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receive grace, but also insists that only by an act of obedient effort cati
tbis assistance become effective, and that this is a process going 011
wbereby the sinner who bas turned about continues " to work out " (not
to) "bhis OWn salvation witb fear and trembling."

It is a moral-religious experience-moral in s0 far as it turns from
tbe past, religious in so far as it turns towards tbe future;- and in so
far as tbis is just tbe same rigbt-about-face, it is always and necessarily
n'oral and re]igious togetber.

I)iametricalîy opposed to tbis vîew of tbe vital and inseparable union
Of morality and religion is tbe prevailing tendency to regard morality
and religion as entirýly distinct and conipîetely separated.

Tbeory always affects l)ractice, and the tbeory of separated morality
and religion leads in practice to two futile lines of endeavor. Thbe first
futile effort is an attempt to live a moral life witbout religion :tbe
second is tbe attempt to live a religious life witbout morality.

Th'e moral effort tbat excludes and utterly repudiates religion pro-
duces a great deal of squirming and twisting and wriggling, but,
like a mud-turtîe on its back, tbougb tbere is mnucb movement, much
beating of the air, tbere is no genuine progress. Befr truc progress
can take place, tbe wbole self-centred attitude of morality witbout
religion, witb ail tbe variations and refinements of tbis attitude, needs
to be reversed. A Copernican revolution must take place from tbe
man.centred to the (God-centred universe.

Seeing tbat a morality that excludes religion falîs short, tbere is a
very natural tendency to jump to tbe conclusion tbat moral effort
sbould be utterly abandoned for the religious life. Tbe religious life
as OPposed to the struggle and effort and activity of morality, is con-
ceived as one of rest and peace and receptivity. Undoubtedly the
religious life bas in it rest and peace and receptivity, but if we exclude
tbe moral elemnent Of struggle and action entirely, tbis rest and peace
and receptivity becomes a purely mechanical passivity. But tbe soul
cannot receive mecbanicaîîy and passively, unless the soul is a niere
mecbanism. If the soul is spiritual, even its receptivity must be spir-
itual. Nevertbeless, many people speak and tbink of tbe soul as if itwere a kind of substance or matter to be stamped upon, like John
Locke's famous ccwax tablet 1 mind. And tbis view of tbe soul, com-
bined witb tbe attempt to exclude moral effort, leads theni to suppose
that, both in the inception and in the continuance of the religious life,
the " wax tablet " "pbonographic cylinder " attitude is the correct
one. Only a very earnest conviction of its fundarnental inadequacy
could lead me to caîl in question a view of religion so widely bel jeved,


