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and have otir being,> " Christ in us, and we in Hinm," etc. It is quite true,
however, that this Pantheistic conception, as embraced by the Moharmedans,
differs mnaterially fromn that of I3uddhisiin and Confucianismi in teaching that
God is not only a force-the wvorld soul-but also an active personal agent.
Tnius thcy embody in their system the Christian idea of a personal (3od, along
with the truly sublime conception of Pantheism. We can thus see the hold
such a svstein will take on the mninds of those emibracing it.

But wve have iîot yet seeiî the complete outcom-e of this doctrine. If
God is the only force, the only ag'-.nt operating in the universe, then we have
a doctrine of fatalismn developed. Consequently, the Koran represents God
as having predeternîined ail events in such a way, that men can neithler
avoid sin, nor avert punishient; hience they are the niere creatures of fate.
Who can estinmate the ruinous influence such a belief must necessarily exercise
over those enibracing it ? Under such a doctrine muen becomne insensible to
ail the operations of nature ar<>und thern, become dead to ail moral power
either internal or external, and become indifferent to everything that would
elevate and refine. This, %ve believe, accounts chiefly for that paînful. indif-
ference which the civilized wc'rld beholds in M\,ohiaimedanism. They are
niorally dead, so far as the reception of any principles of life are concernud,
being, as they believe, subject to the inexorable law of fate; and yet this
deadeningy error is connected with, and deduced frointedcrneta hr
is no God but God,"-a conception ;vhich contains within itself a i)rofound
truth.

In this Pantheistic fatalism lies the powver and cohiesion of the Moiarni-
medan system. They have a God l)ossessed of the attributes of Immuta-
bility, Ominiscience, Omnipotence, and yet capable of being coniprehended
by finite limitation. Consequently, when the Christian presents his God,
with the apparent contradiction of the Trinity, the Mohanimiedan immediaîely
points to his Supremie Being, infinite, but simple in the constitutùjn of his
person.

'rhere is, however, another thing which niust not bc overlooked in
endeavouring to account for ïMohaninmedan opposition to Christianity. That
system flnds no need for a 'Mediator between God and rman. It is a rernark-
able fact tlh.at the Koran neyer once refers to the justice of God. If it did,
then, froi.. .lost condition of mari on the one hand, and the inflexible
justice of God on the other, there would have arisen the doctrine of a
Mediator. God has imposed upon nian a rigid set of rules and form-alities,
and the faithful observance of these secures for hlmi the Divine favour: i
other wvords, lie approaches God in and throu-h his own righteousness. Thus
there i3 no necessity for an atonenient. Such a doctrine is undoubtedly very
flattering to 'human nature, for it is an hunibling idea to be accepted only on
the nierits of another. The cross hias ever becix regarded as far too humible
an enibleni for proud huinanity to bow before. Even in Ciuristian lands and
Christian Chiurchies, the great secret of opposition to religion niay lie traced to
the pride of the humian hieart. So w'len the Christian Missionary endeavours
to exl)lain the need of a Mediator Mvlo lias miade an atonement for sin, the
Mohiammnedan scorns such a doctrine, and points to bis God who is ail mierci-
fui to the faithful, and to his prophet whG, intercedes for him. If we add to
aIl tlîis the sensual character of thicir worship, and hopes for the futur-
which senstialismi lias alwvays a strong attraction foir depraved humain nature-
we believe we have the secret of the strength of Mohammiedanisni. Also in


