
THE cnRISTIAN RKUOION.
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hiid coinniittcd V What wduld we think
<>t u law thai iilitiwcd the innocent to fake
the iilaco of the guilty ' Is it poswiblo to
vin(li(,'ate a just law by iiillicting punish-
nient on the innocent ? Would not that
be a second violation Instead of a vindica-
tion ?

If there was no general atonement until
the orucitixion of Christ, what became of
the countless millions who died before
that time ? And it mu.st be rememncied
that the blood shed by the Jews was not
lor other nations. .Jehovah hated foreign-
tn-H. The (Jentiles were left without for-

KivencHs. What has become of the mil-
lions who have died since, without having
heard of the atonement ? What becomes
()f those who have heard but have not be-
lieved ? It seems to me that the doctrine
of the atonement is absurd, nnjust, and
immoral. Can a law be satisfied by the
execution of tho wrong person ? When a
man commits a crime, the law demands
hi.; punishment, not that of a substitute;
and there can be no law, human or divine,
that can be satisfied by the punishment of
a substitute. Can there bo a law that de-
mands that the guilty be rewarded ? And
yet, to reward the guilty is far nearer jus-
tice than to punish the innocent.
According to the orthodox theology,

there would have been no heaven had no
atonement been made. All the children
of men would have been cast into hell for-

ever. The old men bowed with grief, the
smiling mothers, the sweet babes, the lov-

ing maidens, the brave, the tender and
the ,iust, would have been given over to
eternal pain. Man, it is claimed, can
make no atonement for himself. If he
commits one sin, and with that exception
lives a life of perfect virtue, still that one
sin would remam unexpiated, uuatoned,
and for that one sin he w6uld be forever
lost. To be saved by the goodness of
another, to be a redeemed debtor forever,
has in it something repugnant to man-
hood.
We must also remember that Jehovah

took special charge ot the Jewish people
;

and we have always been taught that he
did so for the purpose of civilizing them.
If he had succeeded in civilizing the Jews,
he would have made the damnation of the
entire human race a certainty ; because
if the Jews had been a civilized people
when Christ appeared,— a people whose
hearts had not been hardened bv the laws
and teachings of Jehovah,—theyVould not
have crucified him, and, as a consequence,
the world would have been lost. If the
Jews had believed in religious freedom,—

in the right of tliougiit and speech, -not a
human soul could ever hiivc l)een saveil.
If, when Christ was on his way to Calvary,
some brave, heroic soul hii(i 'rescued him
from the holy mob, hew )uld not only have
been eternally damned for Jiis pains, r)ul
would have rendered imponsible the salva-
tion of any human being ; and, except for
the crucitixion of her son. the Virgin
Mary, if the church is right, would be to-
day among the lost.

In countless ways tin Christian world
has endeavored, for nearly two thousand
years to explain the atonement, and every
ttTort lias ended in an a(lmission that it

cannot be understood, and a declaration
that it mURt be bi lieved. Is it not immor-
al to teach that nuiU can sin, that hv can
harden his heart and pollute his soul, and
that, hy repenting and believing sonns
thing that he does not comi)rehend, he can
avoid the conse(juence8 of his crimes ?
Has the pnmiise and hope of forgiveness
ever prevented the commission of a sin?
Should m<;u be taught that sin gives hap-
piness li','re

; that they ought to bear the
evils of a virtuous lite in this world for
the sake of joy in the next ; that they can
repent between the last sin and the last
breath

; that after rei)entance every stain
of the soul is washed away Ijy the innocent
blood of another ; that the serpent of re-
gret will not hiss in the ear of memory

;

that the saved will not even pity the vic-
tims of their own crimes; that the good-
ness .^f another cp- be transferred to them;
and that sins foi iven cease to atfecf the
unhappy wretches sinned against v

Another objection is that a certain belief
is necessary to save the soul. It is often
asserted that to believe is the only safe
way. If you wish to be safe, be honest
Nothing can bo safer than that. No mat-
ter what his belief may be, no man, even
in the hour of death, can regret having
been honest. It never can be necessary to
throw away yo^ir reason to save your soul.
A soul withoui reason is scarcely wortli
saving. There is no more degrading doc-
trine than that of mental non-resistance.
The soul has a right to defend its castle—
the brain, and he who waives that right be-
comes a serf and slave. Neither can I
admit that a man, by doing me an injury,
can place me under obligation to do liim a
service. To render benefits lor injuries is
tc ignore a'l distinctions between actions.
He who treats his friends and enemies
alike h.as neither lovo nor justice. The
idea of non-resistance never occurred to
a man with power to protect himself.
This doctrine was the child of weakness,
born when resistance was impossible. To


