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NEWS OF THE WEEK.

Parliament had adjourned for the Easter holidays,
and was to reassemble on the 16thinst. ; the political
news is consequently of little or no importance. A
dissolution in. May or June is spoken of as possible ;
but the intentions of the ministry, in that respect, are
not as yet positively known. In the mean time, great
preparations are being madc, in all parts of the
tnited Kingdom, in anticipation of the coming
elections ; addresses from candidates to their consti-
wenis, breathing the most noble and patriotic senti-
ments, are as plentiful as blackberries. In. Ireland,
the great question is the Tenant Leagne, and a pledge
to support the principle of Mr, Sharman Crawford’s
Bill is exacted from every candidate. The Zele-
gropk lays down the following instructions, for the
guidance of (he Catholic efectors of Ireland :—

“The Trish Brigade in Parliament never ceased-in their
tubors until they had palsied the hund that wrate the Durham
letter s they never rested until the party in power that had
passul the Eeclesiastical Titles Bill was driven from. out the
Cabinet to the-Opposition benches.  And now that others, foes
to the Cathalies, are in oflice, they will assail them in every
way, unlil they also cease to be ¢a Government.!  The Irisi
Trigade will make misgovernment for Ireland an inpossibility,
and en administration of the afliirs of this empire, conjoined
with the persecution of the Catholics, impracticalie.

“ Let the electors imititte, at the hustings, that which bas
e elone in the House of Commons,

“Where the Catholics constitute, us they do in most ploces
in Ireland, the majority of the voters, let them met together,
as they did in Belfast, and there come o the resolution to vote
but as one man, for the candidate or- candilales on wham they
liave agreed—taking care, where they have the power in thete
lrands, not to sclect any one as o candidate but a declarcd op-
ponent to the Whigs aud Tories—a man who will pledge
Niimsell to vote against every party in oflice, but the pauty
Bound o put 2n end to all perscenting laws against the Catho-
lics—to remove the Established Church intquity—and to do
justice to the industrial agriculteral clussesin Ireland.  Let the
Cathulic electors of Trelund pursue this course, and they will, at
leust, have sixty members of the 1rish Brigade in the next
larliamment.? .

The contest belween the operative inechanies and
iheir- employers, has at lenglh beea terminated, the
former having been compelled to aguede to the terms
of their more wealthy and powerfgpponents. Tor
the rest, the columns of the English papers are
mainly taken up with the dreary {\ecords of crime,
sad testimonials Lo the rapid spread™f immorality and
barbarism amongst the lower classes of - English
sociely s we read of litile, but cases of inothers
destroying their offspring, husbands poisoning their
wives, wives poisoning (heir hushands—of murders,
rapes, beastiality, and all abominations. Asa set off to
this, and in proof of the sound religious feeling of
Joagland, the conduct of Lord Cowley, the Tnglish
Awbassador at Paris, is highly culogised by the
Fivangelical press. It appears that the President
had inviled the Minister to dine with him on a Sun-
day, but Lord Cowley piously declined the invitatien,
on the plea that he did not eat public dinners on the
tirst day of the week—upon the same principle that
1he true Puritan would not take a dose of castor oil
nn the Saturday, for fear it should work on the Sun-
diy.  Verily this is an age of cant and hwunbug.

"The most fmportant item of intelligence from the
continent, is the death of Prince Schwartzenberg ;
1his event has ereated considerable excitement wmongst
the political circles in Paris.  The re-establishment
of thie empire is still spolen of ; many of the well
inlormed pretend that the Bth of May is the day
definitely appointed for the restoration of the Na-
poleonic dyoasty : this event is to be accompanied by
the vestoration of hereditary titles of honor ; afready,
it is rumored, patents of nobility have been issued.

There is nothing new {rom. the Cape of Good
Iope, The immense gold fields of South Australia
are atlracting the atfention of speculators at home.
Tador is high, and the tide of emigration is setting
strongly in that direction.

"F'he Franklin and Niagara Steamers liave arrived;
the news is unimportant.  Tn Trance all contihued
quiet; a grand review of all the troops in Paris, to
be accompunied by the distribution of the eagles,
wax announced for the 12th May.

ECCLESIASTICAL INTELLIGENCE.

Oroivarion.—O0u Sunday last, at the Cathedral of
this city, lis Lordship the Right Rev. De. Blanchet,
RBishop of Nesqualy, conferred the sucred Order of
Deacon on Mr. R. L. Fournier, and Minors on Messts.
W. Halley and.J. Quinn, all three of the diocese of
Montreal. .

We have much pleasure in announcing the return to
Cauady, of the Rev; ¥y, Desautels, curé of Rigaud,
and E. Frechette, Egf#:of Chambly. These gentle-
men starled last ‘adfemn, on o tour of Lurope, in
company with M rince, Bishop of Martyropolis,
Coadjutor of the Bishop of Montreal. They arrived on
vhoard the dmerica, and had a most agreeable passage.

Great dislress prevails amongst the settlers in the
Lastern Townships.  His Lordship the Bishop of
" Monireal has given the sum of £23 for their relief,
A

DR. BROWNSON’S LECTURES.

Dr. Brownson gave hie Third Lecture on Friday
evening to.a full house. He said :(— ‘

In my.previous Lectures I have assigned some of
 the reasons why I am not a Protestant ; 1 proceed now
to offer a few reasons why 1 am a Cathalic.,

But before. proceeding to offer any direct proofs of
' Catholicity, you must permit me to remark that the
reasons 1 have already given for not being a Protest-
ant, are so many valid reasons for being a Catholic;
for between Catholicity and Protestantism there is no
reiddle term. I do not'say that a man cannot reject one
‘or another form of Protestantism, without asserting the
truth of Catholicity ; a man may, no doubt, renounce
Presbyterianism, Anglicanism, Methodism, Unitarian-
ism, Universalism, &c., without beeoming a Catholic,
But no one can disprove Protestantism itself—Protest-
antism in its essential principlo—withont ' proving
Catholicity, for the essential prineiple of Protestantism
is the denial of the Charch, or a protest against her
authority. If, then, I disprove that denial, or show
that that protest is unwhrrantable, [ have the right to
conclude at once the truth and awnthority of the Churel.,

Protestantism, 1 have shown, has in itself, uo posi-
tive clement; it is purely negative in its characler,
and leads to universal negation. There are but two
orders,—the positive and the negative,—
Non-Being. All truth is in Being and its positive crea-
tions ; all fulsehiood is in Non-Being, and cousequently
when any alleged system i3 proved, to. be. purely
negative, and to belong to the order of Non-Being, it
is proved to be fzlse: consequently, when it.is proved
to be fulse, the positive system. which it immediately
and direetly contradicts, is proved to be troe; for of
contradictories, il one muost always be fulse, one muost
always be true. Protestantism, the immediate direet
contradictory of Catholicily, cannot be denied withont
affirming Catholieity, or that which it-contradicts ; for
as pure negation is in itself wnintelligible, no system
can be act aside by a pure negation, or without oppos-
ing to it, nct a negation, but a trath which centradiets
it.  Nothing more, then, is necessary to prove Catho-
licity, than to reduee Protestaniism to pure negation.
This 1 have done in my previons Leetures, and, there-
fore, I bave the right to say I have proved Catholicity.

Prolestants do not ordinarily see this, for they do not
sufficiently analyze their own pringiples and carry
them out to their last logical conclusions. They ordi-
narily suppose that Protestantism. contains a positive
element, as well az a negative, and that it asserts
Christian deetrine as well as denies Catholic doctrine.

 Protestants—not Protestantism—no doubt, do assert

some Christian doctiines, maintain some elements of
Christian trath, but these doctrines, these elements,
are not peculizr to them as Protestants ; they are aim-
ply Catholic dectrines which they have retained from
the Church. Protestants are poor logicians ;-they have
two sels of principles, perfectly incompatibie one with
the other; but they do net ordinarily see it. They
supposa the two sets are perfectly compatible one
with the other, and that they may, without the least
inconsistency, hold and coutend for both. ‘They do
not distinguish them, and follow each set out tp its
last logieal consequences, and hence, they do not feel
the justice of the assertion that Piotesiantism, is purely
negative in it character.

But the positive elercents, they evidently do not
hold as Protestants, but in the sense in which they do
not protest against the Chureh, and if they followed
them out ‘o their logical coneclusions they would find
themselves obliged to embrace Catholicity. It is only
by virtne of these doetrines, always held by the
Church, that they claim to bs Chiistians, and they can
never, by virme of them, claim to be Protestants.
They are Protestauts, not by virtue of what they atfirm
in common with the Church, but by virtue of what
they deny, or protest against, and consequently their
Protestantismm ia in the negative principles, not in
the positive principles, they hold. If they were
accustomed to reason, amd to carry oat their principles
logically, they would see this, and recognize their
Protestantisin as purely negative, and their principle,
as Protesiants, as necessarily involving universal nega-
tion, or the denial of all thiugs, God, the universe,
whatever is, or exists,

The fear or inubility of Protestants to reason logically,
is the reason why they fancy it possible to assert their
Protestantistn, without denying the whole of Christ-
ianity. They do not see that, in their denial of certain
Catholic doctrines, they deny the principle on which
alone they can asseit those they profess to retain.
The doctrines they profess to retain may be true,
may even be contuined in the Bible; but they can be
deduced from the Bible only by the aid of universal
Christian tradition. Take the Bible alone, interpreted
hy private judgment, aided only by Grammar and
Lexicon, without any resoit to tradition, and no man
can assert that they are contained in the book. Nay,
our Grammars and Lesicons cannot be constructad
without the aid of tradition, which determines the
usage of the language and the meaning ot its words.
If tradition is rejected, what reliance can you place
on your lexicouraphers? The Hebrew ol Gesenius
iz almost another language from the Hebrew of
Buxtorf, and there can be no doubt that his definition
of Hebrew words has often been influenced by his
peculiar vicws of religion. Even language itself is
meuningless without traditien, and {0 deny tradition
is to render it nseless, and to cut off all means of
communication between man and man. Yet the
essentinl principle of Protestantism is the denial of
tradition, and, therefore, il Protestants dicd. but know
it--to deny the Cliristian doctrines they professto retain,
uo less than those they avowedly reject.

All heresy involves the same logical inconsisteney.
No man whao reasons logically, and pushes his: princi-
ples to their last cansequences, can ever be a heretic.
ITeresy, by the etymological foree of the wonl, means
choice, and consists in choosing from a number of doc-
trines, all resting on.the same avthority, some to be held,
and others to be rejected.  In other words, heresy is
following private judament as the rule, in distinetion
from objective, positive authority, and Protestants in

s

for heresy in its very principle. [t is in this respect
that they are distinguished from the earlier scets. The
ariental sectaries in the.earlier times, rejected, indeed.
the teachings of the Catholic Chureh, but, so far as I

and its authority to teach; they never asserted, in
principle, the right of private judzment against the
Church. But Protestants erect private judement—
the principle of heresy—into a rule, and hence Pro-
testantism is not a particular heresy, or a particuiar
form of heresy, but heresy in ilself,” heresy wn ils very
principle, involving all aclual, and all poessible heresies.

The principla of heresy.being the denjal of all,

BN

Being aud,

contending as they do, for private jndgment, contend.

recollect, they all acknowledged a Catholic Chureh,,

~or nothing.

authority for belief, it is incompatible with the assertion
of any christian doctrine, and, therefure, the man who
chooses to be a heretic, has only to reason logically to
become an infidel, in the fullest sense of the words.
The pringiple, logically carried out, Jeads lo universal.
negation, and it is only by not so carrying out their
principles, that Protestants can even pretemT to believe
some portions of Christian truth; consequently, in
examining Protestantism, and judging of its merits,
we are never to take into the account the Christian
glemen!s Prolestants profess to retain. The element
distinctively Protestant, being only the principle of
heresy, of unbelief; of denial, the alternatives. pre-
sented 1o the mind, able and willing to reason, are, on
the one hand, Catholicity, and on the other, universal
negation. But universal negation is inconceivable, is
the denial of all truth, and therefore the denial of
itself, and therelore cannot. be asserted.. Therefore,
Catholizity, as the contradictory, must be asserted, and
its truth jollows Jogically and undeniably..

Here then I am ; I must either be a Catholie, or else
remain in universal negation.  This last is not possi-
ble, for | cannot deny my own existence, even if 1
would—I cannot then remain a Protestant ; bat if I
desert Protestantism, where can [ go, except into the
Church—shall I go back to aneient Gentilism? Bm
were I to go back to Gentilism, I should only be
asserting Protestantism, in its primitive form. Gen-
tilism was, to the ancient world, only what Protestant
ism is to the modern. It was the falling away of the
nations from the primitive or patriarchal religion, as
Protestantism is the falling away of the modern fiom
the Catholic Church. .

It is true, that some of your modern philosophers,
who pretend that man begau as an infant, and that the
sivage state is the primilive siate of {he race, and that
religion is nothing but the outward \expression of a
sentiment innate in the human leart, contend. that
Gentilism was the earliest form of religion. They
would have us.believe that the original form of religion
was low and disgusting Fetichism, or the worship of
sticks and stones, and the lower orders of animals, and
thal as time went on, the relizions semiment gradually
fortilied itself and clothed itself with the poetical forms
of Greek and Roman polytheism, whence it has ad-
vanced to pure monotheism. But this is all pure
theory. The lowest forins of relizion are not the
earliest, bul the latest, as the savage state is not that
in which men began, but that in which, when aban-
doned to themselves, they have ended. History pre-
sents us the true religion before the false, and shows
ug men offering true worship to the true God, before
it gives us the Jeast hint of Geniilism.

No intellicent man can study the ancient Gentile
relisions, without perceiving in them the iuternal
evidences Lhat they are not otiginal, primitive. but
corruptions of an earlier and purer religion. They all
bear internal evidence of being a departure.from the
patriarchal religion, which had obtained from the
creation to the giving ot the Jewish law. The type
from which all Gentilism departs, not that whicl it
seeks to realize, iz evidently the patriarchal, and a
profound study of its various forms would enable one
to reproduce substantially the very religion brought to
onr notice in the earliest records of our race, that is,
the book of Genesis. It is easy from the examination
of Gentilism, fo prove that it was in none of its lorms
an incipient religion, struggling to purily and perleet
itself, but the corruption of a purer religion, once held,
but now abandoned: 1ts very tone is that of regret for
a lost truth.aud purity, It everywhere seems oppressed
with the memory of good once possessed, now possessed
no more. It i3 penetrated by a sceret melancholy.
Ita very joy is smlness, and its gaiety is that of despair.
Its festive songs, its frantie dances, its wild Bacchantes,
ity dronken Corybantes, its lascivious rites, all speak
of 4 memory oppreseed with a sense of what it has
lost, seeking to drown itself in intoxication and seusual
pleasures, from which, however, both the reasen and
the heart turn away with loathing and disgnst.

Gentilistn was nothing but the uatural expression of
our corrupt nature, left to itsell. It originated in pride
and conenpisence ; men wonld not obey the law which
God had impesed ; they would not seek after God as
their final canse, or Ultimate End. They would be =
law unto themselves, follow their own inclinations,
and seek their own pleasure. The vesult was the
varions forms of heathenism in which nearly the
whole world was sunk when our Lord came to dic on
the cross to redeem it. Prolestuntism was bora of the
same spirit, and does bat continue ancient heathenism,
under the necessary forms of modern society. Men
grew impatient. of the authority of the Churel ; their
natural hearts rebelled against it ; they would again be
a law noto themselves, und seek, not God, but their
own pleasure, and as in ancient times they had broken
away from (he patriarchal, so now they broke away
from the Catholic religion.

This is evident from the time when Prolestantism
was born,  It-was born at the precise periodof what is
called ttis Revival of Letters, the Renaissunce, that is,
the revival of Greek and Roman literatare and philoso-
phy,—when the systems of ancient Gieece and Rome
and Alexandria had taken possession of the schools,
and the great literary ambition was, in poetry, to iinitate
the sweelness of Virgil, and in prose, the exquisite
graces of Cicero. The soholars of the time luoked:
with contempt ou Christian antignity, disdzined its
schools, its principles, its literature and art, aud spughl
only to reproduce the olit world, revealed to them by the
Greek and Roman elassies. Heathein tastesand maxims

-becmme widely prevalent, aml the very men who took

the Jead in the Protestant movement, wera those who
mostly showed them, and who had the least knowledge
of, and the greatest conterapt for, Christian antiquity.
Lather despised the schoolmen, and Henry the Eighth
wus a distinguished. Humanist. Calvir knew little of
Chuistian theoloxy, but lie was a good classical scholar.
History proves that Protestantism. originated in the
paganising tendencics of the filteenth aml sisteenth
centuries,

I gain nothing, then, by geing back to.Gentilism ;. [
am al best only going back fromr the later to the earlier
form.of Protestantism. Besides, I cannot go back ta
Gentilism—~Gentilism has been tried, and found want-
ing. It has been.refuted by the earlier Doctors. and
Fathers of 1he Chureh, and jadgment was irrevoeably
pronounced against it, when the humble Christians,
emerging from. the. calacombs,’ planted: the cross in,
trinmph on the capitol of the world. Paganism is no
longer an open question—I must either be a Christiau
The blood of millions of martyrs, the.
stupendons miracles of the early Saints have settled,
that question forever. [ have no alternative but to be

-a Chiristian,

Jnt if 1 am Christian at all, I must be a Catholic.
Between Catholicity,_and no Christianity, there is no

alternative. Will youspeak to m= of the Greek Chureh,,

-with the true Church ;

v—“.\'ﬁn-_\
zi;éz;r:;.:ed from the Roman? The Greek Church ys
t. communion with the Roman, The R i
Church was then the true Churcl and o
true Christianity, or it was not, If’itl \\E'l erefore
Greek Chureh was then a false Church l‘):cl-lm’ the
commune with a false Church was 1o b’e fal et
It could become the true Church only by seseaus?”.
from the false chureh, and coming jnto corrFmrua,llli"K
 tru 3 but this last it did not do fo "
came, afler its separation, inte communigy with no ol}r l-t
body. If the Church of Rome was the true Ch i
then-the Greek Church is false, for to separate {; et
trae Church is to become false 3 60 in either ¢ f:)mﬂm
Greek Church isa false Chureh, and 1 cannot :l;-‘:; te
a true Christian by becoming a member of hs‘cm?
munion. -

lev] you refer me to some one of. the ancient spe
—to the Nestorians for instance ? Nestorian in :
ciple is nothing but the denial of the Incarnatiu:! ang
Divinity of oor Lord, and the assertion of I—‘el:mi-m'anli
or man’s ability to work out his own salvalionh\;-jt;sm'
Grace, that is, modern Unitarianism, a form of lium
testantism, which I must reject in rujeét[nn Protesty 1o
ism. 1 shall fare.no betler with any o?her oriedlll-l]
sects. All sects are heresies, and 4]] heresiesrflI
virtually included in Protestantisin, whieh, as [ h-ﬁfo
shown is, in priceiple, all heresy—lieresy i,lselr e

Agaiu, then, [ come round tothe conclusion ii' Ia
to be a Chiistiun at all, [ must be a2 (’_:-uh(,i'rfl
Christianity and Catholicity are identical, and Ll;v 511:(1"
thing. ltis, then, Catholicity or no leli"'ion—'i}',e
religion, then no.God—no trutfi—uo Jaw—no morati:ls
—no rule of life—no purpose of existence—und all
tl}at we can say is, let svery one live ag he listeth
aive loose yeins to luxury, Tob every meadow of il;
Howers, make the wost of the present moment—eat
drink, and be merry, for to-morrow we die—the ]&ci
word of all heathen morality, But our hearts recoil
from this, and religion we niost have; we ennnot live
wilho_ut it.. Then we mnst be Catholies. ‘

I did not, in my own ease, even alter § had deteetn]
that Protestantisin was worthless and a blunder, cony
at once tothisemelusion 5, I felt thut religion, and evey
a Chureh, were necessary, but [ was not prepared to
become a Catholie—what think you 1 then proposed ¢
Nothing less than to make a new Church—a Clurel,
for mysell. Do not laugh too much at my subling
folly, for it was a folly I shared with ereater ang
wiser men than myself; what I attempted is ouly what
the whole movement purly were then, amd are evey -
now, aiming al. Mazzini avows ity and the Chevaljer
Buusen brings forward what he calls < The Church
of the Future,’ precisely as I had done before him:
saw clearly enough that Protestantism was nothine,
and the Protestant movement was a sad blunder; but
L did net see that in ceasing 1o be a Protestant, | mest
necessarily become a Catholic. I admitted that the
Catholic Church had been a noble institution in its
day, and had done good service o the cause of
hnmanity ; but I looked upon it as having become
effete. It had expired, [ Leld, with Leo. the Tenth,
and was dead and buried;. I would not insult the
dead, 1 would plant flowers on its grave, and drop
atear 1o its memory ; but { would not” Lepe for its re-
surrection. ’

The Church being.dead and buried, and Protestant-
ism being purely “destructive in iis mission, aud
negative in its character, nothing remained but to
attempt the construction of a new Church. T did nnt
suppose myself inspired, or specially cominissioned by
Almighty God to be the foander of a Chureliy [simply
proposed, by the excreise of my own reason, to select
rom.all past religions the portion of truth contained in
each, separated from the error heretplure combined with
it, and 1o monld the several putial truths, thus col-
lecle&_l, into one complete and harmonions Lody ut
dectrine. I would go forth and preach this doctrine,
drposit it in the minds and tiearts of men, and it would
make toitsell hands, and with 1these hands erect the
temple—construct the yew Church, which should Lo
as mueh in advance of the.old Chureh as the nine-
teenth century is in advance of the first.

To.this work of obtaining a new Chureh, [ devoled
ten years of my life, but [ found, at length, that man
is a poor Church-builder, and that a Chureh to Le
worth anything, must descend from above, not ascend
from, below. T wished o Churelt that shouid elevate
man above his present coudition, give him new
strength, and enable him to live a troer and a diviner
life ; but  found that a man could wot well lilt him-
self by his own waistband j that to elevate him, [ must
have.a whercon 10 stand, outside of him, and that no
weight applied to the lever can raisc o bedy on which
the fulcrum rests for its support. From man, domy
best, I could get only ma, and a Church made by
man, could' give me ouly the expression of what he
already is, and therefore,” nothiug above him, or able
1o raise him abave himself., 1t was, therelore, idie ©
alternpt fo make a new Chureh jeither Gad must eon-
struct i Chareb. for us, or there.could be no Clhureh fur
us worlh having.

As yet, however, I rotnined my old prejudice, that
the Catholic Church was dead ; I had not investigated
the guestion; my attention was fivst directed o the
examiaalion of her eharacter and claims i the Winter
of 1840-41. [ was invited to give in New York. Phi-
Iadelphia and Huston, a course of Lectures on Moder
Civilization. [ was then an wlvoeate for the niodern
absurd-doctrine of progress, and held tlat there had
been continuous progress of man and Saciety from the
fiest. I wished to-trace in my Lectures, this progress
in modern histary ; I wished, especially, totrace the
influence of Christianity in the improvenient of .:_:nGlﬂl
institutions, especifilly in ameliorating the conditiun of
the poorer and more numerous. classes. To my As-
tonishment, [ found that, stasting, with the fafl of the
Western Empire, or from the beginning of the sixth
cemury, and coning down 1o.the. beginning of the
sixteenth, through a period of one thonsand years, |
could trace a most wowderfal progress of Society, but
no forther. From the latter epoch, down throngh the
last three centuries—which ought in my own theoty,
lc have been centuries of progress, amd whicl were
by all my Protestant friends, boasted of as such—1 not
only counld not: trace any progress, but [ found undeni-
able marks of deterioraiion. 'i‘his, I said, caunot bo:
[ must have made some mistakey [ reviewed the his-
tory, I consulted all the monumeuts and records with-
in ‘my reach, but this. only served to confirm ihe
astounding fact. Ynder the old Catholic Clureh the
nations had advanced, Society had been nme]mr:n)c.l,
and:civilization promioted ; but-after the birth of I'ro-
testantism, there had been an evident decling, and #
decided tendency, especially in Prolestant nations,
towards barbarism. ' o

T'am not proposing this as an argument for Catholi-
city, but as-a fact which induced me to examine the
character, and clajms of the Church, and the (ltfé,'“"’"‘l’t




