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Christendom wished to have a fuller
weasure of civil liberty under wmore
democratic conditions the Holy Sie
nas declared that the Church is indif
ferent to forms of government, and that
she is ready to bless and support any
v all which the pations may wish to
adopt. If men desire to make the most
abundant use of the scientific discover-
jes which bave come to enriech modern
lite, and to talk toone another by wire
less telegraphy, and visit one another
in air-skips, the Church is ready to
rejoice with them in 8!l that they may
do for the purpose. The only liberty
which sbe denies to her membors is
that of saying 'vo’ where G)d has said
‘yes,’ or, to put it otherwise, the
liberty, in those who profess her oreeds
and share her commuoion, of saying
yes and no at the same time.
At first sight it would seem that
Modernism is nct a mere tangle of
endencies, but more or less of a com-
pact whole, avd that therefore it is
possible to define it, at least in & broad
and geueral way, by saying that it s a
form of belief which finds the origin of
sll religion and kunowledge of God in
the soml's internal sense and «xperi-
ence. And if this deflaition should
prompt the further question *What is it
that feeds the sense and produces the
experience?’ It would be pecessary to
add that Modernism rep'ies that it is the
Divine Reality, or G d Hiansell who by
a permanent indwelling and action in
the sonl—called Immanence—xanifests
Himself in soms weasure to it, and
draws it into union with Him, In
point of faet, such a definition falls
very far short of covering the ares to
be defined, for it :epresents at most
what way be regarded as the primary
principle from which Modernism sets
out, or wpon which, or around which,
it builds. Takirg the thought move
ment as it actually exists, it will
sulli ve for the momeut to say that it is
a group of beliefs, manifold avd vari
s, but more or less interconueciea
t0 a8 to form a system, and that this
system will be best understood if we
consider & few of its wmore salient be-
lefs in detail.
In the recent

Papal Eneyclical

Pagcendi Gregis there is contaived a |

very able and remarkable exposition of
the Modernist doetrines, one, in fact,
50 fuill and elaborate that the general
reader way perhaps be excusabie if he
bas been found to have shirked the
task of studying it qnite as closely and
carefully as the document cer.ainly
deserves. The scope of the present art
‘cle is merely to indicate a fewol thechiol
Modernist beliefs, so that it may thus
suggest an answer in brief to the ques
tion as to the meaning of Modernism,
and at the same time to show the line
f demarcatien between these doctrines
and Catholie faith, o that the reader
nay gather for himself the answer to
tbat further question as to the reasons
vhich have led the Pope to condemn
I take it that we shall be fairly at
the heart of the Modernist system if
ut of the structure of its doctrines we
select the following five.
| may add that in what follows I
eak distinctively of the Catholie
hurch, because I have wno sort of
alm to speak of any other, bat T do
wish to imply that many of the
reat prineip'es which the Kncyelical
elends are not happily common to a
rge number of siacere and earnest
bristians outside her pale,
NON-INTERVENTION OF 1HE
IN HINTORY
A fundamental tenet 0! Modernism is
e entire separation of the domain of
th from that of history. These two
mains are held to be as circles whi
) not intersect in any part of their
wrea.  All that is divine or supernatural
atsigned to the one ; all that is viei
ble or verifiable is claimed for the
ther, Tv will be observed that this
ssumes & priori that a divine or supsr-
atural fact—such as the Resurrection
r the leeding of the multitude in the
losert—cannot by eflected in such a
vay 8% to be visible or proveable, and
0 become matter of history. It fol-
)ws that all those parte of the Gospel
which narrate facts of a miraculous or
tpernatural character — some three-

DIVINE

Olths of the entire text— must be
iz(:clied as devoid of any historical
reality.  Most of all, this principle of

the non-intervention of the divine in
tistory affects the concept of Christ,
Aud insists upon a practical distinction
between the Christ of historieal fact
od the Christ of Faith, The Christ of
tistorieal fact 1s & man who enters this
world and leaves it like any one else,

hose body rots in the grave and goes
ato dust like those of other men. He
pastes through life with the same limi-
tations of knowledge and education fm-
vosed upon him by the circumstances
' his place and time, His religlous

“xperience lifts him indeed abovo the
level of the average man, but as far as

the reality of historical fact goes, he is
Slmply a Galilean peasant and a man
¥ho lived and died amongst his fellows.
'L 1t be urged against this abasement

{ Christ that we have the evidence of

the evangelists that He did works
#hich transcended the power of man,
08 Modernist reply is that it is pre-

‘lsoly this transcending element that

% 1ot real history, or historical faet,
Vb history transfigured and embroid

°red by the faith of His followers, and
that consequently it has to be elimin-
gennine historical
account of Christ as presented to us in

afed ftrom the

held as lying at the very foandation of
his system, I1s believes that in his
tory, as in science, our oYservation
falls only on phenomena, and that the
Divine Reality doss not aad eaunnot
enter into the sphere of buman life or
activity, so as to become a figure or
agent in bistory.

In the face of this root prineiple ol
denial, and of its rigorous conseqnence
in the reduction of Christ to the human
level on the stage of history; the Cath.
~lie Church throngh her Sapreme H ad
nas raised her voice in condemnaiivn
and correction. B-:ing what she is,
and believing what she does, it is difli
cult to see how she could have acted
otherwise. The exclusion of a D vine
Christ from the domain of historical
fact, and the ecardiual prineiple upon
which it rests, namely the non ingor-
euce of the divine in human history, is
felt to be not only incompatibie with
Catholie taith, but subversive of Chris-
tianity., For Christisnity is nothing if
not the religion of the Incarnation,
and from the stand point of the Catholie
Church, the very meaning and the
whole significance of the [ae wenation is
precisely that the divine did enter into
our human life aod history, and that
God was born into this world, lived
and walked, and tapght in our midst,
and that Hs was the author of the
words that men heard from His haman
lips, and of the wor<s which they saw
wrought by His human hands. All
this, and pothing less than this, the
Church finds in the revealed troth that
‘the Word was male Flesh, and dwelt
among us.'

N) one imagines that in this life, the
Divine Natare in its essence becomes
visible or tangible, but every nne who
accepts the Catholic view of the Tocar
ration holds that a D.vine Person came
here upon earth, and said divine words
and did divine deeds which were aud
ible and visible, aud consequently mat
ter of history, and of tiue narration by
the evange This presence and
action of the divine in tee human lile,
made evidence in such a way that they
could be witnessed to, and become the
rationa) grou idwork of the supernatural
act of faith, are an essential part of
Catholie Caristianity. Ia fact, without
it, our Christianity would be bereft of
any historical basis, and taksn apart
from this bed-rock of testiwony, it
would be difficult to sce how our faith
could be anything morse than that blind
subjective emoticn which the Church
has long since repudiated under the
pame of fideism, or faith without natural
and rational foundation, It is needless
to say that we do not save our souls by
believing in history or by any mere
intellectual perception, but we save
them by faith—an assent of the intel-
lect prompted by the will—believing
with the help ol grace, the words and
work of God, the saying and doing of
which are entrenched in history. It
was with a view to safegumding this
supremwe interest of the reasonable
character of our service of falth that
the Vatican Council afirmed that the
obedience of faith was pot a blied
action of the mind, and that besidos the
inspiration of grace, it has to justify ite
wilful assent by having a basis of proof
in ‘divioe facts,’ and is thus brooght
‘ into harmony with reason.’ (See
Dogmatic Constitution of the Vatican,
Chap. [1I') That is only to say that,
by the wise building of Him Who is at
once the author of naturs and of grace,
reason underlies faith, and the natural
is the groundwork of the supernatural,
Thus, the Catholis Church, not merely
by the recent Kneyclical, but by the
teaching of the (% ‘umenical Counsil of
the Vatican, has taken up & position
»hich must by its very meaning resist
to the uttermost any elimina:ion of the
divine element from the domain of
Gospel history. That must stand in
part for the ans ver to the quastion why
Plas X has condemn=d the doctrines
of the Modernists,

Il —THE EVOLUTIONARY
OF CHRIST

Under this secoud tenet of the Mod-
ernist system, it may be observed that
the coliision between it and the ae-
cepted Catholic teaching travels back
once more to the condept of the Incar-
nation, The Catholic mind in think
ing of Christ instinctively begins from
the side of the divine, for there alone
is the Person, to Wnom all His words
and acts are assignable albeit operated
in the huwan nature. It knowa that to
speak of Christ is to speak of God the
Son, living, teaching, suffering in His
humanity. It will never accept as the
relation between the hvman soul of
Christ and His Godhead anything short
of 3 union which nmakes one personality.
It regards as an evasion of Christiavity
any sttempt to treat Christ as a mere
glorified super-Human, 8 man vplited
into some vagus or undefiaed closeness
to Gol, or a man who has been merely
filled or inspired by God, or a man
differing only from the rest of men in
somuoch as he has been vouchsafed an
exceptional measure of religions exper-
ience. Its reply to all such miucing
formuls 1s the simple and straightfor
ward one, that He is God—God made
man for our salvation—aund in this
truth it Ainds and feels the whole joy
and strength of its Christianity, Tnis
concept of Christ — made clear at the
Qouncil of Kphesus fourteen cenburies
ago—will explain why the Cath lie
conscience recoils from cerlain views
which Modernist writers have €x-
pressed on the evolationary oharacter
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denics any sort ol evolution, in the
sense of progre:s, in the knowledge in
the numan mivd of Christ, hut that it
maitaing that such evolu:ion must he
one is compativle with the un
epeakably close and personal union
which subsisted from the beginuing
between Christ’'s bunan sonl and His
Godhead. Tae least that wou!d be in-
volved as the re.ultant of this, the
Hypostatic Unlon, from its inception
wonld be the knowledge in the mind of
Christ of His own Godhead and His
divine salvific purpuse and wission to
mankind,

There are two points in which the
Modernist doctrine stands out in con
tradiction to this teaching.

In the first place, the Modernist
rystem, by the very logic of what we
may call its roo% prineiple, is con
strained to speak of the knowledge in
the buman mind 'of Cbrist as the fruit
of an exalted religious experience de
rived from the divinity immanent in
Him, avd revealing itsell to Him. As
a result, the knowledge and the ex
perience, although admitte far above
snd beyond that which is given to the
rest of men, is beld to differ not in
kind, but only in measure from the
knowledge and experience which was
common to the prophets, or to the
groat founders and leaders of religions,
such as Biddha, Confaoing, Mahomet
and others, in whom God was slso im-
manent, albelt revealing Himeell in a
lower and less vivid degree. The
Catbolic Charch cannot sccept this
puttivg of Christ on the same plane, or
the upper end of the-same inclined
plane, with merely human teachers,
any more than she could accept the
relationship between Goi and these
bhamnan leaders of religions as s0 wany
appr. x'mate incarnations. No doubt
the lncarnation, as the supreme union
between God and man, has its analogies
and its reflex in all the lesser relation-
ships of the Creator and the creature,
and no doubt God makes a revslation
of Himself, by the natural light ol
reason or by the promptings of His
grace, to all men who seek Him in
sincerity. Bat the shadow is not the
substance, and that suech guidance
given by God to s rational creatures
should be in any seuse comparable or
co-ordinate with the infusion of divine
knowledge which God the Son pours
fato His own soul, by its personal union
with His Godhead, is felt to be con
trary to the unique and inecommuni
cable glory and dignity of the Christ
as understood end held by Oatholic
Christianity.

The second point in which this diver
gence of principle makes itself felt, and
keonly felt, is in the gnuestion of the
ex'ent of the knowledge in the wind of
Christ. While the Church recognizes
that the soul of Christ as a creature
must be bounded by those limitations
which pecessarily attach to a finite
being — even when admitted to th
vision of God—she repudistes any lack
or defect of knowledge in Christ, which
would be unworthy ol the union of the
divinity and the humapity in the In
carnation, or inconsistent with the
cflise of the Redeemer. On the
hand , the Moderuist governed in his
cxogesis by his foregiue principle of
non-ingerence, represents Christ as
pessessing ln this human soul the know
ledge which might well belong to a
highly religious peasant of Hiy sge,
place and period, It is thus asseried
that Carist during the greater portior
of His life was utterly unconseious of
His own Divinity; that He had no con
ception of the Charch which was to b
later on founded by His followers ; tha
He lived and died without any suspleior
that He was the Saviour of mankind.

that

earried to a point in which it become-
destructive of the Catholic concept of
the Incarnation. This picture of s
ignorant Christ, blundering piteounsly
over the nature and nearnes; of His
kingdom, waking up one day to mak
the discovery that He was God, and
going to His death without an inkling
that by so doing IIs was saving mao-

of man's salvation, is not a Christ whiol
the Catholic conscience ean in the
least recogniza, It is not the Diviue
Christ whom we and millions of good
Ohristians who are wobt Catholics have
been taught to love and worship, and
it is certainly not a Christ to whom we
counld ever bend the knee in adoravion.
Rather it is a pitiful caricature, from
which we turn with indifference, if not
with contempt. It is hardly surprising
that the attempt to foist it upon be
lieving souls as a substitate for the

Curistianity which
preached for some twenty centuries,
should have been deeply resented by
faithful Catholics, and shonld have
brought upon Modernis's the Chureh's
censure and cordemnation,

111 —THE BENSE-ORIGIN AND
ITY_OF DOGMA.

Perhaps the most fundamental and
far-reaching of all the diffsrences be
tween Modernism and Ca holieism is to
ba found in the concept of dogma whiel
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of the Father is done apon earth
We may note that

»d in the work of rovelaiion follows,

ws might expect, the lines of His

a work in ereation, acd having made
nan intelligent and loving, addresses
Himsell to his intelligeuce and to his
eart, and to the heart through the in
telligence, for we only love what we
koow, Tae volice of Catholicism to the
nations is therefore : * Hore is a mes
sage of salvation, a body of truths
shich God has tavght, and of laws

Link £3d -
which God has and be-

it is in Heaven,

)
Comwaindod,

true and holy, and they never can
cease to be so.’

In this two things are quite evident.
st it is held that the Divine mes-
sage of revealed truth comes from God
in order to b: Enown and understood.
[t is therefore addressed to man's in-
telligence, and by this fact it comes
from Gd to an intelligible or intellee
tive form, and as such, wo call it most
sptly and appropriately the * word of
iod.” Socondly, the revealed truth in
s intellective form (v/z , appealing to
e understanding) is divine and im
nutable fn the seuse that it cin never
a other than true. * The trath of the
Lord remaineth for ever,’
recognizes that it is
intellective
that in insisting on the
or integeal characler of revelation
there is no question, as sowe have
imagined, of involving ‘any sort of ver-

procisely this

intellective

sause He has spoken trem, they are |

“enir i
Catholicism | fantis
), { Lis in [fide
(It is unnecessary W say |

»al inspiration. All that it regnires is
hat God shall put a truth in the mind
f man in order that he may certainly
know it, and may be able to commun
icate it to other:) or mind appeal
which is the great safeguard of intelli-
gont and reasonable, a3 marked off
from merely sentimental or emotional
religion.

Sach a body of revealed truth, or
logma, as it is called, is, indeed, neces
sarily subject to a law of development
in the sense that it becomes in the
sourse of the ages more explicit. But
by the nature of its origin it is a de-
velopuwent which follows the character
of revelation, jnst as revelation itself
followed the character of creation, and
is therefore a development from truth
to truth, That is to say, it is a de
velopment which has for its primary
term or terminus a quo the truth mes-
sage, as it came from the mind of the
Maker, having stamped upon it, and
bearing upon it throughout in it« in
tellective form or mied-meaning, the
stable and indestructible echaracter
which belongs to the Word of G »d.

Between this and the Modernist con-
ception of dogua, and its developnent,
there is a difference which goes down
to the very foundations of the system.
The Modernist beging, not with a com-
munication o! trath from God to the
min man, bat with a mere manifes-
tati ade by God 1l mself as imman
e:.t in the conscience, to the religions
sense. What man receives from God is
not & trath-message, but a feeling of
veligious experi . This the Mod
ernist calls revelation, and with it so
to speak, God's part begins and ends.
But man handles his feeling or relig
ious experience, and, by use of his in-

10

In this we have the theory ol Koanosis |

kind, or that tiis blood was the price |

dearly loved Christ and the cherished |
the Church has |

tellect, seeks to explain it to himself.
In doing 80 he gives it an Intellec ive

| expressio . and transforms it into terms
;r(vf dogma Thous the intellective ex
| pression and the transformstion are
’ not God's work, but man's own w rk,
| and one for which man and not God is
| responsible. Iu this way dogma as an
| expression of revelation is put upon a
| purely human foundation, The dog
‘ matie traths—the Incarnation, the Re

demption, the Resurrection, formulated
for belicf, hecome mere human and in
| adcquate symhols which may be help
i ful at one {ime and useless and harm
l ful at another. The instability as well
| as the fallibility of dogma becomes a
[ 1aw and a necessity of the system, Iis
1 terminus a quo is not truth but sense,
| and its evoliution, in 50 far as it bas
| any, would not be a development in
| which something remains the sawme,
| losing nothing whieh it has had while
| growing fuller and clearer, but a mera
| succession of transtormations in which
|
|
|
|
|
|
|
I
|
|
1
|

one intellective form ls cast aside to
make way for apothor. Sach a series
of substitutions might indisate at most
a development of the religious sense
underlying the transformations, but it
wonld no more be a development of
doctrine or dogma, than the succession
| of the views in a kaleid wcope Wu‘l'l.:f he
| & development of its first repres
tion.

nta-

Readers of Cardinal Newman's Essay
on the Development of Doctrine -a de-
velopment presupposing exteraal reve-
lation and p gceeding from an original
body of revealed trath as a terminus
a quo by a law according to which all
that was first given is preserved, and in
which the latest product, to he genuine,
must have existed in the original germ
will recognise at once the chasm that
separates this teaching, which is cloarly
compatiole with the stabillty of dogma,
from the destructive sense-transforma-
| tlon theory of the Modernist, which
demands and requires its utter instabil
| ity and, if [ may say so, treats Chris-
| tian doctrines as mere soap buhbles
| blown by the intellect from the pips of
| religions experience.
this theory, it would be open to any
Christian who found himself no longer
spiritually helped by the dogma of the
| Atonement to discard its fact-value and

being cast into the melting-pot of the
Modernists. The Eucyclical of
X. has struck at the whole
lallaoy, and not so much by any fresl
decision, but by re-uttering the con
demnpation which suzh errors have
already received some lorty years ag
in the Dacrees of the Vatlean Counel
l'hese Docrees aflirmed with the auth
ority of a General Council the great
foundational truths—the fact of an ex
ternal Ravelation, the nature of faith
as & mental assent, the perpetuity and

ty ol@ogma
true, as distinguished from false, doc
trinal develo~ment.

straight

sta and the character of

B

A curious form of miseoncep ion
which seems to have found a place In
the mind of some critics in haste has
been the supposition that in the recent
Kocyclical the Pope has condemned
the whole principle of doctrinal de
velopment., That Indeed wounld be
pssing strange in view of the fact that
this priociple, essentially Catholie, is
stamped upon the whole face of Church
history, and is seen in full working,
even io the earliest! Councils. It was
noted by the Schoolmen, who marked
it as a growth from withio, and not
from ‘vithout, in their dietom non pro
fidei in fideli, sed profectus fide
It was minutely discussed
at the Councll of Florense in 1438, and
described by its name of * development’
or ‘unfolding * as eontra-distingaished
from accretion or 'addition ' from with-
cut. It was in fact the chief argument
of the Archbishop of ithodes and of
Bessarion in the debates with the
Greeks over the admission of the Fili
ogue. Its laws and tests have happily
received classlic treatment at the hands
of Cardinal Newman, and its place in
the system of Catholie belief has been

affirmed in the Dogmatie Constitution |

M()DEBNISM AND THE PAPAL'the New Testament. There is, thus, | of the human kuowledge or consclons e Modern'st derlves from his root | take simply Christ's death as an edify- Goncational
ENCYCLICAL veither a Divine Curist nor any inter- | ness of Cheist, [t is not that the Cath | principle as to the origin of religon. | ing example of solf sacrifice, sud in like s g
o Y vontion of the divine to be foand in | olie Courch cou'd ever suppose that | Tue position of Oatholiclsm #s to the | mazaer to regard the | ury fon not

ught Rav. Mgr. Canon Moyes in the Nine history, In conformity i thig prin | tue human soul of Christ possessed the tare and value of dogma is s siently | 88 sn historical fact, but—to use the | St. Jerome’s F(“”W»: 3 N‘l';“\n‘)r
v teenth Century, eiple, Modernists are said to have | absolute omnpisciencs of His Godhead, Il kpown and unmistakably clear, | | phrase o emine French Mode: ' . .l

Two questivns suggested by recent *u_'-t:rgr-d II.;-_(nn‘ genuine prool of the | for the lufinite cannot be contained io lds that God who made man was | ist—a8 a round at way of saying Hig \ti08
,vents are not uufrequently upon the | Hvinivy ol Christ is discoverable iu | the flalie. Bat it is the common ao leased to become his Teacher. That | that ‘CUhrist is ovr contemporary gy ; Les
lips of inquirers : ‘What Is Modern. the synoptic G spels. With a plan of vd teachivg, not merely of Catho- to say, the Divine Intelligence has | Even the Incarnaticn itsell might come Y N . ; g
oy 2 and ‘Why has the Poph con the elimination of the divine agreed theologians, but of Fathers and ken to the intelligenee of man, o | to be treated as werely & cumbrous and | ghly I \DOTH
zi.’(;l(lx.;\(ad it2' We may put aside, first | UpOD beloretand, and a priori as part | Couneils of the Charch, that by virtae man way be enlightened and | erude matter of fact expression of the | oris Critle " - o
l’ all, the hasty conj-cture that the of the principle of non-intervention, it | of the personal ua'on of His hawaan soul ctified by the divine trath, and to | immanence of God in all, but especially | only 8 per annut f logus
‘]" o ’ by some traditionsl irstinet of | would certainly have been somewhat | to the Godhead, 1. ever poseessod a will of man that map may be won to | in the highly exalted spiritual creation. # ¥ parti r Sk d
h;;pvée. has wished to falminate against | surprisiog if there had been, Were | cupor-cxcelling share in the divine | the likeness of the divive life and holi- | In this process the whole of the Nicene SUYIAI STHREN: 8. R\ T
modern lile and progress. The term | this determination to shut out all evid | kno vledge, and thus ‘ha-l that power ol 8. God has thus spoken to the | Creed could gradually be disposed of,
‘Moderoist’ is not of the Pope's wiat- | ©0Ce of the divine from history adopted | knowing all that it wished or needed to | prophets, and through His Divine Son, | ander the plea of reaching a higher | of the Vatican Couneil an aflirmation
ing. It wae used by Modernist writers ouly pro forma or for arguament's sake, | know, wnich bas been called relative sud His utteranes is called R svelation, | and more helpfol eignificance, or | on which the recent Hacyelical dis
{hemselves to connote their own ethos in 50 kler‘ a ¢ mmon ground w:lmu ocmni=¢iencs, In such l-:_: owledge there | Man's receiving and believiog what | rendering of the religious sense, and | tinetly lays special stross, Hence the
of thought and writing, and the Pope — dealing with unvelievers, it might | 1s vecessar ly perfectibility, and theo- | God has said to him is called faith, It | the system would eventuate not o the | last thirg which could be reasonably

ther sourteously, I think — took tha | réasonab'y be understood as a mere | logiass of the school of St. Thomas | is the supreme worship in which his | development, bt in the dissolution of | in puted to the Chuorch or to Piug X,
::;m jost 88 hie found it. For the rest, | Policy of apologetic, Bab it is wlrnifi- | have taoght that there Wag & real, as tellect, the highest part of bis nature, dogma. The Catholiec Chureh uld | wonld be any intention to impugn the
jhe Church has no particular gnarrel | €20t that with the Moderuist it i not | well sy an oatward prog ess in Christ's bowed down in homage to the in- } hardly be expected to stand by, mute | principle of dogma development.
with whatever is soundest and best in | * m.ur,u!- .:c policy, but a matter of | bawan knowledge and ‘ux;vefmnua. 1 vllect of Mu‘.\l wker, to be completed | and with arms folded, \»m“u l'hv whole | Rather is it that jist because ths prin.
modern civilisation. If every people in | # principle advised'y and sincerely | iv not, thorelore, that Catholic teaching ve or will worship in wiich the | dogmatic system of Christian faith was | ciple is so precious and so vital, the

Holy See bas felt it to be a matter of
supreme importance that |
safeguarded from crude exsggerations,
and most of all from being robbed ol
the msjesty of its stability, and thus be
deformed and degraded into a mere
succession of temporary transforma-

should be

tions,

Not a little obscurity has been im-
ported into this consideration by push-
ing too far and very recklessly the
patent distinction between a dogmatie
truth and its expression orformula, A
doga way be s necessary Grath, like
the doctrine concerning God's life and
nature, and as such it is eternally true.
Or it may be a fact-truth, like the In-
carnation, aud as such it Iseverlasting-
ly trué, For if it be true at all that
God becare man, a fact once a fact is
always a fact, and not even God Him-
self could destroy it. S far we may
note the indestructible perwanence
of dogmatic trath in itself. The
next question is the permanence of
its ‘ormulation. The relation between
a dogmatic truth and a formula which
accurately expresses it, is inberent,
and is not by its mature a provisional
r passing one. As long as words mean
what they wean—and in a stable lan-
guage and for the overwhelming major
ity of their number, that will be for
ages—and in their historic sense in
perpetnity— the bond of expressiveness
between truth and formula is in one
sense a natural ove and cannot be
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