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BARROW.
(From The Church of England Quarterly Review.)

. While the air of France was nourishing the youthful
intellect of Bourdaloue, there was growing up on the op-
posite shores a genius of even greater vigour and ampli-
tude. Bourdaloue was born upon the 20th August, 16323
Barrow, in October, 1630. It is a curious circumstance
I literary history, that the masters of sacred eloquence
should have arisen, both in France and England, almost
Simultaneously. Flechier, Bourdaloue, and Bossuet, were
only divided in their birth by intervals of two or three
ﬁ&rs; while, in our own country, we find Hall, Taylor,
arrow, South, and Sherlock, forming an unbroken chain
of Christian eloquence and learning. And as we see
Sherlock taking up the last link which had fallen from
the hand of a mightier master in Israel, so in France,
M&ssﬂlon, born in 1663, replaced, with a very different
kingd of rhetoric, the majestic declamation of Bossuet. In
“ngland, our most famous satirist and our most glorious
g’WL appeared soon after each other. Milton was born
ﬁl 1608 ; Dryden in 1631. In France, Corneille, Boileau,
ﬂtacme, and Moliere lived to honour and applaud each
oureri We might pursue this inquiry with interest to
bz :_e ves, and probably with pleasure fo our readers: but
L Aorbes.r, and return to Barrow.
bix f:l:)}'ugf Montaigne, with the autograph of Shakspeare,
o wosik i:"" ':“hi‘y, almost in a literal sense, been deem-
pursuit be mo 1ght in silver, Nor can nny intellectual
than those j re, agreeable or stimulating to the mind
tomed to ta.l]i(:eu;': lttlf Wi bl inquisit_ive re?.der M fous
' traos! Bk '® company of an illustrious author—
il to its secret springs the river 9f golden
scaq the’ to refrqsh the eye with the diversified land-
garl(;e xfough .whu_:h it has flowed; to repose in the
¥ :‘;1 l:)e : luxuriant imagery into which he is C(_mducted,
e hold the gradual swelling and impetuosity of the
am—these are sources of high and beautiful interest.
e‘;‘t the personal history of an author has a still livelier
W‘all;m" To travel over the glories of his mind—to think
d“ him, to feel with him, to live with him—this is, in-
ced, delightful. This enjoyment, however, is rarely
afforded to the reader of Barrow ; of his private character,
as a Christian or a scholar, biography has supplied very
scanty notices. He belonged to the reflective literature
of his age ; and had derived no popularity from any alli-
ance with the interests or the vices of the day. Those
gal?s of popular opinion, if we may so express ourselves,
Wwhich tossed about the names of many humbler contem-
Poraries, seem very seldom to have caught up that of
arrow, He was, in truth, above his age. Nor had hé
thought it desirable to build up, during his life-time, that
great reputation for sacred eloquence which posterity has
Universaily assigned to him. He only published two
Sermons, Tillotson, whom he had known when a student
of Clare Hall, was to present them to the publie, and to
“Onstruct out of those precious mines his own softer and
More flowing system of rhetoric,
b ne particular circumstance, however, of his history
s been fortunately recorded, and ought to be had in
g;ﬁual remembrance. Barrow was what is commonly
el a dull boy; and his father’s prayer, that if God
1 ould take any one of his children he hoped it might be
saac, has descended to posterity as a striking instu?nce of
Parental delusion. The father of B hi
with Lh arrow has not been
e out successors. The youthful character of Sheridan
4 ]a""hal" to every one; but an anecdote which has been
clated of Thomas Warton, the ingenious historian of our
{’::(;r)y, may not be in the recollection of some of our
th ers. Thomas, accompanied by his brother Joseph
e accomplished friend of Youne. w. < ith his
fathor ; f g, was walking with his
iy the neighbourhood of Windsor. The surround-
& scenery, and the solemn and animating associations

o ace o

“f'IER:rElg)LL,Sa'BI[:eared to produce no effect upon the boy :
es Thomas,” said the sorrowful f; “ cari

for none of these thin},rs 9 ul father, “caring

w 3 yet that very Thomas Warton
w?.istel?sb(f:ﬁf“e' in a few years, one Ofythe most elegant
i a;‘s a%e; and to entertain, ﬂlroughout his life,
CCoration ofenh' atltachmem to every ancient castle and
So it was wit}: ;]V" vy and monastic solitude of learning.
dispute am t] e child Barrow. Isaac soon began to
1o be the (;(x)ngt l?- Doctors; and it ought to be considered
Many ymi :ﬁ' of his life, that he continued, during so
abouring i 11 S_P“ltmg and preaching in the temple, and
Was not gl v he service of his Diving MasTeR. Barrow
Upon on: ‘f?s,.u“d""StOOd or appreciated. Happening
vy, fh casion to preach for Dr. Wilkins, at the Old
shabhy a)e\cong_regm""_" startled by his uncouth and
ad cgmlp.tarame', hastily quitted the church before he
Person xgm{ced his sermon, leaving only two or three
t anosth 3 hind, of whom the famous Baxter was one.
be ﬂﬁr time, when he was preaching in Westminster
O\Vny"v' lc officers of the church impatiently played i
0 the slt : ‘u‘r!e DA and the orator was obliged to yield
cademi Spetior lungs of the instrument. FEven within
ety walls, his elaborate argument weighed upon his
€nin s,l “:htz,scctnc(l to drag, at each remove, “a length-
of Bgrc hain.”  To write sermons formed the cmployxﬁent
e 4 acmw during a considerable period of his life. He
sages ‘i{;l(ft()med to copy out, with great diligence, pas-
quency ot'“}lr Demosthenes and Chrysostom ; and the fre-
themsalye, 1s transcriptions is attested by the manuscripts
ends so % . .Heuos. that pregnancy of thought, which
Warburt much value to his works; and which induced
Obligeq t"“ to say, that when he read Barrow he was
Pers 0 tlgmk. In the library of Trinity College are
ScFipt, e'd tlurtegn_volumes of Barrow’s works, in manu-
o partly original and partly published. Here may
erelea,the first elements of his admirable creations; and
eXtraot 0, may be admired his industrious collection of
And ¢h S }:f:rom Demosthenes, Eschines, Plutarch, Cicero,
b 10 athers of the .Church. Of his preparation for
ergu Pit a characteristic anecdote has been told : —“ We
Po.. once going from Salisbury to London (writes Dr.
3:., he in the coach with the Bishop and I on horse-
Mk’ as _he_was entering the coach, I perceived his
‘ hets sticking out nearly half a foot, and said to him,
¥ e’ h“}v"‘ you got in your pockets?’ He replied,
SpDagr Sermons,” said I, ¢give them to me, and my
gt ?hall oarty ‘them,xn his portmanteau, and ease you of
uggage.” *But,’ said he, ¢suppose your boy should
Yobbed. ¢That's pleasant,’ said I;“do you think
cye are persons padding on the road for sermons?’
Zuine. what have you,” said he; it may be five or six
€as; T hold my sermons at a greater rate, for they
o“'!ne much pains and time” ¢ Well then,” said I, «if
o sec':cure my five or six guineas agamst lay padders,
ey ? ,‘l?hyour sermons against ecg]esnn§tlcal highway-
IS was agreed ; he emptied his pockets, and
Thanteay with his divinity, and we had the
our Come safe to our journey’s end, and to
U treagypes to London.”

g spirit of Barrow swept over every field
€ and even the light epigrammatlsts—-the
terflies of literature—were not thought un-
1S net. His fayourite writers in the classic
later age ChSOPhocles, Demosthenes, Aristotle, and, in a
ferreq (y; d t’YSQStqm; according to Dr. Pope, he pre-
12t stateme, 2 V"'g“,'and we have the confirmation of
ver, ,’I{t ‘fi‘pm his own pen. In a Latin speech de-
€ulogy rinity College, he pronounces a glowing
be be)’(m?im:];he elegiac poet, whose verses he declared to
Eracefy) % 1e reach of art; of a milky sweetness, of a
Yigour ofP i"‘y of language, and an equable heat and

vl fnventu)n. Ovid has been, in one or two in-
by i; Ortunate author. He was admired and loved

d sat(imé and in modern times obtained the applause,
H e Sfied the refined and critical judgment of Fox.
the gen?r‘:is a large portion, at least, of this praise ; but
hi claim Vvoice of criticism has not been so friendly to

s.  No writer, who has attained so lofty a seat

Were

In

kou?e Templg of Poetry, has received fewer offerings of

bupy 8¢ It is only at long intervals that any incense

d‘l‘knes fore.hxs shrine, or any lamp is held over the

Versh a; of his tomb, The serene majesty of Virgil has

ﬁs beg 0 speak of his faney, his images of silver, and

Gt v

n ed,m‘“;lq despised. Yet there is a picturesque happi-

Beither s’ 2 rich brilliancy in his colouring, that time

€r destroys nor even obscures,

sh arrow, who called poetry ingenious nonsense

l“:utll? have been enamoured of ()Vl}(’l, is not more s'mgu:

¢ha . :

T al'acte,-, Milton preferred Euripides to either of his
t Moliere thought that his

sha,-ge’“““ lay in tragedy. It is curious to find Burke

lia.rl

fe

s he
Work . doWed him; aud the rich and variegated fret-
autiful paintings from mythology, have been neg-
s§ ] (3¢5
Shoye 1s groupings, an art in his composition, and,
Thay B
an numerous other anomalies in the intellectual
v,
0“15 on the Athenian stage.
N8 the partiality of Milton, and perusing, with pecu-

elings of pleasure, the aphoristic wisdom of Euri-

pides. But Barrow’s study of Chrysostom would cer-
tainly not have been traced in his sermons. It seems to
have been the delight of one to amplify, of the other to
abbreviate; of one to train an image into every shape of
luxuriance; of the other, by cutting down the tendrils, to
concentrate the juices in the stem. The intellectual
character of the Eastern Bishop was tinged with a soft-
ness of fancy, that wore almost the aspect of effeminacy.
Barrow, on the one hand, was vigorous in his mind as in
his limbs; his frame was of iron. When a schoolboy at
the Charter House, his amusements were always violent,
and frequently dangerous; nor did his youthful courage
and daring ever forsake him. When sailing over the
Tonian sea the ship was attacked by a corsair; Barrow,
we are told, “stuck manfully to his gun,” and materially
assisted in beating off the pirate. Upon another occasion
he forced an infuriated mastiff to the ground, and held
him there by the exertion of perfonal strength.
* * * *

Of these three illustrious preachers [Bourdaloue, Bar-
row, and Massillon] whom shall we prefer : to which is
the crown of eloquence to be awarded? We are not of
course referring to their doctrine, for there doubt ceases
to have any place: and the elaborate jesuitism of Bour-
daloue, and the harmonious sophistry of Massillon, are
almost extinguished by the clear and illuminating faith
of Barrow. They looked upon Chiistianity through a
glass which the cunning finger of tradition had painted,
and every object assumed, in a greater or less degree,

the deception of those colours. “Fhe tints, indeed, are
often beautiful, even when they are most delusive. But
when we contemplate these eminent persons only on the
side of eloquence, the eye is instantly drawn and detained
by the commanding stature and serene physiognomy of
Barrow. Never has the sepulchre of Christ been guarded
by a more majestic sentinel ; ne‘;"er has a brighter or a
keener sword repelled the foot o tbq apostate frqm t'he
garden of sacred truth; never has a richer or a mightier
voice cheered the fainting spirit of the Christian soldier.
The sermons of Barrow are the glory of our Church.
Taylor had more imagination—Hall had more fancy—
but Barrow had most vigour. His flexible argument,
woven of links of adamant, not only encircles but crushes
an antagonist. It has vitality in every fold. Yet,
tremendous as are its powers, nothing can be easier than
its movements. His most surprising exhibitions of
strength cost him no effort. He can balance himself upon
the most perilous edges of metaphysical disquisition, and
look down with an eye that never quails into the blackest
depths of human nature, Of all our writers his logic is
the most clear, the most vivacious. N »

Never, then,—let us say to the youthful student of
theology—never, we beseech you, forget the name of
Barrow. We would urge this devotion upon him in the
language of a most eloquent admirer, who beholds in
Barrow “the greatest man of our Church, the express
image of her doctrines and spirit, the model withouta
fault, a perfect master in the art of reasoning, yet aware
of the limits to which reason should be confined ; now
wielding it with the authority of an angel, and now again
stooping it before the deep things of God with the humi-
lity of a child; alike removed from the puritan of his
own generation, and the rationalist of the generation
which succeeded him ; no precisian or latitudinarian ;
full of faith, yet free from superstition; a steadfast be-
liever in a particular Providence, in the efficacy of human
prayers, in the active influence of God’s spirit, but with-
out one touch of the visionary ; conscious of the deep
corruptions of our nature, though still thinking he could
discover in it some traces of God’s image in ruins; and
under a lively sense of the consequences of his corrup-
tions, casting himself alt()getI{er upon God’s mercy
through the sufferings of a Saviour, for the consumma-
tion of that day which he desired to attain unto, when his
mind purged and his eye clear, he should be permitted
to behold and understand without the labour and inter-
vention of slow and successive thought, not this our
system alone, but more and more excellent things than
this.”

To this glowing eulogy what shall we add? A word
of caution, perhaps, against the ardour of its praise—but
we rather abstain. In those fields of eloquence and
learning the reader cannot begin to wander too soon, nor
can he wander there too long ; and éven though the ser-
vice of the altar may not demand of him familiar ac-
quaintance with the eloquence of the pulpit, yet in every
situation in life the practical wisdom of Barrow, will be
more useful to him, than the sweetest strain of philosophy
that ever sounded in the Academy or the Porch. The
copiousness of Barrow is almost unrivalled: and it is
always genuine and always pure but copious as he is, he
is rarely diffuse. Sometimes, indeed, we are tempted to
ery out of him, as of other famous mmen, Si ingenio tem-
perare quim indulgere maluisset, quid vir iste preestare
non potuisset! But the feeling of disappointment sub-
sides at the mext word that falls yfl‘om his lips. Once
more, then—hail, and farewell ! “.hat we have said bas
been uttered in a spirit of love and sincerity, The writer
of these pages may take to himself the words of Parr, in
his character of Warburton, and say that he praises
Barrow from no vain and presumptuous confidence in his
own abilities, but in obedience to the fervent impulses of
his own mind—a mind which that illustrious man, in tie
language of Parr, has enlightened, enchanted, and im-
proved :—

¢ His saltem accumulem donis, et fungar inani
Munere.”

THE POWER OF ORDAINING VESTED IN A
BISHOP, AND NOT IN A PRESBYTERY.

(From Bishop Smalridge.)

That the Apostles did transfer that sovereign power,
wherewith they were invested, of governing the Church
and ordaining ecclesiastical officers, not to many jointly,
but to one single person in each city or church, we have
very many and very good reasons to be fully assured of.
For first, it is not to be deubted, but. that the Apostles
did communicate this power to others, after the same
manner, as near as was possible, that Christ had commu-
nicated it to them. Had Christ delegated his authority,
not to the Apostles severally, but to the college of them
in conjunction, it had been necessary for them to have
derived it, not upon single persons, but upon the whole:
body of the presbyters in each church: since they might
have been certain, that it was the pleasure of their Master,
that this authority should not be trusted with one indi-
vidual person, but only with a number of pastors. But
if ou the contrary our Saviour did not commit this power
to the whole apostolical college, but to each and every or
the Apostles severally, the Apostles following his example
could not but transfer that authority, which they had
severally received, to several persons, who after them
were to preside over the Church: so that as Christ alone
bad this authority residing in himself; as each of the
Apostles had this authority derived to him from Christ;
so one single Bishop in each several Church had the same
sole authority entrusted with him, and was in his place
and station the substitute of Christ.

Nor can it be controverted, whether Christ did delegate
this power to the Apostles severally, or to all of them
acting in a body. If he gave it, not to each singly, but
to all jointly, they could transact nothing but when they
were together; and then to be sure they would not, as
we are sure they did, separate from one another in order
to propagate the gospel. St. Paul saith of himself, that
he had the care of all the Churches, (2 Cor. xi. 28,) and
though others had the care of them as well as he, yet in
taking care of them he often acted without their advice
and concurrence. Taking notice of some disorders in
the Church at Corinth, he promises to rectify them when
he came, and therefore was not under any necessity of
staying till all the Apostles met, in order to correct such
abuses. In his Epistles he often gives general precepts
concerning all manner of ecclesiastical discipline, to which
he expects obedience without appealing to any authority,
but that which he had in his own single person. From
which it is manifest that the apostolical authority did rest
in each Apostle; and therefore was by Christ lodged with
single persons, and in conformity with Christ’s institution,
was by the A‘Kostlgs to be derived to single persons, their
snccessors. And if this authority was by the Apostles
committed to single persons in each Church, then, whether
we will call those persons Bishops, or Pastors, or Presi-
dents, or by wpat other name we please, it is certain that
they did preside over others in the Church, and had
authority over them by apostolical, or, which is all one,
by Divine right; what the Apostles did, being done by

Divine guidance and direction.

And as the Apostle might, and ought, so in fact ’tis
plain that they did de\gate that power, which they had
of governing the Churd, and of ordaining, to single per-
sons. Thisauthority S\ Paul did commit to Timothy, who
was ordained by him. The Apostle teaches him how he
was to behave himself i the exercise of that function;
that he was to lay his haids suddenly on no man, (1 Tim.
v. 22); that against an Elder he should not receive an
accusation, but before two ¢ three witnesses, (1 Tim. v.19);
that he should do nothing 'y partiality, @ Tim. v. 21.)—
All which admonitions Were in vain given by the Apostle
to Timothy, unless he hadreceived from him a power of
ordaining, of hearing accuations brought against presby-
ters, and of judging in eccesiastical causes. The same
power Titus had delegated t him in Crete by the same
Apostle, as is evident from St. Paul’s Epistle to him,
wherein he tells him, that for this cause he had left him in
Crete that he should sct in order the things that were want-
ing, and ordain Elders in every eity, as he had appointed
him. (Tit. i. 5.) Where we find that Titus, 2 single
person, did receive from St. Paul,a single Apostle, all
that power which was granted to the Apostles themselves
in the government of the Church, to wit, the power of
setting in order what things were defective in the Church,
and of ordaining presbyters in every city; to which two
heads all ecclesiastical authority may be reduced. Certain
it is therefore that this authority was by the Apostle
transmitted severally to two single persons, Timothy and
Titus; but we never read in any of the apostolical writers,
that St. Paul, or any other Apostle, did ever commit the
same authority to any body or assembly of men. And if
Timothy in Asia, and Titus in Crete, had this authority
committed to them severally, we may fairly conclude,
that the same authority was by the Apostles in other
Churches, committed to single persons every where.—
For besides that reason requirel, that they should give it
as they had received it, it cannct be doubted, but that the
Apostles modelled all the Chureles after the same manner,
Uniformity was what they aimel at, and to preserve that,
what they ordained in one, thatthey ordained in all the
Churches. And therefore fron St. Paul’s conveyance
of the Apostolical or Episcopd authority to Timothy
and Titus, single persons, this caiclusion seems fairly and
rightly deduced, that it was tle will of the Apostles,
and the command of Christ, thatthe power of ordaining,
and of administering the governmnt of the Church, should
reside in one single person in eaa City or Church, who
was thereby made the President @ Bishop thereof.

MATRIMOIY.
(From Dr. Hook’s Churd Dictionary.)

The state in England has declaed that marriage may
be henceforth regarded merely asa civil contract, and so
far as the effects of the law are cacerned, they who con-
tract marriage by a merely civil eremony, will undergo
no disabilities, their children willnot be illegitimate, and
they will themselves be regardedto all intents and pur-
poses as man and wife. Yet alhough this be the case,
the Church, (in this respect oppoied to the state, or rather
the state having placed itself in osposition to the Church,)
at the very commencement of the marriage service,
declares, that so many as are coipled together otherwise
than God’s Word doth allow, arc not joined together by
God,. neither is their matrimony hwful,—it is not lawful,
that is to say, in the eyes of God—for its legality in the
eyes of the state cannot be questioned. The case is
actually this,—the state says, if you choose to consider
matrimony to be a civil contract, the law of the land will
permit you to enter into the marriage by a civil ceremony ;
but the Church has not as yet been slenced, and she aflirms
that though the state may permit this, the Word of God
instructs us otherwise, and marriage is a religious contract;
therefore do not avail yourselves ¢f the permission here
given by the state.

That such is the doctrine of the Church now, must at
once be admitted, and equally admitted it will be, that it
was so at the Reformation of the Church of England, and
before the Reformation. RBnt the question is, was it onc
of those dogmas introduced in the middle ages? such as
transubstantiation, praying to the suints, worshipping
images, and certain other superstitions, which distinguish
the Church of Rome from the Church of England. And
we may answer at once in the negative, because we find
allusion to the sacred nature of the marriage contract, in
the writings of the very earliest Christian authors. ~ For
instance, St. Ignatius, the disciple of St. John, who was
afterwards Bishop of Ephesus, and died a blessed martyr—
St. Ignatius, writing to Polycarp, Bishop of Smyrna, says
expressly,—It becomes those who marry, and those that
are given in marriage, to take this yoke upon them f‘”th
the consent or direction of the bishop, that their marriage
may be according to the will of God, and not their own
lusis: meaning that the bishop should take care that there
be no impediment of kindred or alliance, of any other
lawful cause to hinder the proceeding of the said matri-
mony; a primitive custom still retained by u$ Who before
marriage either obtain the bishop’s license, OF else banns
being asked, the minister is to inform the bishop if any
impediment be alleged. Another early father (Tertullian)
exclaims, How shall I sufficiently set forth the happi-
ness of the marringe, which the Church brings about by
her procurement, which the Eucharist confirms, which
angels report when done, and the Father ratifies?

In those days the members of the Church Were in much
the same situation as that in which we are ourselves zow
placed. The law of the land regarded marriage as a civil
contract, and the Church did not annul or disallow the
legality of such marriages, or solemnize them again, on
the parties becoming converts,—it admitte! the validity
of the act when done, though it declared it to be done
unlawfully according to God’s law, and severely censured
the members of the Church whenever they Were married
without the sacerdotal benediction. The practice for
Christians to be married in the Church appears at first to
have been universal, except when a Christian was une-
qually yoked with an unbeliever; he was then obliged to
have recourse to the civil authorities, because the Church,
censuring the alliance, absolutely refused to solemnize the
marriage.

When the Church, in the time of Constantine, became
allied with the state, and religion began to cool, (the laws
of the empire still remaining the same,)some Christians
began to fall off from the primitive practice, some for one
reason and some for another, and to contract marriages
according to the civil form. To correct which abuse
Charles the Great enacted in the eighth century for the
Western Empire, and Leo Sapiens in the tenth century
for the Eastern Empire, that marriages should be cele-
brated in no other way except with the sacerdotal blessing
and prayers, to be succeeded by the reception of the
Eucharist or Lord’s Supper. And this continued to be
the practice in our own country until the- usurpation of
Cromwell, when marriage was declared to be a merely
civil contract. At the Restoration of Charles the Second,
marriage was again regarded as a Teligious ordinance,
though the Church no longer mststed that the parties
married should receive the commubion, hut contented
herself with remarking in the Rubric succeeding the ordi-
nance, that it is expedient the new married couple should
receive the holy communion at the time of their marriage,
or at the first opportunity after their Marriage, declaring
the duty, but not absolutely compelling its observance:
and thus things continued till the present time. At the
present time, of course, all Charchmen must adhere to
their principle, that marriage isa religions contract, and
that those marriages only are lasful, in the sight of God,
which are contracted in his nane a0d by his ordinance.

And for thus acting we have the highest authority
which earth or heaven can afforl, that of our blessed Lord
and Saviour Jesus Christ himsdf. When he was in the
flesh, marriage was regarded Jews and Gentiles as a
mere civil contract, and that of 10 VeTy binding nature.
He did not on this account dedare the offspring of such
marriages to be illegitimate ;—and yet when appealed to, he
assumed the fact, as one which the SCriptures plainly de-
clared, that marriage was of dizine institution (Matt. xix. 3.)
The Pharisees came unto hin tempting him and saying
unto him, Is it lawful for a man to put away his wife for
every cause? Now this wgs a very Datural question for
those to ask who considered marriage as a mere civil con-
tract. Wherever such is he case, one of two things in
process of time is found to follow—polygamy, or the al-
lowance of frequent divore. IV_[GT} S0on came to reason
thus,—1f marriage,—and tie logic 1S 10t to be gainsaid,—
be merely a bargain betw:en two parties for mutual con-
venience, why should notthe bargain be dissolved when
the convenience no longerexists, and Why, if a man wishes
for more wives than on(, should he be prevented from
having them, provided he parties Making the contract

agree that the first wife shall have the pre-eminence, and
her children be the heirs of the family property? It is
all a matter of mere civil convenience and expediency.—
The Jews thus arguing had permitted polygamy, they
did possess many wives, and now they entertained the
question whether these wives might not be dismissed for al-
most any cause whatever. The subject being much under
discussion they appealed to our Lord—and how did he
meet them? By arguments against the expediency of
polygamy or frequent divorce? No, but by assuming at
once, that according to Scripture marriage 1s nof a mere
civil but a religious contract. Have ye not read, he says,
thus referring to Scripture,—that he which made them at
the beginning made them male and female, and said, for
this cause shall a man leave father and mother and shall
cleave to his wife, and they twain shall be one flesh.—
Wherefore they are no more twain, but one flesh. What,
therefore, God hath joined together, let not man put
asunder. The permission of divorce, is out of the consi-
deration of man, because the ordinance is of God. I_f the
contract were merely a civil contract, man might legislate
with respect to it,—but man may not legislate for it,
because it is an ordinance of God, a religious and not a
mere civil contract. o B

And all this is the more remarkable because our Lord,
in his reply to the Herodians, carefully distinguishes
between the 'things of (wsar and the things of God, and
on several occasions disclaims all intention to interfere
with those things which had reference merely to the civil
authority; yet, observe, when the Pharisees appeal to him
on a doubtful disputation, growing out of their allowance
of divorce, he does not, as on another occasion, put the
question aside by asking who made him a judge in such
matters, but he instantly exercises his judicial authority
without reservation, thereby, by that very fact, declaring
that God, not Ceesar, or the state, is the supreme authority,
to whose tribunal the decision with respect to matrimony
belongs. He pronounces the vital principle of marriage
to be the making of twain one flesh, and expressly declares
that it is by God's joining them together that this blend-
ing of their nature takes effect, and that the contract,
once made, is on this account inviolable,—nay, he declares
it to be an exempt jurisdiction reserved by God exclu-
sively to himself, and not to be modified, or in any respect
invaded by human authority. Man’s law indeed may
compel male and female together, but as the Church
declares, on the authority of our Lord, it is their being
joined together by God, and as God's law doth allow, that
in his sight makes their matrimony lawful.

Indeed the Scriptures from first to last, envelope this
union with a sacred and mysterious solemnity. In the
first marriage, that of Adam and Eve, God himself was
the minister who officiated, even God, who by that very
act, instituted the ordinance, and stamped it as a divine,
and not a mere human contract. The whole proceeding
with respect to the marriage of Adam and Eve is related,
under circumstances calculated to awaken the most solemn
attention. As to the other creatures of his hand, they
were produced by a fiat of the Almighty will, (male and
female of every species,) a corporeal and instinctive
adaptation to herd together, being the bounds of their
perfection. But in the case of the human species, a
course very far removed from this compendious process
was observed: the man was first formed a splendidly
gifted individual, who soon is made to feel his social
wants, (by a survey of all God’s creatures mated except
himself,) and to express by that plaintive reference to his
own comparative destitution with which the scene is
closed, how desolate he was even in paradise, being alone
in the garden of delights, and how hopeless was the search
for a help meet for him, throughout the whole compass of
hitherto animated nature. Then it is that God puts his
last finish to the visible universe by his own wonderful
counsel for supplying the deficiency. He takes from
man’s own substance the material from which his second
self is to be formed, as the term employed by Moses
technically imports, lie works upon it with the skill of a
profound artificer; and having framed and modelled out
of it, after man’s own image, softened and refined, but
still retaining its divine similitude, the grace of social life,
he himself brings her-to him to be his bosom counsellor,
and partner of his joys, (for cares and sorrows, he, as yet,
bad none,) knitting them together, and pouring on them
the most precious benedictions. Thus, I repeat, was the
first marriage solemnized by the great God himself, and
even so do his ambassadors Now ; they,—as an ancient
writer observes,—they, as the representatives of God,
come forth to the persons who are to be joined together,
to confirm this their sacred covenant by the offering up
of holy prayers.

By the same Holy Spirit who directed this record of the
first marriage to be preserved, all the Sacred Scriptures
were indited, and however different parts of Seripture
may be, an uniformity of principle prevails throughout.
And to the sacredness of the marriage contract, therefore,
frequent allusions are made. Thus, Israel is said to have
been married to the Lord; and idolatry, (that is, the
following of the gods of the heathen,) is represented as
adultery, a breach of the covenant between God and
Israel.  God’s reproofs to them for their infidelity are
sharpened by the recollection of their marriage relation
with him. The state of believers in this world is com-
pared, by the Apostle Paul, to the time that used to elapse
between the betrothing and the actual marriage among
the Jews—nay, St. Paul goes further, he alludes to this
sacred contract as a type or representation of the myste-
rious love of Jesus to his Church. For our Lord forsook
his heavenly Father and did cleave unto our nature,
becoming one flesh with us, giving to the Church his
Spirit for a dowry, and Heaven for a jointure, feeding
her at his table, adorning her by his grace, and protecting
her by his power; and from this love of Christ to his
spouse, the Church, are many converts begotten unto
God through the gospel, and (born again of water and
the Holy Ghost,) they become heirs of glory. Thus
honoured is the marriage contract, by being made an
emblem of so divine and mysterious a merey. It was
indeed to hallow the rite by this application, that St.
Paul wrote, since in the passage I refer to he was arguing
against certain seducers, who would have disfigured Chris-
tianity by imputing to it the forbidding of its disciples to
marry. He shews, on the contrary, that marriage, so far
from having any discredit cast upon it by the gospel, is
af]\'anccd in honour. He describes, indeed, the ministe-
rial office to consist in espousing the Church to Christ;
and St. John, in the Apocalypse, depicts the consummation
of all things as the marriage of the Lamb and his Wife,—
the beatific union between Christ and his redeemed ones,
between God and the Church, when the Church has been
cleansed and sanctified, and become a glorious Church,
withont spot or wrinkle, or any such thing.

CHRISTIANITY THE BENEFACTOR OF THE
WORLD.

(From Bishop Horsley.)

Comparing the world as it now is with what it was be-
fore the promulgation of the Gospel, we shall find the
manners of mankind in this respect at least improved,
that they are softened. Our vices are of a more tame
and gentle kind, than those of the ancient heathen world;
they are disarmed of much of their malignity, by the ge-
neral influence of a spirit of philanthropy, which, if it be
not the same thing in principle with Christian charity
(and it may indeed be different), is certainly nearly allied
to it,and makes a considerable part of it in practice. The
effect of this philanthropic spirit is, that the vices which
are still, generally harboured are sins of indulgence and
refinement rather than of cruelty and barbarism—crimes
of thoughtless gaiety rather than of direct premeditated
malice.

To instance in particulars. We are not destitute, as
the heathen were, of natural affection. No man in a
Christian country would avoid the burden of a family by
the exposure of his infant children. No man would think
of .settling the point with his intended wife, before mar-
riage, according to the ancient practice, that the females
she might bear should be all exposed, and the boys only
reared—however inadequate his fortune might be to the
allotment of large marriage-portions to a numerous family
of daughters: nor would the unnatural monster (for so
we now should call him), who in a single instance should
attempt to revive the practice of this exploded system of
economy, escape public infamy and the vengeance of the
laws.

The frequency of divorce was another striking symp-
tom, in the heathen world, of a want of natural affection,
which is not found in modern manners. The crime in-

deed which justifies divorce is too frequent; but the hus-

band is not at liberty, as in ancient times, to repudiate
the wife of his youth for any lighter cause than an offence
on her part against the fundamental principle of the nup~
tial contract. Upon this point the laws of all Christian
countries are framed in striet conformity to the rules of
the Gospel, and the spirit of the primeval institution.

We are not, as the apostle says the heathen were, “full
of murder.” The robber, it is true, to facilitate the ae~
quisition of his booty, or to secure himself from' imme-
diate apprehension and punishment, sometimes imbrues
his hand in blood; but scenes of blood and murder make
no part, as of old, of the public diversions of the people.
Miserable slaves, npon occasions of general rejoicing and
festivity, are not exposed to the fury of wild beasts for a
show of amusement and recreation to the populace, nor
engaged in mortal combat with each other upon a public
stage. Such bloody sports, were they exhibited, would
not draw crowds of spectators to our theatres, of every
rank and sex and age. Our women of condition would
have no relish for the sight: they would not be able to
behold it with so much composuré, as to observe and ad»
mire the skill and agility of the champions, and interest
themselves in the issue of the combat: they would shrie
and faint; they would not exclaim, like Roman ladies, in
a rapture of delight, when the favourite gladiator struck
his antagonist the fatal blow ; nor with cool indifference
gve bhim the signal to despatch the prostrate suppliant.

or would the pit applaud and shout, when the blood of
the dying man, gushing from the ghastly wound, flowed
upon the stage.

We are not, in the degree in which the heathen were,
“unmercifal.” With an exception in a single instance,
[viz., that of the slave-trade, at that time not_abolished,]
we are milder in the use of power and authority of every
sort; and the abuse of authority is now restrained by law,
in cases in which the laws of ancient times allowed it.—
Capital punishment is not inflicted for slight offences}
nor, in the most arbitrary Christian governments, i's it
suddenly inflicted, npon the bare order of the sovereign,
without a formal accusation, trial, conviction, sentence,
and warrant of execution. The lives of children and
servants are no longer at the disposal of the father of the
family ; nor is domestic authority maintained, as formerly,
by severities which the mild spirit of modern laws rarely
inflicts on the worst public malefactors.

* * * »* L L -

In the virtues of temperance and chastity, the practice
of the present world is far below the standard of Christian
purity; but yet the worst excesses of modern voluptuaries
seem continence and sanctity, when they are set in com-
parison with those unnatural debaucheries of the heathen
world, which were so habitual in their manners, that they
stained the lives of their gravest philosophers, and made
a part of even the religious rites of the politest nations.

You will remember, that it is not to extenuate the sins
of the present time, that I am thus exact to enumerate
the particulars in which our heathen ancestors surpassed
us in iniquity; I mean not to justify the ways of man, but
of God. The symptoms of a gradual amendment in the
world, I trust, are numerous and striking. That they
are the effect of Christianity, is evident from this fact,
that in all the instances which I have mentioned, the per-
ceptible beginnings of amendment cannot be traced to an
earlier epoch, than the establishment of the Christian reli-
gion in the Roman empire by Constantine; and immedi-
ately after that event they appeared. The work of God
therefore is begun, is going on, and will unquestionably
be carried to its perfection. But let none imagine, that
his own or the general conduct of the world is such as
may endure the just jndgment of God. Sins yet remain
among us, which, without farther reformation and repent-
ance, must involve nations in judgment, and individuals
in perdition. > .

HEATHEN OBSTACLES TO THE FIRST PROPA-
GATION OF CHRISTIANITY.
(From the Rev. H. H, Milman’s Bampton Lectures.)

Conceive the Apostles of Jesus Christ, the tent-maker or the
fisherman, entering as strangers into one of the splendid citics
of Syria, Asia Minor, or Greece. Conceive them, I mean, as
unendowed with miraculous powers, having adopted their itine-
rant system of teaching from human motives, and for human
purposes alone. As they pass along to the remote and obscure
quarter, where they expect to meet with precarious hospitality
among their countrymen, they survey the strength of the es-
tablished religion, which it is their avowed purpose to overthrow.
Every where they behold temples, on which the utmost extra-
vagance of expenditure has been lavished by succeeding genera~
tions; idols of the most exquisite workmanship, to which, even
if the religious feeling of adoration is enfeebled, the people are
strongly attached by national or local vanity. They meet pro-
cessions in which the idle find perpetual occupation, the young
excitement, the voluptuous a coutinual stimulant to their
passions. They behold a priesthood numerous, sometimes
wealthy; npor are these alone wedded by interest to the esta-
blished faith; many of the trades, like those of the makers of
silver shrines at Ephesus, are pledged to the support of that to
which they owe their maintenance. They pass a magnificent
theatre, on the splendour and success of which the popularity
of the existing authorities mainly depends; and in which the
serious exhibitions are essentially religious, the lighter as inti-
mately connected with the indulgence of the baser passions.
They behold another public building, where even worse feel-
ings, the cruel and the sanguinary, are pampered by the anima-
ting contests of wild beasts, and of gladiators, in, which they
themselves may shortly play a dreadful part,

« Butcher'd to make a Roman holiday !”

Show and spectacle are the characteristic enjoyments of a whole
people, and every show and spectacle is either sacred to the re-
ligious feelings, or incentive to the lusts of the flesh; those
feelings which must be entirely eradicated, those lusts which
must be brought into total subjection to the law of Christ.
They encounter likewise itinerant jugglers, diviners, magicians,
who impose upon the credulous to excite the contempt of the
enlightened; in the first case, dangerous rivals to those who
should attempt to propagate a new faith by imposture and de-
ception ; in the latter, naturally tending to prejudice the mind
gainst all lous pret ns whatever: here, like Elymas,
endeavouring to outdo the signs and wonders of the Apostles,
thereby throwing suspicion on all asserted supernatural agency,
by the frequency and clu of their delusi They
meet philosophers, frequently itinerant like themselves; or
teachers of new religions, priests of Isis and Serapis, who have
brought into equal discredit what might otherwise have ap-
peared a proof of philanthropy, the performing laborious journeys
at the sacrifice of personal ease and comfort for the moral and
religious improvement of mankind; or at least have so accus-
tomed the public mind to similar pretensions, as to take away
every attraction from their boldness or novelty. There are
also the teachers of the different mysteries, which would en-
gross all the anxiety of the inguisitive, perhaps excite, even if
they did not satisfy, the hopes of the more pure and lofty-
minded. Such must have been among the obstacles which
must have forced themselves on the calmer moments of the
most ardent; such the overpowering difficulties of which it
would be impossible to overlook the importance, or elude the
force; which required no sober calculation to estimate, no labo-
rious inquiry to discover; which met and confronted them
wherever they went, and which, either in desperate presump-
tion, or deliberate reliance on their own preternatural powers,
they must bave contemned and defied.

SPIRITUAL MEANING OF FORMS,

By a form, is meant some outward act or object, intended to
represent an inward spiritual meaning. The king’s crown is a
symbol of his Supreme power, The priest’s white dress, of the
purity which should clothe his life. Knveeling in the form of
devotion. Black is the sign of sorrow. Uncovering the head

is a form of respect. 'The external usages of society are forms
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