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THE REFUGE.

Within the car a lutle gul

With hair of gold, and tress and curl
Like living sunshine—all alive,

Kept fliting up and down the aisle ;
Now hete, now there, irom seat to seat
Danced merrily the little feet ,

The sunny face now pressed the pane,
Now called the sunshine back again.

all loved her, as {com place to place
She fluttered with a bitd-like grace ;
And now with this one, now with that,
Stopped to exchange a smile or chat.
So the long journey we beguiled ;

Her blue eyes could so friendly be,
Nobody knew whose treasure she.

But suddenly from sunlit plain

Into a tunnel rushed the traio,

Ah! then we knew whose arms should hold
The little one with locks of gold.

*“Papa ! papal" she trembling cried,

And, gropiog, sought her father's side ;

As out into the day we dashed

Her head lay on her father's breast |

*Tis so with us ; whenlife is fair,
We, too, forget our Father's care,
And wander wheresoe'er we will ;
But oh, He'’s watching, watching still:
Aund when the shadows round us fall,
He hears and heeds His children’s call.
We run to Him with fear oppressed—
He folds us to His gracious breast.
—The Congregationalist

LITERARY BEAUTY OF THE
BIBLE.

Those who drawan to the Bible by its
literary characteristics are prone to dwell
most on its grandeur and sublimity, or its
simplicity and grace, and to pay scant at-
teotion to the beauty and depth of its pathos.
Yet in its pathos consists much of the purely
literary charm of Holy Writ, and especizlly
of its poetrg, narratives and traditions. In
the Old Testament itis a marked litera.?
characteristic, the pathos lying in the insis-
tence of the Israelites on carrying out their
own purposes, and their absolute and un-
questioning submissiveness when those pur-
poses are overruled by God  Their attitude
is that of a child pleading and arguing with
its father for permission to follow its own
course, at times offering to modify its will
to gain its way io part, and always certain
that an impartial beariog will be granted it,
but accepting the final decision without sul-
lenness, and as irresistible and irrevocable.

Recall, for example, the almost dogged
pertinacity with which Abrabam pleaded for
the safety of Sodom, coming back again and
again, each time with a smaller number of
righteous as its price. Or the submissive-
ness of David when his pleadings for the life
of Bathsheba’s son had been overruled by
God. So long as there was a hope in his
mind that the divine purpose might be ac
complished by his own change of heart, and
that this effected, the child might be spared,
ke never ceased to wrestle with Cod. But
when the divine will had declared itself, he
** came into the house of God and worship-
ped.” A still better example of the pathos
of this mixture of tenacity and submissiveness
is found in the story of the Shunamite woman,
perhaps the most beautiful, from a purely
literary standpoint, in the Old Testament.
The reserve which she maintained with res-
pect to her child's death, and her reply to
the questionings of her husband and of the
prophet’s servaant, * [t is well,” is, as an
evidence of the unguenchableness of human
love and tenacity of human faith in divine
power, one of the most pathetic in all litera-
ture. She never once let go the belief that
the prophet who had revealed to her God's
purpose to give her a son, could also carry
out the divine purpose to restore him to
her.
full of the pathos of insistence on their own
way and of resignation to the will of God, of
an overweening confidence in divine grace
and of absolute submissiveness when the
divine decision is clearly understood. They
argue and exposiulate with God, yet they
say, with Eli . " It is the Lotd, let bim do
what seemeth to him good.”.

The bistary of the Hebrew peopls is.

THE CANADA PRESBYTERIAN.

But while the hiterary beauty of the Bible,
whether considered with respect to its sub.
limity or its pathos, is unquestionable, and
is fully appreciated only by alew, thinking
men will question, with a recent writer io
the Spectator, whether its study from that
standpoint is likely to greatly stimulate re-
course to it for spiritual strength and gui-
dance. Very many men frankly admit and
greatly admire its unequatled literary excel-
lences, who do not accept its teachings as
binding on the conscience. The value they
artach to it begins and ends with its literary
charm. The passages which have the high-
est spiritual interest for men, and which
most directly teach the way of life, evoke
no enthusiasm, because inthe main they are
lacking in purely literary characteristics, in
fact, are not literature in any true sense at
all. There is nogreat literary grace in those
which treat of the Bread of Life, nor even
in the Sermon on the Mount, yet their theo-
logical significance and thelr spiritual value
far exceed many of those quoted as examples
of literary excellence. The psalm called
De Profundis, the ode to Saul and Jonathan:
and the lament of the exiles in Babylon do,
as the writer quoted points out, contain
much of divine revelation, in that they show
the wants, the love, and the penitence of
man, while they are of great literary grace
and beauty. But they do not unveil the
divine will and purposes of God toward
men, nor afford men such direct and specific
guidance, as the more didactic and dogmatic
portions of the Bible. The pure revelation
contained in the passage in Hebrews, * For
ye are not come unto the mount that might
be touched,” etc., is not comparable in liter-
ary effect with the psalm of Creation or the
courtship of Isaac and Rebekah, yetit is a
divine revealing of infinitely greater value in
the salvation of mackind. The part of the
Bible which directly teaches, and which
lays down hard and fast rules of conduct,
best fulfils its real functions, and that part is
not literature in the highest sense. Thereis
daoger, then, that in seeking after literary
eflect the deepest teachings of revelation
may be be lost sight of, and that our nature
may be satisfied only on the human side, in
its craving for grace of style, and in its
sympathy with the cries and yearnings and
griefs of poets and prophets and people.—
New York Observer.

DR. MUNRO GIB>ON ON THE
FUTURE LIFE.

Dr. Munro Gibson, preaching in St.
Jobo's-wood Presbyterian Church, said we
must not think that the life to come would
be something so strange and forcign as to
be out of all relation with present experience.
Though there would be a chaoge there would
be no breach of real continuity, for the life
which was to come was but a further ua-
folding of the ‘life that now is,’ and this was
taught all through the New Testament.
The chapge at death would be mainly a
change of environment and conditions, but
so far as the spirit of a man was concerned,
as he left #4is life so should he begin the
sicxt. That did not mean that a Christian
would carry sin with him into the next world.
If a man was identified with sin so thatit
was part of himself and not ofhis environ-
ment, it must go with bim, but if he was a
true Christian he was separated in his will
from sin ; it was not a part of Limself, and
he would not take it with him; he would
leave it all behind. That did not mean that
he would be perfect ip his attainments, but
it meant that a Christian would start equal
in the life .. come. Take, asan example,
the thief on the Cross. They could not
suppose that he would start the life to come
on the same level as the Apostle Pau!, but
it did rot mean that he would be a thiefin
Faradise. He would start o the next lLife
very low down, but he would have a fair
start; he would not aeed a purgatory to
take the thieving out of him. There would
be great differences between Chrnistians in
the next world, no doubt, but it would not

be a differcnce between morality and im-
morality ; it would be such a difference as
that between childbood and manhood, be-
tween fecbleness and sirength, between bigh
and humble service. There were those who
thought that a second opportunity would be
given to the wicked in the next world. He
saw nothicg whatever to justify any minister
of Christ in holding out such a hope. As for
those who bad never had an opportunity of
accepting or rejecting Christ, whether in
heathen or lands called Christian, oot hav-
ing had Him fairly presented to them, God
would certainly deal with them not ouly in
justice, but in mercy ; but for those who de-
hiberately and to the end rejected Christ in
this life there was no other experience than
the fearfol looking for of judgmeat. There
was no promise of the life tocome for the
upgodly. Itwas only godliness that had it.
Therefore, having refused to the end. that
life—the godly life, there was no promise
for them 3 they passed into the outer dark-
ness, where was weeping and gnashing of
teeth.

PURITANISY AND MODERN
PAGANISM.

Mr. C. F. Aked, speaking 1o Pembroke
Chapel, Liverpool, said a revival of Puritan-
ism seemed assured,and amid much dark-
ness this was a gleam of light. They had
been brought face to face with a revival of
Paganism ; the reaction bad begun, and
Puritamism would gain n strength and in
influence throughout the country. The new
Pagamsnt had sought to make religion
odious, and Non-conformity especially it
bad bitterly assailed, It put on airs of
anistocratic superionty, and affected to think
common morality a vulgar thing. But from
time to time they were reminded of the
hideous vileness to which the Pagan pursmt
of pleasure led. Tragedies of sin and shame
mazked the track of a culture which had no
place for God. Wreck and run attested the
ghastly hollowness of the Pagan creed. The
eternal order, unbroken, unerring for Rome
10 the first centary or London 1o the bine-
teenth—for Fiorence in the day of the
Medic, or Liverpool in the preseat, demand-
ed for the sowing to the flesh a reaping of
corruption. Paganism, openly and without
disguise, glorying in its shame, calling itself
sometimes the * New Hedonism,” and
scmetimes sheltering itself behind a pretence
of art; unveiled, sometimes in decadent
fiction, and sometimes speaking by the lips
of poets from whom they expected better
things—bad unquestionably gained a foot-
hold in the land. But withthe revival of
Purnitanism, which he foresaw, men whom
sociely had honoured would not even be
tolerated. Alike 1nart,1n literature, in com-
mon life 8 more decent regard for goodness
would have to be observed, and a more de-
cent reticence coocerming many forms of
evil, while the pulpit would continue to pro-
claim, “Love not pleasure: love God.
This is the everlasting, Yea, wherein all
contradictiouts solved : whereis whoso watks
and works, 1t is well with him.”

TUE TIME IN WhicH THE BIBLE
CAN BE READ.

I found that the reading of the first five
books of the Bible required an average of
one hour thirty-four minutes each ; the
bonks of Samuel, Kings, and Chronicles, an
average of one hour twenty-nine minutes
each ; the Psalms, two hours forty-three
minutes , Mark, one hour ; Luke, one hour
forty-two minules ; John cae hour , Acts,
one hour thirty-seven miates ; while such
books as Second and Third John, Jude,
Philemon, Titus, and some of the prophe-
tical books required only from three to six
minutes each, The amount of time requir-
ed for the entire Old Testament was thirty-
eight bours twenty-seven mioutes ; and for
the New Testament, eleven hours thirty-
four minutes.
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The total amount of time, therefore, was
almost exactly fifty hours.

Some would read more rapidly than this,
others mare slawly, But that this a teasen
able estimate scems to be borne outby
several instances which have come tomy
notice. 1 bave been told that a certain mag
makes it his practice to read the Rible
through during the first week of each year
Another, with whom I have beenlogg
acquainted, is a mechanic, who is obliged
to remain at the shop during the noon hour,
Hetold me that by using such time as be
could save out of this noon hour he bad
read the Bible through five times in fifteen
years. In the* Life of Catherine Booth "t -
is stated that Mrs. Booth read the DBiblk
through from cover to cover eight times
before she was twelve years olde—Professr
F. S. Goodrich,

THE POWER OF INFLUENCE.

Ayoung man recently at a religios
meeting told the story of his conversion, [ '
shows how great aun iofluence we maybs
exerting on others all unknowan to ourselves,
He said :

“ Oz my way to and from my business,{ N
pass a certain home. I am generally onmy
way about their breakfast time. As I passed
one day I saw the head of the house, ama’
only a few years older than myself, sit doxg
to the table. He had a Bible in his batd,
and inthe passing glance I saw hiswife
and little girl, with heads bowed, waiting for
him toread. It was only a glance, but 4
haunted me all day. It had a purifying
fluence. The pext morning 1 found mysed
lookiog into the window as I passed wab
curiosity, mingled with more respect thas|
ever had for religion. Morning after mor
ing it was the same.

““I had never been a church-goer,ba
one Sunday morning I resolved to gow
chutch near by. I wasignorant of theum,
and so dsessed leisurely and sauatered o
The Sunday School was in session. i)
glanced over the classes, and was pleastdn
vee my onkoown f{riend teaching a classdl’
young men about my age. Before the jeu’
was past I had made the good confession”
That was twelve years ago, and my faibs’
stropger to-day than ever, but somehor]
always feel that the pictore I saw throzgt
the open window had more to do witbey
conversion than apything else.'~-Raxs
Horn.

Jobn Watson (‘‘Ian Maclaren "), 3
dressing a class of theological students tut
for bissubject © The Axt of Preaching.”
all arts, he said, preaching was not oolyie
oldest and most 1mportant, but oughtiote’
the most beaatifut and the most perfss.
Every art had some canons, and be wotd
submit them from the standpoint of the p+
pit, hoping that they would also comme:d
themselves to the pew. Preaching mos’
have the following requisites : uaity, vod
ity, ‘beauty, illustration, charity, dJeliven,
and inteosity. A sermon ought to be it
most beautifui thing in the way of speed
that people would hear from one Suodayt
another ; but 1t would never be made bes>
t:iful by mere quotation—which, «f oot ti
climax of what one had to say, was ofteas,
vainglorious and foolish interruption—ta
by mere abundance of iliustration. Afe
expressing a preference for the deliveref
ugwritten sermons, which did not necessar,
ly mean a lack of preparation, the Rev. gett
leman concluded by urging as supremt)
important that the passion ~f Christ she
61l the preacher, the love of Him who &,
and the love of the people for waom Ht
died. .

Lutker claimed the following ten quabi:
cations as those of good mirister of it
gospel :—1. He should bz able to e
piainly andie order. = He shoulld haved
good head. 3. Good power of 'aoguyl
4 A good voice. 5. A good memory.
He should koow when to stop. 7.
should be sure of what he means to saf. o
And be ready to stake body and sou, &
and reputatioa, on its truth. 9. = sho
study diligently. 10 Aud suffer bimsef 4
be vexed and criticised by everyone.
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The mao who_lsn't religious enough®
do right when he isp't watched. isn't
gious when he is watched.



