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B8 uauf, in any daughters of the Reformation whateves,
b the fundamental features of that muvement, as an at-
tempt to reafliem and realize the piiaciples of equal-
uy and freedom in Crast's kingdom have worked
themselves out fully  buih in theur suengih and theis
weakness, In suveess or in falure 1t has been
& wihin the so-called;, “Refurmed ™ or  Calvinustic
B roup, organized freely on the sell governing lines of
a Presbytesian polity.  We are enutled, therefore, to
measurc out pass aad to fuicast our fulure by the
ight of out King's «deal.  The ideas which the sove-
reign Head of the Kingdom has indicated fur as mast
te regulative «n any houest endeavour 1o seform His
Church or spititual socicty amung men.  Suppose we
carry back with us the ideas we have gathered from
this text.  Suppuse we apply them to test the issues
of vur Reformation as they hie befure out eyes to-
day. Shall we find reasun to be ashamed of what
out fathers il Shall we have Lause to be sausfied
with what they dui? 1 tlunk aenher the one nus the
other.  We have no cause tv be ashamed oa the one
hand, but to take thankful noie of the soundness of
the punuple of iadividualism on which the new
Chutches of the Reformation took their stand, and
of those inherent nights of man to transact alone and
for himself with God his Father, his Teacher and his
judge, in the detence of which our fathers tosed and
tled. Neitlier on the other hand s there room to rest
content with what they have done. For if, on the
one side wun the negauve sude (that s, of revoit
agamst the false unity of an authortatwve society —
ow fathers fruinfully applied (he teaching of our Lord,
on the other side the positiun side of truc unity
based on fraternai sympathy and service—it 1s pos.
sibie that His teaching may sull await a more com-
pleie development.  Ought nut a wise and sympa-
weue revicw of what Gud privileged our fathers to
atain in past diys, to suggest what fresh duues are
emerging for theu sons n these aew umes which are
now upon us?

As to the former point.— Think first how tho-
roughly in the spinit of our Lord's own protest Rab-
binisin was the Reformers prutest agamst Catholic-
ism.

They sct out with the rejection of the Churchs
authunty .n doctone.  Agawst the fathers, counuls
and doctors, for whom it was claimed that they satn
the scat of Christ, with power nfallibly to nterpret
or develop Hus teaching, the Protestants claimed the
sght of prvate judgmeat.  They rested 1t on these
tno <o related truths | first, of the vutward authonty
of God speaking in Holy Suapture, and second, of
the «nward diununauon and wainess of the Spint,
enabling each fathful enquirer to know the truth
whih saves. Noteven yet has out theoioyy attained
to a complete harnnony of these two as the adequate
ground for out certanty an the knowledge of reveated
truth. For down to this day these related factors
have found i suceession a one-sided development.
Aa the same is it true that on their comtunation re-
puscs ulumately the famous claim of Protestants to
the private anterpretation of the Word of God.  Bat
what else is this cdaim save a republication of our
Lurd’s own words . ** Be not ye cailed Rabbu ; for One
1s yuut Teacher, and all ye are brethren " ¢

The same holds good of the other principle of the
Reformauon—the doutnine of jusufication by faith
awne. Was it not a vindication of a sinner's imme-
diate access o the Father's grace? Not through
penance or sacraments, o3 priestly absolution, as in-
termediate channels of grace, does God's forgiving
favour filier down (they said, into the souls of His
earthly children, as though betvaxt us and the face of
vut Father in heaven there came some spiritual
“papa” or “ Father in God,” with whom we have
fustto deal. No, but eah maa’s soiemn privilege
15 w0 deal directly wath the Father of spunts , to draw
ncar alone through personal penitence and truth into
ihe Fathet's preseace, to be aceepted and absoived
suicly through the mediation of the Lternal Son, and
buid hus place and wear his nghts i the spiritual
famny of God, as no other man's debtor, but every
other man's equal—a son by the grace of God alone.
What is this but to echo Chusts words. “ Call no
man your father on the earth , for One s your Father,
which 15 1n heaven ¢ The moment you percewve that
Chnist has opened a spinitual path for each of us to
ome alone with Himself for our sole ground of ac-
.cptance to the one Father of us all, that moment
ike Church ceases to be the authontauve dispenser of

grace, ot ts rmimistry a sacerdotal hieracchy , that mo-
ment the Church 1s a brotherhood, and its muasters
the servants of their brethren for Jesus sake,

Uace more the Reformers protesied agawnst earthiy
authority on any question of conscience.  In private,
no spititual * director * in the confessional . in public,
no binding or absolving “bulls” from Rome, in
the Church, no canons deterinining pmnis of casws-
try , 1in the State, no supremacy of ponuff or king
over the action of Lhnist's people in things sacred,
In each Chnistian breast, there! e, a conscience free
from human lords in order that it may reccive uts
orders from Chnist aione, and obey them 1n s alieg-
1ance to the King of kings.  For it 1s essenuai to re-
member how Christian hibetty of consuence 1s the
cleat opposite to arbitrary self-will or the hcense ot
individual preference. It means a conscience that s
frec from man just because it s bound by God.
Having found in Jesus Christ a regulauve Head and
Guide to duty who s authomative and supreme,
each membaer «n Chnst's mystic body must hold hun-
self in readiness to follow the Master's wui, all coun-
ter authoniues on carth notwithstanding.  What else
do these words mcan . ‘' Neithet be ye called mas-
ters, for one 1s your Master, even the Chnst *?

Fathers and brethren, do I need in a counail like
this to tell what services to wvilization and to reh
gion were rendered by the revindicauon of these
Chnstian prinuples of individual freedom? It s
here we require to recount the splendid daning of ow
fathers 2 How they clave with passionate hearts w
these great nights of spiritual manhood. How fur
this zacred cause they left the bones of heroes on a
hund.ed battlefields, and the ashes of martyrs beside
a thousand stakes. Have we to be reminded that
these **faithful contendings” of the Reformed
Churches for an “open Bible,” a free Gospel and the
nghts of conscience, laid the foundations of modern
inyuines in science and modern hibertes 1n Siate,
Or that the most progressive portions of the world,
both in Europe and America, have entered upon a
henitage that was won by their sofferings! We are
the children of our fathers , let us stand fast in the
liberty with which Christ has made us firee.

But, may 1 venture, n conclusion, to indicate by a
word or two what remains to be done before the fuil
ideal of Jesus kingdom can be realized 2

At the outset I remarked what a bold step Jesus
took when, discarding as a bond of cohesion the prin-
ciple of humaa authority in rehigion, He propused to
construct a spiritual community upon prinupies of
individual  self determination,  If the step was a
wise one, as well as bold, then t1.s ground conception
must be one which cuntains construcuve as well as
destructive forees in its bosom. It must combine His
people as well as liberate them. If it begins by set-
ung men apart, each in the secret cell of his own souw
alone with God, it must end by binding them all
with tender and savied bonds iato a new brotherhued.

Now, what was winessed at the Refurmation, and
sincey 1s chiefly the negauve or destructive sude of
Chnst's teaching.  What we have yet to see cacnied
on nto acion will be its positive and constructive
side.

it was onginally in the interests of Church unity
that the (so-called, “ca:hohc” system organized
itself. But the aniy was of that obsolete sort whilh
1sy1ndeed, the only one the prinuiple of a central human
authority can generate, a unity, that s to say, en-
forced, mechamcal and external in the letter and not
in the spint.  The first effect of the revolt (a the sir-
teenth century was, of course, to explode this appat-
ent unny in tne Catholic Church of the West, which,
after all, was only superficial uniformit;. By giving
play for the first time during a thousand years to the
forees of individaaiism, it first rent FProtestant fiom
Catholic Chnistendom, and then in 1ts after issues tore
Protesiantism sato shreds. It did so most where ats
action was most complete—in the Reformed, not Lu-
theran Churches, in the Fresbytenan, not Anglican,
branch of the reformed communion. We ourselves,
in the mulutude of little Churches which we represent
to-day (divided, for the mos¢ part, by pery differ-
ences, and, 1n some cases, by no differeace at all save
the accidents of history), ate a visible witness to the
disrupting, the pulverizing cffects of the assertion in
Chnistendom of individua! convictions.

Let it be confessed in candour that this assertion
{like every buman movement of recoil or revolt, has
been pushed among us to an extreme, that diversis

ues of opinion have been made tos mach ofas a
ground of sepatauon , that the tendency o split in
otdee 1o vindiuate one's liberly to witness to one's
private view of truth has led to p ncediess and en-
feebling disintegrauun , that the resuit has been loss
of fraternal sympathy and loss of muatual help through
the isvlaton ¢ven ahienation -of brethren, through
the friction  even nvairy -of denominations.

Let all this Le conueded. What then? 1Is there
not anuther sude to the teaching of oue Lord respect.
g His kingdom which deserves to be better learnt ?
We have aegatived, vigutousiy enuugh, that false
unwn whieh s reached thsuugi the subordination of
many brethren to one, atec we never to attain a
true union through the mataal seivice and self-de-
awl of ali? We have stoutiy tefused o bind Christ's
people sn a “ cathslic ™ sulety va he mudel of an

. AutuLlalic smpenialism , s theie o be no adeguate

ealubition of the other sdea  thatof a spanitual family,
diflering in ouiward featuse, yet one in hife and char-
auter . Perhaps we have given heed enough to our
Lurd when He bade us own aeiher doctor, not father,
not masier on the earth. When shal we lend as
wiling ears to Hun when He speaks 1o us as * breth.
ren,” saying . “ He that 15 greatest among you shall
be your servaat. Aad whoever shail esxalt himself
shail be humbied , and whosuever shai humble him-
self shall be exalted.”

[t may be that i the wide sweep of Chnist's guids
ance of His Charch through ivag milienniums, seps-
tawons amony brethren had cuine as an inevitable
stage on the road o this decper aad moure wital re-
unwn. FProbubly the shaticting of that false concep-
tiwn of Christian fellv wshlp cauid be fuilowed by a se-
gaihening on better Lines unly after an intecval of ex-
aggerated indwvidualisin and self assertion, I veature
to ask my fathers and brethsen .l the hou for drawing
luser together again has naot sttack!  Is it not time
fur the furees of distuption (0 have spent themselves?
May not a new conception of Catholic unity be now
set up .n the room of the Wld?  Ace auvt many hearts
drawn to pray for, and many faces set to scek, a vis-
ible oneness amoung Chrisuans tha. shail rest on some-
thing deeper than ecclesiastical reconstruction? In
«futh, is not thus very alliance one ewvidence amongst
many of a turn in the ude? Ol une thing we may be
sure . the basis fut any wide ot enduting anity ia the
family of God must be quite different from that on
which catholiuty has been sought for in the past,
For it must reckon with thuse rights of the individual,
which, once Lfied into theur place, can never be sur-
rendered more. What, then, s the problem before
the great Church of the futare of aut thus -to be true
to hberty, yet true to fratermty with the same
breath? To gain co operative unity without subozdi-
nating legitimate rigkts, and breathe the Spirit of
ont Father's love theoughout u vast sympathetic bro.
therhood of the free and equal suns of God? To be
as comprehensive as it vupht 10 be, not a mere rally
of Fresbyterians only, such a seunion of the future
will have to realize a deeper agrecment in tone and
in aim amud frankly acknowledged divergencies of all
sutts, buth in creed and ditual, both in methods and
in polity. God’s people will probably have 1o satisfy
themselves hereafier with an vrganic or vital co-ope-
ration of many members for the common ends of
the spiuitual body of Chuaist, and either abandon or
relegate to an indefinite futute that adminustrative one-
ness, on a large scale, for which so many fervent
wishes have been breathed in vain. Even so the pro-
bleni is too difficult for our present means to solve it,
Yet it must be solved f the Christ’'s ideal is to be
reached. And it may be, for the equality of Chris.
tian brethren is not independence of one another,
like the false egalitc of Souialism. Rather it means
the stuctest dependence of each upon the well-being
and the services of all the rest.  Therefore, it wiaps
within it a formative prisciple which will yet (one
thinks, preve strong envugh to work some sort
of outward as well as inward unity through love, and
the self sactifice and self subotdination which love in-
spires. Wher each man is severally taught of the
Spirit, and the Father’s love has filled each heart, and
the will of Christ s the rule of all, then will no brother

seck to lord it over the belief, the worship, or the obe-
dience of another; but every man shall serve the
brotherhood 1n voluntary self-surrender, that the Lord
alone may be exalted in that day. ‘Then. shall the
Universal Church be one, 1n the only sénse in which
Chnst would huave it so—as a united brotherhoad n
love of the equal and the frec .



