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THE ECCLESIASTICAL AND MISSIONARY RECORD.

Francis Xavier, one of the most remarkatle
men who ever lived, went to India. Even while
we lament his errors, his missionary zeal com-
mands our high admiration. But the whole sub-
ject of Jesnit missiuns forma q separate and a very

fostructive subjeor of inquiry.
(70 be continued )

CERTAIN PLAIN MAXIMS ON NATION.
AL RESPONSIBILITY,AND THE VOL-
UNTARY QUESTION

1. One of the f~rtile sourcea cf error in reasoning,
Jong ago pointed out by Lord Bacon, is that which
lies in the amhiguity of langunge. An example of
this meets us frequently in the use of the terms
* voluntary,” and “ the voluntary principle” It
is s0 plain to all minds, that what is done under
the name of religion, or religious profession,
shonld Se voluntaiily done, and that covrcion in fa-
wor of such 8 cayne may gngender hypocrisy, that
we gre too easily induced tp Involve under the
eondemnation justly awarded to encroachments on
trae liberty of conncience, what may be shewn to be
peeessnry for the very protection of liberty ; and to
diseard, under the name of coercion, such 2o ap-
plication of power for the general good of the
commuoity, as is defended or pleaded for only on
the supposition of its being done with the natjona)
will, When the * voluntary” insists that in po
ease, and under no circamsiances, ought the Go-
pel to be supported otherwire than by the willing
contributions of individuals,he surely does not mean
that the will, even in itafrcest exercise, is to be with-
eut law, or that the will of one may not defer to
the will of others, and honourably scquiesce in
some plan of common operation: nay, he cannot
mean, that in any plans for the common good
even of one individua’ congregation, no action
shauld be tekea, but with a unanimous concert of
wiews on the part of all the membe:s, of whatever
ag», rank oreex. Weguppose,too,he does notin-
sist that 8 congregation, while doing what it canfor
the sapport of the Gopel, by its own resources,.
mny not aceept aid from without—for instance,
the bequest of a friendly benefactor, “r the daan-
tion of a paseing visitor. Now, the anti-voluntary
amin, or the friend of the principle of national re-
Jiginn, does not question that individual men, snd
individoal congregatione, ehould do all thet they
@3 for the support of the means of grace; only
he seet no nrceselty fo sffirm that this is exclo-
sively the way in which the Church is to be main-
teined. He thinks, that for the promoting of a
great nationz] Intersst, which the national mipd
aaght 10 recognize as concerning the very being of
a state, the national regources may be required at
Jeast to supplement what the voluntary liberality
of individualsmay effect hut partially. Now, * the
voluntary principle” is oppesed to this; but the
friends of Establishments maintain that this were
still, in & most legitimate sense of tlat term, “a
voluntary liberality.” No wise friend of the Es-
tablishment principle will say that jt is expedi-
eat 1o attempt such an application of public fands,
yithout a legislature being duly authorised, 28 in
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other caees, to appropriste the common revenve,
But, then, as the object or interest contemplated
in the diffusion of religious truth, is one which in-
volves the good and eafety of the whole commun.
ity, he mnintoins that a naiion ought willingly and
cheeifully to warrant such a care of the public
good; and that, though every individunl were not
concurreat, the act might jusdy be called an act
of willing national homage to religion ard 1o God
I11. Neither religion nor morality can be forced.
Now in this both voluntaries and anti-voluntaries
agree. Law connotmake a man religious ; neither
can it convert into an honest man him who is a
knave. Still, in reference to this last case, it is
rdmitted that law czn and ought to restrain overt
acts of theft. It might be alleged that the honesty
compelled by coercion is not virtue.  8till, it sure-
ly tends to virtue ; if the honesty of some will but
be hypoctitical—this does not hinder our account-
ing legislation in favor of honesty a virtuous thing.
‘Well, the'advocate of national responsibility, who
belisves that open irreligion, by Saubath desecra-
tion for example, or by blesphemy, brings down
upon a land the wrath of Gud, and wexkens the
foundations of all social prosperity, doos not sup-
pote that men can be made religious by Acts of
Parliament ; but he believes that Acts of Parlia-
ment, by all means paseed “voluntarily,” may effect
much gowards the promotiog of religion and mor-
ale, by the gythoritative surpeasion of such Iabors,
and public amusements and sports, as would pre-
sent powerful tempiations to the desecration of
that sacred day, or would eveys render its observ-
ance by the well dispozed all but jrgpossible. But
who would forbid legislation for the protection of
the Sabbath? Well, many a religious voluntary
hardly suspects that # the voluntary principle” for-
bids it ; but, in consistency with this principle, al}
such legislation must be at an end. For, is not
the Sabbath a religioos Institute? Where but in
the Bibls is the authority for such a law to be
found? Now, if we are not to approve of any
legistation {a favor of religion, lest men be tempted
1o hypocrisy—certainly it ought tp be left to every
person to do by the Sabbath as it pleases him.—
But may not legislation in favor of the Lord’s day be
justified on political grounds? Certainly it may.
But, if by that is meaat thst the Sabbath brings
tamporal and civil advaotages to-all, whether
religious or irreligious; so,we may reply, does the
diffusion of religious truth.. No member of society
fails to benefit by the general diffusion of religion
jnaland. The voluntary principle is this, that
civil society has nought to do witls the ackaow-
ledgment of one religion more than of another.—
Tow, on this principle, ia not the enforcement of
the christian Sabbatis, even to the extent of & sue-
pension of labor, en interference with the con-
scieuce of a Jew? Nay, is it not an interference
with the liberty of the conscience of the Athiest,
and Infide}, and Socialist? But it is good even
for them to rest. Certainly: Bat you thus oblige
them to respect religion against their will, and to
pay a tribute to it; which they cannot pay « will-
ingly” ‘They will tell you thatthey do notbelieve
in the Divine obligation of 8 Sabbath ; and ss for
necensary rest, they say that we may uot aue

thoritatively prescribe to them in medicine any
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more than in theology, and that they can recreats
themselves far better, by eitting in a theatro, or
amusing themselves in a bowling green, than by
sitting in a church pew, or lolling in a choir at
home.

Now, 1I1. This leads us to make our third and
last observation, that the question of national res.
ponsibility is concerned with many other subjects
and interests than the support of & clergy. On the
ground that socicty in its collective character, ac
well as its individual members, should acknow-
ledge God. and honour Hiz Son, who is King of
kings, and King of natinns—this principle re-
quires that the whole atructure of the political fab-
rie should be based on a recognition of God's
word, and of the christian law. Thisis the safety
ay well as the doty of 2. community. The purer
principles of legislatinz, in reference to marringe,
to polygamy, to divorex~whence are they to be
deduced but from the Holy Seriptures? But the
voluntary principle carried out to its fair logical
cone~ juences, forbids the recoguition of any ons
religious etandard—Bible any more than Koran—
Protestantism any more than Romanism. [t may
{ndeed permit a majority to incorporate such laws
as recommend themselves to their choice, by
their supposed utility. But the Establishment
principls (or the anti-voluntary) says—and, sure-
ly, rightly says—that & pation or its tulers, are
guilty of a criming! disregard of the Divine antho-
rity, if they do not embody in their political cades
the morslity of God’s vord and the ethicks of
christianity. And asthe ctristian law js one of mer-
cy sad love, as well as of purity and equity, they
who oppose the * voluntary principle,” plead that
a state, by interesting itself in securing the religi.
ous edneation of the poor, acts more in the spirit
of the gospel, and may more expect the blessing
of God, than if by ruling6u indefinite principles of
expediency, it concerned itself merely with arbi-
trarily appointing laws, or defining crimes, and
executing its penaities against such as violate the
one, or perpetrate the cther. ‘They say—tha: to
take measurss to smeliorate the morals of society
~-and thereby prevent crime, is more just andmore
mergiful, than to leave men in ignoraace, andonly .
deal retributively with the fruits of this ignorance
a3 they develop themeelves.

It may appear, then, how mistaken thoee are
who confound voluntary liberality with « volun-
taryism;” or who imagine that the priaciple of a
national acknowledgment of God is to be identifi-
ed with the mere question of eadowments.

The Presbyterian Synod of Canada, like the
Free Church of Scotland, and like all unestablish
ed Charches, believes that moch may be doae by
private effort to diffose the gospel s and it is will-
ing to trust entirely (onder God) to the voluntary
liberality of congregations and individusls, mather
than accept state aid, on wrong or jnjuriops con~
ditions ; but it it net prepared to go into the pria-
ciple that & public legal provision for the adyagce-
ment of religion, is in all cases wroag, or that in
other circumatances §t-might not have beeg. justi-
fied in taking the. henefit of such 8 provision.—
Even while it did receive publio~legalaid—it be-
iieved -that -this "was - given- volontarily: for the
community, as well as individuals, has, o ought tg



