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graciously guides and directs both the 
Intellect and the will of man lest they fall 
into error. Let then a holy and Inviolable 
union prevail where disunion is neither 
seemly nor possible; and in all thing?, 
according to the dictates of right reason, 
let God be dutifully and obediently 
served.

There are others, somewhat more mod
erate though not more consistent, who 
affirm that the morality of individuals is 
to be guided by the Divine law, but not 
the morality of the State, so that in pub. 
lie affairs the commands of God may be 
parsed over, and may be disre
garded in the framing of laws. Hence 
follows that fatal theory of the separation 
of Church and State. But the absurdity 
of such a position is manifest. Nature 
herself proclaims the necessity of provid
ing in the State the means and opportu
nities whereby the community may be 
enabled to live, as it should, according to 
the laws of God; for He is the source of 
all goodness and justice, and it is abso- 
lutely repugnant to maintain that such 
laws can be totally disregarded, or ren
dered abortive by contrary enactments. 
Besides, those who are in authority owe 
it to commonwealth not only to provide 
for the external well being and ad minis 
tration of the State, but still more to con 
suit for the welfare of men’s souls by the 
wisdom of their legislation. But, for the 
increase of such benefits, nothing more 
suitable can be conceived than the laws 
which have God for their author; and, 
therefore, they who in their government 
take no account of these laws abuse polit- 
cal power by causing it to deviate from 
its proper end and from what nature 
prescribes. And, what is of more impor
tance, and what We have more than once 
pointed out, although the civil authoilty 
has not the same approximate end as the 
spiritual, nor proceeds on the same lines, 
nevertheless in the exercise of their separ
ate powers they must occasionally meet. 
For their subjects are the same; and not 
unfrequently they deal with the same 
objects, though in different ways. When
ever this occurs, since a state of conflict is 
absurd and manifestly repugnant to the 
most wise ordinance of God, there must 
necessarily exist some order or mode of 
procedure to remove the occasions of 
difference and contention, and to secure 
harmony in all things. This harmony 
has been not inaptly compared to that 
which exists between the body and the 
soul for the well-being of both ; the sep
aration of which brinks harm chiefly to 
the body, since it extinguishes its very

ENCYCLICAL LETTER tect, If they would provide, as they should 
do, with piudeuce and usefulness for the 
good of the c.immunity. For the public 
power exist, for the welfare of those 
whom It governs ; and although Its proxi 
mate end la to lead men to the prosperity 
which is found In this life, yet In so doing, 
It ought not to diminish, but rather to 
Increase, man’s capability of attaining to 
the supreme good in which bis everlasting 
happiness consists, which never can be 
attained except through religion.

But this We have explained more fully 
elsewhere. We now only wish to observe 
that liberty of such a kind Is griatly hurt
ful to the true liberty both of rulere and 
of their iuhjecte. Religion, moroever, 
is of wonderful advantage. For, deriving 
the first origin of power directly from 
God Himself, with grave authority It 
commands rulers to he mindful of their 
duty, to govern without Injustice or 
severity, and rule their people kindly ans' 
with an almost paternal charity ; It admin 
iebes subjects to be obedient to lawful 
authority, as to the ministers of God ; and 
it binds them to their rulere, not merely 
by obedience, but by reverence end affec 
tlon, forbidding all seditions and attempts 
that would disturb public order and tran
quility, and cause greater restrictions to 
he put upon the liberty of the people. 
We need not mention how greatly religion 
conduces to pure morals, and pure morals 
to liberty ; for reason shows, and history 
confirms the fact, that the better the 
morality of Slates, the greater liberty, and 
wealth, and power do they enjoy.

We must now consider a little the 
liberty of speech and the liberty of the press. 
It Is hardly necessary to say that there 
can be no such right as this, if it la not used 
In moderation, and if It passes beyond the 
bounds and end of all true liberty. For 
right is a moral power which, as We have 
said, and must again repeat, It is absurd 
to suppose that nature has given Inliffor. 
ently to truth and falsehood, to justice 
and Injustice. Men have a right freely 
and prudently to propagate throughout 
the State whatsoever things are true 
and honorable, so 
as possible may possess them ; but 
false doctrines, than which no mental 
plague Is greater, and vices which corrupt 
the heart, should be diligently repressed 
by public authority lest they Insidiously 
work the ruin of the State. The excesses 
of an unbridled intellect, which really end 
In the oppression of the Ignorant multi 
tude, are not less rightly restrained by the 
authority of the law than are the Injuries 
Indicted by force upon the weak ; and 
even more so, because by far the greater 
part of the community either absolutely 
cannot, or can only with great difficulty, 
avoid their 111 usions and subtleties, especi 
ally such as Hitter their own pa-slous. If 
unbridled license of spetch and of writing 
be granted to all, nothing will remain 
sacred and Inviolate ; even the highest and 
truest judgments of nature, the common 
and noblest heritage of the human race, 
will not be spared. Tout, truth being 
obscured by darkness, pernicious and 
manifold error, as often happens, will 
easily prevail ; and license will gain what 
liberty loses ; for liberty will be 
free and secure, in proportion as license Is 
more restrained. In regard, however, to 
such matters of opinion as God leaves to 
man’s free discussion, full liberty of 
thought and of speech la naturally within 
the right of every one ; for this liberty 
never leads men to suppress the train 
but leafs often to its discovery and mani
festation.

A like judgment must be pasted upon 
what la called liberty of teaching. There 
can be no doubt that Uuih alone should 
Imbue the minds of men ; for In truth are 
found the well-behg, and end, and per 
fection of intelligent nature ; and there 
fore truth alone should be taught both to 
the ignorant and to the educated, so as to 
bring knowledge to the former and to pre
serve It In the latter. For this reason It 
is plainly the duty of those who teach to 
bluish error from the mind, and by 
safeguards to exclude all false opinions. 
From this It follows, that greatly opposed 
to reaeon, and tending absolutely to per
vert men’s minds, Is tbst liberty of which 
We speak, In so far is It claims for Itself 
the right of teaching what It pleases—a 
liberty which cannot be granted by the 
State without falling in Its duty. And 
the more so, because the authority of the 
teacher hae great weight with his hearers, 
who can rarely decide for themselves as to 
the truth or falsehood of the instruction 
given to them.

Wherefore, this liberty also, that It may 
be j lit, must be kept within certain 
limits, leet the art of teaching be tamed 
with Impunity Into in instrument of 
ruption. Now truth, which should be 
the sole object of those who teach, la of 
two kinds, natural and supernatural. Of 
natural truths, such as the principles of 
netnre and what is deduced from them 
immediately by reason, there la a kind of 
common patrimony in the human race. 
On this is on a firm basis, morality and 
justice and religion, and the very bonds 
of human society reel : end to allow it to 
be with impunity violated or deetroyed, 
would be Impious, and foolish, and in 
human. But with no leu religious cere 
must we preserve that great and sacred 
treasure of the truths which God has 
taught us. By many convincing argu
menta which the defenders of Christianity 
have often need, certain leading truths 
have been laid down, namely, that eime 
things have been revealed by God ; that 
the Only* Begotten Son of God was made 
Fleah, to bear witness to the truth ; that a 
perfect society waa founded by Him, that 
Is, the Church of which He is the heed, 
and with which He has promised to abide 
till the end of the world. To this society 
He intrusted all the truths which He hid 
taught, that It might keep and guard 
them, and with lawful authority explain 
them ; and at the seme time He 
minded all nations to hear the voice of 
the Chntch, as If it were Hla own threat
ening those who would not with everiest 
lng perdition. Thus it is manifest that 
men’s best end surest tescher is God, the 
source and principle of all truth ; and the

Only Bpgitten Son, Who is in the bosom 
of the F ether, .he way, the truth, aud the 
life, the true light which enlightens every 
man, to whose teaching all must submit : 
“And they shall all he taught of God." 
(St. John vl. 45). In faith and In the 
teaching of morality, G>d made the 
Church a partaker of Ills Divine author
ity, and through His Divine help she 
not be dtc-lved.
greatest and most safe teacher of 
kind, with inviolable right to teach them. 
Sustained by the truth received 
Divine Founder, the Church has 
sought, above all things, to fu 111 the mis
sion Intrusted to her by God ; undeterred 
by the difficulties surrounding her, she 
his never ceased to assert her liberty of 
teaching ; and In this way, the superstition 
of paganism being dispelled, the world 
was renewed unto Chris, iin wisdom. 
Now, reason itself teaches that the truthi 
of revelation and those of nature cannot 
really be opposed to one another, and that 
whatever Is at variance with them must 
necessarily be false. Therefore, the 
Divine teaching of the Church, so far from 
being an obstacle to the pursuit of learn
ing and the prrgrcss of science, or from 
retarding in any way the advance of cl viliev 
lion, in leility brings to them the guid
ance of a shining light. And for the same 
reason it Is of great advantage for the per- 
fectlog of human liberty, since Oar Saviour 
Jesus Christ has said that by truth is 
made fiee : “You shall know the truth 
and the truth shall make you free.’’ (St, 
John viii. 32). Therefore, there is no 
reason why genuine liberty should be dis 
pleased, or true science to feel eggrievid, 
to having to bear that just and necessary 
restraint by which, lu the judgment of 
the Church and of reason itself, man’s 
teaching has to be controlled. The 
Church, as facts have everywhere proved, 
while she chit 11 y and above all locks to 
the defence of the Christian faith, is at the 
same time careful to foster and promote 
every kind of human learning.

Learning is In Itself good, and praise 
worthy, ai d desirable; and all erudition 
which is the fruit of sound reason, aod in 
conf. rmity with the truth of things, series 
not a little to illustrate what God has 
taught us. Tne Chutcb, Indeed, to 
gieat benefit, has carefully preserved the 
monuments of ancient wisdom; has 
opened everywhere homes of science ; and 
has urged ou Intellectual progress, by fos 
tering most diligently the arts by which 
the civil zation of our age is so much 
adorned. Listly, We must not forget 
that a vast field lies freely open to man’s 
Indu,try aud genius, containing ail those 
things which have no necessity connection 
with Christian faith and morals, or as to 
which the Church, using no authority, 
leaves the judgement of the learned fiee 
and unrestrained. From all this may be 
understood the nature aud character of 
that liberty which the followers of liberal
ism so esgerly demand and proclaim. On 
the one hand, they demand for themselves 
and for the State a license which opens 
the way to every pervcrtlty of opinion; 
and on the other, they hamper the Church 
in mat y ways, restricting her liberty 
within the narrowest limits, although 
from her teaching there Is nothing to be 
feared, but very much to be gained.

Another liberty is greatly proclaimed, 
namely, liberty of conscience. If by this is 

that every one may, as he chooses, 
Worship God or not, It is sufficiently re
futed by what has been already said. 
But it may alto be taken to mean that 
every man in the State may, from a con
sciousness of duty, and without obstacle, 
follow the will of God and obey His 
mande. This Indeed is true liberty, 
worthy of the sons of God, which nobly 
sustains the dignity of man, and Is stronger 
than all violence or wrong—a liberty 
which the Church has always desired and 
held most dear. This is a liberty which 
the Apostles claimed for themselves with 
intrepid constancy, which the defenders 
of Christianity confirmed by their writ
ing's which the Martyrs In vast numbers 
consecrated by their blood. And tightly 
so; for this Christian liberty bears witness 
to the absolute and most just dominion 
of God over man, and to the great and 
supreme duty of man towards God. It 
hae nothing In common with a seditious 
and rebellious mind : and it in no way 
derogates from obedience to public 
authority ; for the right to command and 
to require obedience exists only so far as 
it is In accordance with the authority of 
God, and la within the measure that He 
baa laid down. When anything is com 
minded which is plainly at variance with 
the will of God, there Is a departure from 
this divinely constituted order, and a 
Hlet with the Divine authority, and then 
It is right not to obey.

By the patrons of liberalism who 
the State absolute and omnipotent, and 
proclaim that man should live altogether 
independently of God, this liberty of which 
We apeak, which Is joined to virtue and 
religion, Is now acknowledged; and what, 
ever ia done for ita preservation, is held to 
be an injury and an offence egalnst the 
State. Indeed, if they spoke truly there 
would be no tyranny, no matter how cruel, 
which we should not be bound to endure 
and to obey.

The Cnurch would most earnestly desire 
that this Cnristian teaching, of which We 
have given the heads, should in reality 
and in practice penetrate every rank of 
society. This teaching would be of the 
greatest efficacy to heal the evlla of our 
day, which are neither few nor light, and 
are the offspring In great part of the false 
liberty which Is so much extolled, In which 
the germ of salvation and glory was sup 
posed to be contained. The hope hae been 
disappointed by the result ; the fruit, 
Instead of being sweet and wholesome, Is 
tainted and bitter. If a remedy is desired, 
let It be sought for in a restoration of 
sound doctrine, from which clone the 
preservation of order and the defence of 
true liberty can be expected. Yet, with 
the discernment of a true mother, the 
Church weighs the great burden of human 
weakness ; and she knows what is the 
course In which the minds and the affairs 
of men are now borne along. For thla

reason, while not conceding sny right' to 
anything that is nut true and honest, it 
does not forbid public authority to toler. 
ate wist Is at variance with truth aud 
justice, for the ssks of avotdir g a greater 
evil, or of obtaining or preserving some 
greater good. God Himself, la His pro 
vldeuce, though lie is of Infinite goodness 
and power, allows evil to exist in the 
world, partly that greatir good may not 
be impeded, aud partly that greater evil 
may not follow. In the government of 
States it is well to Imitate the Ruler of 
the world ; and, as the authority of man is 
powerless to prevent every evil, it ha. (as 
St. Augustine says) “to overlook, and to 
leave unpunished, many things which are 
punished, and tightly, by Divine Provi
dence. ’’ Bui lu such circumstances, if, 
lor the sake of the common good (which 
is the only just reason), the law of 
may and ought to tolerate evil, It may 
not and ought not to approve or dr-ire 
evil for it own sake ; for evil of itself, 
belug a piivation of good, Is opposed to 
the common we 1 faro which a legislator 
must desire and defend to the best of his 
power. In this, human law must endeavor 
to Imitate trod, Who, as St Thomas says, 
in allowing evil to exist iu the world, 
“neither wishes evil to he done, nor wishes 
It not to be done, but wishes only to per- 
mit It to bo done; ami this is good.” This 
sentence of the Angelic Doctor contains 
bris fly the whole doctrine as to the per
mission of evil. But, to judge rightly, We 
must acknowledge that the mure a State 
has to tolerate evil, the farther Is it from 
perfection; and that the tolerance of evil, 
which is suggested by political prudence, 
must be circumscribed by the limits which 
its cause, the public welfare, requires, 
t\ herefore. if such tolerance would be 
Injurious to the public welfare, aud bting 
greater evils on the State, It would not t y 
lawful; for in such a case the motive of 
good Is wanting, Aud although in the 
extraordinary condition of these times, 
the Church usually acquiesces in certain 
modern liberties, uot because she prefers 
them iu themselves, but because she judges 
It expedient to permit them, lu bolter 
times she would use her own liberty ; aud, 
by persuasion, exhortation, and entreaty, 
she would endeavor, as she ought, to ful
fill the duty assigned to her by God of 
providing for the eternal salvation of 
mankind. One thing, however, remains 
always true, that the liberty which Is 
claimed for all, to do all thiogs, lc uot, as 
We have often said, of Itself desirable, 
Inasmuch as it Is contrary to reason that 
srror and truth should have equal rights, 
And as to tolerance, It Is surprising how far 
removed fruit thejustlce and prudence of 
the Church, are they who profess what Is 
called liberalism For, In allowing that 
boundless license of which we have spoken, 
they exceed all limits, and end at last by 
making no apparent distinction between 
truth aud etror, honesty and dishonesty. 
And because the Church, the pillar aud 
ground of truth, aud the unerring teacher 
of morals, is forced utterly to reprobate 
and condemn tolerance of such au aban
doned aud criminal character, they calum 
inate her as wanting In pallet ce aud 
gentleness, and thus fall to see that, lu so 
doing, they impute to her as a fault what 
is In reality a matter for commendation, 
But, In spite of all this show of tolerance, 
it very often happens that, while they 
profess themselves ready to shower liberty 
on all in the greatest profusion, they are 
utterly Intolerant towards the Catholic 
Church, by refusing to grant it the liberty 
which is its right.

To reduce briefly, for clearness sake, to 
Its principal beads, all that has been here 
written and that follows from it, the 
maty Is this : that, by a necessity of his 
nature, man is wholly subject to the true 
and everlasting power of God ; and that 
man has no liberty except that which must 
be In submission to God and In subjection 
to His will. To deny the existence of 
this authority In God, or 
fuse to submit to It, Is to act, not 
as a free man, but ai one who 
reasonably abuses his liberty, and Ih such 
a dlsnosition of mind the chief vice of 
liberalism consists. The form, however, 
of this vice is manifold; for in more ways 
and degrees than one can the will depart 
from the obedience which Is due to God 
or to those who share the Divine power.

To reject the supreme authority of 
God, and to cut off all obedience to Him 
in public matters, and even In those 
which are private and domestic, is the 
greatest perversion of liberty and the 
worst kind of liberalism; and against this, 
what We have said applies In its fullest 
sense.

Next comes the system of those who 
admit Indeed the duty of submitting to 
God, the Creator and ltuler of the world, 
Inasmuch as all nature Is dependent on 
Hie will; but who boldly reject the laws 
of faith and morals, which are above the 
naturel order, and are revealed by the 
authority of God; who at least assert that 
there Is no reuon why regard should be 
paid to these laws, at least In public by 
the State. How wrong such men also are, 
and how inconsistent, we have seen 
above. From this doctrine, u Its source 
and principle, flows that fatal maxim of 
the separation of Church and State; 
whereas, on the contiary, It Is clear that 
the two powers, though dissimilar In 
functions and unequal In degrees, ought 
nevertheless to live in concord, by the 
harmony of their actions and the fulfill
ment of their respective duties.

But this maxim is understood in two 
Ways. Many wish the State to he separ
ated from the Chntch wholly and entirely, 
so that In every right of human society,
Id Institutions, customs, and laws, In the 
offices of State, and In the education of 
youth, they would pay no more regard to 
the Church than If It did not exist ; and, 
at moat, would allow the citizens Individ
ually to attend to their religion In private 
If they pleased. Against these, all the 
arguments by which we disproved the 
doctrine of the separation of Church ard 
State are conclusive; and with this addi
tional argument, that It Is absurd that the 
citizen should reaped the Church but tha 
State despise It,

Others do not oppose the exletcnci 
tho Church nor indeed could they : yet 
they rob her of the nature aud right# of a 
perfect society and maintain tbst it dees 
not belong to her to legislate, to judge, „r 
to punish, but only to « short, to advise, 
and to rule her subject* according to thvir 
own consent and will. By thebe;union 
they would pervert the nature of this 
- 1V u® «oclety, and attenuate aud narrow 
its authority, its cilice of basher, and Its 
whole efficiency : aud at the es me tin, ■ tbov 
would aggrandiz, the power of the civil 
government to such an extent a- to 
aulj cl the Church of God to tho 
eutC.eaud sway of the State, like any 
voluntary association of citizens. To com 
pletely refute such teaching, the argu- 
meuts ofteu used by the defenders of 
Corlstlamty, aud set forth by l\especi
ally iu the encyclical letter Immortal, Dei 
are of great avail ; for by those argument ' 
It ls pruved that, by a Divine provision 
all the rights which essentially helm g to 
a society that is legitimate, supreme, aud 
perfect m all Its parts, exist In the Church.

There remain thoue who, while they do 
not approve the separation of Church and 
Mate, think nevertheless that the Church 
ou^ht to adapt herself to the times, and to 
conform to what Is desired by the modern 
system of govern ment. Such an opinion 
is sound, if it is to be
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that the supporters of liberalism are 
attempting in the domain of morality and 
politics. The chief doctrine of rationalism 
is the supremacy of the human reason, 
which, refusing due submission to the 
Divine and eternal reason, proclaims its 
own Independence, and constitutes itself 
the supreme principle, and source, and 
judge of truth. 8j these followers of 
liberalism deny the existence of any 
Divine authority to which obedience is 
due, and proclaim that eveiy man makes 
hie own law; whence arises that ethical 
system which they style independent 
morality, and which, under the guisa of 
liberty, exonerates man from any obedi 
ence to the commands of God, and substi 
tutee a boundless license. The end of all 
this it is not dltiicult to foresee. For, 
once granted that man is firmly persuaded 
of his own supremacy, it follows that the 
efficient cause of the unity of civil society 
is to be sought, not In any principle ex 
terlor or superior to man, but simply in 
the free will of individuals; that the power 
of the State is from the people only; and 
that, just as every man’s individual reason 
is his only rule of life, so the collective 
reason of the community should be the 
supreme guile in the management of all 
public affairs. Hence the doctrine of the 
supremacy of the majority, and that the 
m? j irity is tho source of all law and 
auinoiity. But, from what has been said, 
it is clear that all this is in contradiction 
to reason. To dissolve the bond of union 
between man and civil society, on the one 
hand, aid God the Creator, and conse
quently the Supreme Legislator, on the 
other, is plainly repugnant to the nature, 
not only of man, but of all created thing*: 
for, of necessity, all effects must in some 
way be connected with their cause; and 
it belongs to the perfection of every 
nature to contain itself within that sphere 
which the rational order has assigned to 
it; namely, that the inferior should be 
subject and obedient to the superior. But, 
besides this, a doctrine of this character 
is most hurtful both to individuals and to 
the State. For once ascribe to human 
reason the only authority to decide what 
is true and what is good, and the real 
distinction between good and evil is 
destroyed; honor and dishonor become a 
matter of private opinion ; pleasure is the 
measure of what is lawful; aud, given a 
code of morality which can have little or 
no power to restrain the unruly pro pen 
allies of man, a way Is then opened to 
univeisal corruption. To turn to public 
affairs : authority is severed from the true 
and natural principle whence it derives 
all its efficacy for the common good; and 
the law determining right and wrong is at 
the mercy of a m* j rity—which is simply 
a downward path to tyranny. The 
pire of God over man and civil society 
once repudiated, it follows that religion, 
as a public Institution, ceases to exist, and 
with it everything that belongs to religion. 
Likewise, with ambitious designs on 
sovereignty, tumult and sedition will be 
common among the people; and when 
duty and conscience cease to app 
them, there will be nothing to hold 
back but force, which is an inefficient 
restraint upon their covetousness. Of 
bis we have almost daily evidence in the 

conflict with Socialists and other seditious 
societies, whose one object is revolution. 
It is for those, then, wno are capable of 
forming a just estimate of things, to 
decide whether such doctrines promote 
that true liberty which alone is worthy of 
man, or rather pervert aud destroy it.

There are, indeed, some adherents of 
liberalism who do not subscribe to these 
opinions, which we have seen to be so 
fearful in their enormity, and tending to 
produce the most terrible evils. Indeed 
many, compelled by the force of truth, do 
not hesitate to admit that such a liberty is 
vicious and simple license, when it is In
temperate in its claims, to the neglect of 
truth and justice; and therefore they 
would have liberty ruled and directed by 
right reason, and consequently subjected 
to the natural law and to the Divine 
eternal law. Aud here they think they 
may stop, and hold that no man Is bound 
by any law of God, expect such as can be 
known by natural reason.

In this they are plainly Inconsistent; 
for if, as they must admit, 
rightly deny, the will of the Divine Legis
lator is to be obeyed, because every man 
is under the power of God and tends 
towards Him as his end, it follows that 
no one can assign limits to His legislative 
authority without failing in the obedience 
which is due. Indeed, if the human 
mind be so preeumptous as to define wbat 
ere God’s rights and its own duties, its 
reverence for Divine law will be apparent 
rather than real, and its own judgment 
will prevail over the authority and pro 
vldence of God.

Man must therefore take his rule of 
life from the eternal law; and from every 
one of those laws which God, In His in 
finite wisdom and power, has been 
pleased to enact, and to make known to 
us in a manner so sure as to leave no 
room for doubt. And the more so, because 
laws of this kind have the same origin 
and author as the eternal law, and are 
nbaolutel? in accordance.with right reason, 
and perfect the natural law; and they 
constitute the government of God, Who
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she cau never be so unfaithful tu h. r cilice 
as to dissemble in what is false or unjust 
or to connive at what is hurtful to relig
ion. “
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rort-Dcia- From what kae been said, It follows that 
it is In no way lawful to demand, to 
defend, or to grant unconditional freedom 
of thought, of speech, of writing, or of 
religi m, as if they were so man v rights 
which nature had glveu to man. For, if 
nature had really given them, If would bo 
lawful to refuse obedience to Gjd, and 
there would be no restraint to human 
liberty. It likewise follows, that freedom 
in these things may ho tolerated 
there Is just cause ; but only with such 
moderation as will prevent Its degenerat
ing Into license and

that as manyorks a mb 
complete

our
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those liberties are in use, men should use 
them in doing good, and should i egard 
them a. the Church does ; for liberty Is to 
be regarded as legitimate iu so far as it 
glvas greater facility for doing good, and 
no further.

iery.
Rev.

To make this more evident, the growth 
of liberty ascribed to our age must be 
considered In its various details. And, 
first, let us examine that liberty in Indi
viduals which is so opposed to the virtue 
of religion, namely, the liberty ofmrship, 
as it Is called, which rests on this principle, 
that every man Is free to profess as he 
chooses any religion or none. But, 
assuredl 
has to
chief and the holiest whereby he Is bid to 
worship God with devotion and piety ; 
which follows of necessity from the truth, 
that we are ever in the power of God, and 
are ever guided by HU will and providence, 
and having come forth from Him, must 
return to Him. Add to this, that no true 
virtue can exist without religion ; for 
moral vlitue is concerned with those things 
which lead to God, as man’s supreme and 
ultimate good ; and therefore religion, 
which (as St. Thomas says) “performs 
those actions which are directly aud imme
diately ordered to the Divine honor,” 
rules and governs all virtues. And, If It 
be asked, which of the many conflicting 
religions It Is necessary so embrace, reason 
and the natural law unhesitatingly answer, 
that one which God commands and which 
men can without difficulty recognize for 
themselves by certain exterior signs where
by Divine Providence has ordered that It 
should be distinguished, because, in a 
matter of such moment, the most terrible 
low would be the consequence of any 
error. Wherefore, with a freedom such 
as we have described, to min is given the 
power to pervert or abandon with Im
punity the most sacred of duties, and to 
exchange the unchangeable good for evil ; 
which, as we have said, is not liberty, but 
the degradation of liberty, end the abject 
sut j action of the soul to "sin.

This same liberty, if it be considered In 
relation to the State, clearly implies that 
there is no reaeon why the State should 
offer any homage to God, or should desire 
any public recognition of Him ; that no 
form of worship 1» to be preferred to 
another, but that all stand on an equal 
footing ; no account being taken of the 
religion of the people, even if they profese 
the Catholic faith. But to justify this, it 
must needs be true that the State bee no 
duties toward! God, or that each duties, if 
they exist, may be abandoned with im
punity ; both of which 
manifestly false. For It cannot be doubted 
that, by the will of God, men are united 
in civil society ; whether ita element» be 
considered; or its form, which is Authority; 
or the object of its existence ; or the 
abundance of the service» which it render» 
to man. God it is Who has made man 
for society, end has placed him in the 
company of otberi like himself, so that 
whet wee wanting to hla nature, and be- 
yond his attainment if left to his own 
resources, he might obtain by association 
with others. Wherefore civil society must 
acknowledge God as its Founder aud 
Parent, and must believe and worship 
Hie power and authority. Justice there 
fore forbids, and reuon forbids, the State 
to be Godless; or to adopt a line of action 
which would end In Qodlesenese, namely, 
to treat the various religions, as they call 
them, alike, end to bestow upon them 
promiscuously equal rights end privileges. 
Since then the profession of one religion 
is necessary in lue State, that one must be 
professed which alone 1» true, and which 
can be recognized without difficulty, 
especially In Catholic States, because the 
marks of truth are, u it were engraven 
upon it. This religion, therefore, the 
rulere of the State must preserve and pro-
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Whenever there existe, or there Is 

sun to fear, either an unjust oppression 
of the people, or a deprivation of the 
Church’s liberty, it Is lawful tu seek for 
•uch a change of government as will give 
duo liberty of action. In such a » e it In 
not an excessive aud vicious liberty tha
ïs sought for; hut only sumo relief, lor tho 
common welfare, In order that amidst tho 
license for evil the power of doing good 
may not be hindered.

vins wli:

~ I» m.
#10 1100.

y, of all tbe duties, which man 
fulfil, tnat without doubt la the

more
$ 5 00C

r,R
5 0i 0
3 00C

iooo
5.(00

#50,000 
IS 123 els.

Again, it is not of itsell wrong to pre
fer a democratic loroi of government, il 
only the Catholic doctrine bo maintained 
as to tho origin and uao of powt r. Of 
the vaiious forms of government, the 
Church does not reject any that are 
fitted for the welfare of the subject ; she 
wishes only—and this nature itself re. 
quires—that they should be constituted 
without wrong to anyone, and especially 
without violating tho rights of the 
Cuurch.

Unless through some exceptional con
dition of thiogs it he otherwise deter
mined, it is well to take part iu tho 
administration of public allans And 
the Church approves of every one giving 
his services lor the common good, and 
doing all that he can lor the detence, and 
preservation, and prosperity of his 
country.
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Neither does the Church condemn 
those who, if it can be done without vio
lation of justice, wish to make their 
country independent ol any foreign or 
despotic power. Nor does she blame 
those who wish to give to the State the 
power of self-government, and to its 
citizens the greatest possible measure of 
prosperity. So long as it is without 
license, the Church has always fostered 
civil liberty : and this was seen especially 
in Italy, in the municipal pro-perity, 
and health and glory, which were oh- 
tamed at a time when the salutary power 
of the Church had, without opposition, 
spread to all parta of the State.

These things, Venerable Brethren, 
which under the guidance of faith and 
reason, We have, in the discharge of Our 
Apostolic office, now delivered to you, 
will, We hope, especially by your co. 
operation with Ua, be useful unto many. 
In lowliness of heart We raise Our eyes 
in supplication to God, and earnestly 
beieeoh Him to shed mercifully the 
light of His wisdom and of His counsel 
upon men, so that, strengthened by 
these Heavenly gifts, they may in thingn 
ol such moment discern what ia true, and 
may then in public and in private, at all 
times, and with unshaken constancy, 
live in accordance with the truth that 
they have known. As a pledge of these 
heavenly gifts, and in witness of Our 
good will, to you, Venerable Brethren, 
and to the clergy and people committed 
to each of you, We most lovingly grant 
in the Lord the Apostolic benediction.

Given in Home, at tit. fetor’s, on the 
20lb day of June, in the year MDCCCL- 
XXX VIII., the eleventh 
Pontificate,
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Mr, Parnell denies the report which has 
been circulated that he Intends to vacate 
his ssat In Parliament until the char 
against him be enquired i - to either "by 
the Scotch Go art or the Parliamentary 
Commission.

rOODS

r, ETC,
OH, OUT

ti8

:>
 • 3r 

• w
C'

m
r

•v
4

»
*

_
ea

w
w

ia
siw

ii-
iii

t-p
ia

ct
* T

~.


