then to be admitted as a principle, that
God generally expacts some satisfuction for sin,
even after the guilt is removed or forgiven. For
this reason the church deems satisfaction a pait of
the sacrament of pennance ; and hence it isthe con-
fessor’s duty to impose some-satisfaction cn the pc-
nitent, proportiondte, in some' respect, to the con-
fessed crimes. 'This atones wholly or in part for
the punishmeunt due, and generally consists of one
or more of these good works, recorded in the book
of Tobias ; ¢ Bona est oratio cum jejunio et elee-
mosyns.” Prayer is good, with alms deeds and
Jasting. (Tob. xii.) Itisjust,and even advantage-
cus_to us, that in pardoning sin, with the eternal
chastisement due to it, God shall.require-some tem-
poral'punishment, to retain uswithin the sphere of
our duty ; lest being disengaged too-speedily from
the demands of justice, we abandon ourselves to
false confidence and presumption, and prevert his
facility in pardoning to our owh destruction.

Since to every sin, a deegree of temporal pun-
ishmegt is generally attached, after the guilt is par-

- doned, the church in former days subjected public
sinners to-public pennance during a period of time,
more or less protracted, according to their guilt:
The bishops, however, ihen exercised theé privilege
of abridging the time, or mitigating the severity of
the punushment, as the fervour and cwrcumstances of
the penitent might require, They claimed the
same in private penances. And this abridgement or
mitigation was termed an indulgence, and wasa
real remissivn of temporal punithment duc to sin..

sin, but always presupposes that true repentance has
taken away the gult of sin, or if not, an indulgence
isof no avail. To this power of indulgence may
be referred the power of changing one penitential
work for an ither, more useful, or pious, or charita-
ble, which the church claiwis. In regard to indul-
gences, little is defined by the church. Private
divines assert and maintaiu their opinions on the
subject, but the Catholic is not bound to belicve
any thing more, than that ‘the power of indulgen-
ces was lefs by Clirist in his church, and that ther
use is very salutary to the faithful.” (Symb. Pii. iv.
ct Cone, I'rid.)  We read in ¥ Cor. ii. of St. Paul
conferring an indulgence on the repentant Conu-
thian. The church dcunsherself now in possessi 2
of the same spiritual power, which St Paul exer. ..
ed then ; for she believes, that it is as necessay
new, as it was in theApostle's age, and consequently,
that the providence of God has not left his church
destitue of it. Catholics acknowledge that this
power has been sometimes abused ; but this cannot
militate against its existence.  St. Peter writes, that
some people abused and perverted the scripture, to
their own perdition, but this can be no reason why
we should reject its authenticity or doubt of its
veracity.

Should the repenting sinner die, before he has
fulfilled the satisfaction due to his sins, we belicie

det led can enter heaven.” (Apoe. xxi.) Catholics
believe, that he remains in the state of punishment,

state, who die without having fully expiated thos

nate venial sins.
consonant to religion and reason.
person, who whole life had been spent in the pe-

pired, to commit the smallest of all possible faul,

he repented of it.
and therefore can be adopted as a basis of legitimat
argumentation.  Can the merciful Creator of mau
kind sentence that man to eternal torments?  Woud}
it be just? Thatjudge would certainly act unjusi
ly, who should sen*ence a man to capital puushf.
ment for the least of legal offences. Human justeg”
isan emanation from that divine perfection, whtf;
exists in God, and if this act would be unjust, sure!

Giod cannot condemn a man for the smallest oﬁ”:x.?f

to undergo the greatest of punishments. And yeg
as nothing defiled can enter heaven, so this -
cannot. What must become of him? He mus:
tuaguestionzbly be somewhere, and this place, (-

1t is not, as our adversaries have said, a liconse to

ad. ersaries may calf it what they please,) we wi:
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until this be accomplished, and this state they tem -
Purgatory. ‘They believe that those only enterthat .

crimes, - of which they huave repented, or who di -
guilty of small transgressions, which they denom:
The doctrine of Purgatory ismost .
Suppose that 2,

formance of virtuous deeds, and had never beef
stained by a fault, were, the moment before he cs-f

but still a real offence against God, and die bef.xf
The supposition is very possilicf

that, though just, he cannot.enterbeaven, for he .5 -
in some sense as yet defiled with sin, and “nothug .



