1R DECALOGUE IN RELATION, E1C.

prehensiveness and suggestivenvss, In

few words, casily remembered, it
touches all the great departments of

kuman duty, and forbids the central
sins around which all others, in some
ashion cluster. It bars the passes, as
it were, which open out on the great
realms of evil, and guides the soul into
the one straight and narvow path of
righteousness. In one way it is not so
comprehensive as the two-fold law of
love which Christ found also in Moses,
and emphasized in such a striking man-
ner; but it is practicaily more helptul in
the education of the conscience just be-
use it is more specific and detailed.
You will observe, hiowever. that the
decalogue ean be made to serve the
purpose of a moral code or of an edu-
pator of conscience only by a somewhat
free and liberal interpretation of its
terms—so free and liberal, in fact, that
it somectimes becomes ceven strained
and unnatural. You require to take its
precepts as  suggestions  rather than
anything clse, and read into them 2
areat deal that does not appear on the
surface. If you take them literally. t.h*',\'
would come very far short of bheing
anything like a complete statement of
quty.  They expressly forbid only it
fow plain sins out of 2 much larger
mamher of the same class that might
be mentioned.  They  contain fewer
still  positive requiremenis—and  those
few not the ones we would he inelined
to think the most important—Sabbath
keeping and respect to parents.  No-
thing whatever is said about such vir-
tues  as  patriotism, courage, patience,
wgratitude. benevolence. temperaiee or
self-sucritice. The motives which they
present are of a somewhat local and
temporary charaeter, suited to the «ir-
cumstances of the Jewish people, valid
clsewhere only by a certain degree of
acceramedation or spivitualizing.  Je-
lhovah alone i to bie worshipped an
fearcd. for ITe it was who had brought
Isracl out of the land of Egypt, and
out of the Liouse of bondage. They are
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to honor father and mother. that they
might, as a people, long petain posses-
sion of the L.nd whither they were go-
ing. The commandment as to the ob-
servance of the Sabbath appears in two
forms. In one of them the reason is
seneral ;5 but in the other it is urged
on them by the memory of their hard
experience 1 Bavpt, These may sug-
gest very good reasons why we should
keep the commnndments, but if taken
literally. we can hardly be expected to
feel their force.

All his is sutlicient to make i1 plain
that it is only by a sort of accommoda-
tion or theological convention the de-
alogue can be taken as o statement of
the moral law, and leads us to inquire
whether this was the purpose for which
it was originally given, whether it had
not at the outset some narrower aim
altogether.

We do not need to go very far in order
to discover what that primary aim was.
It is universally recognized that the
Mosaic law was for the mosr part a
legislative code rather than a moral
code. It was a body of civil statutes
intended to be enforced by the authori-
ties of various Kindsz with pains and
penalties, just as our acts of T*arlinment
are enforced by tiie executive and judi-
cial oflicers of the land. It was char-
acteristic of the time and stage of civili-
zation, that these lsraelitish  laws
should extend over a somewhat wide
ruge. and be made to cover some sub-
jeets now loft Iargely to the frecdom of
individuals, especially the subject of re-
ligion. Here the worship of Jchoval
was  established and maintained by
law, while all other cults were forbid-
den on pain of death. But they were
cssentially the same in chavacter as
national statutes.  And the decialogue
so far from being formally a promulza-
tion of the moral law, was really only
the first sketeh-programme or outline
of the fundamental principles of that
legislation. Details were filled in by
subsequent eucactments where neces-



