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PE FEOM RtIuHlTEOUSNESS.

For whion ye were the sovants ut sin yo were free froi
righîteousness. Roi. il. 20.

Perhaps thore is not a stranger anamoly in the
Bible than the expression "froc from righteous.
noss." How can anyone he at liberty te do wrong
and bo froe fron right doing i An outlaw may
engage in every crime withiin hie reach, but lie is
net froo but a fugitive frein justice. Ve cai
scarcoly moet a man who will aflirmn that lie is free
to injure othiers whenovur lie lias the opportunity,
but the apostle says, "Yo wore freo froin rightcous
roes.,,

Thie word of God often addrosees mon according
te their own estimation of themeolves, and reasons
from what they assume as truc te convince thin of
their errors by thoir own àdmission. Whon the
Pharisees and Scribes murmured at Jesus for cating
with sinners and giving so little attention te them,
who in their own opinion wero se righteous, Ho
met themo on thoir own ground. Ho told them
that when one of thomn lest a shoop ho would leave
all the rest and hmunt for it, and would rojoice more
when ho found it than over al the rest that went
net astray. " Sn," said Jestis, " there is more joy
among the angels ovor one of those lost sinners
whon ho is found than over ninety and nine of you
righteous persone who went net astray. By this
meanus Ho showed thein thoir error and deep de-
pravity in blaming Himfer seeking lust sinuers,
and desiring a Messiah like thomseolves, who cared
se much leas for lest seule than they did f.r lest
sheep (Luko xv.).

In this place the apostle describes the state of
hie brethron betore thoir conversion to Christ.
They wore in sin and the servants of sin. Thoy
could net serve two masters. If bound to serve
sin they wore free frein rigiteousness. At thoir
conversion they changed masters. They gave up
sin and became servants of God. Both in thuse
days ar.d now men who are servants of Bi.à declare
openly that they are froc fron righteousness. Net
that thoy are at liberty to wrong their fellowmen,
but they are at liberty te wrong the Sun of God
though Ho las given Himself te save thm. Ask
au unconverted man the following questions and
ho will give about the following answers:

"Do you go te hear the gospel 7 "
"I go sometimes when convenient and soe-

times I do net. I am froo te go or net. I don't
profes te b a Christian."

"l is not right te go always when it is possible?"
"O yes; but I am free as I am net a Christian."I
"Do you assist in paying the expenses of the

Lord's cause ?"
" O yes : I do sonothing in that way, for my

wife is a momber of the cliirci and the chiliren
like to go, and I pay on their account; but I an
fre myself and under no obligation, although the
thing is right and propAr enough."

" Are you in the habit of prayinîg in the closet
and in your family i'I

" No."

"la it net right te do se 7"
" Yes, it is right; but I am net a Christian and

hence free te omit it."
So with other Christian duties. Tho man who

is net a Christian says and feels that ho is free from
thoir observance. Ho carries with him the con-
stant impression that ho is rejecting Christ-is net
under His government - will not have Hima to
reigni over him and is fre fron righteousuess.
How absolutely nocessary, then, it is for ail men
who hear the gospel te believe in Christ and sub.
mit te Him, te ceaie te do evil and .learu te do

.MIUlE LJiGHT',

I do not wish to encuimber the pages Uf our
valuable paper by a fruitlesa cniitest of words to no
profit , but as I have initroduced a subject, aud
called for somo seasounable hijuts mn the way of
broadening its premises, and to tlhrow muro light
thareon 1 feel it my duty to answer in brotherly
kindness the contribution to the saine ir, the May
number of Tiiz C1RIsTIas. I wish LU state that
my elucidations (hastily writton) may not have beci
as clear as they should, and as there seeus to bu a
misunderstanding, calls for my second letter oun the
subject. It is not my intention to enter into con-
troversy with Bru. Harding, for the simple reason
the time can bu botter occupied. But as ho bas
led me in the way of reply, I ivish te say first that
many of the references made and quetiiis asked
in uy former letter was not for the purposu of pro-
dicating my own personal views and must not be
heild rs such. Bro. H.'s.exposition is, to my mind,
more difficult te comprehend than the parable in
question. When certain promises are taken up for
treatment, cither orally or by pou, the deductionîs
thorefrom should havo some direct bearing, upon
the subject at issue. But I fail to seo it in Bru.
H.'s remarke. In beginning his letter ho was about
te treat of the Kingdom, but unfortunatoly he stops
te inquire if I know that Wilson is wrong in the
translation of Matt. xiii. 24 (Empt. Diaglotte).
(Well, I feel somowbat delicato in criticising a man
who claime tc know more than myself). And ho
further adds that Wilson was a materialist and that
ho did net beliove in future punishment. All this
lias nothing te do with the subject at issue. Those
wero Wilson'a opinions, and they were hie proper-
ty; they will net alter the Grok text a particle.
If it were a question of rhetoric, rather than logical
reasoning, our mental visions might give birth te,
and our tengues express many things that might
look plausible. But the question at issue demande
thought and reason.

Bro, H. says there is a misunderstanding of tho
term Kingdom of Beaven. I agree with him-thoy
are sometimes mieunderstood; and in this we find
the cause that led Bro. H. into a mistake. And
for a zolution of them ho refers us te Daniel ii.,
which, te my mind, confutes the very proposition

well, te be freed from sin and becono tho servant
of God. If the Son shall mako you frea yo shall
be froc indoed (John viii. 3).

Paul asks his brothron what wcro the fruits of
their former service. How did thoy feel in re-
mombering that the etrength which they had re-
coived froin God was spent against Hin and in the
service of that onemy who was forging chains te
bind thon in overlasting darkness? The wvages
would suroly come. Christians shoild constantly
ly remomber that they have, by the Son of God,
beu mado free froin sin, free froin its service as
wll as frein its wages, nud have becomo the ser-
vants of God and are to have the fruits of lnhîmess
hre and in the end overlasting life. God's claiis
bind thomi and will enm tp for considoration in
tho day of judgment. Tia causa of Christ is iond-
1; calling for aid and on themi to giva it. His gos-
pol is te be preached among men and thoy are te
see that it is done. Tis noedy brothron are te he
attended to .nd thoy are callod te seo that this is
doune. His people are te he the light of the world
-the sait of the carth-and in order te ba this
thoy are te he holy and without blanue beforo Ilim
in lova. Brethron, beware lest any of you take
the opposite sido and feel and et as if yo wero at
liberty to do what is right when it is suitable but
net bound te do it by the high authority and coin-
ploto ownership of the Son of God.

J11w, I8u.

ho is ondeavorinîg to establisfl, whon he cause te
the conclusion tho Kingdon of Heaven is the man,
If this bo so, Daniel mado a inistako, for ho spoko
of a kingdom to be set up not a man. I look at
the stone of Daniel and the man of the parablo as
one. The atone of Daniel is the corner atone of
Paul. The foundation of Paul (1 Cor. iii. 11),
upon which reste the church. The sower of the
parablo sows the seed; we se in this a foundation
work which produces fruit, forme the church through
the instrumentality of the seowor.

Again, I look at the stono of Daniel as the king
to roign ovor and stand at the head of his church.
li like manner the main of the parablo is mastor of
his vinoyard. Now if the stono of Daniel and the
man of the parable represent Christ in figure, how
can Bro. H. harrnonize the fa.ct that the mian is the
Kîngdom, when he plainly aflirns that the church
is the Kingdomt? But, says our brother. Christ
and the church are one. I admit this ie true; but
how do wo understand then to b ono i On what
conditions are thoy onu i Tho Apustlo Paul tulls
us that the Church is a building fitly framed
together. Christ is the head. Luoking at this
allegorical structure with the mind's eye, it forms,
a living body, spiritualq. But wo want a dofinite
ides of this union. This union is efucted by con-
furmity to law (spiritual law). For instar-e: two
persons enter into matrimonial contract. They
comply with the narriago law, and are said te b
one flesh. How are they one flesh i Materially i
No. But by reason of the contract thoy have
legitimately entered into. Even so the union ex-
isting botween Christ and the churcli ;a by reason
or virtue of conformity to spiritual law or the claims
of the gospel on the part of thuse who form the
chuich. What, then, shall the conclusion be?
Shall I say Christ ia the church and thu church is
Christ 1 This would be tautalogy. But we con-
clude it takes both to cornprise the chiurch and we
cannut separate theni and have a church. Heuce
it took the man of the parable, a field, and somo
seed tu complete the parablo Christ holde up as a
figure of the Kingdom of Heaven, or church if you
please. Bru. H. adys wu misunderstand the term
Kingdom of Heaven, and refers us to a prophetic
synibul by Daniel, anid thon strikes out on a ussion
and leaves us to paddle our own canne. We are
aware, Bro. H., it is the duty of the church to
spread the gospel, but what has that to do with the
dufiuition of the teri Kingdorn of Hovon i What
do they mean i he interrogates, and stili leaves us
in the dark. Wull, wbat do they mean i We will
hear Bro. A, Campbell on the definition of the term
Basileiaton ouranon--reign, or Kingdom of Hoaven.
Also hear Dr. Campbell: The reign of heavon is at
hand (Living Oracles, App. p. 82). Now let us
hear Bro. A. Campbell on the parable in question:
The Kingdom of Heaven may be compared to a field
in which the proprietor has sown good grain. Ho
does not say the Kiingdom of Heaven is compared
te a tian in which the proprietor sowed good grain.
Hear him again. "Jesus answered and said unto
thom, Ho who sowed the good seed is the Son of
Man. The field is the world-people. The good
seed are the sons of the Kingdom and the darnel
are the sons of the ovil one, and the enemy that
sowed then is the devil; the harvest is the end of
the world or conclusion of this state, and the
reapors are the angels." Now, Bro. E., notice the
language bas direct roferenco te the conclusion of
this state or Reigun of Heaven, spoken of in the
parable: And the Kirgdon of the interprotation
is the Kingdom of God te come, or at least after
the resurrection of the just, and the unjust, the
wlhcat and the tares: Identical with Matt., xxv. 31-
34, Concerning the sheep and the goas, aise with
the first verso of the same chapter concerning the
ten virgins-Note the adverb of time, then-qualifa-
ng the verb shalL. When? At the end of this
stato or Reigu of Heaven. Again, in the parable


