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HYMN or THE WALDEN9E3.

Hear, Father, hear thy faint afflicted flock 
Cry to thee, from the desert and the rock:
While those who seek to slay thy children, hold 
Blasphemous worship under roofs of gold :
And the broad goodly lands, with pleasant airs,
That nurse the grape and wave the grain, are theirs

Yet better were this mountain wilderness,
And this wild life of danger and distress— 
Watchings by night and perilous flight by day,
And meetings in the depths of earth to pray :
Better, far better, than to kneel with them,
And pav the impious rite thy laws condemn.

Thou, Lord, dost hold the thunder ; the firm land 
Tosses in billows when it feels thy hand ;
Thou dssheet nation against nation, then 

Stillest the angry world to peace again.
Oh ! touch their stony hearts who hurt thy sons— 
The murderers of our wives and little ones.

Yet, mighty God, yet shall thy frown look forih, 
Unveiled, and terribly shall shake the eaith.
Then the foul power of priestly sin, and all 
Its long upheld idolatries, shall fall :
Thou shall raise up the trampled and opprest,
And thy deliver’d saints shall dwell ir. rest.

Brtant.

CHAN,
cHCRia*

From Ike Journal of Commerce.
THE AURORA BOREALIS.

Oft in the solemn night,
When Earth is veil’d in darkness to the eye,
There comes a sudden and mysteries light 

Within the azure sky !

’Tis not the twilight beam,
Nor the pale radiance of the starry throng,
Nor Cynthia's pensive ray, nor meteor's gleam, 

Shooting the heavens along:

But a strange, shifting glow, 
Brigtv’ning and fading, like to flickering flame— 
High o'er the North, white columns upwards go — 

Then die—then soar again.

Light of the dreary North,
Fain would we know thy far and hidden springs, 
And on what bidding thou dost issue forth 

In ghostlike wanderings.

Art thou the icy smile,
Of arctic oceans, streaming in the sky Î
Or light from some unknown, volcanic pile,

Uplow'ring, huge and high,

On a far northern shore, '
With giant craters gaping to a sea,
Fiery and vast, that deep within Earth’s core 

Burneth unceasingly !

Or art thou near allied
To the bright a park that gilds the thunder-cloud ?— 
Yet moving voiceless through the heavens wide— 

Piercing night’s sable shroud.

Vain is each prying thought,
To find the source and nature of thy ray,
For thou art ever with deep mystery fraught,

We cannot cast away.

He whose stupendous plan 
Worketh unchanging through all space and time, 
For unknown ends, thy fitful flames doth Ian,

And laws for thee assign.

And He thy home hath cast,
’Mid seas of ice, unchang'd by Summer’s ray— 
'Mid frigid deserts stretching fsr and vast,

Where life can never stay.

Yet doth thy nightly glow 
Glsd the far dwellers of the dreary North :
The Greenlander, amid the drifted snow,

Doth bail thy coming forth.

Thou cheerest Siberia’s gloom, 
Sweden’s cold clime, and Norway's ice-girt shore; 
And Northern men their hardy toils resume,

When thou dost brightly soar.
Edwin S. Higbib.

Exeter, N. Y., Fdb. 9th, 1860,

The Weekly Observance of the Lord’s 
Sapper.

To the Editor of the Evangelical Pioneer.
Mr. Editor:—

I am glad to see in the last No. of '.he Pioneer, 
a review of my article on weekly communion, from the 
pen of our kind hearted friend at Hamilton, f have 
read liia communication with care, and I believe with 
candour ; yet, after all, I cannot perceive, that he has 
either shaken the authentic ground of my practice, or 
established the ground of hie own. Indeed he is not 
satisfied with his own, but heartily and earnestly 
wishes all the churches to come over to mine ! I re
joice to find my respected brother occupying, so far, 
common ground with me, even though we reach the 
same conclusion by different routes. But there is a 
strange incongruity between Mr. B’s desires and his 
reasoning, on this subject. The Apostles either did, 
or did not, practice weekly communion. If they did, 
then his reasoning is wrong, for that is the point at 
issue—if they did not, then his desires are wrong, 
for infallible men could not err in their practice— 
and their observance of positive laws, was not the 
dictate of a loose expediency. But to the review:—

Mr. B. denies that the phrase, “us oft,” points to 
frequency, and says,—“Does his kind invitation to 
me, to call upon him as often as I go to Toronto,” de
note frequency f In reply, I have simply to say, that 
were I to use such language, in such circumstances,
I should be guilty of a perversion of good English. 
The phrase “ as off,” apart from the passage in 
question, occurs only in 2d Kings, iv. 8,—and 
Rev. xi. 6. In the former instance it is said, that 
“at oft as (Elisha) passed by, he turned in thither,” 
&tc. “The house,” says Henry, “ was on the road 
between Samaria and Carmel, a road Elisha often 
travelled.” And the frequency of his visits is indi
cated by the preparation made for him—the Sliuna- 
mite set apart a chamber for him and furnished
it, that lie might have a place of Ilia own in the 
house. In Revelations it means frequently. And 
what writer in prose or poetry has employed it apart 
from the idea of frequency ! The learned Divines 
who sanctioned the use of the Scottish paraphrases, 
have in a paraphrase on the very passage in question 
taught us to sing ;

“ My broken body thus I give, for you, for all, 
take, eat and live,

And oft the sacred rite renew, that brings my 
wondrous love to view.”

Mr. B. makes the phrase “ as oft,” to be synoni- 
mous with “ this do in remembrance of me” ' and thus 
confounds the sense of the passage altogether. The 
reader must judge bow far this point has suffered 
from the attack ! Again,—

In reference to Acts 2 : 42, They continued sted- 
fastly, &.c. He says, “ I can only say the text does 
not say irtckly.” A strange declaration this from a 
believer in the divine authenticity of the Christian 
Sabbath ! The brethren in Jerusalem either came 
together on the first day of the week, or they did not. 
If they did, then on it, they continued stedfastly in 
the Apostle’s doctrine, and the fellowship, and the 
breaking of bread, and the prayers.—If they did not, 
then they must have been Sabbath breakers. Which 
horn of the dilemma will our brother select ? It 
would be as rational to affirm that the brethren con
tinued stedfastly every first day of the week in the 
breaking of bread, while the^neglected teaching and 
praying three weeks out of four—as to affirm that 
they continued stedfastly in the latter and neglected 
the former ! The few examples left on record, of 
apostolic practice, in church order, I have long re
garded as a sufficient ground on which to rest Con
gregationalism, the observance of the Sabbath, &tc. 
But if the examples given in reference to such mat
ters, are not to be taken as exhibitions of the uniform 
p actice of the apostolic churches without a positive 
declaration that they were such, then is the Chris
tian world afloat—without chart or rudder ! It is 
a peculiar infelicity of error, that its own weapons 
often become the instruments of its destruction. Let 
any man, acquainted with the mode which the divine 
spirit has chosen for our instruction, pause , and re
flect for a moment upon the principle urged by Mr. 
B. against a plain statement of apostolic practice, and 
he must pity the man who, to escape the force of a 
legitimate and necessary inference seeks refuge in 
such a fortress. 1 claim that the passage is a succinct 
account of the stated worship of the church in Jeru
salem, and that they neglected no part of it in their 
stated meetings, If they did, which part was neglect
ed ? Why assume that it was “the breaking of the 
loaf,” rather than the teaching, or the praying ? But 
again,—

Mr. B. says—the phrase “ breaking of bread" in 
verse 42, and breaking bread from house to house, in 
ver. 46, refer to the saihe thing ; and very probably to 
the Lord’s supper.” And adds,—“ I affirm that not 
weekly but daily communion is taught. Yes, daily 
communion, alter leaving the place of assembly (the 
Temple), and to prove that daily communion, apart 
from church worship, baaed on these passages, is no 
novel idea, I refer your esteemed correspondent to the 
subjoined notes ; they clearly prove, on testimony, he 
will not despise, that it was in very early times ex
tensively practised.”

Now if all this were according to truth, what would 
it amount to ! Does our good brother mean to say 
that such reasoning from such premises, furnishes the 
warrant for neglecting the Lord's supper, when 
Churches come together Î The above extraordinary 

'passage, atript of its verbiage, and reduced to a simple 
proposition woold run after this fashion : — The 
Church at Jerusalem, and some ancient Churches cele
brated the Lords Supper “ daily,”—ergo, the church 
in Hamilton may safely neglect it three weeks out of 
every four! I could admit that the Church in Jeru
salem attended to the supper daily, without at all da
maging my cause, (and would do so did I believe it,) 
but I deny that te klasei tou artou—(literally, the 
breaking of the bread or loaf,) in ver. 42, and klontes 
te kat oikon arton, [simply breaking of bread, kc.], 
ver. 46, refer to the sow thing, and for tha following 
reasons:—First, the employment of the article in ver. 
42, denotes • specific act. On this subject Campbell 
makes the following clear remark, “ When an 
established usage is referred to, the article or 
some definite term ascertains what is alluded to.—

Thua Arts, 2:42, It Is, “ the breaking of the loaf." 
Aad Acts xx. 7, it is "they aeserutiled for the 
breaking of bread." This loaf is explained by 
Paul, 1 Cor. 10: 16, •• The loaf which we break, is 
it not the communion of the body of Christ."— 
Now aa the article is not employed in ver. 46, the 
natural inference is that there » different matter ii 
referred to. Second, The position of the phrase, 
“ the breaking of the loaf,” in verse 42, clearly in
dicates its appropriated sense. Who could believe 
for a moment that any writer, would thrust the ob
servance of a common meal into a description of pub
lic worship ! Third, The breaking of bread referred 
to in verse 46, occurred after the brethren had sepa
rated, while the duties indicated in verse 42, were at
tended to by the Assembly. Fourth, The breaking of 
bread from house to ha^re is fully explained by the 
connecting phrase, did VèaAlieir meal (or food,) with 
gladness and singleness of heart. No man would 
speak of the Lord’s Supper in such s manner ! What 
now becomes of all my brother’s italicised dailys J 
But again,—

Mr. B. seems not to understand the nature, or 
powers of an appropriated term. I say, “seems,” 
for I am unwilling to believe that any accredited ex
pounder of the word of God, can, at the present day, 
be destitute of such necessary information. And yet 
what does my reviewer mean by the following pas
sage :—

“Ho affirms, 'this term, fellowship, (Koinonia,) 
had an appropriated meaning in the days of the Apos
tles, and referred to the collections for the poor.’— 
Now by ‘an appropriated meaning,' I understand a 
meaning specialty set apart or appropriated, to the 
term. I leave your numerous readers to decide how 
far this is correct after assuring them that out of the 
20 texts in which it is found, only about six, will al
low this construction.”

Does not our Br. here argue as though he thought 
that an appropriated term could have but one significa
tion, and that its special one? Surely a brother who 
sports with such freedom amongst the various “ read
ings" and “versions" of the Greek Scriptures, can
not so far have overlooked the usus loquendi of all 
Tongues, ancient and modern, as to need instruction 
in such a matter ! His language on this point re
duced to a simple proposition, would run as follows, 
—It is claimed that koinonia in Acts 2 : 42, refers 
to a collection; but it only means a collection six times 
out of twenty in the .V, T.; therefore it does not mean 
a collection here, and is not an appropriated term at 
all! Supposing that my friend was to affirm that the 
term “ Word” in John 1 : 1, was employed in a spe
cial sense, and referred to the pre-existent nature of 
Christ. What would he think of me were I to at
tempt to upset his position in the following manner ; 
“ I leave your numerous readers to decide how far 
this is correct after assuring them that out of (per
haps) 100 texts in which it is found, only «bout four 
will allow this construction !” Would not my bro
ther be ashamed of me ? When Mr. B. gives us ar
gument to prove that the word is not here used in its 
special sense, I will attend to it. Had the passage in 
Acts read, “your fellowship in the gospel or our 
fellowship is witli the Father &c., (the other parts 
of the verse of course changed to suit the construc
tion,) 1 could not have spoken of it as referring to a 
collection, but it reads te koinonia, simply the fellow
ship, which clearly indicates its special employ
ment.

But our brother thinks that 1 Cor. 16:2, does not 
furnish an “ inspired command” for weekly contribu
tions as I have asserted, and places three difficulties 
in the way of my employing it to prove my position. 
His first difficulty is,—that very unfortunately for 
my chain tic., “ the word (koinonia) is not in the 
passage.” Who said that it was ? The “ inspired 
command,” to do the thing indicated by the term is 
in the passage, and this is all I claimed or needed ! 
The second difficulty is,—the gatherings were not to 
be made for the poor of said church, but for poor 
saints at a great distance, in a fore gn country.— 
Who said otherwise ? And how does this lact prove 
a Divine command to he something else than a Di
vine command ? But it was, says our brother, “an 
extraordinary occasion.” What ! an extraordinary 
thing for poor saints to exist ! such an occasion has 
existed from the days of Paul down to present time, 
and I fear will exist to the end of the world. The 
third difficulty is founded upon a controverted inter
pretation of par eauto, “ by him.” McKniglit’a 
translation of the verse is as follows,—“ On the first 
day of every week let each of you lay somewhat by 
itself, according as he may have prospered; putting 
it into the treasury, that when I come there may be 
no collections.” This is at least a literal rendering 
of “ eauto,” and the sense of the passage requires, 
it. On the word, “ treasury,” McK. remarks,—The 
apostle means the treasury of the church, or some 
chest placed at the door of the church to receive 
their gifts. For although the Corinthians had sepa
rated a sum weekly for the saints, yet if they kept it 
in their own possession, the collections must still 
have been to make when the Apostle came, contrary 
to his intention. This must commend itself to the 
common sense of every reader. According to our 
friend's theory, when Paul came, instead of finding 
no gatherings, he must have found himself in the midst 
of & general gathering. Whichever way my good
friend chooses to understand par eauto, one thing is 
certain—the church of Corinth, and the churches of 
Galatia by inspired command attended to the collec
tions for the poor, the first day of every week, [as it 
is in the Greek,] And it is equally true that the bre
thren in Jerusalem continued steadfastly in the 
apostle’s doctrine, and the fellowship, and the 
breaking of the bread, and the prayers. I may fur
ther remark before leaving this point, that understand 
koinonia as we may, the text refers to the stated 
worship of the church, and presents “a chain, a link, 
of which cannot be broken without shivering the 
whole to atoms.” The authority for a weekly cele
bration of the Supper, rests upon the same founda
tion with weekly teaching and praying in public 
worship, and a weekly observance of the Sabbath.— 
We have precept for none of these—we have example 
for all. My friend says,—“ A* to the safety of the 
Christian Sabbath ; it stands securely high above all 
successful assault, though the necessity of weekly 
breaking of bread, and weekly collections be not 
proven.” This is mere assertion—and I deny its 
truth. I indeed believe that the Sabbath ia secure— 
but I only believe so, because I believe Mr. B’s prin
ciples of interpretation on this subject to be most es
sentially erronioue.

In reference to 1 Cer. 11: 20—29, our brother says, 
“That portion of scripture contains not a word about

weekly communion.” Nor does it contain a word, I 
reply, about a weekly sabbath, or weekly doctrine, or 
f^lowship, or prayers, or weekly anything else.— 
My brother Is too good a man to trifle intentionally 
With the word of God—but to me this looks like 
egTqfious trifling ! It is said that they came to
gether into one place. Doubtless like the brethren 
at Jerusalem, they had many separate meetings, but 
like ill the churches they came together into one 
pise* on the Lord’s day at least, and they came to- 
gethw to eat the Lord’s supper. But supposing that 
the church et Corinth did partake of tho supper 
ofteosr than once a week—it would only prove that 
whilr some of the churches attended to the ordinance 
on Ike first day of the week, others partook of the 
sacred symbols more frequently while all had apos
tolic sanction. But who would argue from such 
facts that it is lawful to neglect the ordinance for six 
months or six years as caprice may dictate ? Again, 
the idea that, “I must show that they assembled 
neither more nor lees frequently than once a week,” 
is indeed a unique demand ! It is founded on a total 
misapprehension of what is essential to my argument.
I can prove that the church came together into one 
place on the first day of every week—and I have 
given Bible proof that this was to eat the Lord’s 
supper. Now if my brother affirms that they came 
together into one place, more frequently, let him prove 
his point ; and I have already told him the conclusion 
to which that would lead.

Mr. Booker’s remarks on this point stript of their 
exterior covering and reduced to a simple pro
position would amount to this,—Because the church 
at Corinth attended to the Lords Supper, when 
they came together into one place, which was 
at least once a week, therefor;, the church in 
Hamilton may lawfully neglect it three, weeks nut of 
four, or if they choose, three years out of four.

But my good friend come# next “ to the citadel of 
my strength,” and tint too with a flourish of trumpets, 
lie promises to set aside, (as a proof of my position,) 
by fair reasoning, the following declaration of the Holy 
Spirit,—“ And on the first day of the week when the 
disciples came together to break bread, &ic.” I cer
tainly had a right to expect something like argument 
after all this ; but whether our friend forgot his pro
mise, or mistook Ilia strength, “deponent saitli not,” 
—one thing is certain, it would savour too much of 
burlesque to dignify his effort by the name of reasoning, 
“ fuir” or unfair. VVliat is the sum of this last grand 
effort ? why, simply this,—It might have been 
their practice to devote every first day to this ordin
ance, or that first day might have been one out oj 
many!! „/j) And this is setting aside the force of 
the passage by “fair reasoning”!! By the same 
lofty process he can set aside the Christian Sabbath ; 
Congregationalism, and every thing else which rests 
for its authority on Apostolic precedent ! The mat
ter of “kata mian," Uc., has been explained, and at 
any rate / built no argument upon it. The passage 
stands yet unassailed—and I reaffirm unassailable by 
fair reasoning. Paul had been amongst the brethren 
in Troas seven days, and we bear nothing of daily or 
triweekly communion, but “on the first day of the 
week the disciples came together to break bread,”— 
not oh a certain first day. I refer the reader to my 
former remarks on this verse. Once more,—

What do my friends notes prove ? Taken in con
nection with the extracts which I adduced, they 
establish the fact ; that for centuries no church un
derstood the Bible to warrant tho neglect of this or
dinance more than six dnys out of the seven ! But 
my friend does not bow to human authority ! Neither 
do I—but the fact is by no means a despicable one ; 
that amid wranglinga and dissenlions—amid views 
orthodox, and views heterodox—amid diversities of 
opinions, wherever a difference could exist, not 
solitary church neglected at least weekly, to celebrate 
the Lord’s Supper ! Why did not Mr. Booker give 
us one example of a church, apostolic, or post-apos
tolic neglecting to commemorate a Saviours’ dying 
love three weeks out of every four ? My brother’s 
“fair reasoning” from such premises I presume would 
be,—because the ancient churches continued for cen
turies to observe the sacred supper weekly and some 
of them oftener, ergo, the church in Hamilton, C. W. 
may observe it monthly or annually, as it pleases! 
admire my brothers zeal, much more than I do his 
logic.

In conclusion, I have to regret that our friend lias 
not even attempted to answer the following interro
gatory,—If weekly communion was not the practice 
of the Apostolic Churches, I ask in all earnestness 
what was their practice ? In a discussion intended to 
elicit the facts in the case, how strange that the very 
point at issue should have been over looked, and merely 
a few supposed difficulties thrown in my way ! Mr. 
Booker has done three things in his effort—

1. Instead of developing the practice of the Apos
tles, he has thrown as much uncertainty around it, 
as denials, and assertions could produce !

2. lie has sought to establish facts, which I can 
admit, as I have shewn, without damaging my cause, 
but which, if true, rebuke severely his own prac
tice.

3. He has assumed principles of interpretation, 
which if carried out, would bring the darkness and 
confusion of chaos on Zion, and by which he might 
“ wrench link from link,” any chain welded together 
by apostolic example. I must again express my 
happiness in the thought that my brother is with me, 
in desiring the prevalence of the practice for which 
I contend. God grant that the churches may soon 
all return to Apostolic usage—and, “ come together 
on the first day of the week to break bread.”

Yours, &.C., James Ptper.

East. In the fourth century, professors abound- 
303 ed here. Their steadfastness was severely tried 

by the edicts of Diocletian. While thus obnox
ious to the civil powers, they attended their pri- 

306 vileges with little pomp. By Constantine’s fa
vour they emerged from obscurity, and became 

316 worldly and corrupt. The eentiments of Pela- 
fitre rent the island. Two divines from the 

410 continent succeeded in reclaiming many of the 
wanderers, who were rebaptized by them in the 
river Allen, near Chester. Britain, about this 

440 time, A. D. 440, presented an awful state of im
morality, which occasioned the pious to reVre 

into woods ; but this did not shelter them from the 
cruelty of the barbarians. The old corrupt professors 
united their Christianity with thedruidism of the na
tives [Warner]. Those who retained their purity 
retired chiefly into Cornwall and Wales, “where they 

kept their fooling a good while though it ap-
650 pears the main body of the Christian church w as 

at this time in Wales. [Fuller.]
697 2. This was the awful state of things in this

land, when Augustine or Austin, the Romish 
monk, reached Britain. By various representations, 
he succeeded in drawing over to that church ten thou

sand persons, who were baptized in the river 
598 Swale, near York, on Christmas-day, 598. He 

used no compulsion ; each one was left to act 
voluntarily. Austin sent into Wales to the original 
pastors and churches, but, after conferences with 
him, they declined his proposal “to baptize young 

children, [rather minors.] In less than two 
602 years, many of tho Welsh churches, which had 

maintained their apostolic character, were de
stroyed by military force. A fierce controversy fol
lowed, not as to doctrine, but baptism, between the 
ancient British Christians, and Augustine's converts, 
which lasted about a century. This debate was not 
on the number of immersions, since one or three dip
pings were equally valid at Rome, [Du Pin ;] not on 
the mode, because all immersed in rivers, ponds &c.: 
but on the subjects. At this period, A. D. 600, bap
tism in the Roman church had descended to minors, 
or infants, as all minors were then called, [Mabillon,] 
of seven years of age, w here it stayed for centuries. 
[Robinson.] Conformity to this custom was required, 
and refused. The ancient British church did not 
practise the immersion of minors, (Encv. Mctropol.] 
Their conformity to the “ mother church,” Acts 2 : 
41, forbade it. Neither Constantine the Great, who 
was born in Britain, was baptized in childhood, 
though his mother, Helena, was a zealous Christian, 
and liis father favorable to Christianity, if not a pro
fessor of it ; nor were Sexted and Seward, sons of 
Sebert, the Christian king of the East Saxons. 
“ Men were first to be instructed into tho knowledge 
of the truth,” rays Bede, “ then to be baptized, as 
Christ hath taught, because without faith it is im
possible to please God.” In the first baptisms of 
Austin, none were compelled, but the multitude was 
with faith to go into the water two-and-two, and, 
in the name of the Trinity, to dip one another, [Cam
den.] “ Bede’s history ot the first baptism in Eng
land is an exact counterpart of the histories of bap
tisms in the East ; the first teachers made disciples, 
and immersed in rivers or the sea. There is no

A Brief Sketch of the History of the 
Baptists in Britain.

BT G. H. ORCHARD.

Part I.—From the First Ages to the end of the 
Sixteenth Century.

1. The church formed in Jerusalem was composed 
of those who received the word with joy, and were 

34 on their professed belief, immersed into Christ s 
name. All other churches were formed after 

this model, 1 These. 2: 14; 1 Cor. 11:2. This 
was the parent institution, and became the pattern to 

after ages. Moeheim says of it, that ■“ No per 
60 sons were admitted to baptism but such has had 

been previously instructed in the principal points 
of Christianity, and had also given satisfactory proofs 
of pious dispositions and upright intentions." " We 
have reason to believe that the early British churches 
bore a striking resemblance to it.” [Bp. Burgess.] 

The gospel is said to have made considerable pro
grès» in this island about A. D. 167, and the 

167 churches thee planted were preserved for 
a long time from those errors so common in the

proof in Gildas or Bede of infant baptism for the 
680 first siz centuries.” One of the first references 

to the rite, A. D. 680, states, that the infant 
brought to the church was asked if Sergius was his 
father; the infant [minor] said, No. [Fabian.] Only 
two synods out of seventy-nine refer to the rite. The 
council of Nice made no reference to it ; while later 
councils were full of iL But to end this controversy, 
Ina made a law, requiring all children within 30 days 
of birth, to be baptized, under a penalty of 30s. 
[equal to £30 now ;] if the child died before baptism 
the personal estate was to be forfeited. [Colier.]— 
But why make the penalty of disobedience so heavy ? 
The answer is easy. The severity of the fine proves 
the difficulty the hierarchy had to reduce the ancient 
baptists to its new customs. The reason for such a 
law did not consist in any aversion of the native Bri
tons to immersion ; for the Druids and all the Celtic 
nations, did, at this lime, dip their new-born infants ; 
[Davis Mythyl., Henry’s Eng. ;] and Britain, for so 
doing, was called barbarous. A conjunction of the 
hierarchy and the heathen in this rite was e flee ted at 
Ameshury in 997. [Collier.] The Church of Eng
land became odious to all nations, anil, for centuries, 
no vestige of Christianity was seen in its hierarchy.

3. We return to the Church of Christ, which was 
now confined to Cornwall. These Christians ac
counted the Saxon Christianity in the hierarchy no 
better than Paganism, and, therefore, held no commu
nion with them. [Milton.] In order to reduce these 
nonconformists, a bishop and seven priests were in
vested with power to effect conformity. The contro
versy on baptism ended now in favor of the sword. 
Alter an awful darkness for three centuries, the Bap
tists again emerged from obscurity. The confused 
state of the nation allowed some foreign brethren to 

visit and settle in it. They were called Albi- 
1020 gences and Waldenses, and were charged with 

propagating Berenger’s views. [Collier.] They 
were successful in instructing the people, both rich 
and poor throughout the island. William the Con
queror became alarmed at their success in his do

minions, and consequently enacted, “ that those 
1070 who denied the Pope should not trade with his 

subjects.” [Newton.] To prevent the spread 
of the errors of these Gospclers, Archbishop Lan- 
franc wrote, says Fox. Opus Scintillarum against 

Berenger, in which he opposes him on the sa- 
1141 craments. This was about 1141. Another 

colony of people, belonging to a numerous sect 
of fanatics, says Lingard, “ who infested the north 
of Italy, Gaul, and Germany, and who were called 
Puritans," is said to have come into England. Usher 
calls them Waldenses from Aquitain ; Spelman calls 

them Publicans, [Paulicians,] but says they 
1150 were the same as the Waldenses. They gained 

ground, and spread themselves and their doc
trines all over Europe. They labored to win souls to 
Christ, and were guided only by the Word of God. 
They rejected all the Roman ceremonies, refused to 
baptize infants, and preached against the Pope. 
Thirty of these were put to death near Oxford. The 

remainder of them worshipped in private, until 
1158 Henry II. came to the throne in 1158, when, 

from the mildness of liis measures, they ap
peared again publicly. It was now discovered that 

these people had several houses of the Albigen- 
1176 sian order in England. Collier observes, wher

ever this heresy prevailed, the churches were 
either scandalously neglected or pulled down. In
fants were not baptised by them. [Hoveden.] The 
Conflicts between the sovereigns of this kingdom and 

the archbishops, during the twelfth and ihir- 
1230 tcenth centuries, permitted the baptists to pro

pagate their sentiments very extensively, unmo 
leated. The sword- not being in the hand of the 

clergy, they employed the Friars to preach 
1237 down heresy, but their conduct disgusted the 

people.
4. The English baptists were much revived, 

1315 strengthened, and increased, by the visit of 
Walter Lollard, a Dutchman. “ He was 

remarkable,” says Mosheim, “ for his eloquence and 
writings.” He was an eminent barb or pastor 
among the Begherds, in Germany, who baptized 
anew all who came over to their party. [Wall.j He 

was in sentiment the same as Peter de Bruis. 
1338 About this period, 1338, colonies of Weavers, 

Waldenses, came into the county of Norfolk. 
These people made little noise, though they existed in 
almost all the countries of Europe. Although the 
same in religious views aa the Patcmines, Picards, 
H'aldenses, they were now called Lollards. [Ilel- 
lam.] There had appeared in England, up to this time, 

about twenty good men, preachers of tho gospel 
1340 that the soil was prepared for after reformers.

[Mackintosh.] The baptists now adopted a 
plan of posting upon churches and public places, and 
of dropping their written sentiments against popery 

in the way of members of the houses of parlia- 
1350 ment. At this period, a treatise was published, 

evidently from the pen of » Lollard, entitled 
The Prayer and Complaint •/ the Plowman. It is 
the production of a baptist, as it enjoins, yet, yea,

and nay, nay, in conversation ; and baptism after 
teaching, as in Acts 2 : 38; Matt. 28 : 20. Its tone 
is querulous and very severe against priests. \ ices 

are condemned, and retaliation forbidden. In 
1368 1368 thirty errors in matters of religion were 

charged on the people in the neighborhood of 
Canterbury ; one was, that children could be saved 
without water baptism, (Du Pin;) hut none gave bap
tism to children at this time but for salvation, 
[Wall.]

6. In 1372, Wyclifib, who received his religious 
views from the Lollards, appeared as a reformer. 

1372 His views on baptism were condemned at the 
council of Blackfriars, (Du Pin;) but he is 

described as “ qualifying his assertions in such a 
sort, that he did mitigate and assuage the rigour ol 
his enemies.” (Fox.) The itinerant Lollards formed 
sa honorable exception to Wyclifib, (Lingard ;) they 
were truly evangelical. The interrupting of the in
tercouse between England and Rome «gave the bap
tists a favorable opportunity to make known their 
sentiments ; and in their efforts, they had the sanc
tion of many of tho nobility. They now abounded ; 1 
more than half the nation became J.ollards ; yea, 

they covered all England. In 1389, they formed 
1389 separate and distinct societies, agreeable to tho 

scriptures. (Rapin.) In these clwrtho*, nil 
the brethren were equal ; each could preach, baptin", 
and break bread. They were united in opinion as 
one man, (Fox,) and were called liible-men, since 
they allowed no office not enjoined in ihe word 
of God. (Bp. Pecock.) They held Berenger’s 
opinion on infant baptism, and would not take their 
children to church to be baptized. They call tho 
rite tho key to hell. Their numbers and decided hos
tility to the hierarchy aroused their adversaries to 
adopt severe measures ; and in 1400 a law was 

passed, sentencing Lollards to be burnt to death.
1400 In Norfolk they abounded, and there they suf

fered severely. Bonner asked where the church
was before Luther ? Fox says, tiic answer might 
have been, “ Among tho Lollards in the diocese of 
Norwich.” The first martyr under this law was Kir 

William Sawtre, who was of baptist senti-
1401 monts. .Still the biblc-rnen increased, and be

came dangerous to the church. It is said they 
amounted to one hundred thousand. Sir John

1413 Oldcastle, or Lord Cobliam, (who declared, ‘1 
most faithfully believe that the sacraments of 

Christ’s church arc necessary to till Christian be
lievers; this always seen to, that they lie truly ad
ministered according to Christ’s first instruction and 
ordinance,”—Bale,) was arrested for liis religious 

sentiments and efforts, and was put to a cruel 
1417 dea.b. The scriptures were now forbidden ;

meeting-houses all closed ; the Lollards' tower 
was prepared ; local inquisitions were encouraged ; 
and, in the counties of Norfolk, Lincoln, Hereford, 
Kent, and Middlesex, the baptists suffered severely 
to the end of the century.

6. The printing of tho scriptures called forth 
Colct, Latimer, and others, to preach publicly, which

aided the bible-men, and led the way to tho 
1505 changes made by Ilenry V111. Tyndalo's Ne 

Testament, threw a Hood of light upon the 
1527 English nation. The king’s misunderstandhi 

with the pope led him to relieve and encourage tie- 
Lollards everywhere ; and their brethren, with

1534 foreigners of every sentiment, flocked into 
England to enjoy liberty, and strengthen tho

cause of true religion. A book of 4he Lollards, on ■ 
titled “ The Sum of the Scriptures,” was examin
ed by the archbishop ; he condemned the party which 

circulated it, fuir denying the baptism of the
1535 church. Fourteen Menuonite brethren suffered 

death cheerfully ; and the reproach of anabap-
tism now supplanted that of the word Lollardism. 
These martyrdoms did not check their sentiments, 
but rather led men to investigate them ; and such 
was the alarm of the clergy, tha t a convocation was 
called, seventy-six of their alleged errors were con
demned, and measures devised lor their suppression. 

After the deaths of Anne Holeyn, and Wosley,
1537 mearts of a severe character were adopted.— 

Their opinions were exhibited in the upper
house, and articles framed for the regulation of ana- 
baptism. Private inquisitions were Marled in every 
parish for their detection ; and all books on baptism, 
lately imported, were proscribed. These enactments 
did not silence them ; they still censured Henry's 
church, and ridiculed all liis measures of reformation. 
Strype says, “ The baptists pestered the church, and 
would openly dispute their principles in public places.”

From the general pardon granted in 1539, tho 
1539 baptists in prison were exempted. The Dutch 

baptists still flocked into England, and some 
few of these “Donatists fresh dipped,” as Fuller the, 
historian calls them, suffered in Sinithfield for their 
fidelity. All aimbaptiscnl books were again condemned 
and magistrates ordered to enforce the law. A se

vere surveillance ensued, and between this 
1547 time and Henry’s death, lie had lined, burned, or 

banished, seventy-two thousand of these peo
ple.

7. Under Edward, the penal laws were repealed ; 
the prisons were thrown open ; and many who had 
expatriated themselves returned. The island was 
now divided into three religious sects, the baptists, 
the episcopalians of Rome, and the rigid reformers 
from Geneva ; these all had liberty to speak and 
print. The baptists were soon charged with prose
lyting ; and they became very numerous in England. 
(Burnet.) The clergy, no' having the control of the 
sword, published their views on baptism ; but the 
baptists replied, “Children ore of Christ’s kingdom 
without water," I.uke xviii. 16. So numerous were 
the baptists, that in one town five hundred were said 
to live; and, as books did not answer the intended 
purpose, a commission was entrusted to Crntimer for 
their suppression, which entailed sufferings on many.

The general pardon of 1550 again excepted tho 
1550 baptists ; the churches in Kent were disturbed, 

and some eminent men suffered.
8. On Queen Mary’s accession to throne, all sta

tutes in favor of the protestant religion were
1552 repealed. Many nonconformists left the king

dom, but some exposed, to use the Calvin's 
language, the fopperies of the hierarchy of 
England, which aw akened the revenge of Mary's 

1554 council. Measures were devised to stay ana- 
baptism ; the brethren, notwithstanding, bold!v 
declared, 1st,—That infant baptism was anti-

1557 scriptural ; 2nd,—That it originated with 
popery ; and 3rd, — That Christ commanded

teaching to go before baptism. Mary’s anger spent 
itself more particularly on the reformers.

9. Elizabeth’s reign promised liberty, but the con
flicting opinions of the nation on tho subject of

1558 religion reflected, she thought, ou her preroga
tive. Not having succeeded in silencing 
the baptists by proclamation, she com
manded all anabaptists to depart out of her

1560 kingdom within twenty-one days. The greater 
portion of them obscured their sentiment*.— 

Foreigners being tolerated in England, The Family 
of Love, (Mennonite baptists,) flocked hither and 
spread themselves wonderfully. (Fuller.) Their 

numbers were great in Norfolk, and they formed 
1572 societies in many places. After having been 

extinguished seventeen years, the fires of Smith- 
field were again lighted, and two Mennonite brethren 
suffered. Emigrants from Holland strengthened tho 
churches, and houses of charity (i. c. dissenting 
meeting houses) were opened in several places. In 
1600. increased severity towards tho baptists, and a 

proclamation for all anabaptists to depart the 
1595 kingdom, had all but destroyed dissent in Eng

land. “Though driven from England,” Bremit 
says, “ the anabaptists consisted in bis day of such 
a number of Sects, that scarce any body can reckon 
the number of them.” Hist. lief. v. i. p. 336.

Many testimonies might be quoted in evidence of 
the iioly and exemplary lives of the early baptists.

Erasmus says, “The anabaptists, although 
1529 very numerous, have no churches in their pos

session. These people are worthy of greater 
commendation than others, on account of the liarm- 
lessness of their lives. But they are oppressed by all 

other sects." And Bullinger says, (Hist, of
1538 Anab.) “ Let others say what they will of tho

I

OLAtJ
. rttV jr . *

.


