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sulting, much moreto be condemned, than the blind !
incredulity of the Jews,

authenticity to hisrecital, remarks that this conver- ?

sation took place in the village of Capharnaum, in
il synagogue, where the multitude had assem-
iled around Jesus. After the care he had takeuj‘i
i repeat and confirm so often, as we have heard, !,
ihe reality of the mandacation, it would seem that fl
a1l his hearers should have ceased from their origin- '
al opposition, and believed unanimously in his'|
words. A melancholy and lamentable example ofti
the weakness, the pride and blindness of the human
mind* Incredulity, far from yielding to repeated‘j
asscrtions, becomes irritated atthem. It is no lon-
er among the people only, that it appear; it reach-’
os cven his disciples: ““This saying is hard, and
who can hear it>’ said many amongst them. Jesus.
whoread their hearts, turns to them and says, Doth |
this scandalize you? If then you shall sce the son,
of man ascend up where he was before?”  Let us’
weigh well these words: coming from such a per-|
son they can never be sufficiently thought upon. ;
If you are shocked, if youare scandalized at what !
1 say to you, that I shall give you my flesh to eat, i
now that it 15 upon earth and betore your eyes, how
mach morewill you be scandalized when you shall:
see it go up to heaven and disappear from your |
sight? 1f this manducation appears to you incred-|
ible now that you see my body, how much more so/
will it apper to you, when you shall sec itno more? |
1Iis doctrine therafore was such that afer his resur-;
vection it would present more difficulties to be un-’
derstood than before, and from this I conclude that
isis doctrine was not such as the reformed attribu.e .
io him. Tor it could not become more difficuit for !
tis disciples tocomprehend a spiritual and figurat- ?
ive manducation after, than before his ascension: ‘
it would not have required any greater exertion
" tounite jhemselves to their master asa Saviour and
a God, when they should believe him to be at the
cizhthand of his Father, than when they saw himin
‘Lo midstof them. Indeed, so far must their faithl
have been from findinga greater difficulty inreach-
ing hitn in heaven than upon earth,thatitmust on the
< ontrary have found much less: for the ascension is
one of the most splendid proofs of bis diwvinity, and
nothing was more calculated to excite the hearls
and inflarae the faith of the disciples, than the maj-
estic and ravishing spectacle of this prodigy. It
must, therefore, become more easy to them after-
wards, to believe in- Jesus Christ, to feed them-
selves with his remémbrance by receiving the
-ledges of his love, to unite themselves to him in
taought, and to embrace him by faith as their Re-
deamer and God. But iwrthecatholic dogma of the
real manducation, the removal of his person, the
absenge of his visible and natural body must have
heen for his disciples a fresh difficulty in believing
the mystery, and this is so true, that your theologians
rest upon the fact of the ascensionas an argument
against the real presence, and unceasingly repeat to
a8 that he is as far from our altars as ia earth from
icaven. . They are blind and perceive not, that,
eontrary to their iftention, this reasoning turns pre-:
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esily to the support of our doctrine, by giving it the
very character which Jesus Christ here assigns
{oit, that of appearing more inconceivable afterhis
ascension.

In announcing itto his disciples, he insinuated
to them and gave them sufficiently to understand
that in the manducation of his flesh there should be
nothing for the senscs, as they had imagined; and
that his presence in it would neither be palpable nor
visible, since, according to his natural presence,
they would sce him disappear and rise up to hisaven.
He informed them, moreover, that they were not to
judge of his body as of other human bodies, incap-
able of themselves of a similar flight; that his was
tobe of a divine nature; his flesh being that of the
son of God,on which he could imprint an all-power-
ful virtue and which he could easily convertinto a
supernatural statc. Ibegyou to remark also that
he is not satistied with sayihg to them that they
should seehim go up into heaven, butalso morcover
go up where he was before.  This he said to con-
vince them of his divinity, wishing to ground upon
this transcendant and sovereign motive, the faith
which he required of them, and which they refused
to his words? Now the figurative sense which you
give them is so easy, and €0 much within the reach
of our own ideas, that, in that sense, neither would
the disciples have ever refused their assent to it,
norwould Jesus Christ have bad any need to bring
forward his divinity in order to extort their belief.
Therefore, this sense absolutely cannot be the sense
of his words; the only one it is possible to give them
i3 that of the reality.

Your divines have imagined that the following
verse brings to the spiritual and figurative sensc the
whole previous discourse of our Saviour. You
shall decide uponit: ““It is the spirit that quicken-
eth, the flesh profiteth nothing. The words that 1
have spoken to you are spiritand life.” ‘We have
already proved that the words which Jesus Christ
had spoken were decisive for the reality; these
therefore cannot give them the figurative sense:
for it would be absurd to suppose that our Saviour
would teach at the same time, or by turns, in the

' samne discourse and on the same subject, two senses

as oppositc as are the reality and the figure.
There is also a second and still more forcible proof.
If Jesus Christ had concluded by assserting that
whatever he had just said must be ungerstood only
ina figurative sense, itis cvident that both the Jews
who had exclaimed against the real manducation,
and the disciples who bad found it too hard to be
understood, wouldimmediately bave been reconcil-
ed to his doctrine, and more tendery attached than

{ever to their master. And yet they all left  him,

even after his last words, and walked no more with
him. Their subsequent departure proves, that the
disciples discovered in these words no explanation
in the figurative sense, and that"our Saviour gave
them none of this kind, since his ouly intention in
giving it would have been to disabuse them and re-
tain them about his person.

But if you ask of me the signification of these
words; “the flesh profiteth nothing: it is the spirit
that quickeneth; I give you that which hest agrees
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twith wh tpreceds and follows in the discourse ot
lour Saviour. It is well known that in the scripture
ilanguuge the flesh significs the corporeal senses, ot
‘the carnal and cerrupted reason of man; while the
{spirit denotes the grace of God, and the inspiration
of the Holy Spirit. ‘Thus our lord said to Peter:
«Flesh and blood have not revealed it to thee, but
my Father who isin heaven.” Thus St. Paul
‘gaid o the Romans, that Christians, “walk not ac-
Icording to the flesh, but according to the spirit.”
{ He dc:ails to the Galations the works of the flesh
land those of tic spirif. Inthese and other pastag

Los, the spirit and the flesh are taken in the scnse
lthat ¥} have explacied: they are also taken in the
?s:\mc sense in the verse under examination.  Our
i Lord therefore said. irat the flesh, that is, the senses
'or corrupt reason of man profiteth nothing towards
ithe discovery or beiiero’ what he had announced.
| Ttis still this reality of munducation, on which he
| has so much insisted, of which he here declares
;that we cannot judge by the flesh or by a carnal
! reason which profiteth tothing, and that it could
'neither be discerncd nev velieved except by the
! quickening spirit, that is, by the grace & the light of

God. Accordingly he immediately adds: “Bwt

there are some of you who believe not—therefore
!‘did I say unto you, that no man can come unto me.
'unless it be given bim by my Father;” which very
imuch resembles what he said to Peter, who had
just been confessing his divinity: “Fleshand blood
'hathnot revealed it to thee, but my Father who i
lin heaven.” The reason infact is, that faith is 2
‘gift of God, and that in order to be more influenced
by the proofs on which the credibility of mysteries
!rcsts, than by the difficultics that thesenses oppoet
1o them, we stand in need of succour from above:
!of the lights and inspiration of the Holy Spiril-
i According to the exposition 1 have just given you-
‘every thing is regular and connected, every thing i+
consistent in the discourse of our Saviour.

Have you remarked these words: “Therefore(i. e
'because they do not believe) did1say untoyou, that
no man come unto me, unless it be given him by
my Father?”” That is to say, that there was need
ofan assistance, a particular grace from heaven fo¥
believieg the manducation that was announcing’
It was not therefore the manducation, that i3
recognised in your communion, so natural, so con”
formable to our ideas that it presentsnot even the
shadow of a mystery and requires not for ifs beliet
any effort of the mind, and still'less any particul?
assistance of divine grace.

The words, which immediately precede, preseit
also a reflection which I must not permit toeseapt?,
«But there are some of you who believe not-
W hence comes this reproach of _their incredulity ?
To what can it refer?  Ask your divines, if you
please.& vou will see their embarrassment, or rathe¥
their inability to give any satistactory reply to your
question. At what then were these disciples offen”.
ded? What was it they rcfused to believe ?
was not any strong expression which our Savi
had mude use of : forin that case he would have,
softened it down : and therefore the reproach 0
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incredulity falls upon the things and not upon’ the




