CHINESE TALENT

v Refre§h_ment from the eterna] shiboleths
and politica] pabulum served up in the
news from varioug party camps in China
is found when bigaturns to the wells of
real thought which exist in the persons of
some cu]tsural leaders in China. Whenever
one cons_‘lders the occasional observations
of men like Lin Yu-tang, a literary lizht of
ﬁhe new age with 4 »
lt%eas, it is to place
at China hag
¥ philosophic nucleus for l'egenel{g?il(])}lllc.md :

thé\/{é‘&"'oﬁc}i}’ Yu-tang in an address before
S Chinese Students’ Federation
recently, did not attempt to flatter his ay
dlepqe as 1s the way with the hocus- .
political iciang SNEORIE
al: magicians, byt spoke in such
fot“_tIhmght‘ fashion ag this:
‘I think oyuyr Chinese civilizati V
resembles Very much 3 frivolittjgnmt; dastt
letters who has not yet attained t sl
depth of thought, Our period m'o mll)y
f}ﬁlarfi.terized as a period of decade;:‘("]e o?‘
e are Lving (bt OF bells-eifros
: beriad of mora], olitical
and intel] . W= Wiy
“lectual chaos, Wa have, politicall
long-haireq students who are’ ho in. tV
establis;h Soviets in China, and car? afthg
Same time watch the curious spectacl}e of
a few Manchy ministers who sti]] wear
queues by way of showing loyalty to an ex-
émperor who has himself cut off his queue,
a{ld, as if to add a comic touch to the whole
Picture, we have stil] some old scholars on
the ‘other side of fif ty who swear they are
anarchists and yet seem to be the busiest
figures in a government whose principles
are acknowledged to be those of a social
democracy.  In the sphere of letters, we
have the writers of Foochow Road novels
whose principal business seems to be, to
detail their often ludicrous attempts in the
art of courtshinp and whose only Muse and
inspiration is the courtesan, and at the
Same time we have a crop of young poets
who sing invariably of suicide, fire and
brimstone, Marxism and the proletariat.
The young Chinese finds himself always
faced with dilemmas. He admires the
western culture, and yet he is advised not

to think too much of this “material civiliza-
tion” ; he sees with his own eyes the rotten-
ness of the older generation, both in their
public and private lives, and vet he is told
that oriental morals are the highest in the
world ; he is perhaps a sincere believer in
western medicine, and yet he hears stories
of miraculous cures effected by famous
Chinese physicians like Lu Shung-an, in
cases where the western doctors are des-
cribed as being absolutely helpless; he be-
lieves probably in the emancipation of wo-
men, and he is told in the next minute that
the best kind of girl to marry is the type
“new in ideas but old in morals.” It is
only natural, then, that he either perishes
in the struggles with such problems, which
means he ceases to think at all, or he be-
comes a deepdyed, patriotic advocate of
oriental boxing, oriental dentistry, and
oriental morals.

But, as I have said, real thinking and
belles-lettres are two different things. As
it is with persons, so is it also with nations.
Chinese thought has long been paralyz-
ed ever since it became unified in the be-
ginning of Han Dynasty, and nothing in
the two thousand years of history shows
anything like the freshness and originality
of the thinkers of the pre-Tsin davs. But.
while thought has been lving in abeyance,
the art of Chinese belles-lettres has
flourished, and is to-day the most pro-
minent feature in Chinese social and po-
litical life. I can hardly agree when peo-
ple tell me that the Chinese civilization is
a “spiritual” and “moral” civilization,
while the westerners know only of a
“material” and “mechanical” civilization.
because I see western contributions -to
(Chinese life include the sciences, art,
letters, music and ideals of life, while the
two great Chinese contributions to the
world, chop-suey and mah-jongg, are neither
particularly spiritual, nor eminently
moral. I believe we better eaters and
drinkers and gamblers, and have develop-
ed in such things a “flair” for things of
the flesh comparable to the scientist

“flair” for the discovery of new truths.
But how shall this new culture - be
brought about? The answer is 'Clearly
through criticism, and herein lles-the
function of criticism at the pres.ent’ tlme.
The past has always relied on its saints
and sages, to solve its mental problems
and dictate its rules of moral conduct.
That is of course no longer possible. To-
day our leaders in thought are our
oreatest ecritics, men like Renan and
Taine, Nietzsche and Schooen}muer_',
Ibsen and Shaw, Tolstoi and Dostoievski.
With this difference, however, tha't evven‘
these critics are not able to lord it mex.
us like the sages of old, and solve all ow
problems for us, and that the centre of
oravity has shifted from theﬁe men of{
intellectual eminence to the mto.llectuz'{
proletariat. The bprocess l:)y \Vhl'Ch v\‘e
adopt or discard the opinions of th‘e}s’e
thinkers is a critical one and it is by m_ltl—
cism alone that we Shall._ as a natlon:
bring the forces of our thinking toﬂtbem
uvon the changes in our morals, customs

and institutions.” 3 A oo anidis L
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