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otten ibat it is the Kingdom of God, and not a

ingdom of men; that it is what the Lord bhas
made and left it, and not what men choose to
make and consider it; that it is from above, and
not-from below ; that it is a definite, positive,
organic body, flexible indeed, but continuous—
‘ One, Holy, Catholic and Apostolie; ” as such
men are 1o accept it, enter into it on the Lord's
own terms, and ever remain within it.

So, likewise, it is in regard to The Faith;
men.are 10 have fuith indeed, but it is to be
faith in The Faith—a Faith ontside of them-
gelves—*' The Fuith once delivered; "—it is a
faith to be received, not made by men; its formal
expression is found in the symbols of the early
Church, handed down from age to age, the A pos-
tles’ and Nicene Crecds,

So again with the Afinist -y :—that too must
be received ; must have originated from the
Great Migh Priest Ilimsel; must have power
to bind and loose : it must huve been continuous
from the first; it must continue to be whut the
Loid bas made it, and not merely wbut men
choose to conrider it.

So, al-o, with the Sacraments. It was per-
hups around these that the tiercest buttles were
fought. Under the teaching of Culvinism, par-
ticularly, the Sacraments bad almost lost their
Caiholic meaning and place—had becomo emp-
ty forms. It was the tirst victory of the Ox-
ford movement that these were restored to thei-
true place in the Catholic scheme.

Woe all know what a dead, listless, empty
thing, Worship, baibecome under the Erastiun
influence of the Hanoverian kings ;—how the
church edifices had become hybrid things, half
church, half conventicle. The Oxford Move-
ment undertook a7 reformation in this regard;
indeed it was a necessary outcome of what had
gone before. Weo know the result. It is, how-
ever, not yet complete. Perbaps this part of
the work has been, and still is, among the most
difficult of all. A true cultus in this regard is
hard to establish—probubly cannot permanent-
ly be, established—for it cannot be fixed in
detail. To undertake this has been the fatal
error of Rome. It must vary with the ages,
grow with the growth of time,adjust itself to the
varying wants and needs of the various peoples
of tre world, and yei. underlying the whcle
must bo certain fized landmarks and definite
principles muking Catholic worship virtually
the same in all time, It is cortain that no one
age, +hort of Apostolic time, can be fixed upon
as affording s type in this regard. The 13th,
14th and 15'h centuries had their merits—
proper for them—but the 20th century will not
tind in them a model exclusive, if through its
worship the Church is to mould and lead the
religious life of its time. Most grievously, too,
do tbey err, who, as individuals, claim theright
and privilege of 1ansucking all time, and pick-
ing and choosing, according to their own will,
from what may, or may noi, at any time have
been considered as ‘ Cutholic usage ;" for there
may be “heresy"” in worship as weli as in faith.
The living, aggregate Church in any age must
govern in this regard.

Such aresome of the principal matters which
the Oxford movement has already afircted:
There remain otbers which it has as yetscarcely
reached, or, if so, bas but little influenced.

The first of these is Polity—the organization
and machinery by which the Church moves
and is moved. The true principles on which
this is founded have been clearly enough indi-
cated, but such is the tenacity of custom, such
the powerof franchise and possession, such the
inertia of thinge, itis certain that astill greater
batile must yet be fought to recover our Polity
to a working Catholic basis than was necesary
to recover Catholicity for doctrine, or sucra-
ments, or worship, Iluis to be feared that the
great body of the priests and people of the
Church do not even apprehend all this; they
do not reem aware that we are, in this country
especially, carrying on a branch of the Catholic
Church, on sectarian principles.

To point out,
how all this is, is beyond our space; but one !it; it iz not second even,—it is the third. Tne toretul

siigle thing may show it. Qur parish system,
a8 we havo it, is solely and simply Puritan In-
dependency. We are carrying on a nominal
Episeopul Church on strictly congregational
principles. Here sectarianim hus its strong-
bold in the very bosom of the Church. When
the Oxford Movement bas advanced far enough
to huve overcome this, it will have achieved 1te
greutest victory ; here duving the coming cen-
tury the great battle for Cutholic polity will be
fought; until it shull bave been fought and won
the fruits of the former victories will be but
balf gathered in.

It bas been suid that the Oxford Movement
brought a clearer preception of the character
und functions of the Christian Priesthood. Thix
is true, but, a3 yet, with us especially, the
machinery for the management and control ol
the Ministry is sadly out of gear. Here, too
the Puaritan principle and practice prevail
The Divine law of Mission is completely invert-
ed. The clergy are not sent. ** Su rend [ you,”
has in our methods no pluce. The Church must
recover the lost power Lo send her Priesthood to
their appointed work, and maintain them there
in.

Avother raost important thing to be done is
the recovery of the Third Order ot the Ministry,
now gractically lost,—the Order constituted by
the Apostles to attend to the charitable and
semi-secular work of the Church. For this we
have the poor and wholly sccualar substitute of
vestries. organized and acting under statute
law. The Church Catholic bas had nothing in
the way of Erastianism, after its kind, equal to
this. Instead of vestrymen, we must havo
Deacons to do the work for which vestries are
supposed to exist, but which they seldom do.
As u consequence, the Priesthood are compelled
to “serve wubles ’—a thing tho Apostles de-
clare is not ** fit”" to be done. To this end the
Church must seek out among her faithful laity
“ men of honest report, full of the Holy Ghost
and wisdom, whom she may appoint over this
buriness,” who shall constitate a sacred Order,
subject to the Church and Canon Law, instead
of the trustees of secular corporations, as now,
subject to tbe stute and statute law., The
Oxtord Movement cannot stop until this shail
be done.

The next matter to be recovered to Catholic-
ity is Discipline. We can but allude to this.
It conceros not only the discipline of the clergy,
but of the Jaity. Of this last we now have al-
most none whatever. The early Church must
be our model here as well. Especially must
the Church recover the power belonging to her-
self to exercise discipline over her children in
the marriage relation,” for in considering the
matter of divorce, we must consider the mar-
riage relation first.

These things can beaccomplished only when
it shall be brought about that the Diocese shall
be the practical working unit, and not. as pow,
the parish ; when 1he tiue to all Cburch pro-
perty eball be ves'ed in that; and, by the Dio-
ceso, acting under tho Bishop as its execulive
and representative bead, all tho clergy shall be
sent and maintuined. Then we shall bave an
Episcopal Church, ruch as was known in the
eurly umeo, and under which she won her first
and greatest victories for her Lord.

But there is another and great work yet to| g

be done,—1he consideration of which is expecial-
ly pertinent to the occaeion of our meeting here
to-night. One function of the Church, which
bad been almost lost, is the teaching function,
Eecclesia docens,—\he teacbing Cburch. Al
reudy romethivg bas been accomplished from
the Oxford impulse in this direction, but the
work is only begun.  In our conntry (the Unit-
ed States) the State hus stepped in a3 the edu-
cutor, and the Cburch hasalmost entirely abap-
doned to that her function as instructor and

teacher of the young. We ulready see the re}
suits. We shall not deny that, as a matter of
police, the State has an interest in education,
but her place is pot the first, us she now holds

i are suitub e Lo this holy puartof my tme.

first place belongs to the Family, the first and
most permanent of all the organizations of men,
The Home is and must be tho chief place of the
cducation of the child; 1o this,as condjutor, the
Church comes first, und the State lust, The
Church comes first in her ministration of the
Sitcruments and Worship, and in the preaching
of the Word ; noxt in her schools, existing as
they should in every parish for the children ;
in every Diocese for higher study; in every
Province—when we shall have Provinces—for
still higher training, especially for the Priest-
hood, and for creating centres of intollectual
and spiritual power, such as Oxford exhibited
when sho furnished thoimpulse we are consider-
ing to-night. It is hardly necessary to point out
that this m»st important work is now only be-
gun, Ourrchools and colleges and Universities,
fow and smull as they are, outnumbered by the
derominations on all sides, yot exist us the
thought and purpose of the Church; they ure
but the promise und first-frnits of the harvest
yetto comoe.—D. D. C.in LThe Church Helper,
Western Michigan.

THE SPIRIT OF WORSHIP.

By Erna W. Lyyan.

Inthe Sunday School Times, some months
ago, thore was & most suggestive comment by
tho Editor, to the effect that few people spend
a tithe of theirtime in preparving thoiv thoughts
for public worship on Sunday, which they ex-
pend in adjusting their outside 1aiment.
Though the freehuness of attire which on Sunday
morning is universal throunghout Christendom
most fittingly symbolizes the purity of heary and
mind with which we should enter the house of
God, how often the symbol cffuces all remem-
brance of the thing symbolized] How much
more seldom would the sormons be pronounced
dull, the prayers long, and singing poor, if &
part of the time between breakfast and church
on Sunday morning werespent in earncst pray-
er, that the sermon may be received as & mes-
sage from God, that the prayer and singing
may be participated in as a porsooat act of hom-
sge tothe Loid of the Subbuth! The right
spirit is in theso selections from u “Prayer for
Sunday Morning,” written many ycars sgo by
Mrs. Hannah Muore:

*“ O Lord, I desire to begin tho day and the
week with thee. Leta solcrmon sense of thy
presence be upon my mind; and while I offer
my supplications in the name of my only Me-
diantor, the Lord Jesus Christ, comlort my
heart by the assurance that thou art nigh unto
all them that call upon thee, even all such as
cuil upon theo faithfully.

“1 thank theo, O Lord, for the opportunities
which I am invited to enjoy this vay of hear-
ing those blessed trutbs, the knowledgo of
which is essential to tho salvation of my sonl.
Ob, give me graco diligently to altend to thy
wor d, enuble me to understand it, ud make me
anxious to improve by it, thut the sermons
which I hear may not rise up aguinst mo at the
reat day.

* Bless, O gracious Lord, the minister of thy

goepol, especiully my own, who show unto us
the way of salvation. Do thou teuch them,
that they may be uble to teach ws. O Lord,
may thy word this duy awaken my conscience,
that | may seo more ovil in the nature of sin,
more dunger for tho guilt of it, and be more
earnest to secure an inierest in Christ, the only
Saviour.

« ] beseech thee, O God, to keep me this day
from all wordly 'houghts and words; and muy
thy Spirit suggest such things to my mind as
Pre-
gerve me, whilst in thy house, from a stupid
und a wandering frame; strengihen my memory
in what 1 bear, and make this day 4 time



