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Dr. Lantaret who fully endarsed the opinions su thorougbly
liberal which had been expressed, proved that there is na
traie liberty but in the truth.* if the aldenses are somte-
tbing they awe if to the truth which they prafess. It is flot
enaugh tn proclaim liberal doctrines ; the principles of the
Gospel must be made t0 penetrate inta (amilie., and inta the
people. And those who have a great influence are the more
bound to labour for that end. Het dased by exhorting eacn
anc nat ta lessen whaî pertained ta his share af responsibility
in this respect.

Alter ather toasts fram Advocate J. Vola ta the memory
of Chats Albert and ta the î7th ni Febrtua.ry, 1848 ; framn
Inspector Ralando ta the \Valdensian schools ; fram the

~,Syndic af Rora ta the l'rince ai Naples ; and frram M. Ernest
Turin ta the Wadensian pastors ; the prefect arase and said :
It is flot in arder for me, in my present capacity, ta niake a
speech, but I cannet refrain fromi assuring yau that I arn an
attentive witness, and that I shal not failta give utterance in
the proper quarter, ta the feelings which I naw have, and ta
tell what a warm expression of devanion ta the king and the
country I have heard in these valleys."

The prefect's report was su favourable that four days alter
he made it his Majesty, ta give the WValdenses another proof
of bis kindness and satisfaction, namied, of has awn frde will,
Cbcv. Arthur Peyrot, of the Fort, Olicer ot the Order c'f
file Crawn af Italy, and àlessrs. Btoer, syndic ai Torre IPet-
lice, and Meille, pastor in rurin, chevaliers af the samne.

In niy next paper 1 shaîl give an account ant tht closing tes-
tival, which was ai a nature altogether diflerent tram that of
any oi the others. T. F.

Aider':Uilis, Ont.

I>OINrE-A UX- TAEJLES A GAIN.

"By faith joseph gave commandimcnt ca)ncerning his liones."
joseph ived in au age and in a country that had a very

decided tashion as ta what was the proper thing ta do
with the bancs ai its great men. Never in any other caunïry
bas the rage for magnificent monuments cevelaped ta such
beiRhts and breadths as in Egypt an those its days ai power
and wealtb. The pyramids have always been cauntcd amang
the worîd's wonders, and these were Egypt's monuments for
ber dead. But the cammandmeot that tht dying joseph gave
cancerning bis bancs paid no respect at all ta this magnîficent
tashian ai bis day. He did flot tell tbem ta build a pyramid
for their receptian that should be second ooly ta that of Pha-
raab. The cammandment he gave paid respect ta God's
promises and purpases, and robbed any propased pyramîid af
aIl its glary by enlisting even his bouts ino tht ranks ai a
pilgrimn peaple. Who would build an everlasting pyramnid for
bancs that witban a generation or twa were ta be snatched
away and buried in a distant land ? IlBy faitb " joseph did
it. Not only did this commandn.ent ram dlean in apposition
ta tht monumental tashion ai his day, but it actually enrolled
the ooured bones themselves ino the ranks ai believers
arnong the people ai Israel. Whtther Gads people kept truc
ta God's places and purpases for themn or not, Joseph's bancs
shouîd kecp traie. Pilgrim's bootes, waitiog and ready tor
niarching orders, joseph planned it so that he, Il being dead,»
rnigbt stilltIl sptak " for God-might still actively engage in
the real service oi God. Was it flot a beautiful thought ? Sa
beautiful that God's own finger has writteo it aut in letters
of ihi tht inith chapter ai Hebrews.

Now, tht Lord's work is a need. Tht girls' building put
up this summer must be furnished if it is ta be used. Tht
iurnisbing requires close upon $2,5a0, for very little has yet
corne in. Tht Lord's cause may be able ta get credit in tht
stores, but would it nat be sa mucb better that those who
buy for Him sbauld be enabled ta pay cash ? Sa strangly do
1 feel that tbis sbould be the case that I have decided ta
appeal ta Christian Il boots " ta help. Are there any Ilboots"I
that will enlist la this service for the Masttr's cause and
bonour? Are there are any dear disciples who, like Joseph,
are neaing tht river, or at Ieast thinkmng aver tht river,
wbo cao think ai the eartbward side ot it as welI as the glary
sie oaifil? Who cao bear ta think ai the beautiftl eadstone
or taweriog monument that sorrowiog tritods will surely put
up in their memory ? How many ai these can trtad in
Josepb's steps, aod say joytully :'lMy banes to shall
enlist in tht service of Christ, and they shall lie and listen
for the Master's vaice marked by no tawering, glittering
monument ; aod tht gold that would be spent on that 1 shahl
send with my awn baod ta Christ's work at Poînteaux.Trem-
bIcs." And sa the very bories, precious already ta the Mas-
ter's sight, by seli-denial aid continuing service, shaîl be
reckoned amang Ilthose that help Me."

The fashion ai the day now is tht saine as that cf Egypt
in Josep's time-a straioiog aiter monumental magnificence.
We cannnt buihd pyramids, but tacb in bis measure seems ta,
seek ta autdo is neighbbur in puttiog up for a dear depart-
ied ont a costly beadstone or a beautiful monument. 4nd
when this is the tashion it is dîfficult and painful ta begin to,
vary iram it, unless tht dean departed aone shall do as joseph

% ,did, and, dying, Ilgive commandment cancerning bis bancs."
1What a revenuet for Chrîst's work would be gained if even
anc-half af tht Chistians dying an Canada ahane were ta say
ta thase about them : "Pu up no monument forme. Plant a
fr-tree at the bead af my grave, and give wbat you would
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spend on my tombstone ta tht Lord's work."1 A simple and
inexpensive stone ta mark the spot might bt put up when
triends decîdedly wished il, or "la boulder front the. field," as
mentioned in Mr. Cameran's will, but the writer very much
ikes the idea af a flr-tree. There may, perhaps, be practi-

cal difficultis ; but tht fir, with ils upward.pointitig fingers
and ils drooping, spreading branches and evergreen lea!,
seems richly suggestive. Then that ont clause an Isaiah
"Instead ai thet hprn shail cone up the fr.tree," makes it

more appropriate stili.
At the 1889 anoual gathering af tht Waman's Fareign Mis-

sianary Society an expression ai Mary Lyon's was quotedwhicti
lingers in miemory something in this shape: "lIf Christ's
work is ta be carried on effectively, we must be brought ta
give up aur luxuries for His salce. Then we shall soon corne
ta laying many ai aur comforts at His feet. And betore the
gond oews shaîl have been faithfully delivered ta every crta-
ture under heaven, Christians shah be brought, for H issalcejoy-
fully ta deny themselves m2ny ai tht things that we now
count necessaries." Dear ilow-Christiaos, are flot magnificent
monuments Illuxuries"Il? Can we give them up for Hîs sake
who, for aur sakes, suffered tht reality af deatb that we might
neyer knoW mort than its shadow ? Anri then let us look
around and set what other luxuries shaîl go next. To us IIit
is given" ln tht behali ai Christ mat only ta bcicvt an Him,
but alsa "ta deny aurselves for His sake." Prectous honour
given ta us ! Shaîl we tnat prize il ? ANNA Rass.

Jruceild, Ont., Seblemn5er 3o, rSgo.
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THE SUPERNA TURAL.

<Cont(rnfed. J
Tht necessity ai beholding in nature the embodiment ai a

plan ariginating in divine wisdomi bas beeo recagnized by
some wha at tht same time have cantended that this concep-
tion is simply a hypothesis. neces3ary for aur understanding ai
nature, but nat objectivtly real in it. But tht vtry tact that
mve tract this adaptation, flot in evtry detail, but ini same
tlaings rather than athers, shows that it has a ground in tht
nature ai îhings, and is flot purely inward. Besides, a hypo-
tý.esis which corrtsponds ta observe.d tacts and furnishes a
real explanatian ai them, as is the case witb this, justifies its
dlaim ta validitv. It bas been turthtr recogoized that in nature
as a whohe, and in its parts, there is really an adaptation and
a movement tawards definîte ends, but wîth the recognition ai
this it bas been contended that this is simply nature seeking
ta realize its own essential character, uniting cause, means andi
end in tht ane pinciple ; and attaining sthI.realization with-
out goinrz outsidt tseli. According ta titis, nature first exists
as an idea, which graduallV externalizes itsehi. This very con-
ception expresses a distinction betwetn tht operative idea and
the external:zed result. Mareover, an idea cao exist enhy in
a mimd. Hence ibis existence as an idea must bave been in
thetin of a Hini wba planned it. The attempt bas also
been made ta evade tht reference ta supernatural wisdom
by likening the realization ai ends in nature ta tht instinc-
tive actions ai the Iawer animais. ltis cîaimed that in mnany
ai these there is action towards a definite end where there
can be no consciousness ai tht end an tht part ai the animal.
Tht saine uncoosciaus mavement, it is urged, mav charac-
terize nature. Thtis is ta explain nature by a fact in it, which
lîseli needs explanation. Ta assert action tawards an end,
withaut any coosciousoess ai thteod, is a contradiction. But
the consciausoess dots not necessarily inhere in the imrmedi.
att agent. Tht first cause may readily contraI the agent ta
certain ends otherwise than by a consciousness ai these ; and
aur reason demands titis cansciaus contrai in tht instinctive
aýctions ai animais, just as much as in tht general course ai
nature. Tbus in addition ta tht manifestations ai powcr and
intelligence the voice ai nature is beard proclaiming, aod
iocreasing in emphasis witb tht dawn of lie, God exists, a
God ai wisdom. White external nature tuay give faint indi-
cations nif urber divine Meatures, these are the ones masi
prominently revealed.

In tht next period, that ai the appearance aifnman, tht cre-
ative process reaches a hîgher stage. Ail that bas aready
emerged ai the supernatural naw stands out with greater dis.
tioctness. Man is endawed witb these divine attributes an
such a manner that wIien human energy and intelect and
wisdam are brauglit into contact witb the divine manifesta-
tions embadied in nature, they take an a zharacter, diflerent
tram what they presented ta the mere observer, and tend tem-
selvts ta tht production ai effects, wbich unaîded nature had
neyer acbieved. Every product ai art declares a pawer and
a wisdom that bas been imparted ta nature, but aceded
human contact ta catli i forth. Harnessing the energies ai
nature ta mechanism, mani causes them ta give forth new
exercises ai power subservienita bis wishes. Mareover, the
ver existence ai tht buman mind is a manifestation ai a
divine intellect. Every exercise ai thougiti is valid, only on a
supposition thai there is arn absalute Reasan, whose nature as
the criterion af certitude in ail human reasan. The tact that
we suppose, and must suppose, reason everywberetot be the
saine, the judgment that its neccssary truths are absolutely
universal, finds its anly solution in the existence ai
Hlm, if whom are bld ail thetireasures af wisdam and
lcnawledge. Mareover, tht existence cf s uch attributes as
power, intelligence and wisdam in the unity af a human pier-
sanality furnishes a revehation cancerning the manner af ibeir
subsistence in God. The author ai human persanality cati-

nat bc impersanal. Persanality with Him may mean much
mort than it dots with men. It cannai mean lesr.

But througb man additianal divine attri'iutes merge intO
vîew. Iossessed ai a badily lite similar ta that ai the lawer
animais in nature, lie is possessed also ai a spiritual ile ail
hîs own. To this belongs his moral nature. He passesses a
prnciphe vithin hlm, which on the occasion ai appropriate
experience dascloses ta him the iact ai rightness, and in that
dîsclosure places him under obligation ta do what is
right. Tht consciousntss ai obligation is just anaîher
phase af tht koowledge ai right. The rîght is that
which mani aught ta da. This consciousness is flot derived
tram any intimation ai outward authority, nor tram any train-
ing which associates pleasure and pain with certain classes af
actions. It is not generated irom considerations ai individ-
ual or general well.bciogr. It is not evohved out af a graduai,
long-continued pracess ai adaptation ta social environmient.
These might, perhaps, explain a canditianal imperative, an
inward voice saying, do this i you wish sucit and sucb re-
sults. But they have no explanation ta give af tht iategori .
cal imperaîlve witb which conscience speaks. Tht.y iurnish
no ground for asserting, 1 aught ta do rîght. Tht idea ai right
carrying in itsehf the obligation ta do il is ultamate, inexpli-
cable, irreducible. It may be calhedl forth, wherc it ies dor-
mant, but cannot be amparted ta an absolutely non-moral
being. WVhence came it ? Clearly from the Author ai aur
being, wbo accardtngty must Himnseli possess a knowlcdge af
moral distinctions. The Creator ai mati canner be n on-
moral. Moreover, tht sense ai responsabilaîy declares that
God is a moral governor. Obligation ta âuty cannae be
shiited at will. Man may disiregard the vaice ai conscience.
By repeated refusais ta obey, lie may obscure the sense ai it.
But lie camnot alter the imperativeness afitls utterance. It
constrains him ta acknowledge a moral supremacy thai cati-
flot be shaken off. His will is powerless ta free him tram the
coosciousness ai rtsponsibility. ls this fat saytng in other
words: that tht Supremne Being is onetot whom we are respan-
sible, whose will we are under obligation ta obey, who is aur
moral governor, and bas implanted within us tht recognition
ai His authority ? but, iurther, this sense ai responsibilîîy is
flot tht obligation ta obey an unknown or arbitrary will, fat
tht recognition that we aughi ta falflI commands from a cer-
tain source irrespectivt ai ittir character. It 15 the feeling ai
obligation ta do rigbî actions. It is fat neccssary ta enquire
bere, bow tht moral qualities ai actions are determined.
Conscience, in saying, You aughîta do right, declares that
rîghtcousness belongs ta, Him, under whosc moral gaverfi-
mient we are. This sense ai obligation ta iglit conduci, in
which Ht makes knawn His wull within us, cannai but be an
expression ai His owo character. Besides, the issues ai
obedience ta, or disregard ai, tht voice ai conscience, an tht
moral expet.ience ai mankind, wbile rnixed la character, yt
on the wbole bear witness that Gad.is a moral gaveroor, who
laves righteousness and hates iniquity. This testimony is nat
contradicted by the tact that sin exists and is sa prevatent.
There is mysîery het-e, beture which we have ta coniess aur
ignorance. That tht permission ai sin sometimes becames
tht condition ai warthy ends mnay be a partial explanation.
For tht rest, aur moral natures assure us that He, whose pur-
pose is expressed in aur consciousness ai responsibility ta, act
aright, cannot bt the author et moral evil. Thus in advance
ai tht manifestations ai the supernatural in external nature,
tht spi rit wth tht breatit ai man proclaims : God reigos, a
God Irighttousness.

But, througit bis moral nature, mian recognizes flot anly a
law ai duty defining conduct, but a thoughti ai gaod inspir-
îng it. Titis is a psychohogical tact equalîy with tht idea af
rightu. These two ideas are distinct tram onc anoîher, yet in-
separable. Tht conception ai right action is fat simpîy that
ai striving ta attaîn what is gaod, neither is tht good purely
identical with doing right. Tht anc implits a standard, by
wbich actions are testeci, the other an ideal, rowards wbich
tht persan tends. Vet a traie standard wîlh be associated witb
the higitesi good, and a worthy ideal will be reached through
rigbî action ahane. Whai is rigbi is ta be dont for its own
sake regardhess ai constquence3 ; but in determiniog tht
moral quality ai actions, iheir tendency tn promote tht high-
est good canna: be let out ai view. Wîth the thouRht ai the
gaod we are again io contact wîth an ultimate, irreducible
idea. Itmay bc possible ta specity elements enteringinmb tht
reahization afi h, but it is something more than tht sum aof
these elements. It is fat identical witb happiness, but in re-
alîzing it happiness cannai be altagether hast sighti ai. I is
not a purely personal end, wiîhout regard ta aur tellow-beings,
but flot an end trom which ail persanal coosiderations are &but
oui. It presents itseli ta tht mirtd as wortby ta be struven
aiter, and satisiactary whem attained. Tht possession ai thi.-
unrealized, yeî approachable ideal, testifles ta a capacity for
moral pregress. Like tht instinct ai tht Iower animals, ibis
impulse ater good is an indication ai tht proper dtstiny of
man. Unhike instinct, howtver, it ancludes an intelligent
appreciation af tht end, and its attaîimneni must bc freely
sougit:, if saught ai ail. Tht tact that mani possesses tht idta
ai thr bighesî excellence, and tht impulse towards i4, implies
thai tht Author ai Hîs btzog bas îmiplartied titis ideal withiîi
bim, and bas desagned that ie ht buhd reahize bis truc nature
in attaioing it. Sucit ideal and design can spring anhy tram a
God, wbo Himselt is good. Moreoiver, as man seeks ta do
ight for its awn sake, lie attains a measure ai tht gaad. As

duty is realized in character, and tht con ception ai ightî filed
with content, tbere is continuaI approacit towards ideal excel.
lence. This intimates that God in Hisirightcausness bas pur-
posed, thai nman sbouhd realizc sucit excellence, and in that
purpase bas given a revelation ai Mis awn characier.
Tht prevalence ai sufféring bas been urged as incoosisteni
wiîh divine gaodness. Sa far as sufffenng is connected Witb
sin, it calîs fornon separate explanatlon. Besides, since gooa
is not identical with mere enj-oymeoî, suffering is flot neces-
sanily antaganistic ta i. Mareover, if iere be a igiteitgoad
ai aIl creation, towards which the ages are pragressing, invol-
ving in itstîf tht subordinate end ai cver creature, suffcring
may be a means iowards i. As a matter af tact, bath in oui-
ward nature and in mati pain aiten works out wise and bette,.
aient resuits. In ahi ihese therc is nothingiao couiradicithat
ideal ai excellence within us, which urges iawards is own
reaization, and dîscloses Him, ini wbom it is fulfiIhcd. Thug
thc spirit within man, which aîtestedl the rhteousnessof God,
is beard alsa decîaing : God reiga, a God ai gaadness.


