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This we firmly believe is the most emphatic of all the
arguments for miasions, and the all-sufficient compensation
for the self-sacrifices which a true missionary life always
and necessarily implies ond involves. It is, however, a
truth that belongs to'the highest altitude both of divine

teaching and human experience, that thera is but one way#*" Thut, trumpet peal

for man to command the supornsturs)], and that way lies
through the cluset. Real prayer ind divino inbreathing
and therefore haa a diviue outreaching ; it is of the essence
ofﬂ the miraculous, and works essentially miractluus re-
sults. 8

The power of prayer is the perpetual sign of God's
working in the human soul and among men. It is the
atanding wiracle of the ages. Upon no one thing does
the word of God a0 frequently and so heavily lay the
tress of both injunction aud invitatiun ; to no one ageney
or inatrumentality are effects so marvelous both assured
and attributed.  Nothing marks the decline from primi-
tive pisty, and the virtual apostasy of the modern church,
more that the secondary place assigned to prayer both in
the individual life an? in public -worship, and she for-
maliem that substitutes liturgical, or, still worse, meoch-
anically tanie, stale, lifeless saying of prayers, for prayers
found first of all in the suppliant'a heart. .

We have affirmed that prayer can be interpreted only
by conceding a superhumau element.  Much of the benefit
sud bleasing that comes ta praying suuls may doeubtless
be traced to natural and secondary causes, but in number-
less other cases we are compelled cither to deny the fact
of the anawer or else to admit a supernatural factor. If
we deny divine inte:
perience in the actual history of every praying soul which,
without that interposition, would be as inexplicable as
the deliverance of the three holy children from the
furnace, or of Daniel from tho den of lions,

Those who are familiar with the biography of Jonsthan
Edwards must have been struck with the fact that. he
lived on the verge of the uneeen world, and was in
peouliar contact and .communication with it. From ten
years of age, his prayers wore simply astonishing, alike
for the faith they exhibited and the effects which they
wrought or secured.  The intellect of Edwards reminds
us of 8 cherub, and his heart, of a seraph. And, there-
fore, wo can distrust neither his self-knowledge nor his
candor. His communion with God was neither & dream
of an exoited fancy nor an invention of an impostor.
Yet it was so rapt and rapturous, thut the extraordinary
viewa which he obtained of the glory, love and grace of
the Bun of (dod so overcome him t?a for an hour he
would be flooded with tears, weeping albud. Buch prayer
brought power not less wonderful than that of Peter at
Pentecost. His sermon at Enfield on ‘‘8inners in the
hands of an angry God,"” terrible as it was, and delivered
without a gesture, was clothed with such unction that it
produced effects almost unparalleled.” Persuns in the
audience leaped to their feet and clasped the pillars of
the meeting-house, a8 if they liwm)fy folt their feot
sliding into ruin.

God chose that one man, in the midst of an apostasy
from God that well-nigh wrecked religious society in
England and America, to turn, by his prayers, the entire
tide of church-life from channels of worldliness and
wickedness into a new course of evangelistic and mission-
ary activity. In 1747, Jonsthan Edwards pealed out his
trumpet call, summoning the whole Chrietian Church to
proyer. In his remarkable tract in which he pleads for
s ‘‘visible union of God's people in an extraordinury
prayer,” he refers to the d;dv of fasting and prayer ob-
served the year previous at Northampton, and which was
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followed that same night b% the utter dispersion of the
French Armads, under the d’ Anville ; and Edward
adds, “‘{')is is the nearcat piiraligl with God’s wonderful
work of old in times of Moses, Joshua and Hezokioh; of
any that have been in 2\7650 latgor agessof tho world.”

0 uniforsal pniyer, one hundred
and forty-two years agolm
history, and especinlly in modekp missions. Edwards folt
that only direct divino intorpysition would moeet the
emergoncy, and his wholo trpet shows that he expected
such divine working in answer to bolieving prayer. The
results that followed reveal snew tho fact of which we
need to be practically convinced beyond a doubt, that, if
the Church of God will but pray as'she ought, every other
needed blessing and onlargement will come to her mis-
sionary work,

To emphasize this truth is the sole purpose of this
article, snd to impart that needed emphasia we must go
back to Edwards’ day and get a sufficiently high point of
rospect to command the whole horizon.  Ouly an intel-
gent aurvey of the state of the world and the church a
hundred and fifty years ago, would reveal the desperate
darkness that drove disciples to the mountain tops for
communion with Qod, aud keep them on their knees till
the light broke forth as the morning.

At the npening of tho eighteenth century spiritual
desclation was so widespread, that a prospect more hope-
losaly dreary has not alarmed true disciples sinco the dark
ages. Hume, Gibbon, Bolingbroke, the giants of in-
fidelity, were acknowledged leaders in English society.
In France, Voltaire, Rousseau and Madame de Pompadour
ruled at the royal court, and at the tribune of the people.
In Germany, Frederick the Great, the friend and com-
panion of Voltaire, flaunted his deistic opinions and dealt
out to his antagonists kicks with his thick boota. ** Flip-
Eincy and frivolity in the churoh, deism in theology,

civiousness in thé novel and the drama,” these were
the conditious that prevailed in England, which Issac
Taylor declared was **in a condition of virtual heathen-
ism," while Samuel Blair affirined thatin America “‘religion
lay 8-dying.”

And what was the pulpit of those days doing to offset
this awful condition of apostasy? Nothing' Natural
theology without a single (fistinctivo doctrine of Christi-
anity ; cold, formal morality or barren orthodoxy con-
stituted the staple teaching both in the established church
and the dissonting ochapel.  The best sormons, so-called,
were only cthical essays, a thousand of which held not
onough goapol truth to guide one soul to the 8aviour of
sinners. There aee@e; to be a tacit agresment to Jet the

» turning point in modern

devil alone ; insteaff of Satan being chained so that he
could work no damlge, it was the church that was in
bonds so that sho coltd work no deliverance. The grand
and weighty truths for whose sake Hooper and Latimer
dared the stake, and Baxter and Bunyan went to jail,
scomed like the rolics of a romote past, curiosities of
archmology and palentology. A flood of irreligion, im-
morality, infidelity, flooded the very domain of Christen-
dom. Collins and%Tindall stigmstized Christianity as n
systom of priesteraft. Wodlston declared the miracles of
tﬂe Bible to be allegeries and myths, and Whiston de-
nounced them as imposition and frauds. By Clark and
Priestly, Arianism and Sooinianism were openly taught,
and to heresy was thua given the currency of fashionable
sanotion, lackstono, the logal commentator, went tho
rounds from church to church till he had heard evel

clergyman of note in London ; and his melancholy test:-
mony was that not one discourse had he heard among
them all which had in it more Christianity than the writ-



