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Christ expresses g revalt ggainet Rabhinism | funda
mentally. it is nnthing chart of 3 ~harter for His new
kingdom. Andit gains this constirytional importance
gimply from the fact that it elevates into prominence,
and safegusrds as of primary valye, the spiritual
rights of the individual

To sce the significance of this change, let it be re
membered on what a dificrent conception men had
been accustomed to organire themselves into religious
coromunities  [o all antiquity, the State was the re:
ligious unit  To it anached the sacred:aess which we
now attach to the Church  The gnds were gods of the
land  Their cult was a service p.id by public officials
at the expense of government The chief of the
State was the pontifer mavivue o face of o system
so firmly organized, the retiginus rights of the p.ivate
individual were nowhere  Liberty of couscience was
undreamt-of Private was merged in public worship.
Access to God was pnssible only through a State
priesthood Each man's faith was fixed for him by
functionaries empowered to interpret the will of
heaven Dissent was disloyalty  In short, the indi
vidual was simply swallowed up, with all his personal
responsibilities and rights, in the vas? social whole of
which he formed a part.

The system is one of which we have to day no com.
plete survivals in any grea' community. But before
Christ there was no religious community in existence
of which social authority was not the formative prin-
ciple rather than indrvidua! ronviction. Even the re
ligion of Israel was not, and could not be, any real
exception For although, under O!d Testament
teaching, religion berame more and more an inwatd,
spiritual, and therefore persona! relationship betwixt
the sou! and (ind, yer it never disentangled itself alto.
gether from the mould of a State Theocracy. So
long as the kingdom stoal, everyth.ng ia the dumain
of faith and morals, un less than ‘n that of govera
ment, was prescribed by public autherity -aa author.
ity which was at once national, and at the same time
divine. Through one authoritative order of public
functionaries —the pricsts men approached God's
mercy-seat to worship ; through another order of
the prophets—the oracles of heaven were authorita.
tively declared. At Jerusalem, almost as lttle as at
Memphis or Babylan, was these room left for the free
play of private judgment, or the laims (f the con-
science to determine individaal duty.

The form in which our Lord cacountered this car-
porate authority dominat’ng the religious Lfe of a
people was Rabbiniem  While the Jewish priesthood
survived as the offi -ial mediatar in every act of wor-
ship, the old function of aithoritative teaching had
degenerated into interpretation only of the divine
will ; and tbis in the hands of the Rabbis was suffen.
ing into a rigid system of traditional unwritten law.
The hand which thus continaed to interpose itself be-
*ween Almighty Gad and the soul and conscience of
His child had not become 'ess aathoritative in becom-
ing cold and dead Raibbinism was the degradaton
of elements which had always existed in Judaism,
but as 2 monnpoly of religion in the interests of a
class, it proved itself singularly fatal to religious life.
For the dominant order claimed to absorb into itself
the threefold authority against which our Lord pro-
tests in my text authority to teach God's truth,
authority to bless w'th the heavenly Father's favour,
authority to bind the ronscience with the commands
of the Mnst High  Alike "n faith, in worsh.p, and in
morals, * S-ribes and Pharisees " ruled sopreme--the
teachers, fathers, masters of the people.

Now, in express contrast to al this, Jesus avows
that He is about to erect His spiriteal commonweatth
on the principle of individual! freedom. Let the
novelty and the boldness of this “ depasture ™ be noted.
They obtained a presumpt.on that religious communs-
ties cou!d be founded only upon authonty, corporate
or persoral  That presumplion was mighty, becaase
it was unbroken To venture the espeiment of
basing a worl1 wide rel'gious community upon sheer
individualism upon ‘he unfettered conviction, choue,
and responsibility of single souls was a proceeding
as hazardous as it was uatried. Nevertheless, this is
what He is doing in the text He sweeps the board
clear *hat He may build ou fresh lines. He begins
by abolishing any human or visible authority in
religion, and so having each man alone before God as
a solitary, responsible, spiritual unit, independent, as
to the decpest and most sarred element of his being,
of all his fellows. Tt seems at first sight a strange
way to found a community or kingdom, to ccmmence

by isols ing cach human being in fonely freedom
that he may grow aware of those unseen ties which
bind him - -him for himsclf—to God alone. Yet it 18
certainly a society, a commonwealth, which Chnst
ainis at.  Only His kingdom s to be a kingdom of
God in this thorough-going sense, that of all its parts
nlike God is to be the sole central vond, holding its
members in a unity by holding each of them n
separate attachment—ihat is, not 1n corpor..te, but in
individual, attachment 1o Himself. The kingdom
which he proclaims, thercfore, 1s not first a corpora-
tion, bound by internal human or earthly bonds, be-
tween which and God some sort of Link s then
forged - as the link of a law, or of a priesthood, or of
a theocratic king. No . but it grows up by selection
and accretion of individuals,be.veeneach of whomand
God the innex link of rehgious faith and hfe has first
been fonined.  In short, it s a fraternity of the equal
and the free.  Each man of &t alike owes his place
there to his private and persanal relationship with
God, whose kingdom it 's. Each man of it alike 1s
entitled to learn saving truth for himself at first
hand from God , to come to God for himself at first
hand for fatherly grace and blessing ; to take his
orders at first hand for himself as one who 1s respon-
sible to no other. Whatever unton may ulumately
bind the subjects of this kingdom to one another must
evidently grow out of these prior relationships of each
to God, and be moulded by them. For the prnimary
thing is that the spiritual nghts of the soul get their
due, and the immediacy of a mans personal depen-
dence upon God. 1 said the words before us contatn
the charter of Christian hberty. Are they not the
charter which recognuzes for the first ume, and n re-
cognizing guarantees, the inalienable nghts of the
human spirit?

I venture to think that our Lord could not have
undertaken to reorganize mankiad into a religious so-
ciety on these haes, by first linging each member of
it nakedly upon God as Unseen Teacher, Father, and
Lord, unless His religion had been one which secured
a valid reconciliawon or reunion betwixt God and
man. Manifestly it was a tremendous nsk to begin
by disintegrating mankind into spiritual atoms after
this fashion , to dispense at the outset with what all
aacient wmisdom trusted to as the only bond for society ;
the sanctions, to wit, of a common religion, enforced
by the authonty of a social system, and by the over-
whelming force of corporaie seatiment. Such a
proposal required a moral courage which, n anv
mere human reformer, would deserve to be styled
audacity. But it is plain that our Lord reckoned
upon bringing each human being, thus set free 1n the
awful loneliness and grandeur of his spintual person.
ality, into direct and commanding selations with the
Eternal Author of his being. Men can safely stand
clear of eternal authorty speaking 1in God's name
then, hut only then, when they are set 1 immediate
<ontact with the nwisible supreme authority—with
God Himself, All interposed authonty—of prophets
true or false, of priests and rabbus, of interpreters and
fathers in God—all interposed awthonty (1 say) 1s
only useful so long as it 1s necessary ; that 1s, so long
as the way is not yet laid open for the human spirit
to draw near for stself, and hear the voice, and learn
the will, and share the ife, of the Eternal Father and
Lord of all.  But let this boldest of Teachers and of
Founders be Himself the divine Reconciler and
Mediator, through whom the meanest soul of man may
And the very God, may receive straight from ats
soutce the divine hght that illumines, the divine law
that regenerates, and the diviae law that guides—
then s it safe, then only wise, to proclatm the aboli-
tion of human authonty tn rehigion, and enfranchise-
ment of souls |

This immediateness of auachment to God breaks
up uf we follow the lines of our text; into three parti-
culars , in which | cannot think it fanciful to sce
some allusion \not obtrusive, yet wnevitable, from the
nature of the casey to the economic Trnimty of
Redempuon.  Notice the threefold hink which binds
to God the soul emancipated from spiritual author:-
ties on earth.

To begin with, * One s your Teacher.,” Each
soul that needs and craves the hght has (n Christ a
separate and an equal claim on that divine person,
whose office it is to lead us into truth, Given those
moral requisites, which are a monopoly of none—can-
dour and a pure heart, humility and and willingness
to do Gad's will—then the mner eye wmill be enhighe
tened to kuow the Father and the Son through the
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indwelling of Him who is “the Spirit of Truth” &,
the old promise of a time when all God's chilie,
shruld be taught of Him, has found its fulfilmear 5
that spirstual sccrety on which the anointing ahid
and of which St. John writes : * Ye know all thingy.
ye nced not that anyone teach you.” ’
Next, * One is your Father.” Through Christ e,
way lies open for every man’s relurn to the commy
Father's love, and that restored favour of His why)
1s ife. No man owes to his fellow mortal this vigy
to return ; nor may any sacerdotal class bar aceey |}
any longer, or dispense at pleasure the devoted goy §
wilt of our Heavenly Parent. But evary regenesy
child ot God, accepted through faith in the Belowy |
holds now a place of equal nearness and of equal hol,
ness. This is that freedom from a ceremonial yefy
and from all external and arbitrary methods of wi §
ning the Father’s favour, from which St. Paul i §
taught that Christ makes His people free.
Lastly, * One 1s your Master "—that is, your gu, §
inconduct xalnpynmis—** even the Christ.” Freedon
conscience ts only then secured when one has leay
to lay one’s will in the hand of Christ, who is o,
Lord of duty, because He is the perfect utterance o @
earth in word and example of the Father's pery
will.  And this absolute responsibility tothe {nrd
whom alone we must all be judged, is the equal py.
rogative ot every di’sciple. “Who art thoy thy ]
judgest the servant of another? To his own Lard \ §§
standeth or falleth.” The pledge and safeguard ¢y @
liberty of conscience is personal responsibilityy
Chnist. .
Thus, along these three lines—distinct, yet clagy 3§
related—does Jesus stril:e the death-notes of all 1 |
ntual tyranny—of all human authority in religio |
He doesit by enabling each of us alike, and a4 @
of us for himself, to know the truth, and 6nd %@
love, and follow the guidance, of God, the Suprez B
thrice holy and thrice blessed. ;
Yes, the death.note was struck when Jesus <poh |
But the principle of spiritual authority as the hodg e
any possible kingdom of God among men is ane W1 |
dies hard. -
I have no time to unfold the stages of the stary | BN
will be sufficient to remind my fathers and brethn
how unprepared the world of the first centuries prow! §8
itself to be to realize in its purity the Lord's idy)
He desired His people to constitute a spiritual b |
therhood, built up through the regeneration of soz Ji
held together only by fraternal sympathy, but adm: §&
ting of the free exercise of those spiritual righ w
which He Himself had purchased for every man }8
brotherhood where each man should be taught froc
above, enjoy free access into the family of Gad 11 38
yield to Christ alone an unqualified obedience b4}l
you know what happened. You know how snnn 1 28
rights of the individual Christian came to be o
rendered to a mistaken theory of Church uninn i
catholicity ; how the original deposit of Christn¥®
truth was vested first in the consenting traditioo ¢§8
Apostolic Churches, then in the great patriarcbas ¥
then in general councils, last in the see of Rors; )
how the access of the soul to divine grace wasnjil
stricted, partly to sacramental channels in the b/ B§
of a priesthood, partly to the services of the orthol: B
and Catholic Church ; how, ultimately, the clergy 88
sumed absolute control, even over morals, hy L&
binding decisions of canon law, and by the directa 28
of consciences through the confessional To sbx§
you know how, little by little, a visible exten
authority grew up in Christendom, like another Tty
cracy upon earth, to supplant the free fraternity (%
equal sons of God as Christ bad founded it bv n§s
other system of spiritual rule, not less minutesyfl
vexatious than Rabbinism, and agreat dea' w:g
subtle and far-reaching.  Underneath that buge
porate system of the Medizval Church—arrngaig
to pronounce in the name of God, and wielding
authority over the sou! altogether irresponsible —in’%
vidual religion was once more submerged. 3
All this is well known. Now, against this rex}
posed despotism, the Reformation was a revolt 4
out of that revolt, with its cdunter assertion of
rights of the individual, sprang those Christian e
munities wbich are here present by their repres
tatives assembled in council. We cannot help lo
ing back to-day to the birthday of the evanged
churches of modern Christendom. Not only is it
date to which we may all of us trace back, whe
dircctly or remotely, our own origin as Presbyte
communions ; but I think we have some right to s




