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EDITORIAL,

FREE FROM RIUHTEOUSNESS,

For whon ye were the se.vants of sin yo were free from
righteousuness, Rom. vi, 20,

Perhaps thore is nut a stranger anamoly in the
Biblo than the oxpression ““free from righteous-
ness.” How can anyone bo at liberty to do wrong
and be free from right deing? An outlaw may
engago in every crime within his reucl;, but he is
not freo but a fugitive from justice. We can
scarcely moot a man who will affirm that he is free
to injure others whenever he has the opportunity,
but the apoatle says, ** Ye wore frco from rightcous
ress,”

The word of God often addresees men according
to their own estimation of themselves, and reasons
from what they assume as true to convince them of
their errors by their own admission. When the
Pharisees and Scribes murmured at Jesus for cating
with sinners and giving so little attontion to them,
who in their own opinion were so righteous, Ho
met them on their own ground. Ho told thom
that when one of thom lost a sheop he would leave
all tho rest and hunt for it, and would rojoice more
when he found it than over all the rest that went
not astray. ‘¢ So,"” said Jesus, *‘ thare is more joy
among the angels over one of these lost sinners
when he is found than over ninety and nine of you
righteous persons who went not astray. By this
means He showed theaw thoir error and deep de-
pravity in blaming Him_for seeking lost sinvers,
and desiring a2 Messiah like thomasolves, who cared
80 much less for lost souls thau they did fur lost
sheep (Luke xv.).

In this place the apostle describes the state uf
his brethren betore their conversion tu Christ.
They were in sin and the servants of sin. They
could not serve two masters. If bound to serve
sin thoy were free from righteousness. At their
conversion they changed masters. They gave up
sin and became servants of God. Both in those
days ar.d now men who are servants of sia declare
openly that they are free from righteousness. Not
that thoy are at liberty to wrong their followmen,
but they are at liberty to wrong the Sco of Gud
though He has given Himself to save thom. Ask
an unconverted man the following questions and
he will give about the following answers:

“Do you go to hear the gospet1”

¢TI go sometimes when convenient and some-
times I donot. I am free to go or not. I don't
profess to be a Christian,”

*“ In ig not right to go always when it ia possible?”

¢ O yes; but T am freo as 1 am not a Christian."

*“Do you assist in paying the expenses of the
Lord’s cause 7"

“O yes: I do something in that way, for my
wife is a member of the church and the chiliren
like to go, and I pay on their account; but I am
fres myself and under no obligation, although the
thing is right and proper encugh.”

‘“ Aro you in the habit of praying in the closet
and in your family 3"

“No."

* Is it not right to dn 507"

‘* Yes, it is right; but [ am not a Christian and
hence freo to omit it.” '

So with other Chbristian duties. The man who
is not a Christian says and feols that he ia free from
their observance. Ho carries with him the con-
stant impression that ho is rejecting Christ—is not
under His Jovernment — will not have Him to
reizn over him and is freo from righteousnoss.

- How absolutely necessary, then, it is for all men
who hear the gospel to believe in Christ and sub-
mit to Him, to cease {o do evil and .learn to do

well, to be freed from sin and becomo the sorvant
of God. If the Son shall make you free yo shall
bo free indeed (John viii. 3).

Paul asks his brothren what were tho fruits of
their former service. How did they feel in ro-
membering that the strongth which they had re-
ceived from God was spent ngainst flim and in the
servico of that enomy who was forging chains to
bind them in overlasting darkness? Tho wages
would surely come. Christians should constantly
ly remember that they have, by the Son of God,
beon made free from sin, free from its service as
woll as from its wages, and havo become the ser-
vants of God and are to have the fruits of holiness
here and in the end overlasting life. God’s claims
bind them and will come up for consideration in
tho day of judgment. The cause of Chriat is 10ud-
1. calling for aid and on thom to give it. His gos-
pel is to be preached among men and they are to
seo that it is done. His needy brethren are to bo
attended to und they are called to sce that this is
done. His people are to be the light of the world
—the salt of the carth—and in order to be this
thoy are to be holy and without blame before Him
in Jove. Brethren, beware lest any of you take
the opposite sido and feel and act as if you wero at
liborty to do what is richt when it is suitable but
not bound to do it by the high authority and com-
plete ownership of the Son of God,

Original  Gontriltions,

MORE LIGHT,

I do not wish to encumber the pages of our
valuable paper by a fruitless cuntest of words to no
profit , but as I have intrvduced a subject, aud
called for sume scasuvnable binis in the way of
broadening its premises, and to throw more light
thereon 1 feel it my duty to answer in brutherly
kindness the contribution tu the same in the May
number of Tue Crristian. I wish lo state that
my olucidations (hastily written) may not have been
as clear as they should, and as there seems to be a
isunderstanding, calls for my second letter on the
subject. It is not my intention tu cuter into con-
troversy with Bro, Harding, for the sinple reasun
the time can be better vccupied. But as he has
led me in the way of reply, I wisk to say ficst that
many of the references made aud yuestions asked
in my former letter was not fur the purpuse of pro-
dicating my own personal views and must not be
held rasuch. Bro. H.'s uxposition is, to my mind,
more difficult to comprehend than the parable in
question. When certain premises are taken up for
treatment, either orally or by pen, the deductions
therefrom should have some direct bearing upon
the subject at issue. But I fail to see it in Bru.
H.sremarks. Inbeginning hisletter he was about
to treat of the Kingdom, but unfortunately he stups
to inquire if I know that Wilson is wrong in the
translation of Matt. xiii. 24 (Empt. Diaglotte).
(Well, T feel somewhat delicate in criticising a man
who claims t¢ know more than myself). And he
further adds that Wilson was a materialist and that
he did not believe in future punishment. All this
has nothing to do with the subject at issue. These
were Wilson's opinions, and they were his propor-
ty; they will not alter the Greek text a particlo.
If it wore a question of rhetoric, rather than logical
reasoning, our mental visions might give birth to,
and our tcngues express many things that might
look plausible. But the question at issue demands
thought and reason,

Bro, H. says there is a misunderstanding of the
term Kingdom of Heaven. Iagree with him—they
are sometimes misunderstood; and in this we find
the causo that led Bro. H. into a mistake. And
for a zolution of them he refers us to Daniel ii.,

which, to my mind, confutes the very proposition

\

he is endvavoring to ostablish, when he cawme to
the conolusion the Kingdom of Beaven is tho man.
If this be so, Daniel mado s mistake, for ho spoke
of a kingdom to be sot up not a man. I look at
tho stone of Daniel and the man of the parable as
ono. The stone of Daniel is the corner stono of
Paul,  The foundation of Paul (1 Cor, iii, 11),
upon which rests the church, Tho sower of the
parable gows tho sced; we seo in this a foundation
work which produces fruit, forms the church through
the instramentality of tho sower.

Again, I look at the stono of Daniel as the king
to reign over and atand at the head of his church.
In like manner the man of the parable is mastor of
his vineyard. Now if the stono of Daniel aud the
man of the parable represent Christ in figure, how
can Bro. H. harmonize the fact that the man is the
Kingdom, when he plainly aflitis that the church
is the Kingdom? But, says our brother, Christ
and the church are one. 1 admit this is true; but
how do we understand them to be one? On what
conditiuns are they uno?  The Apoustle Paul tells
us that the Church is a building fitly framed
tugether,  Christ is the head. Luoking at this

allegorical structure with the mind's eye, it forms

a living body, spiritually. But wo want a definite
idea of this union. This union is effvcted by con-
formity to law (spiritual law). For instav-e: two
porsons enter into matrimonial contract. They
comply with the marriage law, and are said to he
one flesh., How are they oue flesh? Materially?
No. But by reason of the contract they have
legitimately ontered into. XEven 8o the union ex-
isting between Christ and the church .s by reason
or virtue of conformity to spiritual luw or the claims
of the guspel on the part of thuse who form tho
chuich.  What, then, shall the cunclusion be?
Shall 1 say Christ 18 the church and the church is
Christ1 This would be tautalogy. But we con-
clude 1t takes buth to comprige the cnuurch and we
cannot separate them and have a church. Hence
it took the man of the parable, a field, and some
seed to cumnplets the parable Christ holds up as a
figure of the Kingdom of Heaven, or church if you
please. Bro. H. says we misunderstand the term
Kingdum of Heaven, and refers us 1o a prophetie
symbul by Daniel, and then strikes out on a mesion
and leaves us tu paddle our own canoe. We are
aware, Bro. H., it is the duty of the church to
spread the guspel, but what hae that to do with the
dofinition of the term Kingdom of Heaven { What
do they mean ? he interrogates, and still leaves us
in the dark. Woll, what do they mean? We will
hear Bro. A, Campbell on the definition of the term
Basiletaton ouranon—reign, or Kingdom of Heaven.
Also hear Dr. Campbell: The reign of heaven is at
hand (Living Oracles, App. p. 82). Now let us
hear Bro. A. Cawmpbell on the parable in question:
The Kingdom of Heaven may be compared to a field
in which the proprietor has sowun good grain. He
does not say the Kingdom of Heaven is compared
to a wen in which tho proprietor sowed gnod grain,
Hear him again, “‘ Jesus answered and said uato
them, Ho who sowed the good seed is the Son of
Man, The ficld is the world—people. The good
seed are the sons of the Kingdom and the darnel
are the sons of the evil one, and the enemy that
sowed thom is the dovil; tho harvest is the end of
ithe world or conclusion of this state, and the
reapers oxe the angels.”” Now, Bro. H., notice the
languago has direct referenco to the conclusion of
this state or Reign of Heaven, spoken of in the
parable: And tho Kirgdowa of the interprotation
is the Kingdom of God to come, or at least after
the resurrection of tho just, and tho unjust, the
wheat and tho fares: Identical with Matt., xxv. 31-
34, Concerning the sheep and tho goats, also with
tho firat verse of the same chapter concerning the
ten virgins—Note the adverb of ¢ime, then—quslifa-
ing the verb shall. Whenf At tho end of this
stato or Reign of Heaven, Again, in the parable
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