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Chance

What a vicious part ‘‘blind, all conforming 
Chance” plays in life. The principle of evil has 
no more alluring or destructive demonstration. 
To the youth, it offers, a short cut to fortune. 
In middle age the habit of pursuit becomes fixed, 
and old age finds the will paralyzed, the mind 
unsettled and the craving for the unattainable 
as firmly seated as life itself. Those who de
vote their lives to the pursuit of Chance are wor
shippers at the shrine of a^ false God. And then 
when the awful strain of temptation yielded to, 
comes—as most certainly it will—and the char
acter of the victim is shipwrecked^ he realizes 
the .sinister truth of the saying that “To those 
whose God is honour, disgrace alone is sin.” 
Oh how keenly such a man, at such a moment, 
wishes that in his early years he had founded 
his conduct on the principle of good, embodied in 
the wis"ê expression :—“When the heart is pure 
and straight, there is hardly anything which can 
mislead the understanding in matters of immedi
ate personal concernment.”

*

He Descended Into Hell.
This is the way that E. M. Poole’s instructive 

“Sunday Evening Lessons on the Creed” treats 
this much misunderstood article. “Christ enter
ed into Paradise before he ascended into Heaven 
into the very presence of the Father. Shall our 
reward be greater than His, our felicity more 
complete? Or arç we to enter into full joy, 
while the great saints of the Old Testament are 
yet waiting for the consummation of bliss? (Heb. 
xi. : 3Q, 40; Rev. vi: 9, 12). The Bible especi
ally tells us that the early saints wait for us be
fore they receive their reward, and they that are 
alive at the coming of the Lord shall not pre
vent or go before them that sleep(I. Thess. iv).” 
A waiting place for faithful souls is thus revealed 
but what is it?—a place of rest and refreshment; 
a place of progress in holiness, no doubt, and a 
place of “joy and felicity" as our own burial ser
vice declares.

■t
Jesuit Training

We have all heard of Jesuits and their training 
but for the first time Mr. R. H. Sheffield of Brus
sels, Belgium, lifts the veil in the New York 
Evening Post, and lets us see the severity, crit
icism and justice meted out to the luckless youth 
destined for the work of a Jesuit propaganda^ 
The whole article is full of information and hu
mour, so full that we wish we had room to re
produce it. It opens with the novice at breakfast 
when the superior announces, “This novice is 
to be closely watched. Each one of the students 
will be called upon to publicly criticise Mr. No
vice’s conduct and what is more, the grounds of 
such criticism must be clearly stated.” After 
hearing these criticisms, he is told that it is his 
-duty to investigate every one of them in the si
lent solitude of his own cell. He must examine 
their real value as applied to l)is own life. No 
weakness however cherished must be allowed to 
continue when he has once come to the conclu
sion that it is a weakness. On the other hand 
no virtue must be abandoned on account of un
welcome criticism. What a trial ! No wonder 
that fifty per cent, drop out. But what a disci
pline !

«
Another Trial

“I can smile now at<my first-half in a Jesuit 
College,” said q.114. of the leading men in a 
French institution. “During the first three days,
I was left pretty much to myself. On the fourth 
morning the doyen of the college knocked at the 
door of my cubicle just after prayers. I let him 
in ; he said, ‘Have you noticed anything strange 
about me?’ I said I had not, and Inquired why 
he asked. ‘Because,’ he replied, ‘I should like'
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to hear your criticism of myself.’ Then he add
ed, ‘And you! Why do you wear that gold locket 
on your breast ?’ 1 told him it was the only re
membrance I possessed of my dead mother. 
‘Don’t show it, then,’ he said; ‘it’s not suggestive 
of humility!’ I intimated that his advice was 
ill-timed. He led me into the corridor and point
ed towards the great door of the college : ‘ I hose 
who want to become Jesuits,’ he said, ‘have fo 
sacrifice even their most cherished sentiments. 
If they do not Rke that, they cannof'bc Jesuits; 
in that case, the door is always open.’ So the 
locket souvenir was put away and with it my 
dearest and most cherished earthly affection.”

*

A Testing Journey ■*

We cannot resist one more extract, a long one, 
but what we think our readerÿ^will enjoy. “After 
we had gone on thus for some four or five 
months, the superior called two of my compan
ions and myself one morning to his study and 
said, ‘You three are to go to X (naming à town 
fully a hundred and fifty miles away). There 
you will proceed to the Jesuit College and do as 
its superior bids you.’ The boldest of the three 
reminded the great man that we did not possess 
a sou between the three of us, and that we had 
not the faintest idea of how to get to our jour
ney’s end. “Why do you raise objection?” asked 
the superior. “Either you must desire to become 
Jesuits or you do not. If the former, obey! If 
the lattter, why are you here?” So we started 
off. Laymen would call the life we led during 
our journey, the lot of vagabonds and tramps. 
I need not tell you about it. The journey took us 
a fortnight. Fortunately, no time limit had been 
set ere we started—though this might very well 
have been done had the superior thought fit. Ten 
nights out of that fortnight we slept in the open ; 
the other four we were lodged by peasants—twice 
in a granary, once in a kitchen, and once in a 
stable. I earned three meals for each of us by 
writing letters for peasants. One of my com
rades was awarded with two big country loaves 
for cleaning out as many pigsties ; while the 
three of us received two shillings in money for 
picking fruit for half a dozen hours at a stretch. 
The night after that fruit-picking we walked all 
night on the off chance of getting to a certain 
village in time for another fruit-picking job next 
morning—which proved a hoax, 'fhree days we 
ate nothing but dry bread and drank nothing but 
brook water. One day we ate nothing at all. 
Best of all—we thought it was worst of all at that 
time—when we finally walked into the superior’s 
study at the college to which we had been sent 
and informed him that we had been told to place 
ourselves under his orders, he merely replied : 
“It is well. You are learning to obey. Now go 
back to your own college again.”

et

How Shall They Preach Except They be Sent ?
This question in Romans x. : 15, has arrested 

many a thoughtful mind, and it raises the ques
tion of the authority of the preacher in that re
markable chapter where St. Paul is discussing 
the world wide proclamation of the Gospel. It 
is on record that a bishop put this question to 
the celebrated Jewish convert, Dr. Wolff, who 
started off to preach to scattered Jews without 
any authority, and who boldly answered the bish
op’s question by saying the Holy Ghost sent him. 
“I am willing to receive you,” replied the bishop, 
“as sent by the Holy Ghost to found a new 
church and a new succession of ministers, if you 
can prove your call, but where are your mir
acles?” Wolff studied his Bible earnestly to set
tle this point and seeing that God gave Moses 
and Christ the endorsement by miracles and that 
miracles were therefore the Divine seals of a new 
ministry, he, being unable to show any miracles, 
deemed it his duty to be sent by proper author
ity; and submitted to ordination.
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AN UNBROKEN CHAIN.

“No event in the world's course is merely an 
event and no more,” says Dr. Tennant in the 
October ‘Hibbert.’ ” “Every event is also a 
‘cause.’ It produces, or rathqr occasions, a 
chain of effects. Now, to prove the past occur
rence of an event from its effects, which can 
still be observed—to track a bygone phenome 
non, so to speak, by its footsteps—is one of the 
recognized and one of the most fruitful of scien
tific methods ; but it can surely be no less scien
tific a method when employed in the sphere of 
human history than when applied to disclose the 
past changes of our planet. The past is involved 
in the present in the case of human history as 
much as in that of geological evolution ; and 
from the impression produced by a great per
sonality upon his age there should be some 
means of arguing back to the historic life that 
wrought it.” The opening words of the first 
book of the New Testament announce it to be 
“The book of the generation of Jesus Christ, 
the son of David, the son of Abraham.” The 
New Testament is the record of the fulfilment of 
the revelation of the human, yet Divine, Being, 
as the Old Testament is the record of the pro
mise of His coming. Theodoret well said that 
“in Christ the human power is a partaker of the 
Divine po*wer.” And our Lord said of Himself ; 
“Before Abraham was I am.” And again: “He 
that hath seen Me hath seen the Father.” St. 
John opens his Gospel with the words : “In the 
beginning was the Word, and the Word was with 
God, and the Word was God. The same was in 
the beginning with God. All things were made 
by Him; and without Him was not anything 
made that hath been made. In Him was life; 
and the life was the light of men. And the light 
shineth in the darkness, and the darkness ap
prehended it not.” Words, said a Platonic phil
osopher, that might well be written in letters of 
gold. Now, our Lord, as it is well known, ap
pealed not once or twice to the prophetic utter
ances made with regard to Him and His coming 
in the Old Testament, and thereby put His seal 
upon the character and authenticity of the Old 
Testament Scriptures. It is not our purpose or 
intention to treat this grave and solemn subject 
by way of controversy. We, however, deem it 
due to our readers that we should shortly re
cord our adherence to what we deem to be the 
unbroken chain of the traditional view—the view 
that we believe in the main harmonizes with the 
record of the Scriptures, that accords with the • 
teaching of our Lord and the tradition of the 
Church, of which He was the Founder. We do " 
not for a moment think of imputing unworthy 
motives or applying epithets to those who differ 
from our view. The expressed opinion of that 
eminent jurist and legal author, Professor 
Greepleaf, on the validity of the Old Testament 
writings is “That the Books of the Old Testa
ment, as we now have them, are genuine ; that 
they existed in the time of our Saviour, and were 
commonly received and referred to among the 
Jews as the sacred books of their religion ; and 
that the text of the four evangelists has been 
handed down to us in the state in which it was 
originally written ; that is, without having been 
materially corrupted or falsified either by here
tics or Christians, are facts which we are en
titled to assume as true until the contrary is 
shown.” Professor Greenleaf’s comments are 
referable to evidence that would be accepted by 
courts of law on the question of the general au
thenticity of the Bible. How can it be success
fully argued that evidence of a purely specula
tive character with regard to parts of the books 
of the Bible, or individual books themselves, 
should be accepted, especially when such specu
lations are contrary to the general belief in their 
authenticity, and to the homogeneity of the 
sacred Scriptures themselves? Should we not ( 

demand of those who seek to lead the Church in 
these matters that they prove themselves com-


