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best biographies which the English language con-
uins. His “Sinai and Palestime,” his “Lectures on
the History of the Eastern Church,” his “Sermons
preached in the East” on the occasion of his visit
10 Palestine w.th the Prince of Wales—these are
books that have not yet outlived their popularity.
His life of Arnold is unquestionably his magnum-
epus, but the clear and graceful diction, the hues _of
the sympathetic imagination in which all his writ-
ings are steeped, the keen chivalrous sense for
whatever is noble and great and good, and tender
and true, which pervade every page, will cause him
to be remembered as much more than the biographer
of the great Head Master, between whom and
himsclf there existed not a few nor merely fanciful
points of resemblance. * * * * * *x ¥
Many persons have seen in him, as they well
might, an English clergymanwho was a citizen be-
fore he was a priest, and who was even more a
man of the world and of letters than a theologian.
Dean Stanley was not a systematic diner out like
the late Bishop Wilberforce.  But his society was
scarcely less sought after. and whether as host or
suest his presence had about it an indefinablke and
ieresistible charm. He was an admirable conver-
sationalist, with an inexbaustible store of a certain
kind of anecdotes, and with readiness of repartes
ratrer than wit or humour,  If the comprehensive-
ness and true Catholicity of Dean Stanley’s nature
conjd be scen in his sermons and in his talk, they
were at least equally conspicuous in the composi-
ticn of his friends and especially of his visitors in
Dean’s-yard. The receptions which Lady Augusia
Stanley commenced continued after her death. and
remained as cosmopolitan as ever.  Roman Catho-
iic Archbishops, Greek Archimandrites, the Fathers,
and sometimes the firebrands of modern Noncon-
furmity, Anglican clergy of every vasiety of docirine
—those mutually separated by intervals <o wide as
Archdeacon Dentson and Mr. Dale, Mr, Jowett
aid Dr. Pusey— politicians of opposite partics, and
Jisorians of hostile schoaols, all met in the recep-
ton-rooms of the Deanery,  There was a sentence
ot Cicero, of which Arthur Staniey had a favourite
tiansi

iation of kis own, and which was intended 1o
convey the moral that between good men there s
mueh ‘more of similarity than of dissimilarity,  If,
e maintained, men would but manage themselves
and each other properly, they would find that they
agree upon far more points than these on which
ihey differ. 1t was in such expressions of epinion
and apothegms as these—rooted as they were in
deep conviction—that the infuence of Armold's
teaching was seen in Stanley.
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TITE SOWER.

FOAUTHCOR OF “JobN HLALIFAX, GENTLEMAN'

In the dim dawning suw thy seed,
And in the evening stay not thy hand,
What it will bring forth —wheat or weed-—
Wio can know, or who understand 2
Yew will keed,
Yet sow thy seed.

Sce, the red sunrise hefore thee glows,
Though close behind thee night lingers stilt.

“lapping their fatal wings, come the black foes,
Foilowing, lollowing over the hill,
No repase |
Sow thou thy seel,

We, too, went sowing in glad sunrise §
Now it is twilight, sad shadows fall,
Where is the karvest?  Why lift we our eyes?
What could we see here? But Giop secth all.
Fast life flies.
Sow the good seed.
Thongh we may cast it with trembling hand,
Npirit half-broken, heart sick and faint,
His windx will scatter it over the land ;
His rain will nourish and cleanse it from taint.
Sinner or saint,
Sow the good seed,

CULTURE AND RELIGION.

A SerMoON Preached at the Conzocation of the
Untversity of Bishops' Colicge, Lennoxvilic,
o the 24th frue, 1881, by the Rev. F. J.
B. Avwxart, B. D., Zncumbent of Drummonid-
ville, Quebee, Divinity Examiner in Bishops'
College, and H. M. Zuspector of Academics for
the FProvince of Quebec.

*“Till we all attain unto the unity of the faith and of the
knowlcdgc of the Son of GOD, unto 2 perfect man, unto the
measure of the stature of the fullness of Christ.”"—Ephesians
v, 13, ) ’ .

In suggesting a few thoughts on the directly
religious aspect of the present occasion, it would
pethaps hardly “ be’possible to find language more
exactly fitted ‘to set ‘tHis aspect before us in a sum-
mary form than the passage I have just read, repre-
senting, 2s_it does, from the Christian's standpoint,
the end and aim of all eduzation, taking the word
in its widest sense (for I am not speaking of distinct-
ly religions education) and pefhaps'it is one of the
most fatal -of all-mistakes to class religious_and
secular education as things ‘sbpatate or separablé.
Nor yet would I be understood 6 Tegard education
3% a mere systern-of instruction in_ boak:dre of any.
kind; or only as a course of preparation for 2 yaw's
life-work’; but rather as.the Zifazoork itself. 1h its life-

long extent ; as beginning on the mather’s knee and
ending on the death-bed ; as embracing every class
of impression, of whatever king, which tends to-
wards educing or drawing forth the dormant facul-
ties of body and mind, of the intellect, the
imagination, the affections, in their capacities for
knowledge, zoodness, strength, beauty ;—ina word,
under the term education [ would include every
form of impression which assists in developing the
FPerfect Mankood, of which each individual is
capable. Now, I may safely assume that there will
be no l_lcsim\ion on the part of any here piesent in
accepting the words of our text as a true definition
of their idea of the process which we term Education,
considered in its highest and widest sense.  The
very existence of this University is a withess to this
truth, established as it was, and regnlated as it is,
on the very principle which is here lid down.
Still, we are all aware that the definition which sve
accept 15 ot one that will pass unchallenged by
many who are regarded (and just\y S0, 10 2 great
extent) as high authoritics on the subject of mental
culture.  Among men of this cliss there are other
Gefinitions current, and widely different from ours.
Perhaps it will not be unpragitable {though in so
doing we shall pass over ground Gamiliar to many
here presenty 1o take a sample of these definitions
and consider ic in relation to that laid down in our
text.

“Education,” says 'rofessar Husley, “is the in-
struction of the intellect in the Jaws of Nature, under
which name T include not merely things and their
Jorces, but men and their coave. and the fashioning
of the affections and the will inwo an carnest and
loving desire to move in harmony with these laws.
For me, education means neither move nor less
than this.”

Tetus place the two detinitions side by side.
The writer 1 have just quoted, we observe, is not
limiting his view to the intsllectual side of man's
natuire.  He takes inalso the sphere of the affir
Zions, mud conceives of the soul as projecting itself
over the practically infinite realm of forees physi-
cal and psychical ; and as finding in the ultimate
principle by which these are regnlated an object for
LovE, and hence a motive 1o supply an aim for all
endeavour—ithe being in harmony ‘with the princi-
ple of universal Law. Lutlet us h:ar him fur-
ther explam  himself as to this object for our love,
and motive for our endeavours. = | ife,” he SAYs,
“is simply a game of chess,  The chess-board is
the world, the picces are the phenomena of the
universe, the rules of the game are what we call the
laws of nature. The player on the other side is
hidden from us.  We know that his play is always
fair, just, and patient.  But we know {0 our cost
that he never overlooks a mistake, or makes the
smallest allowance for ignorance.  ‘I'o the man who
plays well, the highest stakes are paid with that
overflowing generosity with which the strong shows
delighy i strength.” And onc who plays il is
checkmated, without haste, but without remorse.”
“My metaphor,” he says, “will remind some of you
of the famous picture in which Retzsch has depricted
Satan playing chess with a man for his soul, Sul-
stitute for the mocking fiend in that picture a calm
strong angel who is playing for love, as we say, and
would rather lose than win, and 1 should accept it
as an image of human life.  Well, what 1 mean by
education s Jearning the rules of this mighty game.”
This, then, is the object whose presence we are in-
vited to seck with “/ozing desire an impersonal
abstraction playing against us “7or Jope, yet ready to
visitthe smallest mistake with acrushing blow,"“with-
out haste, but with remorse.” Surcly, itmay well be
asked wherein consists the essential difference be-
tween the idea of the “calm, strong angel” and that
of the “mocking fiend,” when, practically speaking,
the ends represented as pursued by the unsecn an-
tagonist are in each case the same.

And stiil further, the grand object of all endeavour
being stated as the bringing ourselves into harmony
with the ultimate principle of inexorable Law, it
may be remarked that were we to succeed in daing
this to the extent of making it our modef in dealing
w@ith our fellow creatures, the world would soon
cease to be habitable or inhabited.  For, to use the
Professor’s own words, “ignorance is treated like
wilful disobedience, incapacity is punished as crime.
It is not even a word and a Llow, but the blow first
without the word. It is left to you to find out why
the blow is given.”

But to turn to the other side, St. Paul's idea
of education is also that of a process of
advance towards a certain end. “Till we all
come to the unity of the faith and of the knowledge
of the Son of Gob, to a perfect man, to the mca-
sure of the stature of the fulness of Christ.”

" Now, we observe that Huxley's system in its
essential features will, in great measure, fit into that
of the Apostle (consisting as it does in “fashioning
-the affections and will into an earnest and loving
| desire to move in harmony with the laws" of pature)
with this difference, that instead of leaving the soul
to rangé unaided through the boundless expanse of
universal Law, to find or ose its way, as the case
'may be, the Apustle. carries .us further, places us
behind’ all this, and brings tis into direct contact
with the calm, strong MovER of Law. And in Him
he" shows us at, once the Maker of Law and the
Controller of Law; at once the Creator and the
Firstborn and ' Pattern of all Creation.  We see a
‘Being “not. only of infinite justice, “fair, just, and
‘patient,” but perfect at a// points, in mercy, (which
s acknoWledged to be the highest branch of human

‘excellence), as,in,,faim'ﬁsf's and ’]ligﬁ"engé_:, ;s We " see
HimZ-not as the temorséless agent of an inevitable

necessity—controlling {as man himse!f in his degree
modifies) Nature's laws by the exercise of 204/, and
that on the principle of
in the might of sympathy, “touched with the feeling
of cur infirmitics.” and with the will and the
power to rectify them.  His hand not only raised
1o reward “with overflowing generosity” the vigor-
ous and strang, “and to pumsh with merctless
severity the weak and unforiunate, but stretched
forth to aid and 0 sare,—one “who can have com-
passion an the ignorant and them that are out of
the way.” To be in harmony with the reign of
Law is to he in harmony with 274w and the perfec-
tion of “harmony is ‘the measure of the siature of
the ruluess of Christ' ™ ‘

Here may we finda clearly marked tangible rest-
ing-dace for our “laving desire,” an “aim for our
endeavours” in the effort to follow Him,—t0 make
Him the pattern of our imitation,—to put oursehves
i is hands, and in His hands to be moulded into
i Nikeness In Whom all faw is summed up.
YFor, to arrive at the #rue idea of the First and
Final cause, the Source of Tower and of Love.
Scienee has only o carrv aut her own prineiples to
the extent of following the comverging lines of Na-
tre's Taws to the point where, ke the i of a
circle, they all meet, and in that central point will
be tound the knowledge of Him in Whose hand our
breath is. and Whose are all our ways.

“Bar Science cannot du - this ™ the objector tri-
umphanty exclaims ; “there zay be sueh a central
Souree at once of Power and of Love. as you de-
seribe in the Christ of your Apostle 5 ud a grand
thought it is, that of a Being Who is at once the
Mover and the Mainspring. the Beginning and the
End of alt Foree, all Power, Goudness, Order. But
if 245 be so, Science in Qs highest and furthest
ights has never reached and vax never reach e
point whence He s visible,”

And this is true. To gain this knowledge @ new
stariing point is necessary,—another set of facultics
and vrgans of pereeption must be lronght into play,
But such a set of facolties and crgans has been pra-
vided us, as real and as adwminably adapted for the
purpose in question, as our physieal organs are for
the perception of external influences.  And the
resudts are as rexl, as much matter of cxperienee o
him who makes use of these faculties, as thuse re-
sults which are founded on the hodily senses,

To a wan who has fearnt 1o use this spiritual eye-
sight, (that which is comprised in what we term
Swith) a new and glorious ficld of knowledge is
opened out.

The devotee of intellect my aesert, “Gon cannot
be knowsn, - we cannol by searching find out Gon,"
But the Christian will answer, *'This may be so from
your point of approach. But for me, 1 de know
Him, T have found Him, I see Him. His existence
is as evident to my spiritual pereepion, as yours is
to my bodily senses. Tt has pleased the Creator to
reveal Himself to us by 2 method of the same na-
ture as that by which a man’s own existence is made
pereeptible to his brother man. He has given us
organs for this form of perception,~—thongh sperituad,
yet as rea/ in one case as the other.  And the char-
acter of the Revelation afforded us is exactly adapt-
ed to the capacities of these organs.  liven as i
bodily vision it is not the actual ohject before us
that we see; bul certain undurations proceeding
from it impinge upon our nerves of sensation, and
produce that impression which we term eye-sight :
s0 is it with the image of Gop, as revealed in His
Word to the eye of conscience.  Such features are
revealed as are adapted 10 the organs prepared to
receive them, and o our present condition and
needs.  'Naw we see as in a mirror'—in an ewiyma.
And even as—if we suppose the faculty of sight to
be absent—no power of scieptific reason could con-
vey to our minds the knowledge which that faculty
aflords,—in the same manner, the cye-sight of Faith
set aside, the knowledge of Gon becomes impos-
sible.

In both cases, when once the percentive organs
have fairly done their part, the operations of science
will fall humbly into their place, and co-operate in
perfect harmony.  So long as Gon is sought only
along the lines of seientific research, He must con-
tinue to be “the unknown Gon,” not because these
lines do not lead to Him (for they a,1 but because
the power of mauw’s intellect falls short, and fails in
the effort to follow them out 1o what he would other-
wise find to be their legitimate conclusion., Were
our mental faculties extended, no doubt, every high-
way of knowledge (fairly followed upi would lead
to Gon as its Author, and to Christ as the Image
of the Godhead in creation.  ds 7 /s, however,
mere intellectual culture faken by itself, is found in
practice rather a hindrance than a help to the know-
ledge of Gon.  And the reason is plain. It is
beginning at the wrong end. “lhe fear of the
Lord is the BEGINNING of wisdom.” The con-
trolling influence of this wholesome /eqr is necessary
to restrain the soaring-presumption of the upaided
intellect. Under this influence only can human
 knowledge be made conducive to its true end—to

Hoob, -in bringing it up to “the measure of the stat-
ure of the fulness of Christ.” ;, And one great reason
why so many -among the sincere and delighted
seckers after scientific. truth have failed in finding

tial is from _(from;the very pature: of the - case).an
attitude of the deepest Jumility—the most absohite

iwhich the great ones, of the scientific- . world - are
'too often most'lacking.  For “thus saith the High

We see Him strong |

taking its part in the formation of the PERFECT MAN--

Him, in Whom. all centres, may be told in few’
words. ‘To approach the Most High, the first essén-:

self-abgsement. |, -»And, this. is-the_ very poinb-.in-

and Lofty One that inhabiteth cterity, 1 dwell “in
the High and Holy Place, with Him also that is of
Acondrrde o Lumple spirig'!’ ) .

Perhaps there have been few moments in the

world's history wore replete with intense inteyest
than that which witnessed the first recorded contact
of the hite of the Cliistim Manhood with that of
intellectual culture i its highest flights and in s
mmost Sanctuary, | meant the oceasion in which
this same Panl addressed the  Athenjans o the
Areopagus.  The stene and its surroundings— it
not the awdience itself, on the one hand, and the
Max ou the other—imay be said o represent the
loftiest devalopment, ecach of its own form of life,
We see Religion, as the lovingly aggressive prinei-
plec meeting Culture on its own’ ground and seekin :
(as with the Mosaic law ) not 1o destror, bl to 7y
0 cevate, 1o cimoble, to separitte the dross
from the gobd ; and we see Culture, in its usual at-
utude (when standing afsie) of cold, supereilious
disdain, Vet notwithstanding the apparent failure
of this assant on the stronghold of godless Cnltore,
the sad sense of disconragement which we st
conceve as weighing upon the Apostle's mind as
“he departed from amang them,” look att
—=years passed by the “temples made with hands”
fell ; the Chureh arese on their rains.  Awd deeply
stgeestive s the method of treatinent adopted hy
the Apostle on this momentous occasion, e takes
his hearers as he finds them, and starts with ideas
familiar to them and founded on - their accustomed
mades of thought ; but he speedily 1ifts them ont
of these and earries them o a new slarting-poing ;
and this he does by (wo references, hotly diawn
from productions of the boasted realm of culture,
antd typical examples of the two  branches of that
culture—the beauty of external form and that of
poetic thoughl,

In the first place, taking his text from the exter-
mal symbols of religious worship, visible on all sides
indavish profusion, in every variety of glarviows
heauty, he leads theiy theughts o0 what was g
there, and the absence of which created @ ovail, a
Craving, scurce conscious though it was, deeper than
temples or stateary could satisfv,—a craving for the
knowledge of the Uxkxows Gon® The “Allar 1o
the Uinknown Gon’*  And then, afier having thus
laid his finger, as it were, an the spot where lay the
consciousness of weans inthe midst of such ipparent
plenty ; having touched the spring that awakened
the sonse af nead. which is the Soundation of até -
figion 3 e borrows from another branch of art an
iden in itself expressive of the one only means by
which that need could he supplicd—that void filled.
“The Unknozon Gon” *We ake s Orrserixe.”
Here we have the first two steps upwards from
nature to Gob, the carliest points of contact by-
tween culture “and religion,—the Jirst expressing
consciousness U the fact that there is a Gon, un-
known except by a higher light than that of mere
mtellect; the second indicating the true  channel by
which He is to he found, namely, by seeking Him
as a Father; wrning towards Him asa child craves
after Hs natural rights, its place in its Father's
fouse. “I will arise and go to my Father” o
him who walks only by the light of science, that
Father must ever he 'the “Agnostos Theps," (Acts
vili. 23.) and such a man must be, whether he so
term himself or not, practically an Agnostic. But
for all that, he has in’ the ifnner depths of his soul
an Altar to that same “Unknown Gon,"—cold, it
may be, and dark, and dismantled ; but siill capa-
ble of being repaired and warmed by the flame of o
living sacrifice.  And if thus restorcd, it must be in
response to the echo of “fouing desive,” (to usc
Huxley's expression again,) Ly which man's heart
answers back the Voice of the Father's call,

The first great spiritual proposition which under-
lies all carthly knowledge, may be expressed in the
words—*To us there is one Gon, the Father, from
Whom are all things, and e ror Hun,” and the
second, embracing the means of approach to this
Father, in the words next following—*And onc
Lord Jesits Christ, through Whom are all things,
and 27 THRoLGI Hiv” .

Once let this twofold truth be grasped, and all
other knowledge falls into its due place as a help-
meet and handmaid to religion. Hence we may
observe that the proper.function of such an Instity.
tien as this is to preserre and cultivate the true
harmaony hetween the heart-perecption by which the
knowledge of Gon in Christ is first grasped, and
the intellectual culture by which Gon is to be
sought in His works, in the world of nature and-of
man, The very building in which we are assemiled
(the College Chapely, in its conspicuaiss position, in
‘the symbolism of its architectural beauties, as well
as in its sacred uses, may be regarded as typically
representing this grand truth,—Religion, *the centre
of the /ife-wwork, pervading, elevating, ennobling i(s
every branch.  And let us observe. the vagt impor-
tance of an Institution which makes itself (on these
very principles) a centre of life-work in- our: midst ;
and its claim upon our deepest interest and active.
support ; considering the design which it pursues;
that, namely, of prc;crving‘the due proportion be-
tween the knowledge which is by faith, and the
knowlédge which is by infellect ; the design, ‘not
merely of giving instruction in arts and sciences,
of supplying technical training for professional fife,
~—of raking clergyman, physicians; or Tawyers, but..
of making MEN ; and men after thé pattern whick -
St, Paulhere Jays ‘down, destined, it may be, jor -
various oécupations and walks of life, biit taught to
regard all-as starting from the same basis, ‘2nd hay-

he resuits

- 'the stature of the fulness of Christ.”" - .

ing the same:final" object in view—=%4he meastire of



