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HUMAN AND DIVINE

D
URING the past twenty-five years there 

has been an increasing tendency to 
emphasize the humanity of Christ almost 

to the exclusion of His deity. It is an emphasis 
which can be readily understood in the light of 
some of the statements made about our Saviour 
which seemed to remove Him from the sphere 
of reality. It might be declared with consider
able truth that no generation has entered into 
the idea of the humanity of Christ more ade
quately than the present. We realize that when 
Jesus lived on earth He lived a real, earnest, in
tense human life, one in which ethical sanctions 
and values played as real a part as in our own.

The “Jesus of History” has been accurately 
placed in His age and environments. We know 
the books He read, the teaching He heard in 
school and synagogue, what the men of His time 
taught Aid said, their hopes, their fears, their 
passionate religion mingled with intense nation
alism. We know the best and the worst about 
them. We can conceive Jesus moving among 
them and understand more of their misunder
standing of Him.

But dull students should we be if we did not 
also observe the remarkable contrast, between 
Jesus and the men of His age. He lived with 
them but He was not one of them. Never did He 
confuse religious fervour and nationalistic en
thusiasm. He carried on the highest strain of 
the prophets: that God’s will for Israel was con
cerned with greater things than national am
bitions. His catholic spirit vexed their narrow
ness. He met their opposition and insults with 
a majesty that spoke of. God. Their theological 
puzzles proposed to trap Him He solved by lift
ing them to the highest plane. There was no 
note of self-preservation in His words. He 
thought neither of their favour or their feud. He 
met violent death at their hands with a stead
fast "calmness which compelled from the Ups of a 
•pagan the testimony that He was a son of the 
gods. Never was man like unto Hun.,

Human and entirely human is the way some 
writers describe Christ. They say He is the 
noblest product of mankind, without blemish, 
without flaw or error. Humanity as it should be. 
But they overlooked the fact that they are in
terpreting humanity in the light of Christ’s ex
ample. They have taken Christ as normal 

aanity.
at leaving Christ out of the question we know 

that .the normal man is one in whom dissatis
factions are greater than any achievements, one 
who. is conscious of faults and exasperating 
lapses, continually tripped up by every-day situ
ations which show his inabUity to sustain a high 
level of spiritual life.

It such writers try to turn the corner by 
suggesting that the perfectly human is the 
Dermal and that Christ was such, and that we are 
abnormal, they are faced with the fact that in 
such use of the term perfectly human .they have 
Passed into a different category from the human 
as we know it by experience and observation, and 
** it has been known for centuries. The per- 
oction of Christ’s humanity is indeed an evidence 

of His deity, but that is because such perfection 
18 absolutely contrary to the experience of men.

These writers, who rather insufferably com
mandeer the words “thoughtful” and “thinking” 

describe those who come to their conclusions, 
who baulk at the word “deity” arid accept only 
divinity,” have perhaps lost sight of the fact 

that it is through the Incarnation that our ideas

and ideals of humanity have been raised. They 
measure Jesus by His own standard, and discover 
that He comes Up to it.

It is to be remembered that the humanistic 
trend does, not present the whole truth of the 
Christ of the New Testament. Within twenty 
years after the Resurrection of Christ His dis
ciples’ estimate of Him could be stated only in 
terms of deity. In the earliest epistles the high
est honour which language could bestow was 
given to Him. By the time of the earliest epistles 
the deity of Christ was not even a moot question. 
We never see it a moot question in any part of 
the New Testament. Always Christ is God.

There are some writers on the first three 
Gospels who claim that in parts of the record 
which represent Christ as entirely within the 
limits of our experience we have thé true picture, 
and that where He exceeds our experience the% 
records are not exactly true, but must be care
fully sifted for the substratum of “truth” which 
lies under the change for heightened effect. But 
it is to be noticed that here the unusual is taken 
os untrue and the usual as true. It is difficult to 
avoid the conclusion that such writers are work
ing on the hypothesis that Jesus was only hpman 
and can be completely explained in terms of 
humanity as we know it.

No one can gainsay the fact that the Christian 
Church was founded on the belief that “Jesus 
Christ wag declared to be the Son of God with 
power according to the spirit of holiness by the 
resurrection from the dead.” You may say that 
you cannot believe the same thing, but that does 
not alter the fact of the foundation belief, for 
the four great epistles are admitted to be genuine 
by"everybody alike.

It is necessary that faithful ministers of God’s 
Word should emphasize the full truth about our 
Lord,—but not in that wooden way in which 
men have spoken of His deity as though He were 
not really concerned with the problems, circum
stances and aspirations of human life. Some 
teachers of religion leave a conception with their 
hearers of a Christ Who had only one foot on the 
ground, so to speak, that He never had to face 
a problem through, that there was always a 
secret door available for Him. They represent 
Christ’s earthly life as à plot with a deus ex , 
machina solution.

The note of unreality is bound to come into 
such teaching, and as a result there must come 
a protest against the distinction between what 
for want of better terms may - be called the 
“official” and thé “personal” in Christ’s life.

To think that Hé came here to be and do a 
prescribed thing is the obstacle. The protest 
against the “official” view has its value in con
tending for the reality of Christ’s humanity. 
Certainly it seems to lower our conception of 
Christ to think of Him as living an “official” life 
and dying an “official” death. For us it removes 
TTim from the realm of the real. It is easy to 
fall into a Docetic conception.

But this difficulty arises because we have con
fined our conception of “official" and “personal” 
to human experience. An “office” makes demands 
which lack of will or power frequently prevents 
us from fulfilling, or which are sometimes ful
filled with the will in opposition or passivity. In 
Christ there is no such distinction. It cannot be 
granted even that the “official” is the “personal” 
in action, and “personal" is the ground of the 
“official.” There is nothing official which is not 
personal, and nothing personal in state or act 
which is not official Complete identity is the 
real relation. This is contrary to human experi
ence, but it is only another way of paying that 
Jesus is absolutely at one with the Father in 
perfect communion. And this, too, is contrary 
to human experience.

Prayer for the Church
(SIXTEENTH SUNDAY AFTER TRINITY)

THE NEED OF PRAYER UNIVERSAL. x~

THE collects for the fifteenth and sixteenth 
Sundays are prayers specifically for the 
Church. Here is a striking example for 

us as to what ought to be at least the occasional 
direction of our prayers. Do we pray for the 
Church? Most of our prayers public as well as 
private are for ourselves as people and as 
Christians. The second and third 
morning and evening prayer are for those 
together offer them, and for others 
sociated in the local worship, yet are «.,«=, «y» 
selfish prayers inasmuch as they ask for 
and guidance to live pure and holy lives, 
collect to-day prays for the 
corporate unity, in its divine 
aspect as a living distinctive 
the process of human 
illustration of how wide is the 
of prayer. If there is anything 
in which the mind of God is 
independently of our prayers, it is 
the Church, for it is His Church; and 
are asked to pray to Him to keep that 
His very own. This is borne in 
we pray the Lord of the harvest 
labourers into His harvest. It 
the Lord of the harvest will

are his harvesters and we must 
through us He may 
If we are asked to 
see the
wjth fai----------- -- ---- —
though it should seem to 
will carry on as He thinks 
prayers.

THE
When we pray for the Ch 

three definite things.
'2!reption f ““

Our natural tendency is to loc 
parochialism. Our realization in this 
things is largely limited to th- 
experience. We need to ha' 
stimulated and quickened so as to 
tend our realization to wider field 
the Church involves an effort to form a 
finite conception of her great spiritual 
its definitely corporate aspett as Vi 
imaginatively from our side but as 
and commissioned from God’s side, 
pelled by the effort, of prayer, if it is 
to a clearer conception of the thing 
- , (b) Our energies are stimulated, 
is not worth praying for is scarcely 
ing for, and conversely, that ”*faiee 
working for is not worth : 
often asked during the war 
on praying for victory., 
fore work. One would not dare 
which he would hot put forth 
sistent with truth and honour to ... 
one prayed for a thing which he did 
worthy of his best effort to bring 
er would not be a prayer at all. 
pray the more we must work, for prayer 
a tes need and a realized need takes form in 
effort to have it fulfilled. Prayer i* the 
cedent of which effort is the counterpart 
complement.

(Continued on page 616.)
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