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“ And one of the company said unto him,
Master, apeak to my brother, that he divide
tho mberitance with me. And he said unto
himi: Man, who wmade me a judgoe, or »
dividor over you? And he said unto them,
taka hoed, and boware of covetovsness: for
& man's Ifo consisteth not in the abund.
ance of the things which he possesseth.”
Luke xii. 18-15.

ho Son of (fod was misunderstood and
misinterproted in His day. With ting fact
wo sre familiar; but we ave not at all fawi.
liar with the considexauon that it was
vory natural that Ie should be =o
mistaken.

Ha wont ahout Galilee and Judea pro-
olsiming the downfall of every injustice,
he exposure and confutation of every iie.
He 4denounced the lawyers who refused
education to the peopl, in ordor that they
might retain the key of itnowledge in their
own hauds. e reiterated woe ! woe! woel
to tha Seribes and Pharvisees, who renewed
the past, while systematically persecuting
evexy noew prophet and every biave man
who rose up to vindicate the spivit of the

ast syaingd the institntions of the past.
})Ie spoke parables which bore hard on the
man of wealth: that, for instance, of the
rich man who was clothed in purple and
fina linen, who fared sumptously every duy,
who died, and in hell lifted up his oyes,
being in torments—that of the wealthy pro-
prietor who had prospered in the world;

who all the while was in the sight of God a
fool ; who in front of judgment and elernity
was found unready.

Ho stripped the so-celled religious party
of thut day of their respectability, convict-
ed them, to their own astonishment, of
hypoerisy, and called them ¢ whited sepul-
chires.” He snid God was against them:
that Jerusalem's day was come, and that
she must fall.

And now consider candidly:—suppose
that all this had taken place in this coun-
try; that an unknown stranger, with no
ordinution, with no visible authority, basing
his authority upon his truth, and his agree-
ment with the mind of God the Father, had
sppeared in this England, uttoring half the
sovero things He spoke against the selfish-
ness of wealth, against ecclesiastical authori-
ties, against the clergy, against the popular
religions party-—suppose that such an one
should say that our whole social life is
corrupt and falso; suppose that, instead of
¢ thou blind Pharisee,” the word had been
¢ thou blind Churchman!™

Bhould we have fallon at the feet of such
a2 one and srid, Lo! this is n message
from Almi?vhty Cod, and He who brings it
is n Son of God; perhaps what He says
Himsel{, His only Son—God—of God ? Or
should wo not have rather said, This 15
dangerous teaching, and revolutionary in
its tondencies, and He who teaches it is an
incendiary—armed, democratieal, danger-
ous fanatic ?

That was oxactly what they did say of
your Redeomor in His day; nor does it
arem at all wonderful that they did.

The sober, respoctablo inhabitants of
Jerusalem, very comfortable themselves,
and utterly unable to conceive why things
should not go on as they had been going on
for a hundred years—not smarting from
the misery and the moral degradation of
the lazars with whom He associatod, and
under whose burdens his loving spint
gronned—thought it excessively dangerous
to risk the subversion of their quiet enjoy-
wment by auch outeries. They said, prudent
men! “If he is permitted to go on this
way, the Romans will come and take away
our place and nation.” 'The priests and
Pharisees, against whom He had specially
spoken, were fiercer atill. They felt there
was no time to be lost. But still mors, His
(ﬁ\(n friends and followers muisunderstood

im.

They heard him speak of a Kingdom of
Justice and righteousness in which every
man should receive the due reward of his
decds, They heard Him say that tlus
Kingdom was not far off, but actually
among them, hindered only by thew sins
and dullness from immediato appearance.
Mon's souls were stured and agitated.
They wete ripe for anytlung, and any spark
would have produced cxplosion. They
thought the next call would be to take the
maiter mto their own hands.

Accordingly, on one occasion, St. Johu
and St. James asked perraission to call
down fire from heaven upon avillage of the
Samaritans which would not recaive their
message. On another oceasion, on a single
figurative mention of a sword, they began to
gird themselves for the struggle: * Lord,”
said one, “behold here are two swords.”
Again, as soon as he entered Jerusalem
for the last time, the populnce heralded
His way with shouts, thinking that the
Iong-delayed hour of retribution was como
at last. Thoy saw the Counqueror before
them who was to vindicate their wronga.
In imagination they alieady folt their foot
apon the necks of their enemies.

And becauso their hopes were disappoint-
ed, and e was not ths domagogue they
wanted, therefore they turned against I,
Not tho Pharisces ouly, but the people
whom He had come to save-—the onteast,
and the publican, and the slave, and the
maid-gexrvant ; they whose cause He hind so
often pleaded, and whose emancipation He
had prepared. It wasthe people who cried,
¢ crucify Him, crucify IIim!" This will
hecomo intelligiblo to us,if we can get at the
spivit of this passage.

Among those who heard him lay down

tho laws of the Kingdom of God—justice,
fairmese, charity—thero was one who
hiad been defrauded, as it seems, by his
brother of his just shave of the patrimouy.
Ho thougiit that the Une who stuod beforo
him was exactly what ho wanled: a xe.
dresser of wrong—a champion of the op-
prossed—a divider and arbiter between
factions—a roferco of lawsuits—one who
would spend His kfo m the unerring doci-
sion of all misunderstandings, To his
*astonishiment, the Son of Man rofused to
interfore in his quarrel, or take part in it at
ali, #Man, who made me n judge or a
dividar herween you 2"

Wo ask attention {o two things.

I. The Saviowr's refus-l to interfere.

XI. Tho source to which he traced the
appeal for interference,

1. Tho Savour's refusal to interfore.

(1) Ho implied that it was not His part
to interfere.

“ Who mado mo s judge o a divdor 2
It is & common saying that religion has
nothing to du with politics, and parhenlatly
there 18 o strong fechng current againt all
interfoetenco with politics by the munistera
of reiigion. This nation rests ou a basis
which 1s partly wrung, patly right.

To say that religion has nothing to do
with politics is to assart that whieh is sim
ply false. Tt were a8 wiso to say that the
atmosphers has nothmyg {0 do with the

principles  { architectwme. Dwvoctly, no-
thung—indirectly, much. Seme linds of
stone aroe 8o friable, that thouga
they will last for ecentwics in a

dry olimate, they will eiumble away in a
fow years in & damp oue. There arc some
temporalities in which a form of building 1s
indispensable wluch in another would be
unbearable. The shape of doors, windows,
apartments, all depend upon the aw that is
to be admitted or oxcluded.

Nay, it is for the very sake of procminge
habitable atmosphere within certain lumts
that architeetmo exists at all. The atmos-
pherie laws nie distinet from the laws of
architecture; but there is not an architee-
tural question into which atmospheric
considerations do not enter as conditions of
the question.

That wineh the air is to architectare, ve-
ligion is to politics. Tt ° the vital air of
every question. Ditectly, it determunes
nothing—indireetly, 1t contains overy pro-
blem that can arise. 'The kingdem's of this
world must become the kingdoms of our
Lord and of Ilis Christ. How, if His
Spirit is not to minble wth political and
social truths.”

Nevertheless, in the popular idea that re-
ligicn ns such must not be mixed with poli-
tics, there is a profound truth. Hoere, for
insianee, the Saviour will not meddle with
the question. He stands aloof, sublime
and dignified. It was no part of His to
take from the oppressor and give to the op-
pressed, much less to encourage the op-
pressed to take from the oppressor himself.
It was His part to forbid oppression.

It was a judge's part Lo docide what op-
pression was. It was not His oftice to de-
termine the beundaries of civil right, nor to
lay down the rules of the descent of proper-
ty. Of course there was a spintual and
mornl prineiple involved in tlus question.
But Iz would not suffer His sublime mis.
sion to degenerate into the mere task of
deciding casuistry.,

He asserted principles of love, nnselfish-
ness, order, which would decide all ques-
tionsg; but the questions themselves Ho
would not decide. He would lay down the
great political principle, “Render unto Cw+
sar the things that be Ciwesar's, and unto
God the things which are God's;” but He
would not deteriaine whether this particu-
lar tax was due to Ciesar or not.

S0, too, He would say, justice, like merey
end truth, is one of the weightier matters
of tho law ; but he would not decide wheth-
or in this defimte case this or that brother
lind justice on his side. It was for them-
selves to determine that, and in that deter-
mination lay their responsibility.

And {hus religion deals with men, not
cases; with hearts, not casuistry.

Christianity determines general princi-
plos, out of which, no doubt, the Lest gov-
ernment would surely spring ¢ but what
the best government 1s it does not deter-
mine—whether mounarch or a republic, an
aristociacy or a democracy.

It lays down a great social law : ¢ Mas-
ters, give unto your scrvants that which is
just an equal’  But it 18 not its part to de-
clare how muclh i3 just and equal. It has
no fixed seale of wages accordimg to which
magters must give. Lhat it leaves to cach
master and cach age of society.

It binds up men 1 a holy bLrotherhood.
But what are the best mstitutions and sur-
est means for arriving at this biotherhood
it has not said. Im parvticular, it has not
pronounced whether competition ou co-
zneration will secure it.

And hence it comes to pass that Cluisti-
aty 18 the etunal 1eligon, wluch can
nevet become obsolete. If it ret atself to
detertnine tho temporary and the local, the
Justice of thus tay, or the oxact wrongs of
int conventional maxiin, it would suon be-
come obsolete ; 1t would be the relimon of
one century, not of all.  As it is, it com
mits isself to nothiug except cternal pron-
ciples.

It is not sent into this world to establhish
monarchy, or secure the franclise—to es-
tablish socialism, or to fi>wn it into anni-
Iilation—but to establish o charity, aud a
moderation, and a sense of duty, and a love
of right which will modify human hfe ac-
cording te any circumstances that can pos.
sibly arise.

{2.) Tn this refusal, agam, it was im-
plied that s kingdum was one founded
on spiritual disposition, not one of outward
law and jurisprudence.

That this lawsuit should have heen de-
cided by the brothers themselves, n love,
with mutual farrness, would liave been
much—that it should be deternuned by
authoritative arbitration, was, apintually
speaking, nothing. The right disposition
ot their hearts, and the nght divisien of
then property thence vesulting, was Christ s
Kwmgdom. The apportiomment of their
property by auother's division had notlung
to do with this Kingdom. Suppose that
both were wrong; one oppresstve, the
other covetous. Then, that the oppressor
should becume gencrous, and the covetous
Jiberal, were n great gain. But to take
fiom one selfish Lrotlier in otder to givo to
another selfish brother, what smirvitual gain
would thero have heen in this Suppose,
agam, that the retamer of the inheritaneco
was 1 the wrong, and that petitioner had
jastice on his side—that lio was a humble,
moek man, and his Pemion only onec of
right. Woell, to take the property from the
unjust and givo it to Christ's servant, might
be, ana was the duty of a judge , but it was
not Christ’s part, nor any gain to the cause
of Clhrists o dovs uot voward Hik dor-

.neither—who cares?

vants with inheritancos, with lands, houses,
gold, The Xingdom of Ged is not ment
and drink, but rightsousness, and peaco,
and joy in tho Holy Ghost. Chyist tri-
umphs by wrongs * reckly borne, éven more
than by wrongs legally nghtpd. What we
oall pontion] justice is not ITis Kingdow,

To apply this to the question of the day.
Tho great problem which lex bofore Iu-
ropo for golution i3, will be, this: Whother
the prosont possessors of the soil have an
exclusive right to do what they will with
their own, or whether a lavger clalm may
bo put by the workman for a share of the
profits 27 Whether Capital has hithoerto
gmven 40 labor its just part, or not ? Tabor
13 at prasent making an appeal, ke that
of this petitioner, to the Chureh, to the
Bible, to God, “Master, speak unto my
brothet, that he divide the mheritence with
me.”

Now in the mere setting of that quevtion
to 1est, Clnistinnity is not wterested. That
landlord's shonld become more hibirad, wnd
employors more anercful: that tenauts
should be more hLonorable, and worhmen
more unselfish ; that wonld mdeed be a
gloviovs thing —a trmmph of (‘h!\sr'q canse;
and any aerangement of the inheritence
thence resnltimg would bo a real comng of
th. Kingdom ot God. Dut whetlier the sale
of the country and its eapital shall rem.am
the property of the 1eh, or becomo more
available for the poor, the rich and the poor
remainig as selfish before—-whether the
solfish 1eh shall be able to keep, or the
selfish poor to take, 1= & matter, rolugtonsly
spoaking, of profound ndifference, whieh
of tho brothers shall have the inheritance,
the monopolist or the covetous ?  Either—
Fifty years hence
what will it matter ®  But a hundred thous-
and years hence 1t will matter whethor
they settle the question by mutual gonero-
sity and forberance.

3. T remark a third thing, ITe1cfused to
bo the friend of one, because Ho was the
friend of both. He never was the cham.
pian of a class, becavse Heo was the
champion of humanity. We may take for
granted that the petitioner was an injured
nman—one, at all events, who thought him
gelf imured; and Christ had often taught
the spuwit wineh would have made hi-
brother 1ght him, bui L. .etused to take
his part against his brother, just because he
was his brother—Christ 8 servant, and one
of God's fanmly, as well as he, and this was
His spirit always. The DPhavisces thought
to commit Him to a sido when they asked
Him whether it were lawful to give tribute
to Caesar or not. But He would take no
sido as the Clinist; neither the part of the
Government against the tax-payers, nor
the pmit of the tax-payers against the
Government, now it is a commoa thing to
hear of the rights of man—a glorious and a
true saying, but, as commonly used, the
oxpresston only meauns the rights of a see-
tion or clnss of men, and it is very worthy
of rewwmlk, that in these soeial quarrels
both sides appeal to Christ and to the Bible
as the champions of their rights, precisely
in the same way in which this man
appealed to Ium. One class appeals to
the Bible, as if 1t were the arlater which
decrees that the poor shall be humble and
the subject submissive ; and the other class
appeals to the samne book trinmphantly, as
if 1t were exclusively on their side, its pe-
culiur blessedness consisting 1n tlis that 1t
commands the rich to divide the inheri-
tunee, and the ruler to impose nothing that
is unjust.

In either of these ceses Christianity is
dograded, and the Bible misused. "They
are not, as have been made, oh, shame!
for centuries, the servile defenders of rank
and wealth, nor are the pliant advoeates of
discontent and rebellion. The Bible takes
neithor the part of the poor ngainst the rich
exclusively. nor that of the rich against the
poor; and this because it proclaims a real,
;100[;, true, and not arevolutionary brother-
r00d.

The brotherhood of which we hear so
much is often only a one-sided brothorhood.
It demands that tho rich shall treat the
poor as brothers. It has a right to do so.
It is a brave and a just demand; but 1t
forgets that the obligation is mutnal; that
in spite of his many faults, the rich man is
the poor man’s brother. and that the poor
man is bound to recognize him. and feel for
him as a brother.

It requires that every candil allowance
sliall be made for the vices of the pourer
classes, in vutue of the circumstances
which, so to speak, seem to mahe such
vicos inevitable, for thew hailetory, their
drunkenness, tlizit uncleanness, their in-
subordination. Let it enforce that demand;
it may «ud wust do it in the name of
Christ. o was mereifully and mournfully
gentle to those who through teriiblo tenip-
tation and social injustice had sunk, and
sl.mk into misery at least as much as into
sin,

But then, let it not be forgotten that
some sympathy must be also due on the
same score of cirsumstances to the nch
man. Wealth has its tornptations, so
hag power. The vices of the rich aro his
forgetfuluess of 1esponsibility, his indolence,
his extravagance, his 1znorance of wreteheod-
ness. These inust bo looked upon, not cex-
tammly with weak excuses, but with a
brother's eye by the poor man, if he will
assert a brotherhood. It is not just to at-
tributeall to circumstances in the one ease.
and nothing in the other. 1t is not brother-
hood to say that the labonrer doos wrong
because he 1s tempted, and the mnn of
wealth beeaunze he 1s intrinsieally bad.

II. Tho ronrce to which he traced this
appeal for division.

Now it is almost certain that tho reflec-
tion which arose to the lips of Christ is not
the one which would have presented itself
to us nnder sumilar cireumstances. Weo
should probally have sneered at the state
of the Inw in which & lnw-suit could obtain
no prompt decision, aud myury get no vo-
dress; or we should have remarked upon
the cvils the system of primogeniture, and
asked whether it were just that one brother
should have all, and the others none; or wo
mght, perhaps, have denounced thoe injus-
tice of permitting privileged classesat all.

Ho did notlung of this kind. He did not
sneer at the law, nor inveigh against the
system, nor denounce the privileged classes.
o went deeper s to tho very rust of the

matter. */I'akp Lieed and beware of- cove-

tousnoss,” Yt was covetousness which
caused the unjust brother to withhold;
it was covotousnoss wh.ch made the do-
fraudod brother indignantly complein to
stiangor. 1t iz covelousness which is at
the bottam of »N law-enits, all social
grievancos, all politienl factions, So St.
James traces jtho genealogy. ¢ I'rom
whonco come war's and fightimgs among
you? Come they not honce, oven fiom
your lusts which reign iz your flesh?
Covetousness—the covetousness of all; of
the oppressed &s well ag of the oppression ;
for the cry “hvide " hasits rool m eove-
tousness Just as traly as “I will not.”
Thore aro no innuocent clasees; no devily
who oppress, and angels who ave oppressed.

he guilt of afalse secinl etate most be
equally divided.

Wa will consider somewhat more deeply
this covotonaness. In the oiiginal the word
is & very expressive one. It means the
desire of having more—not of having more
Lecanse thers is not enough, but simply a
eraving after more  More when aman has

not enongh, more when he bas. More,
more, ever more. Give, give. Divide,
divide.

This erevingis notuniversal, Individuals
and whole nations are without it. There
are some nations, the cendition of whose
further civilization is, that the desire of
accumulation be increased. They are tno
indolent or to unambitious to be covetous.
Enorgy is awakened when wants are im-
mediate, pressing, presont : but ceases with
tho gratitication.

There are other nations m which the
ciaving is excessive, even to disease. Pre-
~minent among these is Ynrgland. 'This
derire of accuiuulating is the source of all
our greatness, and all our baseness. It is
at oneo our glory and our shame. It is the
cause of our commerce, of our navy, of our
mulitary trinmphs, of our enormouns wealth,
and our marvellous inventions. And it is
the causo of our factions and animasities,
of our squalid pauperism, and the worso
than heathen degradation of the masses of
our population.

That which makes this the more marvel-
lous is, that of all the nations on the earth,
none are so incapable of enjoyment as we.
God has not given to us that delicate deve-
lopment which 1Ie has given to other
races. Our sense of harmony 1s dull and
rare, our perception of beauty 1s not
keen,

An English holiday is rude and boister-
ous ; if protracted. it ends in enmui and
solf-dissatisfaction. We can not enjoy.
Work, the law of human natire, is the very
need of an English nature. '"That cold
shade of Puritamsm whieh passed over us,
sullenly celipsing all graco and enjoyment,
was but the shadow of onr own melancholy
nnenjoying, national character. And yet
we go on accumulating as if we eould enjoy
more by having more. 'To quit the class
in which they are and rise into that above,
is the yearly, dmily, hourly offort of millions
in thisland. Awnd this were well if this
word “above” implied a reality : if it meant
higher intellectually, morally, or even
thsicully. But the truth 1s, it is only
ligher fictituonsly. The middlo classes
already have every real enjoyment which
the wealthiest can have. The ounly thing
they have not 13 the ostentation of the
means of enjoyment. More would enable
thiem to multiply equipages, honses, books.
It could not enable them to enjoy them
more.

Thus, then, we have reached the root of
the matter. Our national eraving is, i the
proper meaning uf the term, covetousness.
Not the desire of enjoymg more, but of
having mere. And 1f there bo a country,
a socicty, a people to whom this warmmng
is specially applicable, that country is Eng-
land, that society our own, that people are
we.  “I'ake heed and beware of covetous-
ness.””  The true remedy for this covelous-
ness, Io then proceeds to give. A man’s
life consistoth not in the abundance of tho
things winch lie possesseth.”

No obserte the distinetion between His
views and the world's view of humanity.
o the question, What is a man worth ?
the world tephes by enumerating what he
has. In reply to the .sawne question, the
Son of man replies by estunating what he
is. Not what e hLas, Lut what Lo 1s, that
through tine, and through etermty, 1s Ins
1eal and Froper ife. Ie declired the pre-
sence of the soul . He announcad the dignity
of the spmitual mau; e revealed the be-
ing that we are. Not that whieh 1s sup-
ported by ment and drink, but thut whose
vey Jife 1s in tinth, ntegiuy, houor, punty
“Shkin for skin,” was the satanic verson
of this mattor; “All that a man hath wil
he give for his life.’ *“What shall 1t pro-
fit a man,” was the Saviour's nnnounce-.
ment, “9f he shall gam the whole world
and lose his own soul 2" Tot the oppi esserd
and the dofranded this was the true con-
solation and compensation—tlie true con-
solation.  'Tlus man had sustamed so mnch
loss. Well, how 13 o consvled ? DLy the
thonghit of 1ctaliation—by the promise of
revenge—by the aswmance that he shalt
have what he ought by right to have?
Nay, but thus—as 1t were. Thou hast lost
so much, but thyself remains. “A man's
life consisteth not in the abundance of the

things which he posseth.’ ¥y, qyte] sasz

Most assmiedly clristianity proclaims
Iaws which will eventually give to each
man hisrights. I do not deny this. But
I say that the hope of these nights 15 not
tho message, nor the promise, moi the con-
solation of Clivistianity. Rather they con-
sist in the assertion of true Iife, instead of
all other hopes. of the substitution of
Llessedness wluch is inward charncter, tor
Liappiness which is outward satistaction of
desire ; for the biokeu hearted, the veaco
which the world cannot give, for the poor,
the life which destitution cannot take away;
for tho persecated, the thought that they
nre the cluldien of ther Father wluch are
in Heaven. ggue) oag2 8ot~

A very strikmg instanco of this 18 found
in the coneolation offered by St, Panl to
sinves. How did Nis rveconcile them to
their lot? By promising that Christinnily
wonld produce the abolition of the slave -
trade? No; though this was to bo offected
by Christiamty * but by asruring them that
ﬁlol![;]'l slaves, they might be inly frro—
Christ's freodom.  “Art thou ealled, being
aslave? Care'nof for it.”

——o ]
This, too, was tho vo  ecompengat
. R PP sation
offerod by Christianity for injuries,

The other brother had the inheitance:
and to win the inheritanco he had luid llln)x;
Ins soul the guilt of imustice. His advan.
tago was tho property. the prica he paid
for that advantago was a hard heavt. Tl
injured brother had no inhertanee, by,
mstead he Lad, or might have had, mn,.
cence, and the conscions joy of knowiga
hat he was not the injurer. Iurein la§
the lLalance.

Now there 1 groat inconsistenay between
the complaints and claims that are com.
monly made on these subjects. Thoro are
out cries against thoe ingolenco of power and
the  hard-hearted selfichnear of  breaty;,
Only too often these cries have u founda-
tion of justice. Be it 1ememboved thas
these are precisely the cost at which the
advantages, such as they ave, are purchas.
ed. The prico which the man in authority
hag pad, for power is the temptation to b
msolent. 1o has yielded to the terptation
and bought his advantage dear. The price
winch the 1ich man pays for his wealth ig
the temptation to be selfish. “They have
paid in spirituals for what they have gained
m temporals. Now, if you are erying forg
share mn that wealth, and a participation in
that powei. you must be content to run the
risk of becoming as hard and selfish and
ovorbearing as tho man whom you de-
nounce. Blame their sins if you will, or
despise thewr advantages; but do not think
that you can covet their advantages, and
keep clear of their temptations. God is on
the side of the poor, and the persecuted,
and the mourners—a light darkness, and a
life in death : biit the poverty, and the per-
secution, and the darkness are the condi.
tion on which they feel God's presence.
They must not evpect to have t}xe enjoy-
ment of wealth and the spivitual blessings
annexed to poverty at the same time. If
you will be rich, yon must be content to
pay the price of falling into temptation,
and a snare, and foolish and hurtful lusts,
which drown men 1 perd.1on; and if that
price be too high to pay, then you must be
content with the quict valleys of oxistence,
where alone it is well with us: kept out of
the inheritance, but having instead, God
for your portion—your ali-suflicient and
overlasting portion-—peace, and quietness,
and rest with Christ.

Salary of Ministers,

It may be safely said that no profession
ov even ocenpation 1 this conntry, requir.
ing a hke amount of imtelligeace and ac-
quirad knowledge, or exacting an oqual ex-
penditure of time and effort, 13 s0 11l pad
as that of the minister ofthe gospel. \Jilile
he is debarred by duty, by publie opinion
and his own conscionce from every gainful
pursuit outside his profession, and is as ab-
solutely prevented from ongaging in cfforts
for the increase of his imncome as1f a statute
wmade it & criminal offence, ho is rostricted.
in the great majority of instances, to a sal-
ary which wouid bo scornfully rejected by
mon of like abihities in almost nny ordinary
business ealling.  And the people who are
bonefitted by his ministrations, to whom
he devotes all his time, and talents, and
sympathy, take advantago of tha fact that
ho hns no choico of ocoupations ns meon in
every oddier ealling have, but must remain
Fermanently in tho one profession to which

10 has consecrated his life.

If men were magnanimous this could not
be so. If they were merely generous, it
would bo different.  If true magnanimity
or genorous feeling prevailed, men would
be everywhere prompt to sco not only what
is due to the dignity of t'io ministerial eal-
ling and the eminent intelloctual and.moral
force which it requires for its prosocution,
but they would recognizo its claims upon
thein by reasons of the peculiarself-nbnega-
tion which it demands, aud the isolation
all other pursuits which it absolutely neces-
sitates. And in response to this noble dedi-
cation, solf-surrenderer, and exclusion from
all those opportunities which are open to
other men, if Christian congregations wers
magnanumous., or generous, or ovon just,
the hire of thew farthful mmistor would no
longer be suffered to romain on the moan
and msufticient seale which now rules 1n so
many parts of our land.

‘There is arather consiloration.  Deople
wrong flhieinselres when they stint the sal-
ary of their minister 15 a ‘scant pittance
senrce suflicient for Lis mere subsistence.
Of all professions in tho world, that of the
munister of the gospel most requires fre-
quent and prolonged intervals of calm with-
drawal for contemplation, reflection, and
study of tho hearts and tempers of himself
aud other yen. If he is insufliciently paid,
this is impossiblo ; and his people nre the
real losevs. By jnst as much as their min-
islor is absorbed in the consideration of the
gnawiRgs of his necessities, thev are exelad-
ed frota the bexefits of his searchings into
the deep things of God and his investiga-
tions of the natnre and wants of man. It
eantiot he expected that a minister will be
profundly learned in ali the minntie of the
disenses which affect the soul of man, or
rendv with flie enres which he mav find by
astudy ot the works of the Great Physician
if the Imlk of histime is divertad from theso
studies by the cavkng and arinding ecares
of Jus own mstant and over-recrrring neces-
sities.  We are not only mean and ungen-
erous to our mmister, bat are “penny wise
aud pound foolish™ toward our familics and
oursolves 1f we forget the Divine maxim
“The labourer is worthy of his hire.”
The nobler and more beneficient the Iabor,
the readier should mon be to rate and com-
pensntort at g true worth. And cortainly
thero 12 none nobler or more bensficient
than that which 1s exelusivoly dovoted for
life to the servico of God and the salvation
of souls.~-N. Y. Clhrstran Intelligencer.

_Aungustine boing asked what was the
fistatap to hoaven, answered, “Humility.,
“And nlicli 18 the second step?” “Humi:
bty.” “And wlueh is thoe third step?” And
again the answor was “Humility.”

Guide not the hand of God, nor order the
finger of the Almighty unto thy will an

plensure, but sit quiot’in ftho " sbft showers
of His provideute. YR



