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13. [ bring but one instance mores At the
eommand of your soul, your hand is lifted up.
But who is able to account for this? For the
eonnexion between the acts of the mind and the
outward actions? Nay, who can account for
muscular motion at all, in any instance of it
whatever? When one of the most ingenicudphy-
sicians in England had finished his lectures upon
that head, he added, % Now, gentlemen, I have
told you all the discoveries of our enlishtened
age. And now, if you understand one jot of the
muatter, you understand more than 1 do.”

The short of the matter is this. Those who
will not believe any thing but what they can com-
prehend, must not believe that there is a sun in
the firmament, that there is light shining around
them, that there is air, though it encompasses
them on every side, that there is any earth,
iuough they stand uponit, They must not be-
lieve that they have a soul, no, nor that they have
a body. s

14.yBut, secondly, as strange as it may seem,
tn requiring you to believe, < That there are
Three that be®record in heaven, the Father, the
‘Word, and the Holy Ghost: and these Three are
One ;* you are not required to believe any mys-
tery. Nay, that great and good man, Dr. Peter
Brownie, some time Bishop of Cork, has proved
at large, that the Bible does not require you to
believe any mystery at all. The Bible barcly
requires you to believe such facts, not the man-
ner of them. Now the mystery does not lic in
the fact, but altogether in the manner.

For instance: ¢ God said, Let there be lizht,
and there was light.”> 1 believe it: I believe
the plain fact : there is no mystery at allin this.
The mystery lies in the manner of it. But of
this I believe nothing at all ; nor does God require
it of me.,

Again: ¢ The Word was made flesh.”” I be-
lieve this fact also. There is no mystery in it;
but as to the manner, how he was made flesh,
wherein the mystery lies, I know nothing about
it—I believe nothing about it. It is no more
the object of my fai&), than it is of iy under-

standing. .

15. ,150 pply this to the case before us. ¢ There
are Three that bear record in heaven—and these
Theee are One.”” I believe this fact also, (if I
may use the expression,) that God is Three and
One. But the manner how, I do not comprehend :
and I do not believe it. Now in this, in the men-
ner, lies the mystery : and so it may ; I have no
concern with it. It is no object of my faith; 1
believe just as much as God has revealed, and no
more. But this, the manner, he has not revealed :
therciore, I believe nothing about it. But would
it not be absurd in me to deny the fact, because
I do not understand the manner? That'is, to re-
ject what God has revealed, because I do not com-
prehend what he has not revcaled.

16. This is a point much to be observed. There
are many things ¢ which eye hath net secn, nor
ear heard, neither hath it entered into the heart of
man to conceive.” Part of these God hath ¢ re-
vealed to us by his Spirit :” reveuled, that is, un-
veiled, uncovered : that part he requires us to he-
lieve. Partof them he has not revealed ; that
we nced not, and, indeed, cannot believe: it is
far above, out of onr sizht.

Now, where is the wisdom of rejecting what is
revealed, because we do not uaderstand what is
not revealed 2 Of denying the fact, which God
has unveiled, because we cannot sce the manner,
which is veiled still 2

17. Especially when we consider that. what
God has been pleased to 1eveal upon this head, is
far from being a point of indifference—is a truth
of the last importance. It enters into the very
heart of Christianity : it lies at the root of all vital
religion.

Unless these Three are One, how can ¢ 21l men
honour the Son even as they Lionour the Father 7
& | know not what to do,”” says Socinus in a let-
tor to his friend, ¢ with “my untowar. followers.
They will not worship Jesus Christ, 1 te!l them,
it is written, ¢ Let all the angels of God worship
him.> They answer, However that ba, if he iy
not God, we dare not worship him. For ¢ijt is
written, Thou shalt worship the Lord thy God,
and him only shalt thoq serve.””

But the thing which [ here particularly mean,
is this: the knowledge of the Three-One God is
interwoven with all true Christian faith, with all
vita} religion.

I do not say that every real Christian can de-
clare with the Marquis de Itenty, < I bear ahout
with me continually an experimental verity, and
a plenitude of the presence of the ever-Dblessed
Trinity.” 1 apprehend this is not the experience
of babes,but rather of futhers in Christ,

But I know not how any one can be a Christion
believer, till he # hath (as St. John speaks,) tae
witness in himself;”’ till < the Spisit of God wit-
nesses with his spirit, that he is a child of God :*?
that is, in effect, till God the Holy Ghost witnes-
ses that God the Futher has accepted him, through
the merits of God the Son; and baviny this wit-
ness, he honours the Son and the blessed Spiit,
“even ¢s he honours the Father.”

18. Not that every Christian believer adverls
to this ; perhaps, at first, not onz in twenty ; but
if you ask any of them a few questions, you will
easily find itis implied in what he believes.

Therefore, I do not see how it is possible for
any to have vital relizion, who denies that these
Three are One:  And 2ll my hope for them is,
not that they will be saved, duriny their unbelicf,
(unless on the footing of honest heathens, upon
the plea of iavincible ignorance,) hut that God,
hefore they wo hence, will ¢ biing ¢them to the
knowledze of the truth,”

SCRIPTURE ILLUSTRATIONS.

THE HARDENING OF PHARAOH’S HEART.
Exod. iv. 21; ix. 186.

Tur hardening of Pharaoh’s heart has been a
fruitful source of malignant cavil with the adver-
saries of the Bible : some of whom have not hesi-
tated to affirm that this single chapter is suflicient
to destroy the authenticity of the catire Scriptures
—while others, more decently and speciously,
assert that a just God could not punish the Eryp-
tian monarch for a hardness of heart of which he
himself was evidently the cause. This is the ob-
Jection in all its force. Let us now see how lit-
tle foundation there is for it.

“ When we meet with an assertion apparently
contrary to all the truth and equity in the world,
it is but common justice to any writer, human or
divine, to suppose that we mistzke his meaning,
and that the expression employed to convey it is
capable of an interpretation “different from that
which may at first present itsel.  We cannot, for
a moment, imagine that God sccretly influences a
man’s will, or suggests any wicked, stubborn re-
solution to his mind, and then punishes him for it.
We are, therefore, to consider, by what other
ma2ans, not incompatible with his nature and at-
tritutes, he may be szid, in a certain sense, and
without impropriety, to harden a man’s heart.
There are many ways by which we may conceive
this effeet to be wrought, without ruzning into
the absurdity and impiety ahove mentioned.” The
heart may be hardened by those Vory respites,
miracles, and mercies intendad to soften it; for if
they do nol soften it they will harden it. God is
sometimes said to do that which he permits to he
donz by others, in the way of judgirnt and pun-
ishment: as when his people rejected his own
right2ous laws, he is said to have ¢ given them?
the idolatious ones of their heathen n-i vhbeurs,
¢ statut.s that were not good.>~The heart may be
liardencd by his withdrawing that erace it hog
long resisted ; men may be given up fo a repro-
bate mind ; as they would not sce whan they pos-
sessed the faculty of sight, the use of that faculty
may be taken from them, 2r.1 they mav be zban-
doned to tlindness.  But all this is julticial, and
fupposes previons voluntary wickedness, which jt
is designed to punish.”?

Further: no person who candidly peruses the
history of the transactions with Pharash, can de-
ny that what the Almighty did to Pharaoh and
the Egyptians had a tendency to soften rather
than to harden his heart ; especielly as it was not
until after he had seen the miracles, and after the
plagues had ceased, that he hardencd himz-if,
and would not suffer the Istaclites to depart. ‘Fhe
threatened plagues were suspended cn a condition
with which he refused to comply, and then only
were they inflicted. It is, moreover, well known
that Hebrew verbs in the Hiphil conjuzation, sir-
nify to permil or to suffer to be done, as well s
to ceuse te be done : hence, nothing more is meant
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than to leave a man to the bent and tendency of
his own disposition.  Thus Pharzoh was left, and
hie is said to have made his own heart stubboin
against God. He sinned yet more, and hardened
nis heart.  The proper rendering, therejore, of
Exbdd. iv. 21, is—1 will permit his heart to be so
#ardened that he will not lct the people go.  So, in -
Exod. ix. 12, it ought to be translated, Yet the
Lowp suffered the heart of Pharaok to be so harden-
ed that he hearkened not to them.  And a more li-
teral rencering of Exod. ix. 15,16, would remove '
the discrepancy which secws at presont to exist
in our coninon version, w hich runs thus : For now
Lwill stretci oul my hund and smite thee with pes- .
tilence ; and thou shall be cut off from the carth.
dad in very deed for this cause “have I raised {hee
up, for to skew in thee my power ; and that my
nuite may be declared throughout oll the earth,
In the original Hebrew the verbs are in the past
tense, and not in the future, as our authorised .
version impropeily expresses” them—by which
means an apparent contraciction is produced : for
neither Pharaoh nor his people were smiflen with
Jpestilence, ror wes he by any kind of mortality cut
eff from the earth, The firstborn, it is true, were
slain by a destroying angel, and Pharaoh himself
was drowned in tie Ked Sea; but there is no re-
ference whatever to these julzments in the two
verses in question. Ifthe words be translated as
they ought, in the subjunctive mood, or in the
past instead of the future, this seeming contradic-
tion to facts, as well as all ambiguity, will be
avoided : For if now I map STRETCHED ovur
(sHaLacuTtl, had sent forth) my hand, and had
smitten thee and thy people with the pestilence,
thou SHOULDEST HAVE TEEN cul off from the earth.
But truly on this very account have I caused thee
to sussist, that I might cause thee to see my pow-
er: and thal my NAME might be declared through-
out all the earih, or, in all this land.

Thus God gave this impjous king to know that
it was in consequence of his especial providence,
that both he and his people had not been already
destroyed by means of the past plagues ; but that
God had preserved him for this very purpose, that
he might have a further opportnnity of shewing
Pharaoh His power in the remaining plagues, an
of manifesting that He, Jehovah, was the only
true God, for the full conviction of the Hebrews
and Egyptians.

Lastly, our aathorised translation of Exod. vij.
13, (and he [that is, God) hardened Pharaoh’s
heart,) is incorzect. It ought to have been, axp
THE MEART 0F PHARAON WAS HARDENED, as the
original is rendered by =2ll the ancient versions,
without exception, and by the most judicious mo=
dern translations.  The same phrase is correctly
translated in our authorisad version, in Exod. vii.
22, viil. 19, and ix. 7.—Hartwell Horne.

“ Write fifty.”>—Luke xvi. 6.

As the steward did not mean {o defrand his
inaster, and is only accused of heing extravagang
and profuse, it is probable that this abatement in
the annual rent was much in considerationt of the
crops having failed.  Viewed in this light, it be-
comes an act of kindness and aeneresity, well de-
serving the commendation which it received, ver.
3. Itisremarkable, also, that in the case of tha
persen indebted for wheat, (owed wheat) the
abatement (ver. 7) is only one-fifth ; but he whe
was to have farnished oil is paying
only one-half. This is a further presumptive
proof that they were tonants, and that the wheat
and tie oif were Cue for one year’s rent—because
the stewart, after his accusation and diszrace, was
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not likely to be guilty of a farther and more glar-
ing act of injustice, and theiefore the measure of
abatement, we may suppose, was regulaled by
the degree of failure in thése respective producte
of land. Now, it is known that wheat js g hardy
plant, and inay be depended cn with more secu-
rity, as yielding an average crop oftener tham
wost others; but the olive-iree, and indced all
cther fruit-trees, are, with respect to their pro-~
duce, much more precalious eid uncertain.  Thig
may sflord a just eround for the difference of
abatement in the two deblors, or tenants— Hewlet?,
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He whe changes fiom opinion to cpinion, and
frem one sect or party to anather, is never {o be
denended on there is much reason to believe that
stch a person is either mentally weak, or has ng-
ver becn rationally and divinely convinced of the

truth.— M 4 iz



