
General Education.

M hen I consider the heavens the work of
thy fingers, tie motn and the %tais, which
thcu hast ordaint d. What is man that tbou
art mindful of him ?

But to-day in the light of evolution-
ary science, the thought takes a differ-
ent accent :

When I considered the heavens, the wo>k
f thy fingers, the mocn and the stars, which

,hou hast ordained ; What is man that thou
at mindful of him ? . . Thou madest
him so have domini n c-ver the •.voks of thy
hand; thou hast put ail things under bis
feet i

Whichever road we travel-the old
path of ontological speculation, or the
new path of scientific investigation -
we come out upon the same intellec-
tual hilltop, namely, the thought that
man, as a physical being, is the con-
summate product of material creation
while, as a spiritual being, he is the
appointed master of niaterial creation
and the beginner of a new world of
spiritual growth and spiritual creation.

The essential, distinguishing fact
about him is his more direct relation-
ship through his personal feelings and
desires to the Divine, that is, to the
et rnal spiritual reality of the universe,
than txists in the world of natter
around hitr, which can only passively
reflect the Divine.

I shall assume that we agree to
start out from this standpoint in con-
sidering the question before us to-
day. For, in order to think to any
real purpose about the place of art
education in general education, we
should first obtain a clear idea of the
relation of education itself to human
development, and then the place
which the arts of the race-literature,
music, painting, sculpture, and archi-
tecture-hold in the development and
training of spiritual man.

The first proposition that I have to
offer you is one upon whose accep-
tance or rejection the general charac-
ter of the whole scheme of public

education must logically depend. It
is as foliows :

PROPOSIl ION I-That the human soul is
a se f-acting spiuitual enti'y, which is more
completely a revela ion of the eivine spiuit
bthd ail which is, tian is shown in ihe
maiet ial world ; and that this soul or spiritu 1.
enti·y, when properly dtveloped, domina es
m-n's physical powers, mpking them ub-
se rvient to itseif.

We hear much in these days about
the human soul as having no demon-
strable existence per se, but being,
miierely the suin of the material forces>
of the universe, and as possessing only
such powers as are induced in it by
the play of these material forces upon
the bodily organism. This stand-
point is practically assumed by that
portion of modern empirical psycho-
logy which has been aptly described as
'' psychology without a sou]." Ribot
in his work on German psychology of
to-day accepts this phrase ('' psycho-
logy without a soul ") as fairly describ-
ing, in its negative aspect, that new
psychology which confines itself to
studying forms and conditions of
mental action without any regard to
the question of what the soul is or
even whether there be a soul, and
which treats osychic forces as merely
differentiations from the material
forces studied in pI-ysics, chemistry,
and animal physiology.

Of course it cannot be claimed that
the mind or the soul is independent
of the physical organism. We can-
not conceive of- the human mind -as
being able to annul the laws of exter-
nal matter. Whai I wish to claim is
simply that the mind, being an entity
in itself, has a certain power of control
over that very material mechanisrn (ihe-
brain) whose conformation and func-
tions condition it ; and that it has
also a certain original power of com-
bining with and taking advantage of
the forces of the material world so -as
to modify their actions and transforn
their applications.
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