
1o THE EXPOSITOR 0F H-OLINESS.

experience, voiced the desire of his truc
foilowvers ini the foiiowing lines.

I want the witness Lord
That ail 1 do is riglit,

According to thy xviii and word
Weil pleasing in thy sight.

But neyer pcrfeetly soived the probieni.

DO WVE GO BEYOND WESLEY ?

In one sense ive do. In another sense
wve do flot. Mr. Wesley emphasized the
necessity of the witncss of the spirit.
Taught that men must have the Spirit's
direct witness to pardon and regeneration.
So far hie wvas firm and clear, and it is
oniy fair to say, that Methodism has donc
much to win the Christian church to this
view. But why limit the %il'itness of the
Spirit to the single fact or experience of
regeneration ? Can any one point out
Scriptural authority for such limitation ?
Is there any reason in the nature of things
why the Holy Spirit should be so iimited ?
Manifestiy not. The witness of the Spirit
to pardon is simply an assurance from the
Hoiy Ghost that the attitude and relation
of the individual to God is such that God
is pieased with hiai. In other wvords
there is a sense of oneness, of barmony
between that soul and God. Nowv the
only sense in whichi we can be said to be
out of harmony with Wesicyan teaching
is this : We do not liait the witness of
the Spirit to the single fact or experience
of conv'ersion but insist that it is His
pleasure and iii to ivitncss to ail the acts
and deeds of life in the samie manner in
which He witncsses to regencration. In
this sense we go beyoîid Wesley, but
is it a.crime, is it hercsy so to do ? Is it
so that we are to believe and preach al
our doctrines, but not to extend any old
principie nor learn any neiv truth ? . Did
Mr. Wecy knoiv evcrything that can be
learned fromi the Bible or that can be
taught us by the Hoiy Spirit? Is theology
such a dry, dcad, or fixecd science that
there is to be no progress made in its
study : or is the church dcterm.incd
to do in the future as it bas donc in the

past, ostracise and cast out from hier com-
munion A who dare to think or inves-.
tigate for thcmselves, and so compel theni
to forai new sects in order toý teach new
truths, or even to cnlarge or extend a wveii-
knoxvn principle ? Alas, it seems that
such is lier policy at present and thcre is
smali hope that she will change in the
near future.

INFALLII3ILITV AGAIN.

«'He dlaims to know thc will of God by
direct rcveiation. of the Spirit as well as
Christ or the Aposties." This is the
aivfu1 indictment of charge iii. Substi-
tutive " the xitness of the Spirit " or
'«the guidance of the Spirit " for " direct
revelation of the Spirit," and 1 piead
guilty to the charge. The witness of the
Spirit to the acts of life is both direct and
indirect as it is iii flic case of regeneration.
Noiv if any one knows the wilI of God at
ail hie must know it for certain, and if hie
knows itfor certain hie knows it as wel
as any one cisc possibiy couci, be that
other an apostie or even Jesus Christ.
This truth is certainiy axiomatic enough.
But the cry is raised ail the -samie. It is
fanaticisai, dangerous teaching, infailibility.
So it is if the witness of the Spirit is a
dangerous fanatical doctrîné of infaliibility,
flot othcrwise. The fact is the doctrine
of Divine Guidance is the bn/y cure for the
Papal idea of infallibiiity. Witho;ut strict
adherence to the Hoiy Spirit as the on/y

fiiuz/ teacher of absolute truth, ail churches
xviii graduaily swing around to the posi-
tion of the church of Rome and demnand
of the people that thcy shall accept wvhat
the church chooses to teach as absolute
truth, and exzcommunicate themn the mo-
ment they attempt to think for theaiselives.
Indeed, let anyone in the Methodist
church now. cail in question the decision
of the Niagaira Conference in my own
case, and hie wiil sec at once that practical.
infaiiibility is ciaimed for the Conférence.
Protestants applapd those who foilowed
Luther after bis teaching wvas pronounced
heretical by the church, but let Methodists


