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about one-third of the human race.
To-day it is the soul of the Chinese
Government, institutions and society.

It lias undergone changes in its
history, and niay be divided into
periods even as the Christian religion
may.

Its first period lasted until the tinie
of Confucius, 5--1 B.C., and is repre-
sented by the S/zu-Aïng or historical
classic.

Its second period Lasted for about
25o years, fromi Confucius to Men-
cius, and is represented by the -Four
Books. These books hold the sanie
relation to the Chinese that the
Newv TIestament does to the Christian.

Its third period is that of the p.hilos-
ophers of the Sung dynasty, represent-
edl in the authorized Commien arics
on the Four Jjogks.

Far back, on the horizon of Chinese
history, the liglit does flot shine brighit-
ly. A hiazincss hatigs over every-
thing. 'rhere are, however, one or
two outstanding facts ofwhvlich wve may
be certain. One of these is a belief
in the Unity of God. The primitive
Chinese, as lie viewed the ivide ex-
panse above his head, gave to it the
name of "Tien," which signifies the
Great Unity. From this he passed
to, the idea of a ruling Power, whose
providence enîbraces all; and ail the
wvay down Chinese history tlie wvord
"Tien" lias been used in the sense
of a ruling power or God. But while
the idea of a Suiprenie God is to
be found in tlic ancient Cliinese re-
ligion, tiiere %vas littie or no worship)
of Hlm. The people's worship of tlîis
Being, was delegated to the Sovereign.
The Sovereign's worsliip wvas ob-
scured by a lîost of intermediary
Spirits, ;vho wvere supposed to be
ministers of God. Nature was con-
ceived to be a manifestation of God,
and to be Peopied with spirits super-
intending and controlling its différent,
parts in subordination to Hini. God
was thus removed far away from the

people. They were not permitted u
come iiear unto Hini. They were
not allowed the farniliarity of a son
to a fathe:r. They wvere not allowed
to study tlue Deity, in ail His glori.
ous perfections. Heaven wvas vt6led
froni their siglît ; and the horizon of
tlîeir vision encircled only eartîly
tingus. They were compl)eled to
breathe the atmosphiere of earth, taint-
ed, as it is with envy, malice, and
sclfilhness, and were flot permitted
to breatlîe the purer air of Heaven.

The Eniperor worsliipb God on bc-
half of the people twvice a year, at the
sunimer and winter solstices. The
nature of tlîis worshiip is w'ell set
forth in a few w'ords by Dr. Leg.
"W\lien %ve consider the licavens we

are fliled with awe; we are înoved tu
honour and reverence Hini whose
throne tlîey are. When we consider
the earth we are îienetrated with a
sense of is kindriess. Softer feel-
ings enter the soul, and we are dis-
posed to love Hum who crowned the
year with His goodness. The heav.
ens are to us the representatives of
the Divine Majesty ; the earth is the
representative of the Divine care.
The former teaches us God's more
tlîan paternal authority ; the latter
H-is more than materrual love. By
means of tlue one and the other
wve rise to Him as maintaining a
Sovereign rule and an ever-watchiful
care.3"

Besides this wvorship of God by the
Enipcror, there is a direct %vorship
of ancestors by ail the people tli-
selves. Thiis is realiy the only wor-
shiil) offered by the people. Con
fucius said : IlThe services of love
and reverence to, parents wlen alie,
and those of grief and sorrow for
themn wlien dead: thiese conipletel>
discliarge the fundamentai duty of
living men?'

The forn- of Nvorship is peculiai,
mislcading, indeed, to a superficial ob
server. The Chinese does not kieei


