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Victory over Death.
Lo ! I come, exultingly :
What a triumph ’tis to die !
All l he hands of mortal life,
All the struggle, all the strife,
Death, and Death's ignoble bed, 
Underneath my feet 1 tread.

Lo ! 1 see, exultingly,
Visions bursting from the sky :
(slowing light from paradise 
Gleams oqon my ravish'd eyes ;
Odors, sweeter than the spring. 
Wafting zephyrs gently bring.

Hark ! the music steals along.
Welcome, sweet, of angel-song ",
Now my .pint joyously 
Mounts aloft, from bondage free ; 
Upward, rising, high and higher,
Light as flame of heavenly fire.

Through the open gates of light, 
Streaming glory fills my sight ;
I on blissful myriads gaze,—
Stars of light ! Seraphic blaze 1 
Swells my heart, my loosen’d tongue 
Warbles an immortal song.

— M'esUyan Methodist Magazine,

period, when old age or the acquisition of a | would declare himself innocent ? The posi- 
fortune has put a period to your labors— | tion is a manifest absurdity.

1 when at last you were able to sit down by What iaw, then, can be applied to us, so 
the way-side to meditate on your destiny, ! that we may be able to escape condemns- 
what have you done ? Your body is be- tion ? Alas! in the kingdom of nature I 
coming emaciated, your hair white, your j find none. Rules the roost simple, strictly 
face wrinkled, your powers are failing you, interpreted, condemn u-. To be absolved, 
death is close upon you, “ What matters it, we require a code which has imprinted on 
however ?” you reply, “ speak to me of the ns firs page, Grace ! on its second, Pardon !

and on Ha third, Mercy ! And which has 
been sealed with the blood of a voluntary 
victim, who had beforehand all our trans-

The Wandering Jew.
for many ages there hat prevailed a 

remarkable legend—fabulous, yet instruct
ive. It tell* us that a man, u cotemporary 
of Herod the Great and Pilate, having re
fused to permit the Saviour, when laden 
with the cross, lo rest on the threshold of 
his door, on the way to Calvary, the Son of 
God said to him, “ As you will notallow me 
to rest for a moment, I will not allow you' 
henceforth one moment of repose. Onward 
without ceasing you shall go during ages, 
even to the end of the world." Since then, 
the legend says, the Jew wanders over the 
four quarters of the globe, and hence bis 
name, “ The Wandering Jew." In vain 
would he stop ; in vain would one oppose 
liis passage ; onward he goes, onward con
tinually ! Day&and night, summer and 
winter, he thus proceeds ; neither cold nor 
heat, neither disease nor old age, can stay 
his progress ! Though the nations are dis- 
traoted by civil commotions, thrones crumble 
to dust, armies, as be passes, meet in deadly 
conflict, nothing stops him ; onward be goes, 
onward continually ! Sometimes the peace
able inhabitant of the country, sealed on the 
Sabbath by the road-side, invites the old 
man to «lop to indulge awhile in friendly 
talk. Useless invitation ! an invincible 
power impels him—onward he goes, onward 
continually! At other times, young holiday 
folk invite him to share in their pleasures, 
lo slake his thirst in their cup, to lend an 
ear to their songs—impossible, impossible ; 
onward lie goes, onward continually !— 
•' Where are you going, old man ?" “ 1
know not ; but I go onward." “ When will 
you reach the desired place ?" “ l know
not; but I go onward.” “And what will 
you find at the end of your journey ?” “ I 
know not; but 1 go onward ; onward in spite 
of myself, in spite of my supplications lo 
taste one moment of repose. 1 wish for 
death, hui death Hies from me ; I go onward, 
onward continually."

Is it not true, reader, that the condition 
of such a man would be very sad, very un
happy ? Doubtless it would be so ; but 
what would you think of another wanderer, 
who should himself have chosen that kind 
of existence—who would go ou continually 
without wishing to stop—without knowing 
whither he was going—without listening to 
voices which invite him to repose and to 
happiness? What would you think of a 
wanderer whom neither day nor night, nei
ther disease nor old age could prevail on to 
slop, lo ask himself at least whither he was 
going; and who would go onward thus contin
ually without object, without motive, without 
gospel ! You would say that this voluntary 
wanderer is not merely an unhappy man, 
but that he is more, a madman, the author 
of his own calamity! Readers, that volun
tary wanderer is found among you, and

past, not of the 
man, not of God 
not a Bible ; let me

future ; speak lo me of 
give me a newspaper, 

enjoy my last hour ;
life i.i short, death is at hand,— but be still, ; gressiuris. With a code like this, I might
tie still, speak not of it. We will eet along 
as we can ; there is no need lo think about 
that.” Ob I is not this folly, folly ?

Will no one among you, readers, acknow
ledge this as a fair representation of himself? 
Have you seriously pondered on the design 
of your life? have you passed, at least, one 
hour daily in asking why you live ? Have 
you discovered it ? Can you say with 
thorough heart-felt conviction, that after 
death man sinks into nothingness, or that 
you know that man after death finds another 
life ? Do you know what God requires of 
you, what you must do to please him ?— 
Have you a fixed rule whereby to direct 
your conduct ? Have you observed it ? In 
fine,—do you know whither you are going? 
If you know not, stay an instant, listen, 
think, read, and perhaps you will learn.— 
All unused, too, as you may hitherto have 
been to prayer, as you read, pray that God 
would, for Christ’s sake, give you his Holy 
Spirit.

Let us consider, then, together—What 
shall we find at the end of this existence ? 
What is there after death? This is the 
question of questions ; let us search lor the 
answer. Alter death there can be but one 
of two things,—annihilation or life ! There 
can be no other alternative ; it is impossible. 
Now, if you suppose that annihilation will 
be your lot, you are most wise in living as 
you do live, without anxiety aliout death 
and its consequences ; you do well in amus
ing yourselves here below while you can ; 
you do well in heaping up gold ; you do 
well lo go onward as your heart inclines 
you, and to follow the sight of your own 
eyes ; eat, drink, he merry, for to-morrow 
yon die. Wherefore should you submit to 
imaginary duties, for which no one can call 
you to account ? Virtue becomes an idle 
word, vice merely legitimate gratification, 
conseier.ee a mere prejudice, if annihilation 
is the end. Go on thus, from indulgence 
to indulgence, trom one triumph over virtue 
to another, and allow others lo do the same, 
until the whole fabric of society is dissolved. 
This is the logical result of your awful doc
trine. The discription fills you with alarm. 
No, you exclaim, no, it is impossible that I 
have been created merely for such an exist
ence. Annihilation cannot be the end of 
life. It does violence to every feeling dis
organises society, makes this world a field 
of blood. No! annihilation cannot he the 
truth !

We are, then, going on to life? Yes, to 
a life that will last forever! This is the 
seixmd point that presents itself ; no less 
important than the former. Let us proceed 
to examine it. The moment one admits 
that there is another life, he supposes it pre
ceded by a judgment. Now what will be 
that law by which our late will be adjudg
ed. If it be rigid, we have cause lo fear ; 
if indulgent, we may hope. It is then es
sential to know beforehand the line of con
duct which is required of us. Shall we ac
cept the written law which says, that we 
must love God with all our hearts, and our 
neighbours as ourselves ? Such a require
ment will appear extravagant to some.— 
Shall we take, then, the law, of conscience, 
which confines itself .to the prohibition of 
murder, robbery, lying, impurity? No! 
even this severity would affright others.— 
Let us search, then, for a milder standard. 
Suppose that God requires ot us one thing 
alone, and that most simple; that he re
quires us only to adhere lo truth. I ask, 
then,— Have we always been true? Have 

i we never led others lo understand that 
! which we dared not boldly to affirm ? Have 
we never exaggerated ? Have we never 

i practised concealment ? Have the internal

be saved, but it is only such a code that can 
give me hope. It is to this point, dear 
reader, that you have in these pages been 
conducted step by step. A code of grace, 
of pardon, of mercy, sealed.with the blood ol 
a voluntary victim, slain for our trans
gressions,—such a code, blessed be God, ex
ists ! It is the gospel, and the victim is 
Jesus Christ ! Every page of that book 
offers you freely heaven, happiness, eterni
ty, on the sole condition—if condition it can 
be called —ol your believing with the heart 
in Him who wishes to give you them all.

Reader, it is to your conscience that I 
address myself; not for my good, but, 
for yours. You may reject what I say, 
but you cannot change the truth. I implore 
you, then, in the name of your own deure.-t 
interests, to read and read again the gospel, 
until at length, under the teaching of the 
Holy Spirit, you comprehend and taste the 
salvation, complete and free, offered to who
soever believes from the heart iu tiie Lord 
Jesus Christ: “God so loved the world, 
that he gave his only begotten Son, that 
whosoever believelh in him should not pe
rish but have everlasting life,"—John iii. 
Ifi, 17.—/‘rotestant Churchman.

a distance from him aad bid him take it up. 
We must “cast our care upon him." God 
only can comfort the sorrowful heart. The 
sympathy ot friends can sooth it ; the sym
pathy of God can comfort it. Bot i» order 
to receive this comfort, we roust draw near 
lo God, and tell him our griefs.

It is good to draw near to God, because it 
stimulates us to more earnest efforts to do 
good. Some profess to be so much engaged 
in works of benevolence, that they have lit
tle time to draw near lo God. Such works 
are selfish or self-righteous. True benevo
lence can be kindled in the heart only by 
drawing near to God. He who draws near 
to God is not content with the comfort and 
peace he derives from so doing. He desires 
to become a laborer together with God in 
the work of rescuing men from ruin. His 
heart is enlarged. He is strengthened to go 
forth and labor. He feels that he was not 
made to live for himself. He feels that lie 
is not his own but is bought with a price.— 
He is in earnest to glorify God by deeds of 
Christian benevolence.

It is good to draw near to God because it 
awakens a desire to be in bis immediate 
presence. This is not our rest, yet we cling 
UHt. It is seldom that we desire lo depart 
and be with Christ. Whatever tends lo 
wean us Itoui earth, and to fix our thoughts 
and desires on heaven, should he earnestly 
sought. Nearness to God always creates a 
desire for additional nearness,—produces a 
slate of soul winch will he satisfied with 
nothing short of awakening in his likeness 
and dwelling forever in his presence.— In- 
tell, gene er.

counts among you numerous imitators. | lnull,cu ......
How many are there who pass along the j thought and external action always corres 
mgh road of l,fe without knowing whither pon,le<i , Hllve wr ,rue from llle m0-
t ey are going, and yet still go onward con- | ment we cou|,| first distinguish truth from 
Imually. In advancing, they care for falsehood ? Let us omit even, if you desire it, 
nothing bu. the immediate wants ol the the pa>t. Could you to-day engage, with 
roa , t iey labor hard to acquire their tra- sucb a definition of truth as the above, under 
veiling dices ; they exert themselves body , of never lo ,ie > Silt your
and mind to get their daily food ; but vvhi- , conscience. Would not such au engage- 
liter they are gumg they know not! When mt.nt he your ^alb warrant ? You have

W hat | not fultHled, nay, you could notthey will arrive they know nol !
they will fiud at the termination of their

undertake
to fulfil this most simple, most just, most

journey they, know not ! Common sense 0, a„ moril, |aws . and if a hap[iy futu.
cries to them, Slay at least one hour by . rj,v bo a(lainab|,. nn ,his condition. Von 
the way-side to ask youraell whither you j mJ<t (.„nl^s that you arc not tending ll,i 
are going. No, no ; onward they go eon- i tbrrw:irdi
tinuaily with bent head, and hand over their D , . , ,A. . -, ,But let us suppose the Divine Code re-

A Well-Spent Sabbath.
A well-spent Sabbath promotes domestic 

ailectioh. The members of the family have 
the opportunity that day of being all toge
ther, and of cultivating one another's ac
quaintance. Neatly dressed in their Sun- 
day clothing, and cleansed from the dirt 
that hegrims some of them during the week, 
their appearance is better fitted to beget re
spect and affection. If the Sabbath did no
thing more than encourage cleanliness, it 
would be an important blessing. Self-re
spect is greatly promoted by the workman 
being able to turn out on a Sabbath morning 
with his well-dressed family, and fill their 
pew in the house ol God. The respectful 
feelings of others are attracted to such a fa
mily. The workman feels that to be able 
to appear thus on the Sabbath, is something 
worth exerting himself for. Ills industrious 
wife feels the same. Both are reluctant to 
squander money and time, because one of 
the effects of such extravagance will be to 
prevent them from appearing at Church 
with their children. It is remarkable how 
closely the loss of Sabbath-keeping habits is 
connecteil with self-respect. When a man 
has no desire lo appear decent with his 
children oh the Sabbath, it may be presum
ed that bis sell-respect is gone, and it will 
bo no easy matter lo keep him from degra
dation and ruin.

A well-spent Sabbath furnishes mural en
ergy against temptation and vice. The 
immense proportion of crimes that -pnng 
from neglect of the Sabbath is a well-known 
fact. Many criminals w hile under sentence 
of death, or ol iran-porlation, have confess
ed that their career commenced with Sab
bath desecration. The painter, Hogarth, so 
remarkable lor his minute acquaintance 
with human nature, in his series of pic
tures illustrative of “ The Rake's Progress," 
which ended at the gallows, introduced him 
as an apprentice, playing marbles on a tomb
stone during divine service. The committee 
of tne House of Commons, appointed in 
1852, to investigate the subject of Sabbatb- 
dcsecration, remark iu their report, ttia; 
Sunday labour is generally looked upon as 
a degradation ; and it appeared in evidence 
that in trade, in proportion to toe disregard 
of the Lord's day, was the immorality uf 
those engaged iu it. One of the witnesses 
examined, a respectable baker, declared he 
would hardly train up bis children to the 
business, because he was afraid of their mu
rals being corrupted, through the Sabbath- 
desecration required by the occupation as 
practised in London. The journeymen 
bakers in London, amounting to eight or 
ten thousand, are seldom in church ; general 
looseness of moral principle is the conse
quence ; from this very circumstance they 
leel that they are degraded; and not less 
trom a regard lo their character than to 
their health, comfort, and spiritual welfare, 
petitioned parliament in a body, to devise 
means for relieving them of Sabbath work. 
— Xorth American Review.
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eyes. In rain si-, instructed \,j experi
ence, tell them as they pass, ** You ate de
ceived ; you will timl there a precipice and 
death. It matters not, they —o onward 
onward continually ! ln vain counsels,
prayers, exhortations are sent after them__
m vain the warning voice says, “Advance 
not recklessly ; if you will not believe us, 
reflect, think at least for yourselves." They 
turn aside the bead, they close their ears, 
and without replying, go onward, onward 
Continually ? But who are these madmen? 
Are you of their numb, r, reader ? Before 
answering, see if your history resembles not 
the sketch wc have drawn. During your 
infancy you have gone on under the guid
ance of your parents, without knowing 
yourselves where that course might lead 
you to, busied only in one thing, in plucking 
the flowers on the roadside, and gathering 
some little pebbles on the path. To express 
it all in one word, you sought, as one says, 
*! that age, amusement ! At a later date, 
you leit the paternal mansion to open your 
own bouse ; you married, perhaps ; had 
children ; labored to support them ; but you 
lived merely to live ; lived lo drink and to 
cat ; to sleep or to walk. You lived from 
'lay to day ; lived the life of the senseless 
animals which surround us ; at most you 
asked yourselves whst would become of 
your children after your death, and not 
*hat would become of their father ; deep 
pieties respecting others, not one serious 
^ght regarding yourself! When have 
you ever really said to yourself—What is 

object of this life ? What shall 1 find 
j ,lls c*°ie •' Can 1 in time present cast an 
A iU*nc*-",over my destiny in lime to come? 

m I going to annihilation, or to life ? to

duced in *l o single article,—“ Thou shall do 
no murder." Here is a law very simple,

I “t'y, and deeply inscribed on the consei- 
| enee. Now permit me to ask if yon have 
strictly observed even this. Admit that to 
commit murder is not always to thrust a 
dagger into the bosom of a fellow-creature, 1 from him.

Drawing near to God
“ It is good for me to draw near to God." 

The writer spoke from experience. Every 
Christian has had a similar experience. He 
has found it good to draw near to God ; the 
wonder is that he ever gets at a distance

^PPHess, or to misery ?
“*** “ “He questions.

You have treated 
At » still later

but that it is sometimes to strike with the 
hand in anger, to injure the health so that 
death may ensue, nay, even to ruin the for
tune and reputation of a man who caunut 
live inde[>endently of them. To commit 
murder according to the French code, is 
even to project the deed without being able 
to compass it : and il the law of man re
quires, before it punishes, that the crime 
should be attempted, it is only because that 
law has not the power to read the project in 
the heart. Will God, however, take no ac
count of our culpable thoughts, culpable de
sires ? Wilt hatred, because it may have 
been concealed, be held innocent in his 
eyes ? If the consequences of all our bad 
feelings towards our fellow-man could be 
gathered together into one bundle, although 
separately each wounded but as a pin’s 
point, united they would strike as the point 
of a sword.

But perhaps you would reply : “ What
ever may be his law, God will not require 
the strict observance of it ; a man may ob
serve it iu one part, and violate it in ano
ther and yet be acquitted. Do you not see, 
however, that, with such a code, eaei indi
vidual exercising the same right of selection 
as you, would fix the limit ol obedience lo 
suit his own peculiar views or purposes ? 
Do you not see that we would have as many 
laws a* there were criminal* ? and that those 
laws would be interpreted by tile guilty par
ties themselves ? Do you not see that each

It is good to draw near to God. because 
il quickens the pulse ol" spiritual life. All 
the powers of the soul seem to be invigor
ated. The understanding has clear percep
tions of duty. No man while near lo God, 
is likely to mistake wrong fur right. He is 
in a clear atmosphere and his menial vision 
is purged. The affections are aroused, and 
are fixed on their proper objects. No man 
while near to God has his heart on worhfiy 
objects. Adoration, gratitude, lovep bene
volence, occupy tbe soul and exclude all 
unholy passions. It is easy to do right 
when we are near to God.

Il is good to draw near to God, because 
it throws tbe world into the shade, or rather, 
causes its objects to appear in tlieir true 
colors. Those numerous objects of time 
and sense which are termed the world, are 
very alluring to souls at a distance from 
God. They form the chosen portion of the 
majority of men. They prove a snare to 
many followers of Christ. But when we 
are near to God, then they lose their charms. 
They are seen to be unsatisfying, worthless, 
sinful, and they are no longer desired.

It is good to draw near to God, because it 
puts an end to care and sorrow. Every 
one has his burden of care and his cause of 
sorrow. There is but one way in which 
care can be removed and sorrow comforted. 
God has told us to cast our care upon him. 
But in order lo this, we must draw near to 
him. We cannot cast our burden down at

The Gospel received Implicitly.*
“ If God do but help tut to receive the revelations in^hu 

word, we bhall have comfort enough without new revela
tion*.”—Stoddard

I think it is impossible to rise from com
paring God’s thoughts concerning us, as 
made knowu through the revealed word, 
with our own thoughts concerning Him, as 
wc are habitually accustomed tu express 
them, without a silent confession of the 
heart, that if our ways are not like lli< 
ways, neither are our thoughts like He 
thoughts. The more deeply we penetrate 
into the counsels ol Almighty wisdom, the 
mure forcibly are we struck by a beneficence 
of intention on God’s part, met on our side 
by a want of liberality of reception, which 
justifies us in asking (rom our heavenly 
Father the added “ blessing " which Achsali 
demanded of her earthly parent,—“Thou 
has given me a south land; give me also 
springs of water a request whicii needs 
only to he made known to Him, who will 
give the Holy Spirit to them that ask Him, 
to be rewarded, as was hers, by a gilt in
cluding both the upper and the nelher 
springs, even tbe well of water springing 
up into everlasting life. The Gospel places 
us in the midst of a system as exaetjo each 
particular detail, as it is grand ic it.-' com
plete outline. There is no partof this sys
tem which can be taken out of connexion 
with its general plan : it is a whole, consis
tent with itself, and with the purpose to 
which it lends,—the regeneration of man’s 
body, soul, and spirit unto God. To tins 
point all its provisions are directed, and 
lhere is no thought or feeling of the heart, 
no moment or situation ol the life, over 
which, by way alike of privilege and of re
quirement, il does not extend itself. It 
claims all, and it bestows all. There is a 
minute correspondency between what it 
asks and what it gives, between the duty 
it demand» for God, and the help it war
rants us to expect from Him. It never 
imposes an obligation without at the same 
time disclosing an aid ; nay, I may say fur
ther, that it is part of the mercy aud justice 
of its Divine economy to impart the power 
of obedience! before it calls it into active 
exercise by a command. The gospel does 
not expect to reap where it has not sown, to 
gather where it has not strawed. Il first 
bestows the gift, thin imparts the precept, 
to be obeyed through the< power which the 
gift communicates. The gift must be re
ceived freely, tbe command obeyed literally. 
When the promise has taken root in the 
heart, the precept quickens and unfolds in 
the life. Between faith and obedience there 
is a continual reciprocity ; their existence 
is involved in their mutual reaction; they 
bud, they blossom, they bring forth toge
ther.

What, then, remains for us, as professed 
believers in this Divinely appointed system, 
but to place ourselves under it with a plan, 
purpose, and consistency, in some degree 
answering to ils own? We should not 
think purselves qualified to judge of tbe effi
cacy of any earthly system, until we bad, at 
least, endeavoured to carry it out; and how 
few among us seem even to attempt this 
with regard to God’s plan of salvation !— 
Who among us, when God holds out both 
hands to bless, holds out both hands, yea, 
and opens bis bosom also, to receive the 
good measure pressed down, shaken toge
ther, and running over? Who, in other 
words, is minded lo give the Gospel a lair 
trial, to receive it as a Divine specific, accu
rately proportioned to the warns and diseases 
of the human soul, by One who knows 
whereof it is made.' To them who believe 
in tbe Good Physician, the work of cure, so 
far as they are concerned in it, is resolved 
into a simple reliance on His judgment, an 
implicit obedience to His directions. “ What
soever He saith unto you, do it ;"—and 
know also, that yon are able to do it, for 
this plain reason, because He has said it 
must be done. When the word of God 
goes lortb in a command, the soul which 
receives it in faith receives along with it 
His power, accomplishing that which He 
pleases, and prospering the thing whereto 
it is sent We too much separate the Scrip
tures from the power God ; the word 
which makes known unfo us His will, from 
the work through which it is fulfilled. If 
we would growjup in Christ to the perfect 
man, we must set the stature of His fulness 
more clearly before us. The body will not 
increase, except through “ the effectual 
working, in tbe measure of every part,” of 
that by means of which it is filly joined and 
compacted together ; and to attain to this 
growth and increase calls for an application 
of the appointed means, more liberal and 
yet more literal, more exact and yet more

! comprehensive, than we have been accus- 
I tomed to employ.

We need the spirit of system lo reeon- 
duct us into tbe Divine order from which 
our hearts and lives bave fallen ; the spirit 
of simplicity lo restore our lips lo that pure 

j language, one wiih that of the oracles of 
God, from which they have declined.— 

i Over all our thoughts about God—over our 
ideas alike as to wlmt He is to us, and what 

j He would have us be to Him—a contusion 
i reigns, of which God is certainly not the 
author. Viewing the Gospel under Tts pre
ceptive aspect, our popular theory appears 
to set the character, which it is its object to 
mould, before us, just as a work of confess- j 
edly unapproachable excellence is placed 
before a youthful artist. It is a magnifi
cent outline, an admirable ideal, which our 
Master has set before ns lo contemplate, but 
to the excellence of which He never expects 1 
us to attain. This, indeed, is an acknow- 1 
ledged impossibility : we must do as well as 
we can, but need not even aim at a close 
resemblance. So much for our work : in 
that which we are to be towards God. He 
does not, it seems, mean us to be that which | 
He tells us to be. And even thus with our j 
faith : in that which God is to us, we are j 
not lo expect Him to be that which He has 
promised lo he. We are to lielieve in the 
promise, God’s woid; otherwise we shall 
not be Christians : but we are not to look 
for its performance, the work that Hedoetle 
upon earth; or we shall be enthusiasts, ex
pecting what we shall never meet with.— 
What does this mean ? Even that we 
think uur God to be altogether such a one 
as we are ourselves,—asking for what He 
does not expect to receive, promising what 
He docs not intend to bestow.
. The reality of what God has done for us, 

while we were yet unicconciled, may surely 
be our warrant lor the reality of what lie 
will do for us, now that reconciliation has 
been effected. The love that was mani
fested in Him that died tor our sins, is ex
erted in Him that even now livelh lor our 
justification. Christ is the same, whether 
liis luve be shown in dying lor us or in 
living for us: it is but one spirit under a 

j different administration. “ Reach hither," 
then, lie may still say to many a cold and 
doubting disciple, “ thy finger, and behold 
My hands ; and reach hither thy hand, and 
thrust it iulo My side: and be riot faithless, 
but believing."

We have been told, by the greatest of 
practical thinkers, that “ it is impossible to 
advance surely in any course, where the 
goal is not properly fixed.” Until we set a 
definite object, and, I may also add, an at
tainable one, before us, as the end to which 
our endeavours are directed, there can be 
no steady, satisfactory progress ; we are but 
spending our strength in vain, ami drawing 
our bow at a venture. Now, I think, in our 
religious course we should employ all the 
appointed means ol grace more steadily, if 
we set their end more clearly before us ; if 
we were fully persuaded as to the object we 
are looking for, living for; if we knew 
exactly what we expected the Gospel to do 
for us.

We expect, it of course, to save us; but 
when—in this world, or in the future one ? 
to save us, but from what ?—ottr sins, or 
only Irom the punishment denounced against 
them? What is it that we mean by this 
word, so often on our lips, “salvation?" 
Does it comprehend all that can make either 
this world or the next one desirable, in the 
restoration to God’s favour, and the recove
ry of our lost birthright of happiness in 
Him? or is our idea of it restricted to that 
“escaping from hell and going to heaven," 
to which, it has been so truly said,* tbe 
mere ordinary notion of it is limited ? I 
will not dwell upon the low and servile cha
racter with which thoughts such as these 
invest an estate whose essential attribute is 
liberty : I will but ask the followers of Him 
wliose name was called Jesus, that H>- might 
save His people from their iniquities, if they 
hate sin, because their God bates it, or only 
because He punishes it? Is it from the ac- I 
cursed thing itself, or only from the eoose- i 
quences of its being found upon them, that ; 
they pray and strive to be delivered? Ij 
will not dwell upon the unwonbiness of

• From the 6th weOoo of a »m»'l but vstoibte treatise 
lately publW-a by kewra CwwtaMe * Co . tdiaburgh. 
—A Menu H-ens teller, lo a F, enj. 1S55.

I -AS re hare therefore received Christ Jens the Idled, 
eu walk 6. Him (Col. II. 6) “As every man hath re 
adead the gKt, tree so minister of the same.' (t ft 1er
H. 16.)

such views. I would only point out tlieir ! 
insufficiency. It will go hard with us in the ( 
battle that is sore against us, if we are to ; 
find our toes in the present, and only to look 
for our friends in the future. Tbe devil oc- ■ 
cupies a visible kingdom, the world holds 
an open market, the flesh wages an ever- ! 
present warfare ; and is not the salvation t 
which cometh from the Lord—that which 
shall, yea, which doth, deliver us from all | 
of these—a real work, a present work, a 
conscious work, a far more complete and 
glorious work, than hands which hang down 
are able to embrace, and eyes looking two 
ways are able to behold ? Does not God’s 
covenant, when read by its own light, dis
close itself as a covenant, even in this pre
sent time, of life and peace ? If any of us 
have not yet found if to be so, it is because 
in this great matter we have yet much to 
learn of God, both in His won) and in His 
work. To tbe law, saith the Prophet, and 
to the testimony. If they speak not ac
cording to this word, if the personal experi
ence of believers dues not agree with the 
outward revelation they live under, it is be
cause they have no light in them.

Vie have been considering religion as a j 
Divine science: it is not like the earthly j 
ones in this, that there is no royal road into 
its mysteries? None may penetrate into 
these who have not placed themselves under 
devout and diligent subjection to its laws;* 
but will not the highway of simple obedi
ence, in which our King Ifimselt was con
tent to travel, lead us on step by step, until 
we enter into the possession of secrets, 
which make all outward requirements easy ?
“ Mysteries are revealed unto the meek.’’ 
Is there not such a thing as the gradual 
growth of an affection, which, by placing tbe 
heart’s deliberate desire and preference and 
choice in God, induces a conformity to His 
will in all things, and makes His every com
mand to be obeyed, not from the pressure 
of an enforced law, bat through the unfold
ing of an inward principle ? Is there not a 
state in which those who are in Christ, at
tain to that realization of their privileges 
which St. Paul desired for his Galican con
verts, those little children for wjiom, al
though they were already born uiito God, 
he travailed in birth again, until (leg Son, of 
whose Spirit they had received, was “ form
ed in them"—until the mind which waa iu

• wminj.

them was also the mind which was in Christ 
Jesus—until they were complete in Him, in 
attainments as Well as in privileges.

We are told that God loveth a cheerful 
giver: it is His own blessed characteristic to 
give bountifully, upbraiding not. May we 
not therefore believe that He is favourable 
to the free and willing receiver of His good
ness ? Yet. as tbe Israelites were slow to 
enter upon the purchased one ; we do not 
•• eat tbe good " of the land which has been 
bestowed upon us in Christ, and through 
an evil, if unsuspected, heart of unbelief, a 
secret distrust in God’s loving-kindness, we 
fall short, as they did, of the rest which 
even He has provided for His people—a 
rest, for the want of which no Pisgah view 
can altogether console us. Too many 
among us are like the spies : (Num. xiii. 
14:) we confess that it is a good land, 
but exaggerate the difficulties of attaining 
it : its old dwellers (the deeply-seated infirm
ities ot the flesh) seem too strong to be over
come. But as Caleb and Joshua said, and 
for this were so singularly blessed by God, 
“ Let us go up at once, and possess it ; for 
we are well able to overcome il ; tlie Lord 
is wiib us." “ How long," asks Joshua. 
“ are ye slack to poetess the land which the 
Lord hath given you?"—in these ver'y 
words may faith now urge, admonish, and 
encourage us lo enter upon far richer bless
ings, far ampler privileges—even those laijil 
up for us in Christ. And if we, conscimis 
of our inherent feebleness, should ask, “ By 
whom shall Jacob go up, for he is but 
small?" we have our answer given us,—

“ Not by might, nor hy power, hut by My 
Spirit, saith the laird.”

The Strength of the Sunday 
School Teacher,

What is the strength of the Sun,lug school 
teacher 1

We say, in one word, Christ. If he 
should begin the self-denying work in any 
other strength than this, “ Even the youths 
shall faint aud he weary, and the young 
men shall utterly lall." Romance and 
Sunday school leaching are quite incom
patible. I have seen those who did not 
begin in Christ, but In some form of self, 
drop off, and turn back from the work. I 
have seen tbe zeal and eloquence of a young 
clergyman attract some. I have seen the 
novelty of the effort attract others. I have 
seen a kind of spiritual romance influence 
others again. But I never saw one perse
vere—I never saw patient continuance in 
this well-doing, except where Christ was 
the strength. With all hut these, when 
with each returning Sunday the effort was 
to be made to rise early—it may be, to lake 
the solitary and lonely :neal—to go through 
all weathers—to he in the same place, and 
see the same faces—have to contend with 
the same tempers—to see the same inatten
tion, wandering forgetfulness — to see no 
fruit at first, ur very little—to teach what 
the teacher has no heart to teach—to repeat 
texts, and explain Scriptures which have no 
real, deep, arousing interest to themselves 
—to expect to tee fruit in a work of faith, 
and to labor at a work of love without real 
love to the work—all this leads necessarily 
and naturally to the result which we have 
so often witnessed—that such teachers go 
back, ami walk no more with us. The 
health fails, or engagements prevent, or 
some other reason is alleged lor its discon
tinuance ; but the true cause is that such 
began a work without the only sonrec of 
strength to keep it up, namely, Christ.

But what do we mean when we say that 
Christ is tbe Sunday school teacher’» 
strength ?

If you depend for water on a pond that 
is only filled by thunder-storms, you will 
often want water. But if you have a con
duit that brings in water from a deep and 
ever-flowing fountain you never want.— 
Human feelings, and excitement, and emo
tions created by appeals to our feelings, may 
produce a temporary action, but it is only 
the soul which is actually “joined to the 
Lord," by a true and living faitb, that never 
wants strength ; because Christ, who sup
plies that strength, can never fail.

“It lias pleased the Father, that in Him 
should all lulness dwell." And wnen tbe 
Christian, knowing this, applies to C irist in 
faithful prayer, a supply ot grace flows into 
his soul from Christ as surely as, when the 
mouth exhausts the air from a syphon, the 
fluid begins to run out ot the full it.to the 
empty vessel.

It is “the love.of Christ" that first con
strained the Christian to begin this work of 
luve. Directly he knew and felt the love 
that Christ had to him, like Saul, he asked, 
“ Lord, what wouldst Thou have me to do." 
Love wrought in his heart^a desire to do 
something for Him whom he loves. For 
love is an active and energetic, though a 
calm and quiet grace. It does not sit, with 
folded hands, till ignorance seek it out, or 
poverty press it for help. It searches for 
opportunities, and like the father in tbe 
parable goes out to meet the prodigal.— 
“ What can I do for Hun that hath done 
so great things lor me ?” is tbe question of 
every real Christian. And what work so 
natural, what so agreeable to the feelings, 
as well a- so dearly needful to be done, as 
to “ feed those Lambs," who though espe
cially committed to the minister, are not 
less commended to the love of every true 
follower of the Lord.

Thus Christ is the spring of the Sunday 
school teacher’s work, and He is also the 
constant maintenance of his strength. Is 
he wearied with the week’s work ; does the 
tired flesh plead for ease and indulgence ?— 
he remembers how Christ rose a great while 
before day, to do His Father’s will, and he 
also rises to do Hit will. Is he tried with 
the contrary tempers, the waywardness, the 
flagging attention, the liatlessness of some 
among his little band of disciples—he re
members bow long Christ bore with his 
waywardness, his inattention, his listless
ness, and yet won and melted him down at 
last, and he perseveres.

Does he find that lessons which he lias 
taught,and which be had hoped were well ri- 
vettedon the memory .are forgotten — that he 
has to go over the same ground again—that 
line is to be upon line, and “ precept upon 
precept V He remembers who brought 
truth again before hit mind, until at last it 
was securely fastened there, and he hopes 
on. Does he see littl* or no fruit yet. «foes 
he seem to labour in vain ? He remembers 
of whom it is written, “ I said, I hav® la
bored in vain, I bave spent my strength for

naught and in vain—yet surely mv work is 
with the Lord and my reward with my 
God " He bethinks him whose word it is 
he teaches, and knowing that that shall not 
return void, he works on.

And let il not be thought tlint they only.
! or they chiefly who do not work hard in the 
I week are those who give up their day ot 
S rest to be a day ot Christian and loving 
! labour. Far Irom it. We believe that it 
the lists of those who support our various 

! charitable societies could be analysed, it 
would be lound that not the rich ami atfluetil, 

j not the bulk ol those who are called by tlid 
I Christian name are their supporters, but 
that a comparatively small number.of per
sons, who <*ive what they give out ol a bare 
competence, by self-denying economy, and 
abstinence from luxuries; and the poor, 
who give out of their deep poverty, uphold 
those societies which are the glory of our 
land. Aad, in like manner, it the names 
and private circumstances of that noble 
hand who work the Sunday schools ol our 
country were analyzed, it would assuredly 
be found that those who are working hard 
all the week would be seen working still on 
the Lord’s day, but working m an employ
ment the very doing which is a relaxation, 
cheering their hearts, and exercising, the 
spiritual instincts ol their loving souls.

Thus Christ from first to last is the 
strength of the Sunday school teacher. llo 
begins the work because Christ’s love con
strains him, and continues it, because tlid 
love of Christ, the example of Christ, and 
the power of Christ, will not let him give 
it up. He is patient Therefore and "hopes 
to the end, for the salvation that is to ho 
brought ” both to himself and at least to 
some of those he leaches “ at the revelation 
of Jesus Christ.—Rev. Canon Champneys.

Vorrespuiidifiice of the Clifrmtian A^vcMate A .lournul

Letter from Europe.
Tu-Acany- -Religfou* awakening there—The VauduM 

Church - Perwcutione iu luneauy— Tlie caee ul" Ceccht Mi
The law Rgaliiet l,roteMauti«in -Pnwpeeui.

Mu. Editor,—I have thus far, in my 
letters from Italy, confined myself to the 
“ Kingdom of the Two Sicilies ’’ and tll^ 
“ States of the Church;" advancing north
ward, the next most important section we 
come to is Tuscany. There is little that is 
encouraging to be said of it. It has figured 
largely in our religious newspapers for some 
years, hy the reports ol its religions perse 
cations ; and the memorable case of lie 
Madiai family has especially given u a h id 
notoriety. Florence, its most ct. brated 
city, is sustained chiefly by the patronage 
of I’rolestant foregners, but it receives 
their money without being bribed into tole
ration. Yet some indications ol the dispo 
sition of many Itu .ms to receive the Gos
pel, under favourable circumstances, have 
been afforded by Tuscany, and it lias had 
quite nn interesting little evangelical history 
during eight or ten v ears.

Prior to the revolutionary movements ot 
1848, the circulation of the Bible, somewhat 
clandestinely, bad awakened some religious 
inquiry, and tbe prospect ol further useful
ness was afforded by the liberal policy of 
the Grand Duke Leopold, who granted a 
favourable constitution to his people, The 
lirtle band of Christians then in Florence 
opened meetings, and in a short time numer
ous copies of the Scriptures—no less than 
three editions of the New Testament—were 
circulated.

The “reaction" of the revolutionary 
period did not destroy this interest, for it 
was genuinely evangelical ; it was, in fact, 
deepened by that reverse ; the oppressed 
people, defeated in their political hopes, 
began to ask more earnestly than ever 
“ what they should do to be saved ?" and 
tbe word “ Vangelo," says one from among 
mem, •• passed from mouth to mouth," as 
the new watchword of their hope.

Far above this section of Italy, hang 
among the steeps of tbe Alps, tbe Vaudois 
valleys, as you are aware. There God has 
preserved, as by miracle, apure people dur- 
mg all tbe triumphs of Antichrist in Italy, 
and thither tbe opening eyes of the awaken
ed few in Florence were now turned for 
help, for it was tbe only quarter whence 
pastors could be obtained who spoke the 
Italian language. 1 shall have something 
to say hereafter respecting this interesting 
people, and their relation lo the future evan
gelization of Italy. Suffice it now to say, 
that they seem to Lave been sheltered in 
their raountain.defences, until the iniquity 
of the popes should be full, and the time 
for the restoration of the Italian Church 
should come.

A messenger was sent from Tuscany for 
their aid. “ He found," says ray authority, 
“ the primitive Church alive to its mission, 
of being the lamp of Italy." It Commission
ed immediately one of its labourers, tbe 
pastor Malan, to descend to the little Hock 
which was gathering almost in the den of 
tbe great dragon.

It was a beautiful spectacle in our current 
religious history, this solitary messenger 
passing down trom tbe ancient Church of 
the Vaudois valleys, with the lamp ol the 
apostolic light, which had never gone out, in 
his hand, to cheer and guide the first feet 
that seemed returning lo the true path, amid 
the desolations of the great apostasy ; and, 
though the mission was measurably defeated, 
(temporarily only, however, as I believe,) 
yet it seems to have been providentially 
permitted, as a vision from the upper world, 
to indicate to Protestant Christendom what 
readiness there is, in the provisions ol God, 
for any opportunity we may cboo.e to im 
prove.

Malan was welcomed into Tuscany, and 
soon alter another member ol tbe moun'ain 
Church was sent down to bis help, M. Gey- 
mont. And now the interest began to ex 
tend ; many were inquiring for tbe better 
way; Bibles flew as on the wind'; souls 
were soundly converted, and became humble 
and devout witnesses fur the truth ; new 
meetings were opened, and th" prospect of a 
great movement was dawning. ISut th- 
time was not yet, though a demonstration 
had been made, L-jy tbe. providence of God, 
sufficient to show what mus’, inevitably, lie 

! tbo results of a better opportunity il Protes- 
i taDt Christianity bolds itself ready to enter 
j into it energetically.
I The success of these humble men’alarmed 
the hierarchy. All Catholics who attended 
publicly their ministry, were menaced with 
three months’ imprisonment. Private 
meetings were therefore begun ; no less 
than three every night were held, and pub
lications were actively circulated. Tbe 
priests and the rulers saw that they had


