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the personal life ; and love as the fundamental principle of the moral, or
the moral itself.

Out of,.and in relation to, thesdarise the three fundamental moral.ideas:
(a) " Viewved from the standpoint of the moral law, the moral appe.ars
as d.ety." (b) " If the nature of the ivili ivhiEh lies at the bottom of moral
action is the point of viewv, the moral appears as vi/nue." (c) Finally, 1'to,
the thougbtful mind the good presents itself as the realized purpose, as the
ever-present ideal of bis efforts and actions, as the end of bis most earnest
longings, as the state of perfection which, for the individual, is vested in
the restored image of God; but for buman society, of ivbich the individual
is a memnber, in the kcingdom of God. From this point of view the moral
appears as thte /dhi-estgood." Thus, taking holy love as the central idea.
in the presentatio;n of ethics, and in a wide sense, as comprisin,-g the three
fundamental ethical ideas-duty, virtue, the good--tbe Divine ideàl is
realized and our moral task accoinplished. "And as the three fundamental
ideas unite in love, so their opposites are united in selfisbness." The central
idea of Christian ethics is holy love realized in the Christian life.

Originaily perfect nman is nowv fallen, and in this condition is morally
helpless. From the formai standpoint his freedomn cannot be denied, but
on the other hand, sinful inclinations exert sncb a powerful influence that
reformation cannot be accomplished by man bimself. Our ideal is thus-
incapable of realization unless by an act of regeneration God implant the.
ncw life-giving principle of holy love. The ethicallife thus depends upon the
Ch-istian life for its complete and final realization. The perfect life is the
union and identification of the two-the ethical ideal energized by and
realized througb holy love. The ethical life needs the supplementing
force and influence that corne from redemption in Christ; wbile this in
turn demands the activity that pertains to our formaI freedom. 'Our
perfect life is neither " ail of self," nor "lail of grace." It is a niistaken
notion that " man can make of grace a pillow for his indolence, and
expect of God what it is his own personal duty to do. . . . Hence, true
Christian etbics must be theological ; that is, it must recognize as its
source the historically manifested Christian revelation, in opposition to.
philosophicai ethics, wbich considers reason its only source, and derives
from reason its idea of the moral. But the cardinal points of Christian
revelation are the facts of sin and redemption," and " these two facts throw
the right ligbt upon the problemn of our existence," and both of these are
facts, and must be recognized as such. In no0 sense can they be deduced
or derived by logical necessity fromn reason.

Ethics, on the one hand, and dogmnatics or the Christian doctrine of
faith on the other, are thus the two sides from. which wve must view the
necessity and the possibility of realizing the perfect life. The two are
most intimately connected. Dogmnatics has more of an instructive char-
acter, wvhile ethics is nmore Oractical. " Dogmatics proceeds from God
and the objective facts of salvation in redemption; ethics, froni man and
the subjective facts of experience in the Christian life. The former shows
what God bas done i11 the moral world'for the realization of bis thoughts
of love, and wbat the free creature bas done in opposition to these thoughts
of love ; the latter, on the contrary, treats of the Divine thoughts of love
as the task for the free creature, and shows ivhat they shall do to, realize
these thoughts of love. The precepts of dogmatics are presuppositions
in ethics, and the practical demands of ethics are the complements of
domatics."

Christian ethics bas then to do with the Christian life, and such a life-
is concerned with what man is and what hie ought to be. It starts with
man- as sinful and condemned; it ends with hlm- as holy and undefiled.by.


