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Poetry.

TO THE HEART'S-EASE.

e

- Fair flower, canst thou tell why so gentle a name

Attends on thy beauty—is linked with thy fame?
hat charm for the sorrowful heart canst thou work?
What spells for the soul *neath thy bright petals lurk?

When the thick sombre shades of the deepening night
’Gin to drowsily darken the evening’s light, -~

hen the soul lives in dreams, dost thou, as a fay,
Leave thy Eden-like home—and away, away.

To the pillow where sleep lies in silence drear,

And when thou art whis'pring bright tales in the ear,
Do the days that are gone to the soul return?

Does the heart for the long-lov'd friend then burn?

Among the bright gems round the Flower Queen’s throne,
Did she think thee, meek thing, the likeliest one
To brighten the beart in the midst of its gloom?

he tree that is dead canst thou freshen with bloom?

Did she in thy form a resemblance trace
etween thee and the heart: when she gazed in thy face,
id she spy a bright dew-drop lingering 'neath

Thine eyelid, which quiver'd when touch’d by the breath

OF the heedless zephyr? Did Flora then say
Lwas a glittering tear in the eye of her fay?
First because thou art tender and kind, sweet flower,
leavest thy home in the green leafy bower?

thy beauty possess so magic a charm,
That heart, though cold, with a glance it can warm ?
h tell me, fair thing, why the tenderest name
the garden-bower, is linked with thy fame?

The fair flower blushed till the purple burned

Its modest cheek—and thus returned:

s silent I rest in the spot where you've found me,

ith sisters so fair springing up all around me,
Can 1 but be happy? The dew-drop I sip—

ith glory the sunbeams my bright petals tip;

In the tiny-form of the tender heart’s-ease,

n happiness, joy, and contentment sees.

When the singing winds touch my lowly bloom,
heir invisible wings I load with perfume,—
Thus God has ordain’d that mortals may find
18 mercy and love in the murmuring wind :
Thus—thus the sweet breath of the tender heart’s-ease,
God’s mercy and care for him man ever sees.

:I'he brightest must fade—so the minstrel sung;
€ sweetest be lost where its sweetness was flung.
droop, and my beauty for ever has flown ;
fall, ang my green leaves for ever are gone;
OF man, there’s a world that is brighter I ween,
! 18 flowers ever shining—its fields ever green;
me man may find how much brighter his lot
n the flower that dies, then for aye is forgot.

I&zﬁ.’oumal. IEUAN.
4BOURS OF THE EARLY MISSIONARIES
IN AMERICA.

(From the British Magazine.)

[Continued from “ The Church” of Nov. 29.]

GEORGIA.
i The Colony of Georgia, projected with much po-
“c.al wisdom as a barrier for the southern states
:E:“g!'t the'encroachments of the Spaniards, was
. 18 lished in the year 1733, and it was the last
olony founded by Great Britain in America. The

admin; : : : ST H
~Ministration of it was committed, for a limited

ti ¢
e, to a corporation of trustees; one of whom,

w::lleral Og.le!horpe, an active and enterprising man,
; t out with the first body of colonists, and, imme-
\ately after his arrival, proceeded to lay the founda-
0 of the city of Savaunah,
€ trustees rightly considered it a part of their
to provide for the spiritual superintendence of
- settlers, as well as for the instruction and con-
me““gl of the.natives; and in looking out for clergy-
tang d“]y quul{ﬁed for the discharge of this impor-
the R:ty, thelr'attention was naturally directed to
T tos V. John W esle_y and his companions at Oxford.
by the‘men had _acquu‘ed celebrity without seeking it,
their ;:‘B?lf-demal, the regularity of their lives, and
“rtoc arity to thc.: suffering and the afflicted. Dr.
Colle D, at that time President of Corpus. Christi
at‘quag'e' was oue of"the trustees, and being well
M, 1oted with Mr. Wesley, introduced him to Gene-
¥iog Belthorpe, who at once proposed to him the mis-
1o Georgia. Wesley at first declived the offer,
. ay on tl-le‘groupd that his acceptance of it would
Wy ;O_Pe grief to his mother; but when, on the ques-
«ypy Ci0g referred to her, that noble woman answered,
ad I twenty sons, I should rejoice that they were
mor:?' ell}ploy?d, .though I should never see them
'ellle‘d his objections were overcome, and he con-
oy to go. None of his biographers mention the
: “Sfance of his having been formally proposed to
Oclety for the Propagation of the Gospel, and
T:‘“"ed by that Society, as a missionary to Georgia.
= ¥ such wag undoubtedly the case, as appears by the

duty
their

a

* follow; 5 o
& OWing entry in its journal of December 19, 1735:

o OnmEmorial of' t.he trustees for establishing the
that {hOf Georgia in America was read, setting forth
e e Rev. Mr. Samuel Quincy, to whom the
e t.‘/ had been pleased, upon their recommenda-
y l::t:) allow.a salary of fifty pounds per annum, has
“Sirous 9; cel‘tl'ﬁed to the said trustees, that he is de-
55\m (: leaving the colony of Georgia, and returning
which tl?x England in the month of March next, to
eng g, ey have agreed : and the said trustees recom-
they e Rev. Mr. John Wesley to the Society, that
P Would allow to him the said fifty pounds per
»-from the time Mr. Quincy shall leave the said
In the same manner that Mr. Quincy had it.
s i that the Society do approve of Mr. Wesley
thnt.ﬁf:‘,)er person to be a missionary at Georgia, and
ﬁ"’m'th) Pounds per annum be allowed to Mr. Wesley
1€ time Mr. Quincy’s salary shall cease.”

% “’:lilke many who, though at heart really devoted
erig ¥ Great Master's service, have yet felt the full
i :t‘ they were making in leaving home and kin-

Yegar d:dpl'%ch Ehe' gospel in strange lands, Wesley
S : the mission to America as a favourable

the  bity for withdrawing from the temptations of

tice, d.y and reducing his ascetic principles to prac-
the n '8 reply to a scoffer, who taunted him with
leay; ulx%i\sm of his project, and the madness of

Prefery, @ good provision for life and the prospect of

Amep; €0t for the purpose of converting savages in

B 8 i dese}-ves a place in every history of missions:

'ery’ Af € said, “if the bible be not true, I am as

ighea‘ 90l and madman as you can conceive; but if

b | % e 0d, Tam sober-minded. Kor he has declared,

bregy, 18 00 man that hath left house, or parents, or

(;od.":;kor wife, or children, for the kingdom of

this s ke, ';vho shall not receive manifold more in

l"ﬁng'"em time, and in the world to come life ever-

‘“ive'i (St. Luke, xvili. 29, 30.) His principal

Stageq : " UNdertaking the mission was, as he himself

ho n wn.tmg to a friend, October 10, 1735, “ the

the ‘ﬂ(;e Saving his own soul.”” He hoped to learn
© the 1, Sense of the gospel of Christ by preaching it

s cOn::“he“- “They have no comments,”” said he,

!ienCe ho“ue awa'y the text.” Even his short expe-

of his’ erWGVc:r, in America, sufficed to convince him

fang "01'. 10 supposing that he should find the

H, wi(}?"e.dls?osed and ready to receive the truth.

at g his friends Delamotte and Ingham, embarked

r
suhm;:ege“d on the 14th of October, 1735. They
li uri(:. themselves to a singularly severe rule of

TObria 8 the voyage, allotting each hour to its ap-
ang ;Q fi'“y of public and private prayer, study,
Aftey lfﬁ:ns“’uction and exhortation of the crew.
the Savd ly four months so spent, they anchored in
“0q thef?a R}Yﬂ, on the 5th of February, 1736.—
“'Jinhab"E 0"?“"‘8 morning they landed on a small
to g "ted island, where Mr. Oglethorpe led them
u‘ﬂnkl F;:z ground, and they all knelt and returned
'““ﬂer 9 God for having arrived in safety.”* No

B lvd he entered on his missionary work, than he

so"théiilL

A

ife of Wesley, vol. i. p. 89.

. Ay

found that the bad examples of his countrymen were
a serious obstacle to the conversion of the natives,
The fraud, violence, and drunkenness of professed
Christians, were, as the poor heathen would Jjudge,
the fruits of Christianity; and it is no wonder, there-
fore, that they were prejudiced against it.  With his
European congregation, Wesley insisted on an exact
compliance with the rubric, adopting all those prac-
tices which are popularly considered in our own day
as savouring of Popery, or at the best as mere forms,
Thus, he baptized children by immersion, allowed
none but communicants to be sponsors, catechised the
children after the second lesson in the afternoon,
refused the sacrament of the Lord's Supper to Dis-
senters, unless previously admitted into the Church,
and would not read the funeral service over any who
had not been duly baptized.

Along, however, with this strict discipline of the
Church, Wesley introduced certain other supplemen-
tary practices, which seem rather to belong to the
system which lLe afterwards established. He formed
the more serious members of his flock into a little
society, who agreed to meet once or twice during the
week, for the purposes of mutual edification, and from
these again, he selected a smaller number for closer
spiritual communion.

In all this it will be seen, that he was acting as the
minister of an English congregation, not as missionary
to the heathen. In the latter capacity, he seems to
have done literally nothing, and, indeed, to have
wanted the patience and perseverance which are in-
dispensably requisite to success. After, therefore,
labouring with abundant zeal and devotion, but little
of judgment and discretion, for about one year and
nine months in Georgia, he embarked (December 22,
1787) on his return to his own country, in which he
was destined to play a more conspicuous and success-
ful part. During his stay, he had certainly exhibited
many essential qualities of a missionary—remarkable
self-denial, a readiness to endure hardness, (“for he
frequently slept on the ground, sometimes waded
through swamps, or swam over rivers, and then tra-
velled till his clothes were dry”)* and a rare disinter-
estedness. It appears from the records of the Society,
that his first design *“was to receive nothing of any
man but food to eat and raiment to put on, and those
in kind only, that he might avoid, as far as in him lay,
worldly desires and wordly cares ; but being afterwards
convinced by his friends that he ought to consider the
necessities of his flock as well as his own, he thank-
fully accepted that bounty of the Society which he
needed not for his own personal subsistence.”’}

It is a singular fact, that the ship which brought
Wesley into the Downs passed one outward-bound,
which had on board another remarkable man, just
commencing his voyage, for the very mission which
Wesley had abandoned. The latter, as soon as he
knew that Whitfield was aboard the vessel which had
just set sail, and *‘doubting whether his friend would
be so usefully employed in America as in England,”
found means to send after him the following note :—
“When I saw God by the wind which was carrying
you out brought me in, I asked counsel of God, (by
which is to be understood, that he referred the ques-
tion to chance, and drew lots) ; His answer you have
inclosed.” It was on a slip of paper, in these words:
¢ Let him return to London.” But Whitfield was not
a man to be diverted from his settled purpose by a
mere fanciful superstition, and therefore proceeded on
his voyage.  As he was in no way connected with the
Society, (though frequently mentioned in the corres-
pondence of its missionaries,) a very brief reference
to his visits to America is all that can be expected in
these Notices. On the first occasion, his stay wus
limited to a few months, for he arrived in May 1738,
and was back in London again before the end of the
year. For the short time he remained, however, it
appears that he was indefatigable in the discharge of
his professional duties,—saying prayers and preaching
twice every week-day, and four times on Sunday.

He returned to Georgia in 1739, after a tour of
preaching in the northern states, in which he created
the most powerful sensation. Whitfield's great work
in America was the foundation of an orphan house.
A plot of ground, containing 500 acres, at the dis-
tance of ten miles from Savannah, had been selected
for the purpose, of which Whitfield took formal pos-
session on the 24th of January, 1740, and immediate-
ly commenced the building of his institution, to which
he gave the name of Bethesda. The necessary funds
he collected after sermons, which he preached in all
parts of the states to immense congregations.f The
reports of the Society make mention of the “wild
doings of enthusiasm ;" that, in consequence of the
preaching of Whitfield and his followers, many illiterate
persons pretended a call to exercise publicly their gifts
of praying and preaching, insomuch that tailors, shoe-
makers, and not only women, but boys and girls, had
become, (as their term is) exhorters.§ And although,
undoubtedly, much distraction must have arisen from
the prevailing fanaticism, it is reported to have had
the effect of directing the attention of the more serious
to the Liturgy of the Church, and bringing many con-
siderable families, especially at Stratford,within its pale.

On the petition of the trustees, the Rev. W Mor-
ris was appointed missionary to Savannah in 1740, and
the Rev. Mr. Bosomworth to Frederica in 1743.

The latter states that the people had been too long
as sheep without a shepherd, and driven to and fro
with every wind of doctrine, and that he was using his
best efforts to lay the foundations of the true faith by
catechising the children. To encourage him in this
course, the Society sent out to him a parcel of neces-
sary books. He did not, however, remain long in
the mission, but was succeeded in 1745 by the Rev.
Mr. Zouberbugler, who, two years after his arrival,
reported the number of inhabitants in Savannah at
602, and of communicants at fifty-seven. A school-
master, by name Ottolenghi, “ A very serious and
devout convert from Judaism,” was added to the mis-
sion in 1750; and the Rev. Jonathan Copp was sent
out as missionary to Augusta.

]
In 1758, the Assembly passed an act for dividing

the province into eight parishes, and recognizing the
doctrine and discipline of the Charch of England

It were to little purpose to recite the names of the
missionaries who were appointed in succession in
Georgia. The Rev. Mr. Friok, in 1765, reports that
the lower sort of people in Augusta had but little
religion, and that public worship was kept up princi-
pally by a few gentlemen and their families; in 1767,
he was removed to Savannah. Mr. Ellington, who
succeeded him at Augusta, informed the Society that
there was not one place of worship of any denomina-
tion within one hundred miles of him any way. That
he did what he could to remedy this evil, generally
setting out on a Monday and travelling thirty or forty
miles, performing divine service at three different
places, ten miles wide of each other, on the three fol-
lowing days, and returning home on Fiiday. Within
a short time after his arrival at his wission, he had
baptized 178 children and two adults.

Just before his death, in 1771, Mr. Frink sent to
the Society the following ecclesiastical returns of
Savannah :—

Church of England ....... Fos dlihe 1185
LUtHEMaas’ 35 vy voitvine 193
Presbyterians and Independents 499
JBWB. veiriniinn s e soisres snedinoirail)
Negroes ...... S R s U v
Infidels: o550l LIS TR ERES 30—1996

* Moore’s Life of Wesley, vol. i. p. 307.
t Journal of 8. P. G., vol. vii. p. 261.
1 Phillip’s Life of Whitefield.

§ Abstract of Proceedings, 1742.

In the last half-year he had baptized eighty-three
iofants, and added ten communicants. And however
slight the record which we may have of their labours,
it is to be remembered that the Missionaries in their
several stations throughout America, were in like man-
ner daily ministering God's holy Word and Sacraments,
and sowing everywhere, under much discouragement,
that seed of the Church which has since sprung up
and borne fruit abundantly.

{10 BE coNTINUED.]

THE PRIMITIVE CHURCH
IN ITS EPISCOPACY.

CHAPTER IX.—PART IIL

IGNATIUS.

Clear and decisive extracts from his Epistles in favour of Epis-
copacy— Bishops were known when Ignatius wrote, proved
from Catholic testimony—The heresies only of his age no-
ticed by him—The gifts of grace then vouchsafed to the
Church—Imitates the writings of St. Paul, as being best
known to the Asian Churches.

What then saith the Holy Ignatius on behalf of
Episcopal Government, and of those three Orders in
the Ministry which our book of Common Prayer in
the Preface to the Ordination Services of the Church,
states to have been observed in the primitive ages of
Christianity ?

In his Epistles to the Ephesiaus, the people of that
Church “most deservedly happy,” and by him, *much
beloved in God''—after beseeching them to love, by
Jesus Christ, their Bishop Onesimus, and all to strive
to be like unto him—for “blessed be God who has
granted unto you, who are so worthy of him, to enjoy
such an excellent bishop'’—he proceeds to write to
them concerning their Deacon Burrhus (whom he af-
terwards to the Smyrnzans calls “a pattern of the
ministry of God,” in these remarkable words, in which
the three Orders of Bishop, Priest and Deacon, are
plainly made manifest:

“For what concerns my fellow-servant, Burrhus,
and your most blessed deacon in things pertaining to
God, I entreat you that he may tarry longer, both for
yours and for your bishop's honour. And Crocus
also, worthy both of our God and you, whom I have
received as the pattern of your love, has in all things
refreshed me as the Father of our Lord Jesus Christ
shall also refresh him; together with Onesimus, and
Burrhus, and Euplus, and Fronto, in whom I have, as
to your charity, seen all of you. And may I always

have joy of you, if I shall be worthy of it. It is, there-

fore, fitting that you should by all means glorify Jesus |
Christ who hath glorified you, that by a uniform obe- !

dience ye may be perfectly joined together in the same |
mind, and in the same judgment, and may all speak the |

same things concerning every thing; and that being’
subject to your bishop and the presbytery, ye may be |
wholly and thoroughly sanctified.”” (Epist. to the |
Ephes. Sect. 2.) Again: ‘It will become you to run |
together according to the will of your bishop, as also

ye do. For your famous presbytery (worthy of God!) |
is fitted as exactly to the bishop as the strings are to |
the harp.”” (Sect. 4.) And again he speaks to the |
same people of “ Obeying your bishop and the presby-

tery with an entire affection;” and tells them, “It is

evident we ought to look upon the bishop even as we |
would do upon the Lord himself.”” (Sect. 6—20.) |

To the Magnesians he writes: * Seeing then I have
been judged worthy to see you by Damas your most
excellent bishop, and by your very worthy presbyters, |
Bassus and Apollonius, and by my fellow-servant So-
tio the deacon, in whom I rejoice, forasmuch as he is
subject unto his bishop as to the grace of God, and to
the presbytery as to the law of Jesus Christ, 1 deter-
mined to write unto you.”  (Sect. 2.)

Again: “Forasmuch, therefore, as I have in the |
persons before mentioned seen all of you in faith and
charity, I exhort you that ye study to do all things in
a divine concord; your bishop presiding in the place
of God; your presbyters in the place of the Council
of the Apostles; and your deacons, most dear to me, |
being entrusted with the ministry of Jesus Christ, who |
was with the Father before all ages, and appeared in
the end to us.””  (Sect. 6.)

And again: “Study, therefore, to be confirmed in
the doctrine of our Lord and of His Apostles, that so
whatsoever ye do ye may prosper both in body and
spirit; in faith and charity; io the Son and in the |

Father and in the Holy Spirit; in the beginning and |
in the end; together with your most worthy bishop
and the well-wronght spiritual crown of your presby- |
tery, and your deacons which are according to God.
Be subject to your bishop and to one another, as Je-
sus Christ to the Father according to the flesh, and |
the Apostles both to Christ and to the Father, and to
the Holy Ghost; that so ye may be united both in
body and spirit.”  (Sect. 13.) :

To the Trallians he writes: “For whereas ye are
subject to your bishop as to Jesus Christ, ye appear
to me to live not after the manner of men, but accor-
ding to Jesus Christ, who died for us, that so, believ-
ing in his death, ye might escape death. It is, there-
fore, necessary that, as ye do, so without your bishop
you should do nothing: also be ye subject to your
presbyters as to the Apostles of Jesus Christ our hope,
in whom, if we walk, we shall be found in him. The
deacous also, as being the ministers of the mysteries
of Jesus Christ, must by all means please all; for
they are not the ministers of meat and drink, but of
the Church of God; wherefore they must avoid all
offences, as they would do fire.”  (Sect. 2.)

“In like manner let all reverence the deacons as
Jesus Christ; and the bishop as the Father; and the
presbyters as the Sanhedrin of God, and college of the
Apostles. Without these there is no Church; con-
cerning all which I am persuaded that ye think after
the very same manner; for I have received, and even
now have with me, the pattern of your love in your
bishop; whose very look is instructive; and whose
mildness powerful: whom I am persuaded the very
atheists themselves cannot but reverence.” (Sect. 3.)

Again: “ Wherefore guard yourselves against such
persons: and that you will do if you are not puffed
up; but continue inseparable from Jesus Christ our
God, and from your bishop, and from the commands
of the Apostles. He that is within the altar is pure;
but he that is without, that is, that does any thing
without the bishop, and presbyters, and deacons, is not
pure in his conscience.” (Sect. 7.)

In the Epistle to the Romans we have mention only
of a bishop. The martyr says, *“ Wherefore ye can-
not do me a greater kindness than to suffer me to be
sacrificed unto God, now that the altar is already pre-
pared; that when ye shall be gathered together in
love, ye may give thanks to the Father through Jesus
Christ, that he has vouchsafed to bring a Bishop of
Syria unto you, being called from the East unto the
West.””  (Sect. 2.)

Again: “Remember in your prayers the Church of
Syria, which now enjoys God for its Shepherd instead
of me: let Jesus Christ only preside over it as bishop.”
(Sect. 9.)

¥ like this passage better, says an able writer in an
eminent publication,* because it affirms nothing, but
leaves every thing to be inferred; and several things
very material to our present purpose may be inferred
from it.  First, in the beginning of the second cen-
tury, a city like Antioch must have had many presby-
ters, but the province of Syria many more. Secondly,
in the absence of Ignatius, the Church of Syria had
no bishop but God. Thirdly, had Ignatius been only
a presiding presbyter, any of his brethren might have
supplied his place while absent. Fourthly, Pastor, in
the Latin language, and woyuny (a shepherd) in the

* The Christian Observer.

Greek, are always used by the early Fathers to denote
what we mean by the word bishop, though emwoxomog
is frequently used in another sense; but ertokowoc in
this place is plainly synonimous with wouuzy.  Fifthly,
the same office of supreme -bishop is here in direct
terms ascribed to the Father and the Son. In the
apprehension of Ignatius, therefore, they were one.

To the Smyrnzans, he writes, “ See that ye all fol-
low your bishop, as Jesus Christ the Father; and the
presbytery, as the Apostles; and reverence the dea-
cons, as the command of God. Let no man do any
thing of what belongs to the Church separately from
the bishop. Let that Eucharist be looked upon as
well established, which is either offered by the bishop,
or by him to whom the bishop has given his consent.
Wheresoever the bishop shall appear, there let the
people also be; as where Jesus Christ is, there is the
Catholic Church.” (Sect. 8.)

Again, “I salute your very worthy bishop, and your
venerable presbytery, and your deacons, my fellow-
servants, and all of you in general, and every one in
particular, in the name of Jesus Christ, and in- his
flesh and blood ; in his passion and resurrection, both
fleshly and spiritually, and in the unity of God with
you. Grace be with you, and patience, for evermore.”
(Sect. 12.)

In the beginning of his Epistle to the Philadelphi-
ans, he says, that “ He knew their bishop to be pro-
moted to his public office in the Church, neither by
himself, nor by men, nor through ambition: but by
the love of God the Father, and the Lord Jesus
Christ.” Then having cautioned them against divi-
sions, he adds: “ Whoever belongs to God and Jesus
Christ, is with the bishop; and they who repent, and
return to the unity of the Church, shall be God's, that
they may live according to Jesus Christ. Be not de-
ceived, my brethren: if any man follows one who di-
vides the Church, he shall not inherit the kingdom of
God.”

“ Wherefore, let it be your endeavour to partake all
of the same Holy Eucharist: for there is but one flesh
of our Lord Jesus Christ, and one cup, in the unity of
his blood: one altar: as also there is one bishop, to-
gether with his presbytery, and the deacons, my fel-
low-servants: that so whatsoever ye do, ye may do it
according to the will of God.”” (Sect. 1, 3, 4.)

Again, “ For although some would have deceived
me according to the flesh, yet the spirit, being from
God, is not deceived; for it knows both whence it
comes, and whither it goes, and reproves the secrets
of the heart. I cried whilst I was among you, I spake
with a loud voice : attend to the bishop, and to the pres-
bytery, and to the deacons. Now some supposed that
I spake this as foreseeing the division that should come
among you. But He is my witness for whose sake I
am in bonds, that I knew nothing from any man: but
the Spirit spake, saying in this wise, ‘ do nothing with-
out the bishop: keep your bodies as the temples of
God: love unity: flee divisions: be the followers of
Christ, as he was of his Father.'”

To St. Polycarp he writes, after exhorting him to
“ make it his endeavour to preserve unity.” * Hearken
unto the bishop, that God also may hearken unto you.
My soul be security for them that submit to their bi-
shop with their presbyters and deacons: and may my
purtion be together with theirs in God. Labour with
one another: contend together, run together, suffer to-
gether: sleep together, and rise together: as the stew-
ards, and assessors, and ministers of God.” - (Sect. 6.)

And with this exhortation to perfect unity and la-
boriousness in the cause of Christ, we close our ex-
tracts from that St. Ignatius who died cheerfully for
the Lord Jesus. No one can read his Epistles with-

| out observing that Episcopacy is plainly declared ; but
| not more plainly declared than is the doctrine of the

Trinity, of Christian love, and of all things being done
only through Jesus Christ. This plainness must of
necessity startle those religionists who reject Episco-
pacy, but for this they are themselves responsible, and
we decline to judge any man's motives.

It must be recollected that Ignatius was waited upon
in his journey to martyrdom by deputations of bishops,
priests, and deacons; and it is a fact that the bishops
mentioned by him, are known by other historical evi-

! dences to have been bishops at that time of the seve-

ral places mentioned. That any impostor could bave
inserted such passages is before all things improbable

' and impossible; for the very internal evidence from

the context manifests any thing bat the language of
such a character; if such could have been found, he
must have been a hypocrite ln the superlative degree,
and such a man would never have cared about the
Holy Epistles of Ignatius, much less have so endea-
voured to give such condemning Epistles to his craft
a paramount importance.

The above testimonies are clear and decisive, and
no man should venture to doubt the genuineness of
the seven Epistles of St. Ignatius, before he has read
diligently Bishop Pearson’s conclusive work on the
subject. Bishop Hoadley remarks that Bishop Pear-
son has proved the case entirely to the satisfaction of
impartial judges; and the late Dr. Burton, one of the
most eminent divines of modern times, has said, that
this learned man has exhausted all the argument in
the matter, that nothing more is left to be said; and
whether his reasonings be conclusive or not, let the
candid and intelligent reader judge. ~The Bishop (not
a bishop when he wrote the work) in an admirable spi-
rit of the deepest research, adduces outward arguments
from testimony such as Polycarp, Irenzus, and a mul-
titude of others, who mention and quote from his Epis-
tles; and inward arguments from the Epistles them-
selves; and completely destroys the arguments of his
adversaries from the testimonies they attempted to
adduce, until they are compelled to make such con-
cessions, and to appear so fully convicted of unfairness
and narrowness in their investigations, as at once to
shew the shallowness of their objections.

He proves that no other Epistles than these could
have been understood by St. Polycarp; brings forward
Irenseus, Chrysostom and others, shewing how many !
authors within two centuries give testimony to St. Ig-
natius's views and writings; and he defends the testi-
mony of Eusebius, overthrowing at once the assertions
that they were not known to Tertullian, Caius, Cle-
ment of Alexandria, Origen, Julius Africanus, Lactan~
tius, Dionysius Alexandrinus; and entirely refutes the
negative argument. From internal evidence he col-
lects that they were written about A.p. 107; and to
shew how the adversaries differ, and from what un-
stable sources they derive their varied opinions, it may
be well to state that while a modern anti-episcopalian
writer makes them to be no older than the fourth or
fifth century, the more learned adversaries agree in
placing them two or three centuries earlier. Blondel
dates them at the end of the second century: and
Salmasius at least fifty years before.

But from Pearson it clearly appears that the mate-
rial of the Epistles agrees exactly with the age in which
Ignatius lived : and that there is nothing in them which
concerns a later age, especially the age in which Daille
would place them; there is nothing concerning the
heresies in that or any other wrongly imputed age;
nothing concerning the manoers and institutions of
Christianity then greatly changed; nothing concern-
ing the new customs first begun after the death of Ig-
natius; nothing concerning the practice of the Church
which after his age first obtained; for all things no-
ticed by Ignatius are clearly at variance with these,
while they are entirely agreeable to the times nearest
to the Apostolic age. They in no wise savour of an
impostor of the end of the third or beginning of the
fourth gentury; exhibit no indications of imposture;
they regard no rite of the Church which arose after
the death of the martyr, none of the heresies, teach no

doctrine diverse to the minds of the Apostles, adduce
nothing of any foreign nature or from the Platonic
school in which others afterwards erred; but preserve
a primitive and purely evangelical simplicity in all
things correspondent closely with the character of this
Apostolic and illustrious man and martyr, as every
where given; and paint in vivid colours the proofs of
large gifts of the Holy Spirit vouchsafed to one who
had for a long time been a bishop, and who had re-
ceived and extended the Christian religion in a spirit
purely Christian, at a time and in places where few of
the learned Heathens had become converted to Chris-
tianity.

As regards our question in particular, the question
of Episcopacy, no Christian and Catholic writer bas
ever said that there were less than three degrees in
the ministry of the Church in any part of the second
century, that century in which Ignatius lived. Beyond
all controversy there were Bishops in Asia when Igna-
tius hastened to his martyrdom; and Ignatius himself
grants to the bishop the bare name of his office or or-
der, giving him no more superior title than such as of
“ High Priest,” “Ruler,” &c.as those who came after
him commonly did. He barely and simply distin-
guishes ecclesiastical offices by their names and func-
tions; he acknowledges only three sacred Orders,
omitting any mention of Ordination, Election, or Suc-
cession. No prerogative of any Episcopalian See is
depicted, no appellation given to any Church in pre-
ference to others, no obedience exacted than that
which is necessary for the avoidance of schism and
the conservation of the unity of the Church. He
grants to each Order its own honour and dignity, never
derogating from oue that he may serve another, and
thus never depressing the order of presbyters whom
he always joins with the bishop, but zealously defends
their dignity and authority; while, at the end of the
third, or the beginning of the fourth century, as the
opponents coufess, the authority of the presbyters be-
came much diminished. If we look over all the wri-
tings of those ages, we find nothing so honourably
spoken of them. These writings of Ignatius, then,
are not consistent with the treatment of a later age,
and he would be insane who should bring forward
these Epistles to confirm Episcopal encroachment, or
to do other than reinstate and restore the afterward
diminished dignity and statutes of the presbyters.

Again, Ignatius notices only the heresies which are
well known to have obtained in that age in which we
believe he lived and wrote. 'These were the two
grand ones respecting the nature of Christ—the one
of the Docete, destructive of the human nature in
Christ; the other of the Ebionites, denying the divine
nature and eternal generation of the Son, and urging
the ceremonies of the law. Ancient writers recognise
these heresies of the first age, both arising in St. John's
time, and all confess that they flourished too vigorously
in the time of Iguatius and especially in Asia. The
proof of this is extensive, and can be relied on, and
extracts given from Theodoret, Dionysius, Epiphanius,
&ec.  Eusebius described and copied the Epistles of
Ignatius with so great care and labour, because to him
they seemed to preserve the Apostolic tradition—tra-

dition which Ignatius, as a contemporary of the Apos-

tles, and receiving evangelical doctrine from them,
would consign to his writings, and wish the Church
earnestly to receive; but still asserts that his Epis-
tles are not to be regarded as a store-house of unwrit-
ten traditions, for that he delivers to us no oral tradi-
tion, whether truly or falsely called Apostolical, in his
undoubtedly genuine Epistles. There is nothing in
them concerning Festivals, nor stated seasons of Fast-
ing, nothing in the manner of celebrating the Pascal
Feast, nothing of the observance of the Sabbath nor
Pentecost, nothing of any rite, the antiquity of which
could be called in question: and no one can credit
the idea that an impostor of the third century would
have abstained from all the commonly received usages
of his own age: and therefore we perceive that these
writings suit none but the times in which Igpatius
lived ; nothing destroying the authenticity and genu-
ineness of a writer and his productions more than the
detection of anachronisms,

Again, Ignatius makes mention of the gifls of grace
at that period vouchsafed to the Church, and of the
Holy Spirit speaking to himself, which later writers
are not accustomed to do. In his salutation to the
Smyrneeans, he supposes this extraordinary gift to be
in others, and in his Epistle to the Philadelphians
(Sect. 7), as we have already seen, he intimates that
it was in himself, as also in his Epistle to the Tral-
lians. St. Clement is strong upon this point, as well
gs Justin Martyr, one of the most ancient writers after
these. It is observed also that he makes use but spa-
ringly of the testimonies of the Sacred Scriptures, usu-
ally imitating the writings of St. Paul, which from the
beginning were the most received in all the Churches.
He sparingly quotes the Gospels which were received
in later times, and distinguished from the spurious
writings; and which the writers at the end of the
second and of the third century make most frequent
use of.

CONSEQUENCES OF SETTING PREACHING
ABOVE PRAYING.
(By the Rev. F. W. Fowle, Perpetual Curate of Amesbury,
Wiltshire. )

The distinguishing character of the house of God
is, that it is the house of prayer. But Christians of
the present day make the house of God much more
an house of preaching than of prayer. Am I asked
for a proof of this assertion? Look at the difference
in pumber, in the congregations everywhere, when
there is a sermon, and when there are only the prayers
of the church. Every person who duly looked upon
the house of God as the house of prayer—that his
chief business was to pray—would come there for that
purpose; and the circumstance, whether or not there
were a sermon, would not affect his attendance, This
is one undeniable evidence to what I was saying—that
in the present day, our churches are considered more
as houses of preaching than of praying. Listen to the
common language of Christians on the subject, in
their conversation with one another: they talk of the
preacher they are going to hear, not of the church they
are going to pray in. The sermon seems to be every-
thing—the prayers nothing. The same fact is con-
firmed by the very expression, commonly made use of,
“sittings in a church—such a church is calculated
to contain so many sittings—and a still more striking
corroboration is afforded, by the most unbecoming and
erroneous procedure—that in some of our modern
churches no room has been allowed for kneeling. And
surely this is a pretty strong confirmation of what I
am saying—that the houses of God, in our time, are
generally considered rather as houses of preaching than
of praying; and, therefore, that we do not regard them
in the same estimation in which our blessed Lord and
the prophet held them; for they pronounced them to
be houses of prayer, not of preaching.

Now, then, let us see what are some of the conse-
quences of thus exalting preaching above prayer. The
first and most awful one is, that we do not pray. 1
mean, that the greater proportion of our congregations
are not actuated by a spirit of prayer: we are not a
praying people generally: it cannot be said of us, in
the sense in which the Lord himself spoke of the con-
verted Paul—* Behold, he prayeth’ (Acts, ix. 11).
Many pray not at all; bear no part in the service,
make no response; say not to themselves the prayers
which the minister offers up aloud for himself and the
people, nor so much as utter their “amen’ at the end
of them. And if these persons do not come to pray,

they come either to hear the sermon or as a mere mat-

ter.of form, because, for very shame’s sake, they do
not like always to stay away. Does auy one ask for
a proof of this assertion, too—that the congregation
generally do not pray when they come to church?
Take that which I have already given. If they come
to the house of God to pray, why do they not come
when there is the service of the church without the
sermon ? and, with respect to those who do not so
come, it is a fair assumption that, when they come,
they do not pray. Another evidence—to my mind a
very convincing one—that ‘people, generally, do not
pray, is, that so few of them kneel. I know that some
persons cannot do so from illuess, or some infirmity,
and that others cannot from want of room in their
pews: to these, of course, my present remarks do not
apply; they best know their own hindrances, and will,
if properly impressed on the subject, agree in opinion
with me, and feel it to be a real and no trifling source
of regret to them, that they are not able to carry out
their principle in their practice. Some persons, too,
consider standing to be an attitude of prayer. We
hear of the Pharisee and the publican both standing,
when the one professed to be,and the other really was,
praying (Luke xviii. 11, 18). And, certainly, stand-
ing is not such a graceless and prayerless attitude for
the supplicating sinner as sitting; but how a strong,
healthy person, who can go about his business, or his
pleasure, or any of the active concerns of life, during
the six days of the week, can sit and pray in the house
of God on the seventh, I cannot comprehend. 1 am
sure this is not the way in which a man would pray
for his life: I am sure this is not the way in which a
father would pray for a son condemned to death: I
am sure this is not the way in which a man would pray
to God, if he prayed at all, for a sick child, or some
sick friend whom he loved as his own soul: I am sure
this is not the way in which our Saviour said they
were to pray, who would obtain power over unclean
and evil spirits (Matt. xvii. 14, 21). We koow that
this was not the way in which that Saviour himself
prayed, when he was in an agony in the garden, prey-
ing for the souls of others; for we are told that he
‘“fell on his face, and prayed” (Matt. xxvi. 39). I
am sure that none, who are in earnest when they pray,
will pray sitting, unless they have not the power of
praying otherwise. There is, in all passions, a sym-
pathy between the external motions of the body and
the internal emotions of the soul. It would be easy
to point out instances of this which every one would
immediately understand and acknowledge; but it
would call me off too much from the direct object of
my present remarks: suffice it to say, that the mind
instantly and involuntarily admits the close affinity
that subsists between certain affections of the mird
and the corresponding inclinations of the body. To
make this intelligible to every one—=Saul, who wasted
the Chureh of Christ, was suddenly arrested, as he
was journeying to Damascus, by a miraculous mani-
festation of that Jesus whomn he persecuted, * He
fell to the earth,” *trembling and astonished ;" *“he
was three days without sight, and neither did eat nor
drink.,”  “And there was a certain disciple at Da-
mascus, named Ananias;"’ “and the Lord said unto
him, Arise, and go into the street which is called
Straight, and enquire in the house of Judas for one
called Saul, of Tarsus; for, behold, he prayeth."—
(Acts ix. 3=11.) Now suppose a painter, wishing to
represent this striking subject, were to select the mo-
ment when Saul, under deep conviction of sin and the
agony of an awakened conscience, was earnestly pour-
ing forth his soul unto God in prayer; and suppose
that, when this picture was shown to us, we were to
see this same Saul, instead of kneeling, sitting on a
chair or a bench—would not the most thoughtless and
uninformed exelaim at the absurdity of the painter,
and declare that nothing else could have been so con-
trary to nature and common sense ? Yes, every one
would say so; and, in so doing, he would be speaking
the language of nature and common sense. Every
person who is joining in the prayers of the Church,
ought to consider that he is praying, as Saul was, for
the forgiveness of his sins, the grace and the mercy of
God, and the salvation of his soul; and nature and
common sense will say, that no man can really be un-
der such an impression, and yet be sitting carelessly
and unconcerned on his seat. And I would be con-
tent to take the honest answer of one of these careless
sitters to this simple question—Can you say, before
God and your conscience, that you have been joining,
devoutly, heart and tongue and soul, this day, in the
prayers which have been offered up to God for your-
selves and for your fellow worshippers, and for all
mankind? I am sure that the honest answer would
not be “yes;” for nature and common sense are
against it. And I say that this is one proof, among
many others, that one of the consequences of setting
up preaching above praying—making the house of
God an house of preaching, not of prayer-—is, that
men do not pray. ‘

Another consequence of thus perverting the cha-
racter of the house of God, and exalting presching
above praying, is schism—the want of unity among
the worshippers of God——the meeting, in different
places, for the purposes of worship, and according to
different forms and modes,  If the consecrated houses
of God, in our own country, were really considered as
houses of prayer, and had always been so considered,

_and so used by all who assembled within them, there

would have been a sacred character attached to them,
which would have secured the constant attendance of
all worshippers within their walls: they would really
have sought there the graces of God by prayer: do=
ing so, they would have received them; and they
would have experienced the inestimable value of these
spiritval blessings too certainly and sensibly to have
forsaken the place where they had been bestowed :
they would have felt what Jacob did, when, having
had vouchsafed to him a divine communication from
heaven, he was struck with a holy and happy fear, and
said, * Surely the Lord is in this place :" *this is none
other but the house of God, and this is the gate of
heaven” (Gen. xxviii. 16). They would have been
actuated by the same spirit by which David was, when,
connecting the unity of the nation with the unity of
their public worship, he exclaimed, “I was glad when
they said unto me, We will go into the house of the
Lord. Jerusalem is built as a city, that is at unity
with itself. TFor thither the tribes go up, even the
tribes of the Lord, to testify unto Israel, to give thanks
unto the name of the Lord” (Ps. cxxii. 1, 3,4.) But,
as soon as the sermon became of more importance
thau the prayers, the preacher became of more impor=
tance than the house; and naturally enough, in the
eyes of self-willed menj for, if a better sermon and
better preacher were to be found, out of that house of
God in which they and their forefathers had been ac-
customed to seek their spiritual food, the spirit of
prayer being no longer in the house, there remained
nothing to attach them to it; and then it would seem
but reasonable to seek. their food where they could
find it the most to their palate; and, this being once
allowed, men are no longer under any more restraint
than the bee is who flies from flower to flower: every
one is at liberty to choose for himself his form of wor=
ship and his teacher; and then, to be sure, he judges
for himself as to the doctrine delivered to him, Like
the bee, he uses his own discretion as to the food he
sips, extracts what he pleases, and leaves the rest.
And let me now claim attention to a few remarks,
which are in close connexion with the subject under
consideration. I do not desire, by any means, fo in-
fringe the Christian liberty of any man, or to imply
that he is bound to receive as gospel all which his or-
dained pastor may teach him; but I do say this, that,
where he feels disposed to differ, it should be with the
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