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The Catholic.

From the Catholic Herald.

T0 THE REV. V. H.ODENHEIMER, A, M.
KELTOR OF STo PETLR 8 CHURCH, PHILADRLIULA.
NO. XL

Rev. Sir :—Many Catholic doctrines
and practices, now rejected by most Pro-
testant  Episcopalians, were retaned 1n
the first Prayer Book of Edward VI.—
Aurnicular contesston was recommended,
and the power of giving absolution, in the
proper sense of tho word, was cleasly ac-
knowledged ; prayers for the doad were
ewjoined ; o1l was used at confirmation ;
the sich were annointed according to the
precept of St James; altarsavere retained;
awd many other Cathuiic practices,—
wluch, since the prayer buok has become
‘nipe with experience,'are charactorized as
superstitivns—were eujoined by the Eng-
lish Reformers during their first fervor,
Mauy phrases were also retauned which
would scem to convey Catholic doctrines,
which the Reformers rejected : but these
were evidently retained for no other pur-
pose than to satisfy the multitude, and
ceventually to destroy the belief of them
amongst those who would use that book.

The “Prayer Book” 1n this state, if
we behieve the Uxford Tract wrters, and
most others of the high church party, re-
presented fully the views of Cranmer. It
is, thercfore, in their eyes, the standard
of Anglican orthodoxy, and every change
swice made, has been a retrogradation
from the perfect work then accomplisha
ed (1) The Reformers of that age how-
ever, did vot think so. Bucer declaimed
against it as containing “high treason
agamst God.”(2) Calvin thundered from
Geneva against it ; he denounced it as ‘a
mass of Popery ? «He had his agentsin
the (English) court, the country, the uni-
versities by whom he drives on his de-
signs in all parts at once.”—¢He xesol-
ved to make his way through (the Calvin-
istic party) to the mark ho aimed at,
which was to have the church depend up-
oa his direction, and not to be less csti-
mable here than in other places.”’(3)—
The history of the changes effected by
the Calvinistic party, show how far Cal-
vin succeeded in his views, and proves
that the “Prayer Book” bears the mark
of many hands, from the ancient fathers
down to the ultra reformers of the 1Gth
century, not even cxcepting the Arian
Ochious, and John A. Lasco, whose inti-
macy with the refugees in Mary’s reign,
caused them to be regarded with distrust
even by the Lutherans of Germany.(4)

Bucer and Peter Martyr, both rank
Ceulvinists, were invited over to England
Ly Cranmer ;5 and somuch deference was
peid them, that, as they did not under-
stand the English tengue, Latin versions
of the “Prayer Book™ were prcpared ex-
pressly for them,(5) thet thoy might sug-
gest whatever improvements they thought
necessary. Bucer was exhorted by Cal-
vit to resist openly the remains of Catho-

icy prescrved iu that bonk.’6)  Martyr,
whose conscience allowed him to aceept
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a canonry in England, but would never
pormit him to wear a surplico,(7) being
“refreshed® by tho assurance which he
received from Cheko that *9if thoy them-
sclves (the revisers of the Liturgy) would
not change what ought to be changed,
the King (Edward V1.) would do 1t lum-
selfy(8)—pressed forward lus Colvilstic
viows. Hooper could not, mdeed, co-op+
orate in tho begmiug in the great work :
he would not comcide in the temporising
policy of the other Reformers 3 but, even
wrha bishopric in viow, “denounced m
tho fiercest lnnguage the habuts, the coun-
cil and the ordinal.’(9) Cranmer, how-
ever, having endoavoured in vain to saus-
fy lum by argument, resorted to lus fa-
vorite specific, and by imprisoning lumn
tho I'lect, cnabiod him to reconcilo lus
conscience to be consecrated 1n the usual
vestruents, which, morcover, he promised
to wear on very soloma occusions. In
the mean time, the primate himself
was “brought to sounder views by John
A. Lasco”[10] the Arian, in which, un-
doubtedly, he must have been considora-
bly aided by tho assurance he reccived
from the King, that unless he procceded
to expunge or alter the obnoxious passa-
ges, the task should be assigned to more
willing hands, or underiaken by him-
self.[11]

Preparations for a change being thus
made, Hooper began hisuttacks on altars.
A hint was sufficient ¢‘to put the though:s
of the alteration into the heads of sore
great men about the court, who theroty
promised themselves no small lopes of
profit, by the disfurnishing the altarsof
the hangings, palls, plate, and other rich
utensils, which every parish, more or less,
had provided for them.”[12] Shortly
after, an order of council was issued,
commanding altars to be taken down.—
The order was “signed by seven laymon
but only one bishop (Ely,) besides the
Archbishop.[13] The order was fol-
lowed by the usual auxiliary appliances.
“Day, bishop of Chichester, was deposcd
for not pulling down the altars in his dioe
cese.”{14] The bishop of Winchestor,
and Heath of Worcester, were treated in
a similar maener, and then imprisoned :
the acquiescence, or co-operation, of the
other prelates was sccured by these meas-
ures.,

The alterations suggested by Calvin
and his agents in England were now in-
troduced into the “Prayer Book”—if not
fully—as far, it may bo confidently said,
as tho framers of the book decmed it safe
10 adopt them.

The Oxford Tract writers, speaking o
sthe severe shock” men’s minds received
“thiough the profanations then carried
on, tell us that, ¢“in taking away tho tares,
they uprooted tho wheat ulso, and in en-
deavoring with a rude hand to oradicate
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Romich nusbeliof, they went hard toin.
troduve unvehief.”*[15] They tank they
con find sume traces of tho cssenial fea-
teres of & christan liturgy 1n what yet re-
mains, but they admit that ¢ tho whole
doctrino of the Eucharst was then altor-
cd.”[10]

Tho shock, howoever, which men's
minds roceived, must not Le dated from
this siep.  Tho reformation itself, asit is
called, was the truo epoch of unseitling
men’s minds.  When the witness of truth
which Ged has established was despised,
when men were found hardy enough to
say that the church, which Christb.d re-
deemed with his blood, to which he had
taught all truth, and promised that his spia
vit should abide with it for ever, had, for
ages, sanctioned superstition, what barrier
could thoso men place to the wanderiugs
of human fancy ?—or what cleim could
they put forward to respect for thoir own
acts, which did not condemn themselvos
with infinitely more force in their own
rovolt against .he faithof all Christen-
dom ¢ Their own acts gave an impulso
which they could not check ; tho weak
mind of man,—which had been strength-
ened by Christian faith, resting on an
immoveable basis,—-once placed as the
ground work of tho now system, imparted
its own weakness and instability to the
superincumbent  structure ;—hence reli-
gion, which had hitherto beamed with its
own light, was made to reflect the fancies
and the follies of evory passing moment ;
and the d.finite form it assumed was no-
cessarily but tho cffect of the impulse
which circumstances impressed on the
minds of mon, some of whom may have
imagined they were following the dictates
of heaven,

That the movement by which Cranmer
was guided, or which he led, was onward,
—-that the English church was hurrying
on to pure Calvanism or worse, may be
collected from the Oxford writers them-
selves, *Religion,” they tell us, “was
for the time, mado ‘a gainful occupation’
and God’s holy namc was blasphemed;
bad men (were) supplanting one another
ond bishops scarcely lifting up ono warn-
ing voico against the sacrilege, but sub-
mitting to enforco it 3 (so that the days
of Queen Mary came as a rulief whorein
thoso of ouy reformation suffered not sin-
pcd.”)(17)  Courayer, a man ovidently
in the secrets of the Anglican party, who,
though be was ashamed to enrol himself
among its members, undertook to defend
it in some points, tells us, that it is but
too apparent that the chief aim of these
dwines and prelates” (Cranmer and Bar..
low) ¢*was to extinguish episcopacy. 18)

After stating the general character of
the alterations of tho Prayer Book as re-
sulting from or given in explanations by
tho most orthodoxof your own church,
we shall now turn to the book itself, and
see what can be learned from tho natyre
of the charges introduced into it, From
this examination, information of import-
ance may bo acquired, not only rogarding
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the book and its [ramers, Lut also regard-
ing tho ar.imus of thoso modern ¢ church-
men,” who appear to bowad so bitterly
tho chaages intreduced *through the agen-
cy of foreign reformers. “(19)

I hare already stated my opinion on

this suject; in the beginning those men
aitered as much as they feit able to alter
with sofety.  To - ake their views be ro-
ceived moro easily, they retained words
which seemed to sauctivn the Catholicdoe

trine, or rotained the doctring itself when
they feared too much opposition ; but the

way was marked out by wiuch its tota

removal might be casily eflected. The
anxiety of modesn high churchmen ap-
pears to. arise entirely (rom the necessity,
that is now felt, to paysome respect to
christisn antiquity ; this leads them to do-
sire the usu of a phraseology that would
scem to npproach the ancients, while they
admit very little more of real doctrine than
is expressed by the modern forms, they
and the natural meaning of the phrases
they use.  Another object kept in view in
the modifications of the Prayer Book, was
to.amalgamate [I use an Oxford phrasc}
the most clashing tenets, and reconcile
dilerences by designedly vsing ambigu-
ous words, which each of the combatants
could interpret as he pleased.

To give an instance of ¢his, I will con-
fine myself in this letter to the confession
andbsolution, the history of which in the
Protestant Episcopal church, I will trace
down to your American edition.

During Henry’s reign, a belief in the
usefulness acd necessity of auricular con-
fossion was enforced by the sevorost mea-
sures. Xt furmed the sixth of the famous
articles of religion. Cranmer, of course,
agreed, or.at least, acted as if he agreed,
with tho King on this as well as every
other point. “The King's Book” and
#The Bishop’s Book" taught this dis-
tinctly.

When the new communion service wes
framed in Edward’s reign, an alteration
took place; butthe time has not yet come
for proclaiming openly the Calvinistic
doctrine. The very word ¢ auricular
confession” was retained ; tho priest ex-
horted those who desired it, to coms to
him to make their confession; but those
who thought it necessary to do so were
commanded not to trouble such as,deom-
ing it unnecesssry, abstained from the
same. [20] This was already a great
step ; the widening process had now be-
gun.  Asthe communion service was the
only thing then changed, and as the royal
boy of ten required ¢‘all loving subjects to
stay and quict themselves, +. .«. sCORtoDS
to follow authority according to the bound-
ca duty of subjects and not epterprising to-
run before,” [21]—we must believe that
this confession was to be pracused accord-
ing to former usage.

Inthe first took of Edward VL., things
remained nearly in tho same state, if we
except the chango that necessarily follow-
cd theabolishing of the ancjent ritual. In
the oxhoztation to communion, thoss whs
required comfort or counsel were exhor

{19] Oxford Tracts, loc. cit.
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